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AUTHOR'S PREFACE. 


In the village of Tiruparuttikunram on the outskirts of Conjeevaram is an 
enclosure containing two Jaina temples. The smaller of them is in late Pallava 
style, the larger early Chola with a mandapa in Vijayanagara style. They thus 
supply an epitome of the main features of the chronological development of 
Dravidian temple architecture which so far as is known is found nowhere else in 
so concise and well-balanced a form. 

The evidence of architectural style is supported by evidence contained in 
inscriptions in which the larger temple is particularly rich. And the ceilings of 
the mandapa and veranda of this temple are adorned with paintings illustrating 
Jaina mythology, a row of which has been published by Dr. A. K, Coomaraswamy 
in his History of Indian and Indonesian Art, pl. LXXX, fig. 256. It will thus 
be seen that these temples, though small, are of quite exceptional interest and 
deserving detailed study, 

This has therefore been attempted in the following pages. It led at once 
to the identification of Tiruparuttikunram with Jina-Kajichi of the temple inscrip- 
tions, Nos. 19 and 21. It also necessitated a study from Jaina manuscripts and 
texts of Jaina iconography, mythology, cosmology, etc., from the Digambara stand- 
point. As the insertion in this paper of a convenient and clear account of these 
will be most appropriate to explain many details arising from the study of the 
paintings not explained under their descriptions, a summary is given in Appendices 
I-III. The authorities consulted are :— 

1. The S7z Purana, 2. Adi Purana and By Punyasrava-kathi, obtained 
from the Madras Government Oriental Manuscripts Library; 4. Merumandara 
Purana obtained from Mr. T. Appavu, Tiruparuttikunram ; 5. Vardhamana 
Purana from the Adyar Library; 6-10, Four palm leaf manuscripts, two 
relating to the iconography of the Ya&shas and Yakshis, one relating to Punya- 
havachana and the fourth relating to Acharya-prasastd obtained from the temple 
priest, as also a printed copy of Agadhara’s Pijavidhi obtained from the same 
source ; 11-12. Hemachandra’s Tyishashtigalaképurusha-charitra (Gaekwad’s 
Oriental Series, No. LI) and Abhidhana-chintamant ; 1 3-14. Nemichandra’s 
Trilokasava, and Umasvami’s Tatvarthadhigama-siitra (edited by J. L. Jaini) 
obtained from Mr, Mallinath, editor of the Jaina Gazette, besides other printed 
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books and English publications such as C. R. Jain’s Rishabhadeva, J. L. Jaini’s 
works on Jainism and papers in Journals such as the /zdzan Antzquary, ete. 


My thanks are due to the temple trustees of Tiruparuttikunram, more 
particularly to Mr. T. Appavu Jain, Honorary Magistrate of Conjeevaram, for 
facilitating the preparation of this work. I acknowledge with pleasure the gene- 
rous assistance rendered by the temple priest Mr. Purushottama Upadhyaya, 
who not only placed at my disposal the manuscripts necessary for my study 
and explained several passages in them from out of his experience of temple 
rituals and other Jaina matters, but also evinced a zealous interest in my work 
throughout, 

I am under a deep debt of obligation to Dr. F. H. Gravely, the Editor, for 
much helpful criticism and valuable suggestions. My thanks are no less due to 
Mr. C. S. Mallinath, Editor ofthe Jaiza Gazette, Madras, not only for procuring 
for me the necessary literature but also for his kindness in reading through my 
manuscript and for incidental criticisms. 

T. N. RAMACHANDRAN. 
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TIRUPARUTTIKUNRAM (JINA-KANCHI) 
AND ITS TEMPLES. os 


By T. N. RAMACHANDRAN, M.A. N 
Government Museum, Madras. % 


A regular colony of Jainas seems to have been settled in Kafichipuram (Conjeevaram) 
from ancient times and the locality where they lived was styled “Jina-Kafichi” or that 
part of Kafichi occupied by the Jainas. In the Conjeevaram taluk, Jaina vestiges are 
found at Tiruparuttikunram, Arpakkam, Magaral, Aryaperumbakkam, etc. Of these 
Tiruparuttikunram, about two miles from Conjeevaram, situated on the right bank of the 
river Vegavati is popularly known as “Jina-Kafichi” to-day and formed part of Conjee- 
varam from very ancient times. The Jaina temple here is the biggest in the taluk* and 
of great interest, both architecturally and on account of its paintings illustrating the 
lives of some of the Tirthankaras. 

The Digambara Jainas of Mysore speak of four seats of learning (Vidyasthanas or 
Chatus-simhasanas), these being Kollapura, Jina-Kafichipura, Penukonda and Dehli’ 
Burgess suggests that Jina-Kafchipura is perhaps the present Chittantir in South Arcot 
District. But the local tradition associating the name of Jina-Kafichipura with the 
village of Tiruparuttikunram, the high repute of Conjeevaram as a seat of learning from 
very early times®, and the reference in many other Jaina texts and traditions to Kanchi- 
pura as one of the Vidyasthanas,® warrant the identification of the present village of 
Tiruparuttikunram with Jina-Kafichi. This identification receives additional strength 
from the inscriptions’ found in one of the local temples, the one dedicated to Vardha- 
mana, the twenty-fourth Tirthankara. 

Inscriptions, numbers I9 and 21® prove beyond any manner of doubt that Jina- 
Kafichipura or Jina-Kafichi stands for Tiruparuttikunram and not for Chittanir. 
The latter which is dated in the seventh regnal year of the Chola’ king Rajaraja Il 


eT 


1, V. Subrahmanya Ayyar, Hist. Sket, Anc. Dekh., p. 70. 2 A.R.S.I.E., 1922-23, Pp. 129. 

3 Jud, Ant., Vol. xxxii, p. 460. 4 Jbid. 

5 Ep, Ind., Vol. viii, p. 34- 

& Asiatic Researches, Vol. 9, pp. 247 and 255, ‘* Account of the Jainas (collected from a priest at Mudgeri) "— 
‘At this time, the Jainas have four Mathadhipas, or chief Pontiffs, at the following places; (r) Penugonda or 
Pennaconda, (2) Canchi or Conjeveram, (3) Collapur, (4) Delhi, . . . . Their Sannyasis, for a long time back, 
have resided in these places, with power over all those professing their religion; these pontifis teach their laws, duties 
and customs ; and if they observe any irregularities among their flocks, punish them according to the nature of the 
offence.” 

1 See below, Nos. 7, 19 and 2i of our list, pp. 57, 60 and 61; 4.#,S.1.Z., No, 97 of 1923, pp. 70 and 129; Ep, 
Ind., Vol. vii, p. 116. 

8 See below, pp. 60 and 61. 

® Diacritical marks on popular words like Chola, Pandya, etc., are avoided in this paper. 


2 Bulletin, Madras Government Museum . [G.S. I, 3, 


(1223 A.D.) refers to Tiruparuttikunram by both its names, Jina-Kafichipura and Tirupa- 
ruttikunram, and the former, which on palaeographical grounds should be assigned to 
about 1600 A.D., disarms all doubts on the point by referring to this place distinctly as 
Jina-Kanchipura and omitting the name Tiruparuttikunram. There are other inscriptions 
also inthis temple, ranging from 1200 A.D. to 1400 A.D., numbers 7, 14,16 and 17’, in 
which the place is referred to as either Jina-Kanchipura or Kanchi or Kachchi or 
Jina-Kanchi. Further we can hardly look for a Jina-Kanchi anywhere but in Kafichi 
itself, for the term means nothing more than that part of Kanchipura occupied by the 
Jaina residents of the place. 

The name Tiruparuttikunram seems to have been derived from the fact that the culti- 
vation of “ parutti,” the Tamil name for cotton, was once carried on here on a large 
scale*, In proof of this fact it is now pointed out that the image of Chandraprabha in the 
small temple at Tiruparuttikunram® is placed on the second floor at a height of about 
twelve feet from the ground in order that it may not be hidden amidst the cotton 
cultivation. It may be suggested however that we have perhaps in the name Tiru- 
paruttikunram a corruption of the name Semporkunram or kunru, meaning the “ Beautiful 
golden hill”, the name by which the place is referred to in inscription number 1.* 
“Timm” may be taken as an equivalent of “Sem” in that it means also “beautiful”. 
Thus Tiruparuttikunram is a corruption of Semporkunru or Semporkunram, or of Tiru- 
porkunram, if we replace “ Sen” by “Tiru.” This suggestion receives strength from 
the fact that the locality where inscriptions numbers 22—24° are incised on the 
samadhi stones of some of the sages that lived at Tiruparuttikunram is now called 
Arunagiri-médu, or “the elevation called Arunagiri.” Arunagiri is the Sanskrit for 
Semporkunru. This locality being only within a hundred yards of the temples it may be 
seen that the old name “ Sermporkunram ” is even now in current use. 

Unlike Madura, Uraiyirand Cranganore, the capitals of the Pandya, Chola and Chera 
kings, Conjeevaram, which was once the capital of the Pallavas, abounds in structural 
monuments dating from the remote past and containing a large number of inscriptions 
which help the building of the city’s history. More than 283 lithic records were collected 
from the city by Sir Walter Elliot as early as 1882 and, according to him, they do not 
exhaust the number of epigraphs in the place.® 

The place is called, both in inscriptions and in early works in Tamil and Sanskrit, 
Kachchi, Kafichi, Kafichi, and Kachchipédu. Appar, Tirujiana Sambandha and other 
Saiva saints among the Nayanmars and Tirumangai and other Alvars have sung hymns 
on the Conjeevaram temples. The Chinese pilgrim, Hiuen Tsiang, who visited Conjee- 
varam in about 640 A.D. calls the city ‘‘ Kin-chi-pulo” and says that it was the capital of 
“ Talo-pi-cha,” i.e., Dravida (the Tamil country) and was 30 /i round’, From early records 


i so Pp. 57, 59 and 60. 2 ae ae eee p. 129. 
ee below, p. 12, * See below, pp» 49 and 50. 
5 See below, pp. 61 and 62, 6 §.L.4., Vol. I, pp. 178—187- 


7 Beal, Si yu ki, Vol, 2, p. 228. 
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it is evident that the name of the country in which the city was situated and of which 
it was then the capital was Tunddka-vishaya', the several variants of which are Tondira, 
Tundira, Tonda and Tondai.? The Tamil equivalent of “ Tundaka-vishaya ” is “ Tondai- 
mandalam”’ which still remains in use. At the beginning of the reign of the great Chola 
king Rajaraja I (985-1013 A.D.), the name “ Tondai-mandalam” was changed into 
“Jayamkonda-chd]a-mandalam ” after one of the surnames of Rajaraja himself, and “ it 
was by this latter name that the territory was known for several centuries, 7.e., until the 
Vijayanagara times.”’* In inscriptions earlier than the time of Rajaraja lit is the term 
“Tondai-mandalam” that is used. The term “ Jayamkonda-chéd]a-mandalam” appears, 
therefore, to come into use in the latter part of the reign of that king.* 
however the older name alone has survived. 

The history of Conjeevaram, from the earliest times to the beginning of the 17th 
century A.D., is elaborately dealt with by Mr. K. V. Subrahmanya Ayyar, in his book 
“Historical Sketches of Ancient Dekkhan” under Book I. The city was the capital of 
the Pallavas from perhaps the second century A.D. to almost the end of the ninth 
century A.D. At the beginning of the ninth century it fell into the hands of the Western 
Chalukya king, Vikramaditya Il, who did not hold it long. In the third quarter of the 
tenth century the Rashtrakitas became its lords but only for a short 
(945-970 A.D.). 

Leaving out of consideration these short occupations, we can say that the Cholas, 
who obtained possession of the city in the last quarter of the ninth century A.D., continued 
as its lords till the middle of the thirteenth century, when the Kakatiyas of Warangal 
and the Telugu-Chola.chiefs from the north took their place “but found competent 
rivals in the rising Pandya kings of Madura.” The history of Conjeevaram for a few 
years from then is confused and the city was affected seriously by several feudatory 
families revolting against the imbecile later Chola kings and asserting their independence, 
and by the invasions of South India by the iconoclast Muhammadans, chief among whom 
was Malik-Kafur. Fortunately for South India these Muhammadan invaders were only 
actuated by “plunder and lust, not dominion.” When they left Conjeevaram the 
Vijayanagara kings took possession of it in about 1377 A.D. and retained it till the 
beginning of the seventeenth century A.D.°, during which period the city enjoyed 
prosperity and peace and witnessed the growth of some more structural monuments. 


Its monuments bear testimony to the fact that the city was a stronghold of people of 
various religions from very early times. Buddhism, Jainism, Saivism and Vaishnavism, 
each inits turn, had powerful hold over the city and have left unmistakable marks of their 
influence. According to Hiuen Tsiang, who visited Conjeevaram in about 640 A.D., 
“ ajchi is as old as Buddha, Buddha converted its people, Dharmapala Bodhisattva was 
born there, and Agoka built several st#pas inits neighbourhood,”® He further states that 


Strangely 


period 


1S.J.J., Vol. I., p. 146. ; : * Bombay Gas., Vol. I, part II, p, 318. 
3K, V. S. Ayyar, Hist. Sket. Anc. Deth., p. 5. * Ibid. p. 5. 
5 Jbid. pp. 63, 71 and 72. 5 Ind. Axt., Vol, XL., p. 212. 
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the “Jainas were very numerous in his day, and that Buddhism and Brahmanism were 
about on a par.”* 

In the early stages ? Jaina influence existed side by side with that of Buddhism. The 
Sthalupurana of nearly every temple in Conjeevaram confirms the belief of the people that 
“ Conjeevaram was for ages a Buddhist and afterwards a Jaina town.” ® 


This takes us to the very interesting question of the history of Jainism in South India 
which, according to Mr. S. R. Sharma “is the history of a partial attempt to Aryanise 
the Dravidian races.”* This attempt may be said to commence when Chandragupta 
Maurya accompanied Bhadrabahu I to the south a few years before 297 B.C. This was 
followed by other missions to the south, such as that of Kalakacharya, a preacher of 


_ the Svetambara sect who “found his way to the court of the king of Pentha in the 


Deccan,” and who was probably an Andhra king or chief ruling from Paithan, and of 
Vigakhacharya, a Digambara preacher who “with a group of emigrants penetrated the 
Chola and Pandya-countries.”” The spread of Jainismand the dissemination of Jaina 
ideals in the Tamil country received sufficient impetus on the advent of Kundakundacharya® 
“ evidently a Dravidian and the first in almost all the genealogies of the southern Jainas ”* 
and is attested to by literary works such as the Kural of Tiruvalluvar, Manimekalai and 
Silappadikaram. The spread of Jainism in the Tamil country is in no small measure due 
to “ the patronage it obtained at the courts of Kafichi and Madura.” At the time of the 
visits of Hiuen Tsiang to these cities, the former had a number of Deva temples of which 
“the majority belonged to the Digambaras,” ° and the latter had in it living a number of 


Digambaras.’ 


Whatever may be the controversial views entertained by historians to-day on the 
question of “the antiquity of Jainism” and the existence of ‘a Jaina period in the 
History of India” it is accepted on all hands that from the beginning of the Christian 
era down to the epoch-making conversion of the Hoysala Vishnuvardhana by Ramanuja 
in the twelfth century, Jainism was the most powerful religion in the South.” ® 


Though we do not possess to-day the names of kings in South India who were 
Buddhists we have fortunately preserved for us the names of some that adopted Jainism.° 


ee Le 


1 §,L.A., Vol. I, p. 176. : 

2 According toa Jaina tradition, also recorded in the Sravana Belgola inscription, Bhadrabahu I (see Appendix 
Ill, pp. 215,216) the last Syuta-Kevali, led the northern Jainas, 12,000 in number to South India in the time of the 
Mauryan emperor Chandragupta. Chandragupta is said to have joined the migrating party. Professor Jacobi determines 
the date of this migration as probably a few years before 297 B.C. Bhadrabahu died on the way at Chandragiri hill 
before the migration was completed. This fact of the Jaina migration to the south is important inasmuch as it is 
really the starting point for an account of South Indian Jainism. The division of the Jainas into Sxetambaras and 
Digambaras, which according to Leumann is the initial fact of Digambara tradition, starts from here, 

® Chingleput Manual, p. 109. * Jour, Univ. Bombay, Vol. I, part I, p. 177. 

5 See Appendix III, pp. 216, 218. 6 Watters, Yuan Chwang, II, p. 226. 

1 Ibid., pp. 229-30. 8 Jour. Univ. Bombay, Vol. 1, part I, p. 183. 


® Ind, Ant., Vol. XL, p. 214; ARSE, 1922-23, P» 129. 
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Some of the Pallava kings of Kafichi, chief among whom was Mahendravarman I 
(600-30 A.D.),’ a few Pandya, Western Chalukya, Ganga, Rashtrakita, Kalachurya and 
Hoysala kings were staunch Jainas, and it is said of some of them that they persecuted 
other religionists. 


The early faith of Kan-Pandya or Nedumaran, a great Pandya king who lived in the 
eighth ‘century, was Jainism, from the “ clutches” of which, it is said, he was saved by 
Tirujfiiana Sambandha, another Saivite saint. The Kadamba kings of Banavasi in Karna- 
taka, though themselves Hindus, were “ systematically eclectic and favoured Jainism as 
the religion of many of their subjects.”* They are, to mention a few, Kakusthavarman 
(430-450 A.D.), MrigeSavarman (475-490 A.D.), Ravivarman (497-537 A.D.) and Hari- 
varman (537-547 A.D.).3 


The Western Chalukyas or the early Chalukyas as they are more often called, were 
also patrons of Jainism. Jayasimha J, the first king of the dynasty appears to have 
patronised three Jaina Acharyas, Gunachandra, Vasuchandra and Vadiraja* Pulakesi I 
(550 A.D.) made endowments to a Jaina temple at Alaktanagara and Kirtivarman I 
(566-597 A.D.), his son, gave a grant to “the temple of Jinendra,” while PulakeSi Il, the 
latter’s son (609-642 A.D.) patronised Ravikirti, the Jaina poet who composed the Aihole 
inscription in which he says :—‘ This stone temple of Jinendra . . . was constructed 
by Ravikirti, who had acquired the greatest favour of that same Satyasraya (Pulikési), 
whose commands were restrained by the three oceans.” 5 Niravadya-pandita or Udaya- 
deva-pandita as he is also called, house pupil of Pijyapada, who belonged to the 
Deva-gana of the Miula-saigha,® i.e., of Digambara Jainas, is spoken of as a spiritual 
adviser of Jayasimha IJ,” and of Vinayaditya (680-697 A.D.).2 He is said to have received 
at the hands of Vijayaditya (696-733 A.D.), the son of Vinaydditya, a village for the 
maintenance of a Jaina temple. Vikramaditya Il (733-747 A.D.), the son of Vijayaditya, 
repaired a Jaina temple and gave a grant in connection with it to a Jaina ascetic 
Vijaya-pandita by name.” 

2 an 


1 According to tradition he was later on converted to Saivism by the Saiva saint Appar, himself a Jaina in the 
beginning of his life when he was called Dharmasena. Strangely enough there is a Jaina tradition which the temple 
priest at Tiruparuttikunyam narrated as being included in one of their puranas called Dharmasena-purana, which says 
that Appar returned to his old faith in the latter part of his life for which he was done to death by some Saivites. 
See also Studies in South Indian Jainism, part I, p. 153, note 2. 

2 Jour, Univ. Bombay, Vol. I, part I, p. 178. 

3 Jbid,, p. 178-—"* Kakusthavarma ends one of his inscriptions by reverencing Rishabhadeva, one of the Jaina 
Tirthahkaras,, His grandson Mrigegavarma gave some fields at Vaijayant{ ‘to the divine supreme Arhats’ . , 
upon another occasion divided the village of Kalavanga into three parts and distributed them as follows: The first 
he gave ‘to the great god Jinendra’, the second for ‘the enjoyment of the sect . . . called Svetapatha 
Nee ae (Svetambaras)’, andthe third ‘to . . . the Nirgranthas’ (Digambaras), Ravivarma granted a village 
so ‘that the glory of Jinendra . . - should be celebrated regularly every year’ at Palasika (Halsi). Harivarma 


also made several grants to the Jainas.” 


4 Jbid., p. 179. 
6 See below, p. 41. 
8 Bombay Gas., Vol, I, part Il, p. 191+ 


5 Ibid. 
1 Jour. Univ. Bombay, Vol. 1, part I, p. 179. 
9 /bid.; Ind, Ant., Vol. VII, p. 197; Vol. XL, p arg. 
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But the “ golden age of Jainism” in Karnataka was under the Gangas, who, it is 
said, made Jainism their “state religion.” It is said of the great Jaina Acharya 
Simhanandi that he was not only instrumental in laying the foundation of the Ganga 
kingdom but acted also in the capacity of an adviser to Kongunivarman I, the first Ganga 
king. While Madhava II (540-565 A.D.) made grants to the Digambaras, Durvinita (605- 
650 A.D.) sat at the feet of Pijyapada and Durvinita’s son Mushkara (650 A.D.) made 
Jainism the “ state religion.” Ganga kings, who came subsequently, were zealous patrons 
of Jainism. It is said of Marasimha III (961-974 A.D.), whose general Chamunda Raja 
erected the colossal statue of Bahubali at Sravana Belgola, that he “ crowned his life with 
the highest sacrifice a Jaina may offer to his faith, viz., death by sallekhana, or slow starva- 
tion.”* Rajamalla I (817-828 A.D.) founded a Jaina cave at Vallimalai in North Arcot 
District.* Nitimarga I, his son, was a Jaina. 


Among the Rashtrakiitas, who were also patrons of Jainism, the best known is 
Amoghavarsha I (814-15—877-78 A.D.), though we know also that his father Govinda III 
(798-815 A.D.) gave a grant to a Jaina teacher Arikirti, “for removing the evil influence 
of Saturn from Vimaladitya of the Chalukya family.” * Itis said of Amoghavarsha I that 
he sat at the feet of the great Jinasena,® who was the preceptor of Gunabhadra and 
wrote beside the Jaina Harivaimsa, the first recension of which was completed in 783-4 
A.D. in the time of Govinda III, a portion of the Adi-purana, which was part of the Jaina 
Maha-purana, while Gunabhadra completed the Adi-purdua by writing the Uttara-purana 
or the second part of the Mahd-purdya in 897 A.D., in the reign of Amoghavarsha’s 
successor, Krishna II (880—911-12 A.D.). Among Jaina works that were written at the 
Rashtraktta capital, mostly under the patronage of Amoghavarsha I, mention may be 
made, besides Harivamsa, Adi-purana and Uttara-purana, of Akalanka Charita, Jayadha- 
valaftika, a work on Digambara philosophy by Virasenachadrya, a mathematical work 
called Sdrasamgraha or Ganitasarasamgraha by Viracharya, and a treatise on moral 
subjects entitled Prasnottara-ratnamalikd, the authorship of which is attributed to 
Amoghavarsha himself.® In short it is said of Amoghavarsha I that he was the greatest 
patron of Digambara Jainism and that he adopted the Jaina faith.’ In the reign of 
Krishna II his subjects and tributary chiefs either built or made grants to Jaina temples 
already built, doubtless under his patronage,® .and the Jaina purana (Mahd-purana) was 
consecrated in Saka 820 by Lokasena, the pupil of Gunabhadra. 


The Chalukyas of Kalyani who succeeded the Rashtrakiitas in 974 A.D. after the 
last Rashtrakita was defeated by Taila II (973-997 A.D.) were not so favourable to Jainism 
“and at times persecuted them.” Saiva opposition was getting stronger and the kings 
themselves were slowly coming under the sway of Saivism. Thus, for instance, 


eee ee eee 
1 For details of Jainism in Gangavadi see Q.7.47..5., Vol. XXIV, No. 1, pp. 49-52- 
* Jour, Univ, Bombay, Vol. 1, part I, p. 179; see below, p. 41. 
* Ep, Ind, Vol. IV, p. 140. ‘ Jour. Univ. Bombay, Vol. I, part 1, p. 179. 
5 Ind, Ant,, Vol, XL, pp. 214-15. ® Bombay Gas., Vol. J, part IL, pp. 200-1, 
7 [bid., p. 201, 8 Ibid, 
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Jayasimha II (1018-1042 A.D.), the successor of Vikramaditya V (1009-1018 A.D.) and 
grandson of Taila II, is said to have persecuted the Jainas after being himself converted 
from Jainism to Saivism at the instance of his wife Suggaladevi. The story of such 
persecution is narrated in the Basava Purana and in the Chenna Basava Purana. But his 
successor Ahavamalla Somegvara I (1042-68 A.D.) appears to have been a good patron 
of Jainism as evidenced by an inscription at Sravana Belgola which states that “the 
Jaina teacher Swami won the title of Sabda-chaturmukha at the hands of King 
Ahavamalla.”’? 


It has been more often supposed that the Chola kings persecuted the Jainas. This 
does not appear to be generally true as will be seen froma study of the Chola inscriptions 
in the Jaina temples at Tiruparuttikunram detailed below (pp. 49-57 and 61). 


Tribhuvanamalla Bijjala (1156-67 A.D.), the founder of the Kalachurya dynasty, 
who was himself a Jaina to start with and had in his grants the figure of a Tirthankara, 
came under the evil influence of his minister Basava, the founder of the Lingayat sect, 
who prevailed on his master to persecute and even exterminate the Jainas. When Basava 
found that Bijjala did not fully agree with him in his campaign of hatred nor approved 
of the methods that he had adopted to persecute the Jainas he had the king murdered 
stealthily. This was followed by a period of terror and bloodshed “that spread as faras 
the kingdom of the Cholas and the Hoysalas.” ? 


The Hoysalas, whose kingdom included modern Mysore, were staunch Jainas. 
Vinayaditya II (1047-1100 A.D.), the first historical person of this dynasty, owed his rise to 
power to a Jaina ascetic named Santideva. Santaladevi, the wife of Vishnuvardhana 
alias Bitti- (I11[-1141 A.D.), was a lay disciple of a Jaina teacher, Prabhachandra, while 
Vishnuvardhana’s minister Gangaraja and Hulla, a minister of Narasimha I (1143-73 
A.D.) are specifically cited as “ two out of three very special promoters of the Jain faith.”’ s 
Thus there seems to be no doubt that the early Hoysalas were Jainas and that the later 
Hoysalas from Bitti onwards were converted to Vaishnavism mainly because of 
Ramanuja’s personality. Bitti, who was perhaps the greatest ruler of the dynasty, was 
“4 fervent militant Jaina down to the time when he was converted to Vaishnvism by 
Ramanuja,” an event which came to happen by a miracle as Vaishnava literature has it. 
Much reliance cannot be placed on the traditional account that the new convert per- 
secuted the Jainas, being directed to doso by Ramanuja, for we learn that his wife 
Santaladevi remained a Jaina and continued to make grants to the Jainas with the king’s 
consent, and that Gangaraja, his minister, whose services for Jainism are well known, 
continued to enjoy the king’s favour. Moreover he himself is said to have endowed and 
repaired Jaina temples and to have afforded protection to Jaina images and priests. It is 
claimed for Vishnuvardhana—the name adopted by him after his conversion—that his 
reign was one of great toleration, that continued even during the reigns of his successors.* 


1 Jour. Univ, Bombay, Vol. -I, part I, p. 1So, 2 [bid. 
3 Bombay Gas., Vol. I, part II, p. 491. 4 Jour. Univ. Bombay, Vol. 1, part I, p. 181. 
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His successors, though themselves Vaishnavites, are said to have built Jaina temples 


(bastis) and to have protected Jaina Acharyas. Such are for instance Narasimha I (1143~ 
73 A.D.), Vira-Ballala II (1173-1220 A.D.) and Narasimha III (1254-91 A.D.)! 


The Vijayanagara kings were always noted for their highly tolerant attitude towards 
religions and were therefore patrons of Jainism too. Bukka I (1357—1377-8 A.D.)?, is 
spoken off for the Jaina-Vaishnava compact that he was able to effect during his reign?, 
This by itself speaks for the patronage that Jainism received at the hands of the early 
kings of Vijayanagara’, Bimadevi, the queen of Deva Raya I, is said to have been a 
disciple of a Jaina teacher Abhinava-Charukirti-Panditacharya and to have installed an 
image of Santinatha at Sravana Belgola. We shall have occasion to speak of the faith 
of Irugappa, the general of Bukka II (1385-1406 A.D.)° and of the toleration of the greatest 
of the Vijayanagara kings, Krishnadeva Raya (1510-1529 A.D.) when describing the Var- 
dhamana temple at Tiruparuttikunram®, Almost all the rulers down to Rama Raya 
made grants to Jaina temples and were tolerant enough’. 


Such has also been the attitude of the feudatory and minor rulers under the Vijaya- 
Nagara kings and of the ruling house of Mysore towards Jainism, an attitude which 
luckily continued down to the present day. Itis said that some of the minor powers 
like the rulers of Gersoppa and the Bhairavas of Karka] “ professed the Jaina faith and left 
monuments of importance in the history of Jaina art,’’? 


It will thus be clear that whatever dynasty was master of Conjeevaram, Jainism was 
likely to receive support from it. There seems, however, to be no evidence of such 
continuous support to Buddhism. The fall of the Kalachurya dynasty in the Dekkhan 
was perhaps a death-blow to South Indian Jainism. But we find that it continued to 
flourish even after that inthe Tuluva country. It has been rightly contended that for 


well nigh a millennium and a half, Jainism was “ quite alive and active” and that “ even . 


now, unlike Buddhism, it has a considerable number of followers in the South, no Jess 
than in the North.”7 


Though both Buddhism and Jainism appear to have prospered in South India for a 
few centuries along with Saivism and Vaishnavism, being tolerated by the kings, the 


a 


» Jour. Univ. Bombay, Vol. I, part I, p. 181. 

? The dates available for Bukka I are: 1336--1377-8 A.D. Of these, his brother Harihara I ruled from 1336- 
1356. The latter made Bukka his yxvaraja about 1344 A.D., from which date we have Bukka’s inscriptions, though 
he ascended the throne only in 1357 A.D.° 

3 He settled a dispute between the Jainas and the Vaishnavas by issuing a decree most favourable to the Jainas 
which he concluded as :—‘ For as long as the sun and the moon endure the Vaishnavas will continue to protect the 
Jaina-darana, The Vaishuavas and the Jainas are one (body) ; they must not be viewed as different,” 

* A.RS12., 1922-3, p. 129; Studies in South Indian Jainism, part I, p. 117. 

5 Bukka II appears to have been given considerable power even during the life time of his father Hatihara II 
(1377-1404 A.D.), as is evident from his assuming imperial titles even while his father was reigning, 
® See dclow, pp. 23 and 58. 7 Jour. Univ. Bombay, Vol. I, part I, p. 183, 
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former appears to have received a check not only from Hindu reformers, but also from 
Jaina teachers, who seem to have been numerous in the seventh, eighth and ninth centuries. 
‘Both Tamil and Sanskrit literature clearly point to the triumph of the Jainas over the Bud- 
dhists.’ Without proper leaders and with the withdrawal of royal support, Buddhism 
seems gradually to have declined after the seventh and eighth centuries A.D.’ The rise 
of the Saiva saints, Appar, Tirujnana Sambandha, Manikyavachaka and Sundaramforti to 
mention a few, and of the Vaishnava Alvars, Nammalvar, Madhurakavi and Tirumangai to 
mention a few, and of the Advaita philosopher Sankaracharya, and the establishment of 
mutts (sathas) in various parts of the country by Appar, Sambandha and Sankara anda 
few of the Alvars, effectively removed the remnants of Buddhism almost from South India 
and greatly checked the growth of Jainism. Thus Buddhism disappears in South India in a 
manner ‘‘ unparallelled in the history of any country or time,” while Jainism continued to 
survive especially in Mysore, though it received further setbacks from the Lingayat rising 
and the advent of Ramanuja in the I2th century ADS 


In the light of what has been narrated above it is surprising that Jainism was not 
extinguished in the storm of persecution and reformation which swept Buddhism out of 
India. Mrs. Stevenson supplies the answer by saying that “the character of Jainism, 
however, was such as to enable it to throw out tentacles to help it in its hour of need.”* 
Then too among its chief heroes it had found niches for some of the favourites of the 
Hindu pantheon, Rama, Krishna, Baladeva or Balardma andthe like. Though it denies 
the existence of a creator and of the Hindu Trimurti it believes in many of the Hindu 
minor gods. Thus for instance, according to the Jainas, Indra or Devendra (Saudhar- 
mendra) “ belongs specially to them, but has been stolen from them by the Brahmans.” ® 
Another instance, more telling than any other, is the inclusion by the Jainas of the Hindu 
avatar Krishna in their list of the future Tirthankaras of whom Krishna is to become the 
{2th, Amama by name. The fact that they were inclined in early days to absorb popular 
Hindu mythology is proved by their including in the list of future Tirthankaras not only 
Krishna’s brother, Baladeva, who is to become the 14th Tirthankara Nishpulaka, but also 
Krishna’s mother, Devaki, who becomes the 11th Tirthankara Munisuvrata, Baladeva’s 
mother, Rohini, who becomes Chitragupta, the 16th Tirthankara, the Hindu ascetic 
Dvaipayana, who set fire to Dvaraka and Kunika, who in his past life was Javakumara. 


Se) 


1 Ind. Ant., Vol. XL, p. 215. 2 /bid., p. 216, 

3 The latest Census Report (1931) gives the number of Jainas for the Madras Presidency as 31,237, Madras City 
and South Kanara, Chingleput and Arcot (South and North) districts alone containing 25,976, the majority of the 
number quoted, Though Jaina traditions are fast dying and the number of Jainas is decreasing, the memory of the 
sickening struggle between Jainism and Brahmanism is kept alive even to-day in the fresco-paintings on the ceiling 
of the #andapa of the Golden-lotus tank of the Minakshi temple at Madura, which illustrate scenes of impaling and 
tortures to which the Jainas were said to have been subjected at the instance of Tirujnana Sambandha, It is sad to 
note that this humiliation, in the shape of a mock-persecution and mock-impaling, is made an item in five out of 12 
annual festivals at the Madura temple. For details see Studies in South Indian Jainism, part I, pe 79. 

4 The Heart of Jainism, p. 18. 5 See Appendix IIL, pp. 186, 192-195, 200, 202-204 and 207, 

6 Stevenson, The Heart of Jainism, p. 26 fi. 
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The former becomes Yagodhara, the 19th Tirthankara and the latter becomes Vijaya, the 
20th Tirthankara An examination of the details given in Appendix III (pp, 185-235) 
under iconography and classification of souls will give many more instances of what 
Mrs. Stevenson styles as ‘“ Hindu influence.” 


These elements of “Hindu influence,” it should be understood, cannot have been 
forced on Jainism but must have been absorbed either deliberately or unconsciously, 
Interpolations embodying Brahmanical ritual, like the observance on the part of the Jaina 
of the sixteen kinds of ceremonies’ known to the follower of the Vedas* and the recognition 
of the Brahmana class as an integral part of the Jaina caste system* appear to have been 
made to soften Brahman opposition and to “placate the Brahmanical hatred and win 
them over to protect the Jainas against bitter persecution at the hands of their co- 
religionists (Hindus).’* Probably this was the only means left under the then existing 
conditions of preserving the Faith so dear tothem. They gavesome of the minor gods 
of the Hindu pantheon places in their own and the gods thus included came to be called 
Kshetrapalas or protectors of the place and they “certainly protected the temples from 
Hindu fury.”® When, therefore, storms of persecution swept over the land, Jainism found 
it easy to take refuge in Hinduism’ “ which opened its capacious bosom to receive it and 
to the conquerors it seemed an indistinguishable part of that great system ”® (ie., 
Hinduism). Jaina monuments such as those forming the subject of this paper have there- 
fore been allowed to exist side by side even with such important Hindu temples as those 
of Kanchi." 


THE TEMPLES. 


The two temples at Tiruparuttikunram are among the oldest temples of the 
district. The older of the two is a small shrine dedicated to Chandraprabha, the eighth 
Tirthankara, The other, which is later, is larger, being in fact the largest Jaina temple 
in the Conjeevaram taluk. It is dedicated to Vardhamana, the twenty-fourth Tirthankara, 
popularly known as Mahavira and locally as Trailokyanatha. The history of these 


1 Stevenson, Zhe Heart of Jainism, p, 277; see below, pp. 212-213. 
* £.g., Garbhadina, etc. ; for details see /nd. Ant,, Vol. XXXII, pp. 460-461. 
3 Asiatic Researches, Vol. 9, p. 247+ 
“C. R. Jain, Xishabhadeva, p. 102—‘* The recognition of the Brahmana class as an integral part of the Jaina 
caste system is attributed by some Jaina authorities to Bharata, the son of the first Tirthankara, who, it appears, on 
being apprised of it, condemned his son’s action in ‘ undisguised language.’ But most Jainas are agreed in saying 
that it was the work of some interested persons probably about the time of the author of Adi Purana.” 
5 Jbid., p, 102. 6 Jbid., p. VIII; see below, pp, 202-204. 
™ Ind. Ant,, Vol. Il, p. 199--"' . . . insome points they considered it advantageous to approach the Brah- 
mans, probably in onder thereby to escape being persecuted by them.” 
® Stevenson, The Heart of Jainism, p. 19. 
® By an irony of fate, indeed, a few secluded places of considerable importance to the Jainas, like the ones under 
description, a few scattered shrines, statues and sculptures (some of these are now in the Madras Museum) of their 
Tirthankaras and martyrs and other gods, anda few books and manuscripts alone remain to-day to testify to the 


; ‘high purposes, the comprehensive proselytizing zeal and the political influence” that Jainism should have inspired 
in “ her fiery votaries of old °—Studies in, South Indian Jainism, p. 80. 
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temples is clearly recorded in their styles of architecture and in the inscriptions found in 
them. ‘It is for this reason, and on account of a series of paintings in the larger of them, 
that they are specially interesting. Local tradition says that they owe their existence to 
a Pallava king and that he built them at the instance of two Jaina teachers, who lived in 
the village.’ The first of the tradition is in accordance with the style of architecture of 
the earlier of the two, but the second part does not agree with inscriptions in the later 
temple which show that the two teachers mentioned were not contemporaneous with the 
Pallavas, but flourished some six centuries after them, 7.e., in the 14th century. 


THE CHANDRAPRABHA TEMPLE (PI. i, fig. A; pl. iii, fig. 1). 


The small temple dedicated to Chandraprabha lies to the north of the larger temple 
and js situated in one corner of a garden attached to it. The entrance, which faces east, 
leads into a narrow transverse passage bounded on the opposite side by a wall. Two 
Pallava pilasters (pl. i-B, 2) flank the entrance, one on either side of it, with their inner 
sides (i.e., the sides facing the entrance) flat. The lintels over them form part of a row of 
sunk bands placed at equal intervals, giving thereby no room for the assumption that the 
entrance was built in the wall later than the time of the wall itself. Thus the entrance 
made on the wall is as originally designed. The wall on the inner side of the passage is 
10’ 114" x 8’ with the corbels of the pilasters at either end flat as in the case of the pilasters 
flanking the entrance. The northern end of the passage is occupied by a flight of steps. 
These steps have been clearly inserted after the temple was built. The inner wall bears 
six pilasters of the Pallava type as found on the outer walls of the temple (pl. i-B, 2). 
The first two from each end have shallow spaces between them, while the spaces between 
the rest are deep. The space between the central pair forms a niche in the centre of the 
wall opposite the door. Presumably, therefore, the wall extended on its left to the same 
extent as on its right. The deep sunk central niche is 4’ high and 1'6%" wide. The first 
pilaster from the left has its southern side, now covered partially by a narrow wall block- 
ing the gap between it and the outer wall of the temple, cut like the sixth, /.e., the 
corresponding one at the right hand end of the wall. This suggests that a passage about 
the width of.the opening now occupied by the stairs, 2’ 9", must have gone round the inner 
shrine as in the Vaikunthanatha or Vaikunthaperumal temple at Conjeevaram. The 
Vaikunthanatha temple, being larger, has this passage 3’ in width. The blocking of 
the southern end of the transverse passage has been done irregularly, the joints becoming 
apparent on examination. The inner wall has been so very thickly plastered with 

undressed chunam above the pilasters that any ornamentation it may have had here is no 
longer visible. Over it are placed granite beams irregularly, suggesting a later age for 
the superstructure. The plinth of this inner wall shows two mouldings with a sunken 
band between them as in the Kailasanatha, Vaikunthandtha, MatangeSvara and 
MukteSvara temples of Conjeevaram. 
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The wall under discussion is somewhat puzzling. Presumably it must either have 
formed the eastern wall of a shrine resembling the Mahendravarmesvara-Griha in the 
Kailasanatha temple, but with its opening on its west wall or have been intended to screen 
the inner part of the temple from public view through the doorway. If the former sur- 
mise be admitted then the present passage would have been a vestibule corres ponding 
to the small entrance court of the Kailasanatha temple in front of the Mahendravarmes- 
vara-Griha shrine, and the shrine itself would be a subsidiary one with its opening 
on the west, doubtless facing another bigger shrine which opened on the east. This 
would lead one to assume that the whole temple was planned on the model of a 
Vishnu or Siva temple, with the sanctuary and the small shrine for Garuda or Nandi, 
the vahanas of Vishnu or Siva facing it. The temple under discussion is at present Jaina 
and we know of no Hindu temples later converted into Jaina ones. Neither, however, do 
we know of any Jaina temple with two shrines, one for the main god, say a Tirthankara, 
and the other for some attendant god of his like, a Yaksha. Therefore, if the present 
temple did contain two shrines and originated as a Jaina one, it was probably designed in 
imitation of say, a Siva temple consisting of the Siva shrine and the Nandi shrine, the 
Jatter facing the former. There is, however, also the possibility that the inner wall of the 
transverse entrance passage was not the back ofa subsidiary shrine, but just a simple 
screen. In either case the main shrine would have served as the basis on which the 
present garbhagriha of the Chandraprabha shrine above has arisen, when it was closed- 
The latter's present measurements are probably the former’s original measurements. A 
processional path about 3 feet wide, can be seen on three sides of the shrine above, the 
antarala occupying its front, where the fourth side could be expected. This path indi- 
cates that it arose over a similar processional path below, now closed. The walls of the 
temple that we see from outside, standing in the garden, would thus be the pra@karas or 
outermost walls, as in the case of the Kailasanatha temple. 


The steps at the right hand end of the transverse passage lead to an upper floor 
where the present Chandraprabha shrine is situated. It is built at a height of about 12 
feet from the ground. It is said to-day that such a construction was necessitated, owing to 
the fact that cotton cultivation was once extensively carried on here, from which the 
village came to be called “(Tiru)paruttikunram” or “the hill of cotton” and that the 
image had to beplaced on the second floor in order that it might not be hidden. The 
Jainas of the locality call this temple by such names as “ Ervana-sthalam,” and “ Malaya- 
nar-koyil,” names which are associated with this temple probably because of its’elevation. 


The upper floor (pl. iii, fig. I) consists of the sanctuary (garbhagriha) with the usual 
antardla attached to it in front, a small mandapa (this is probably intended to answer the 
ardha-mandapa) in front of the antarala, and the narrow processional path already alluded 
to, which goes round the shrine. A vimana, of brick and mortar, has been put up over 
the sanctuary, the workmanship of which is clearly recent. 

While both the garbhagriha and the antar4ala are of brick, the ceiling of the latter is 
of granite and sandstone slabs, combined irregularly, the latter probably removed from 
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the old structure. These are arranged one above the other in the form of an cctagon. 
The ardhamandapa in front of the antarala, to which the steps from below lead, has two 
pillars standing on a modern brick flooring and supporting an equally modern chunam 
ceiling. 
The sanctuary contains a big image (now coloured) of Chandraprabha, of stucco, 
repaired some thirty years ago, which is the principal image, and two other smaller images, 
one of Kunthunatha, the seventeenth Tirthankara, made of white marble, and the other of 
Vardhamdna made of granite. All the three are seated in the paryanka attitude, 7.c., with 
the legs crossed and the palms placed one over the other on the lap. Two Devas, also of 
* stucco, with chamara in hand, stand behind, one on either side of the Chandraprabha image 
and like the latter are coloured over. The history of the Chandraprabha image seems to 
be unknown. The images of Kunthunatha and Vardhamana are recent additions, that of 
the former being a present made by Mr. Bapu Jain of Perambur, near Madras. The image 
of Vardhamana was bought in 1922 from Mr. Bhujanga Rao of Conjeevaram by the 
temple authorities who considered its acquisition for their temple as a work of deep 

_ merit. About 15 years ago this image was found as treasure trove under an old 
cocoanut tree blown down by a strong wind in the vicinity of the Kamakshi Amman 
temple in Conjeevaram. The image is in a good state of preservation and represents 
Vardhamana in the paryanka-asana, with the bha-mandala or the halo over his head in the 
form of a semi-circle. Service has been conducted in this temple only since the arrival of 
this image. On the pedestal of the other image, which as we have said represents 
Kunthunatha, the seventeenth Tirthankara, are incised the following letters in modern 
Grantha script :— 


“Kunthunathaya namah” meaning “Salutation to Kunthunatha.” 


In the garbhagriha, on its two side walls, some modern paintings, recently white-washed 
over, show six Devis or attendant goddesses of half life-size, three on each side. All the 
six are standing, with conical crowns (kirita) on their heads, and are turning towards the 
god whom they have come to worship. The first, on the northern wall (i-e., the one farther 
away from the god) holds in both her hands a tray (tambalam), the second a garland with 
a lotus at each end, and the third (i.e. the one nearer the god) a similar garland in her 
right hand while her left hangs down. The three on the southern wall are engaged as 
follows: the first (i.e., the one farther away from the god) holds in both her hands a 
tray (tambalam), the second a garland in her left hand while her right hangs down, and 
the third (the one nearer the god) with both hands holding something not clear, but 
probably a garland. 

Attempts were made to find out what lay inside the lower shrine by doing trial dig- 
gings from above, #.¢., from the upper shrine and from the antarala, but only sandy mud 
was revealed as far as the eye could see or the crowbar could reach. It is evident that 
the lower room is completely filled with this sand. 
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1 J am indebted to Mr. Parsvanath, one of the Temple Trustees, for this information. 
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The temple itself shows certain architectural details that place it among the temples 
that are said to have been built by the later Pallava kings beginning with Narasimha. 
varman II alias Rajasimha. Dr. Jouveau Dubreuil, while speaking of the later Pallayg 
antiquities, divides them into two:—(I) Those without inscriptions and (2) Those with 
‘inscriptions. He mentionsth is temple among the former and assigns it on grounds of 
architectural details to a period ranging from 720-90) A.D. He does not appear to be 
right in classifying this temple under those without inscriptions, for there are inscriptions 
all along its lower plinth and the base. Unfortunately the temple was built with the 
same kind of sandstone with which the Kailasanatha temple and the Vaikunthanatha 
temple and the other Pallava temples in Conjeevaram were built, and it has been crumb- 
ling and peeling off layer after layer as in the other temples, carrying with it the 
inscriptions itonce contained on its surface. While it is true that I could not trace any 
inscription in the Pallava Grantha script either on the base or on any other part of 
the temple it is impossible to conclude that there were no Pallava inscriptions here. The 
base, where one should look for the earlier inscriptions, is badly weathered and has 
received many chunam coatings during the periodical repairs done by the temple | 
authorities as in most of the other temples in Conjeevaram. Also it is submerged in the 
earth to a great extent. 


The plinth has two rectangular mouldings, one above and the other below, with a 
sunk band between them. The lower moulding is of the same sandstone as that of the 
rest of the temple, while the moulding above is of granite. Inscriptions are found on 
both, but while those on the granite one are ina fairly good condition and are confined 
to parts of its upper side, those on the lower one are fragmentary, owing to the stone 
having fallen out layer after layer in many places, and run the entire length of the plinth 
round the temple. The inscriptions on the upper moulding appear to be two, both of the 
same king, Rajendra Chola I. One of them, commencing from the right of the entrance 
on the eastern wall of the temple runs due north and turns west running the entire length 
of the temple’s northern wall (No. J, see below, p. 49). It is a fairly complete prasasti or 
glorification of Rajendra Chola’s and is unfortunately incomplete. After a stage the 
letters become faint gradually owing to the stone getting smooth and the long line of 
inscription disappears. 


The moulding on the eastern wall of the temple and on the left of the entrance which 
at once catches the eye as we face the door of the temple contains the other inscription, 
which consists of a few letters running in a single line from the south to the north (No. I, © 
see below, p. 49). The letters are so very faint that they can hardly be read satis- 
factorily. Also the latter part of the inscription has been permanently hidden from view 
by a flight of steps, of brick and mortar, built against the plinth in front of the entrance. 
This is unfortunate as to read the rest of the inscription one would have to demolish the 
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*G.J. Dubreuil, Pallava Antiquities, Vol. 2, p. 9. 
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steps. The few words that can be read constitute the beginning of the praSasti or 
glorification of Rajendra Chola I (1012-1044 A.D.). 

The inscription on the lower moulding, which we have said is hopelessly fragmentary, 
appears to commence on the north wall of the temple and runs all along the base of the 
north wall and of the western and southern walls too. While, however, a few letters are 
clearly seen on the northern wall which help to make out the sense, those found on the 
western and southern walls are so completely lost (No. IL, see below, p. 49) that what 
remain convey no sense. The few words that can be deciphered also appear to constitute 
the pragasti or glorification of Rajendra Chola Ik, 

It is unfortunate that all these inscriptions are incomplete and tell us nothing 
regarding what Rajendra Chola I did for this temple. The portions that contain the 
subject matter are badly damaged, the stone having pealed off in those places. Though 
none of these inscriptions appear to date earlier than Rajendra Chola I, who succeeded 
Rajaraja I in 1012 A.D. and ruled the Chola kingdom till 1044 A.D., and no Pallava 
letters have yet been found, the inscriptions indicate that the temple was built earlier 
than the time of the adjoining Vardhamana temple, where, as we shall see while 
describing that temple, the earliest inscription is that of Kulottunga I (1070-1120 A.D.)}— 
a hypothesis confirmed by its architecture, which is in Pallava style. 

The corners of the walls bear pilasters with rearing lions at the bottom (pl. iii, 
fig. 1) The corbels above these pilasters, show a curved profile suggesting the 
extremity of a joist and are ornamented with horizontal mouldings called by Dr. Jouveau 
Dubreuil “rollers,” a motif which is exclusively Pallava “very probably borrowed from 
the art of the carpenter.” The niches (Xoshfas) (pl. i-B, fig. 1) on the walls are simply 
outlined, not deeply sunk as are those of Chola times. This is also the case with niches 
found on the walls of the Vaikunthanatha or Perumal temple and the southern wall of the 
Matange$vara temple at Conjeevaram.* An interesting feature of the niches both here 
and in the Vaikunthandtha and Matange$vara temples is that the lintel, which is 
otherwise plain, has a handle-like projection in its centre pointing downwards and 
marking the central line of the niche below. The torana which we find in the Pallava 
monuments of Mahendra Varman I,* of Narasimha Varman I (Mamalla) at Mahabali- 
puram’ and later on in monuments of the Chola period such as the Tanjore and 
Chidambaram temples is absent here. This is strange, especially when we remember 
that this type of niche has to be placed, in point of time, between the niches of the 
Mahendra-Mamalla and early Chola epochs. So when we are expecting to find in the 
later Pallava niches torazas of more ornate and developed form leading into the early 
Chola type5, it is surprising to find here that they have disappeared. No explanation 
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1Longhurst, Pallava Architecture, Part III, pls. 1V c,d; VILa. 
2Rea, Pallava Architecture, pls. XIV, XV and XVII; Longhurst, Pallava Architecture, Part TI, pls. VIL a, 
VITi b. : 

3 Longhurst, Pallava Architecture, Part 1, pl. 11 b. 4 Jbid,, part Il, pls. VI b, Xa. 

5G, J. Dubreuil, Dravidian Temple Architecture, pp. 44-45, figs. 33 (a) and 33 (4). 
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for this sudden disappearance is readily available; but the similar absence of this 
feature in the Vaikunthanatha temple suggests that the two are likely to date from 
about the same period. As the construction of the Vaikunthanatha temple is establisheq 
on epigraphical grounds to fall within the reign of the later Pallava King Paramegvara 
Varman II, the son and successor of Rajasimha to whom the Kailasanatha temple is 
attributed,’ we may safely assign the Chandraprabha temple also to this period. 


In this connection it will be useful to quote the opinions of three scholars that deal] 
with the subject of Pallava Architecture; they are Rea, Longhurst and Dubreuil. The 
first says that the Chandraprabha temple “is a small building with few architectural 
details, and no sculptures worthy of note. A peculiarity about it, due to modern 
additions, is the blocking up of the original shrine on the ground floor, and constructing 
another in the upper storey of the tower with a stair leading up to it. The tempie seems 
of late Pallava date.”? The second has the following words:—“ . . . and at 
Tiruparithikundram, a hamlet three miles from the city, there is a Jaina temple built in 
the Rajasimha style and known as the Varthamana temple.’ It contains a number of 
mural paintings which although of no particular artistic merit are interesting from an 
iconographical point of view. This temple is still in use as a place of worship.”4 
Dubreuil assigns this temple definitely to Nandivarman Pallavamalla, the successor of 
Paramegvara Varman II, who built the Vaikunthanatha temple, and his words on this 
point are:—‘‘ Certain temples that do not bear any Pallava inscription, perhaps belong to 
the time of the Nandivarman dynasty. Such are . . . the Jaina temple of Vartha- 
manasvami® at Tirupparuttikunru near Conjeevaram.”* While all the three are agreed 
on assigning this temple to the later Pallava period, the last named writer goes a step 
further and definitely places it in the reign of Nandivarman Pallavamalla. In his book 
dealing with this subject he does not give any reasons for his conclusion but I take it 
that he was led to it by observing the same architectural details in this temple and on 
the southern wall of the MatangeSvara temple which has been assigned to the Nandi- 
varman period (800-900 A.D.) by Longhurst. To assign the Matangesvara temple 
to Nandivarman Pallavamalla is both easy and natural, for it is strikingly similar 
in plan to the MukteSvara temple,’ which must be placed in the reign of Nandi- 
varman Pallavamalla on epigraphical grounds. But it is not equally clear that the 
Chandraprabha temple belongs to the same period. It resembles the Vaikunthanatha 
temple in that the niches on its walls, instead of being occupied by figures as are 
those of the MukteSvara temple, are empty, their surfaces being on a level with that 


+ Longhurst, Pallava Architecture, Part III, p. 16. 2 Rea, Pallava Architecture, p. 48. 

*Dubreuil and Longhurst somehow call the temple in the Rajasimha style the Vardhamina temple, though it 
is called locally Chandraprabha temple or Zrvayasthalam or “ Malaiyanar Kéyil.’’ The real Vardhamana temple 
where the mural paintings are found is the bigger temple which lies to the south of the Chandraprabha temple. 

* Longhurst, Pallava Architecture, Part LI, P- 9. 5G, Jouveau Dubreuil, Pallava Antijuities, Vol. II, p- 9 
* Pallava Architecture, Part III, p. 19. 7 Jbid., pls. VIII (a) and (4). 
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of the wall, the lintel bearing a central downwardly-directed projection (pl. i-B, fig. I). 
The same features can be found on the southern wall of the MatangeSvara temple. 
While it would be easy and perhaps even safeto ascribe the Chandraprabha temple to the 
Rajasimha period (674-800 A.D.), its close similarity to the Vaikunthanatha temple in 
the matter of the closed vestibule and the upper shrines, and to the Mahendravarmesvara- 
Griha in the Kailasanatha temple in the matter of the narrow processional path around 
the shrine, will warrant its being ranked as one falling in the reign of Rajasimha’s sons, 
Mahendravarman III, the one who built the Mahendravarmesvara-Griha in the Kailasanatha 
temple, and Parame$varavarman II, who built the Vaikunthanatha temple. The Chan- 
draprabha temple, as has been observed already, presents more points of similarity with 
the Vaikunthandtha temple than the Mahendravarmesvara-Griha and we therefore assign it 
to ParameSvaravarman I (715 A.D.). The fact that he has built a temple for Vishnu, 
thereby deviating from the path of his father and brother who have concentrated on 
Siva temples, and that, though he bore the name Parameévara, which was a name of Siva, 
he was attracted to Vaishnavism, would lend support to the surmise that he was pro- 
bably very liberal and tolerant towards the other faiths, and may consequently have 
devoted a little of his attention to Jainism also. 2 

It has already been said that the three inscriptions of Rajendra Chola I, the illus- 
trious and tolerant son of a still more illustrious and tolerant father, Rajaraja I, are silent 
about what he did to the temple. Still they give rise to the question why they are found 
in this temple and not in the next temple dedicated to Vardhamana, which is bigger and 
so close to it. But, as we shall see while describing the Vardham4na temple, the earliest 
inscription there is one of Kulottunga I (No. 5, pp. 52-54), dated in his forty-sixth regnal 
year. The earlier inscriptions such as those of Rajendra Chola I are-found only in the 
Pallava temple, while all the later inscriptions beginning with that of Kulottunga I 
(No. 5) and ending with comparatively recent ones are found inthe Vardhamana temple. 
This could happen only if the latter temple came into existence after the time that the 
records of Rajendra CholaI were incised on the Pallava temple. It is also evident from 
what has been said above that from the time that the Vardhamana temple was erected 
the Pallava temple was completely neglected, at least so far as the inscribing of records 
was concerned. 

Another question which is as interesting as its solution is puzzling, concerns the 
closing of the ground floor of the Pallava temple. When and why was it closed? Can 
it have been a Siva temple, like the other Pallava temples of the neighbourhood, later 
closed by the Jainas? This seems most unlikely, for rival sects do not close each others’ 
temples ; they usually destroy them. ' It can hardly have been closed merely as being 
unnecessary after the erection of the Vardham4na temple, for had it still been in use at 
that time, it would almost certainly have remained as a subsidiary shrine hallowed by 
its antiquity and long usage. Presumably, therefore, the gap between the latest inscrip- 
tion on the Pallava temple and the earliest on the Chola temple implies a period between 
the closing of the former and the building of thelatter. For this, only one possible cause 
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suggests itself—pollution suchas could not well be purged. Why the Vardhamana temple 
was not erected immediately is not clear—possibly because the means were not available 
at once. Worship must presumably have been carried on in some temporary erection. 


Or possibly the original shrine of the Vardhamana temple may have been built at once 
and the rest added later. 


THE VARDHAMANA TEMPLE (PI. ii). 


Adjacent to the temple of Chandraprabha and a little to the south of it, isthe second 
and bigger temple, where several other Tirthankaras are worshipped, chief of them being 
Vardhamana (the twenty-fourth Tirthankara) or Trailokyanatha as he is locally called, 
from whom the temple derives its name. Service is mainly conducted here. Crole 
mentions this temple on page 116 of the Chingleput District Manual’. 

The temple consists of two blocks, an inner one and an outer one, the former located 
in the centre of the temple and the latter attached to the compound wall of the temple. 
The various parts of the inner block are as follows :— 

An apsidal shrine dedicated to Vardhamana (pl. ii, 1) stands in the centre with 
two other shrines (pl. ii, 2 and 3), one on each side of it. The latter shrines are dedicated 
to Pushpadanta, the ninth Tirthankara, and Dharmadevi, respectively. In front of these 
three shrines is a pillared hall or ardhamandapa which we may call the Vardhamana-ardha- 
mandapa (pl. ii, 4). To this is attached infront a mukha-mandapa which we shall term the 
Vardhamana-mukha-mandapa (p1.ii,6). Adjoining the above three shrines and to the left of 
them is a group of three other shrines (pl. ii, 7-9) dedicated to three other Tirthankaras, 
Padmaprabha, ParSvanatha and Vdasupiijya, sixth, twenty-third and twelfth Tirthan- 
karas, respectively. In front of these three shrines which we shall call the Trikuta-Basti 
shrines is an ardhamandapa similar to the Vardhamana-ardhamandapa (pl. ii, 10). This will 
be referred to as the Trikuta-Basti-ardhamandapa. As in the case of the Vardhamdna-ardha- 
mandapa here also there is a mukha-mandapa (pl. ii, 11) attached to the Trikita-Basti-ardha- 
mandapa which shall be termed the Trikuta-Basti-mukha-mandapa. And in front of the 
Trikita-Basti-mukha-mandapa and the Vardhamdna-mukha-mandapa and attached to them 
is a pillared hall (kalyaua-mandapa) (pl. ii, 12) which we shall call the Savgita-mandapa, a 
name by which it is referred to in one of the inscriptions (No. 7, see below, p. 57). 

Vardhamana, Pushpadanta and Dharmadevi shrines.—A closed shrine in which the prin- 
cipal Tirthankara Vardhamdanais installed, with the Vardhamana-ardhamaudapa attached 
to it in front, is what appears to be the earliest part of the temple (pl. ii, 1). There appears 
to be nothing left of the original shrine, the present structure being built completely of 
brick and mortar. Its apsidal shape, coupled with the fact that no structural temple in 


South India is without a shrine over which the vimdna arises, suggests that the earlier 
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1 Its florid architecture and the considerable artistic beauty of some of the details, notably of the sculptures in 
the cloistered court which surrounds it, and of the colouring of the paintings which adorn the ceilings, lead to the 
assumption, which is confirmed by various inscriptions on the walls, that it belongs to the period when the Chola 
power was at its zenith and extended even into Bengal, as well as over the entire south and Telingana and Karnata ” 
—p. 116, 
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shrine, presumably of sand-stone, of which the Vardhamana-ardhamandapa is also built, may 
have fallen owing to dilapidation and that at a very late stage the present brick-work 
probably came into existence. According to the temple priest a base in granite, 
resembling the base of the present Vardhamana shrine, was prepared for this 
temple in a place about 12 miles from Tiruparuttikunram, but for some unknown reason 
was not removed to the temple. It was lying there for many years, ever since the priest 
could remember (the priest is now 60 years of age), till very recently when it was 
removed to the Jaina temple at Karandai, about 12 miles from Tiruparuttikunram, a place 
that is said to have been the seat of the famous sage called Akalanka.* The other 
shrines stand, as narrated above, one on either side of the Vardhamana shrine, one for 
Pushpadanta, also called Suvidhinatha, the ninth Tirthankara, to the right (pl. ii, 2), 
and the other for Dharmadevi, also called Ambika, the Yakshi of Neminatha, the twenty- 
second Tirthankara2 to the left (pl. ii, 3). The fact that the deities to whom these two 
shrines are dedicated have nothing to do with Vardhamana, who is the principal 
Tirthankara of the temple, and that the shrines themselves seem to have been designed 
so that they might be crowded into the spaces on either side of the Vardhamana shrine 
suggest for them a later date than that of this shrine. ; 

It may be suggested that the original Vardhamana shrine was located within the 
Vardhamana-ardhamandapa now attached to it. But there is evidence which indicates 
that this was not so. At the point where the present Vardhamana shrine joins the west- 
ern wall of its ardhamandapa, the upper moulding of the outer side of this wall bears on 
each side of the shrine a projection, which clearly proves that eithera niche or an opening 
originally existed between them. That it was an opening and not only a niche is shown 
by the moulding on the plinth. This is obscured on the southern side by the overlapping 
brick moulding of the shrine itself, but can be seen on the northern, where it shows a 
precisely similar projection. 

Thus it would appear that there was an opening on the west wall of the ardha- 
mandapa in front of the present shrine of Vardhamana. The shrines of Vardhamana and 
Pushpadanta are both apsidal, that of Pushpadanta (pl. ii, 2) being smaller than that of 
Vardhamana. As proof of frequent interference with these shrines till very recently by 
way of repairs it may be noted that a little part of the southern wall of the brick shrine 
of Pushpadanta is built of irregular granite pieces loosely laid. 

The shrine dedicated to Dharmadevi, the Yakshi of Neminatha (pl. ii, 3), is 
situated on the south of the Vardhamdna shrine and is totally different from the other 
two shrines in that it is very small and square instead of being apsidal. According to 
local traditions the image of Dharmadevi appears to have been introduced into the temple, 
according to one version, in the thirteenth century A.D. from the Kamakshi temple at 
Conjeevaram, and according to another in the ninth century A.D., soon after Sankara- 
charya established the Kamakofi-pitha in the Kamakshi temple, both versions regarding 
Et eT 

1See Appendix III, p, 216. + [bid,, pp. 209-10. 
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Kamakshi temple as having originally been a Jaina shrine dedicated to Dharmadevi, the 
Yakshi of Neminatha. The veracity of these two versions is much disputable as the 
traditions themselves are of late origin, probably two centuries old. These traditions 
clearly suggest that the image of Dharmadevi was a late acquisition to the Vardhamiaina 
temple. Little care seems to have been bestowed upon the small shrine in which this 
image is housed nor have any of the adjoining shrines been used as its model. Like 
them, however, it is of brick. It has been joined to the Vardhamadna-ardhamandapa by 
making a very narrow opening in its west wall. 


While the images of Vardhamana and Pushpadanta are of wood, huge and coloured 
and are seated on pedestals in the paryaika attitude, i.e., cross-legged, with the hands 
placed one over the other (the right over the left), the image of Dharmadevi is small, of 
granite and is standing on a padmdsana in the tribhanga pose, t.e., with three bends in the 
body. She is shown with two hands, the right holding a blue water-lily (zilotpala) and 
the left hanging down “like the tail of a cow.”* Behind her legs a lion can be seen 
and on the padmadsana, on which she is standing, are carved in relief her two sons and an 
attendant woman.° 

Vardhamana-ardhamandapa (pl. ii, 4)—The ardhamandapa isa hall, practically dark, 
for light can pass in only through a door-way on the eastern wall of the hall facing the 
main shrine and through small windows, one on either side of the door, which hardly let 
in any light, being of pierced stone with a design composed of two intertwining creepers. 
Tt contains three rows of six pillars each, all of them in a simple style that originated in 
the early Chola period and is still in use (pl. i-B, 3). Two of these pillars are partly 
hidden by the walls of the Pushpadanta shrine, the front of which actually extends 
forwards into the ardhamandapa. 


The outside of the north wall of the ardhamandapa which is visible from the proces- 
sional path, is of granite in the region of its plinth and of sandstone above, as in the 
adjoining Chandraprabha temple, except the lowest layer of stone near the top moulding 
of the plinth, which is of granite. Four pilasters of the Chola type (pl. i-B, 4) are 
found on this wall. They support two lintels, one plain and the other curved, one above 
the other. Over this is the eaves (kodungai) fitted with granite slabs designed as 
drooping lotus-petals. Above this is the terrace. : 

The eastern wall of this ardhamandapa is just like the northern wall described above. 
Granite continues for the plinth and the lowest layer of the wall above it, but diminishes 
in the case of the latter as we proceed south. There are six pilasters on this wall (pl. i-B, 
4), of which the one in the northern corner is common to this and the northern walls. 
Between the middle pair of pilasters is the entrance to the ardhamandapa. This door-way 
is decorated with a lotus petal moulding above and on either side, supported by a single 
snake-hood ornament (naga-bandha) issuing from a low pedestal. This design is also 


1 Cf. pl. xxxii, fig. 3; see below, pp. 157-160. 
2 Wor details regarding their iconography, see Appendix III, pp. 209-10. 
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found on the door-ways of the Trikita-Basti, Munivasa and the store room which will be 
dealt with subsequently. It appears to have been in general use at the time of Kulot- 
tunga III and Rajaraja IIl*. A pilaster on the southern corner of the wall carries a 
projecting Chola corbel such as we find in the various structures of the temple, suggesting 
that the wall originally took a turn to the west there. The two windows already noticed 
have been subsequently interpolated in the eastern wall, one facing the Pushpadanta 
and the other the Dharmadevi shrines. The later age of the latter shrines warrants a 
similar later date to these windows, for they were intended to show the deities in these 
two shrines to the faithful that could not get admission into the ardhamandapa and 
had therefore to satisfy themselves by looking from outside, as non-Jainas and Europ- 
eans desiring- to see the deities have to do to-day. The lintels of this wall are two, 
one plain and the other above it with the lotus petal double curve so frequently found 
in temples of this and later dates, a motif which is also found on the lintels of the 
verandas and the Trikita-Basti shrines to be described subsequently (see below, pp. 23-26). 


The southern wall of the ardhamandapa is similar to the north wall with the differ- 
ence that the lower layer of the wall above the granite plinth is of sandstone like the 
rest of the wall above. Only three pilasters can be seen on it, the fourth being hidden 
by the wall of an adjoining shrine dedicated to Vasuptijya, included in the structure 
called Trikita-Basti. Even these three are partially hidden by the pillars of the Trikita- 
Basti-ardhamandapa, one of which has its top broken. On the lintels of this wall, where 
the wall of the Vasupiijya shrine covers it, a few lines of an inscription to be assigned to 
Kulottunga I (No. 5, see below, pp. 52-54), are visible, a copy of the hidden part of which is 
found on granite lintels of the Trikiita-Basti shrines. Below these lines and reaching up 
to the plinth, the first and the second mouldings of which alone are visible, are two inscrip- 
tions dated in the. reign of Vikrama Chola (No. 6, see below, pp. 54-57), several lines 
of which are now hidden by the Vasuptijya shrine wall, These two inscriptions are dated 
in Vikrama Chola’s reign, one in his thirteenth year and the other in his seventeenth year. 
The former corresponds to 1131 A.D., and the latter to 1135 A.D. (see No. 6, p. 57) and both 
record grants and sales during the reign of the said king for the benefit of the temple. 
These two and the inscription of Kulottunga I (1070-1120 A.D.), the father of Vikrama 
Chola, were originally incised on the southern wall of the Vardhamdna-ardhamandapa 
when there was neither the Trikiita-Basti nor its ardhamaudapa to hide them from view. 


Here it has to be remarked that almost all the inscriptions in this temple are incised in 


prominent places, the idea being that the public should be able to see them, so that those 
benefited by them might receive their dues without any question. Thus the temple 
walls and other parts that show these inscriptions functioned as registration documents. 
The utmost care would therefore be taken by those that made additions to the temples 
to see that no inscriptions were removed or hidden. When this was however unavoidable 
it was customary to take copies of them*. This practice was evidently widespread in 


1 Cf, Tristilam temple near Madras, 
2 'T, A, Gopinatha Rao, Cholavarssa-Charitram, p. 63; S././,, Vol, III, p. 99. 
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South India, instances being known at Tiruvallam, Tindivanam, Tirupati, Tirukurralam, 
Tirumalapadi, Kudumiyamalai and elsewhere. 


The earliest inscriptions in the temple are the three already referred to, viz., one in 
the forty-sixth regnal year of Kulottunga I (1116 A.D.) and two dated in the reign of his 
son Vikrama Chola (1118-1136 A.D.). All these three were originally inscribed on the 
southern wall of the Vardhamana-ardhamandapa. The existence here of Kulottunga’s 
inscription of the forty-sixth year of his reign proves that the Vardhaméana-ardhamandapa 
was earlier than this date (/.¢., 1116 A.D.), but how much earlier we cannot definitely say, 


Kulottunga I appears to have developed a tolerant outlook on alien faiths’, and 
many of his inscriptions dated in the early years of his reign are found in Conjeevaram?, 
in temples there that are only a couple of miles from Tiruparuttikunram. His first 
known inscription in this temple being dated as late as the forty-sixth year of his long 
reign which lasted for fifty years (1070-1120 A.D.), therefore suggests that probably till 
about then there was no temple here apart from the Pallava temple which has the inscrip- 
tions of Rajendra Chola I (1012-1044 A.D.). The Vardhamana shrine probably came into 
existence between the reigns of Rajendra Chola I (ToI2-1044 A.D.) and Kulottunga I 
(1070-1120 A.D.), for we cannot conceive of a Chola temple without a definite shrine. 
But the Vardhamana-ardhamandapa, on the wall of which these inscriptions are found, 
must be assigned to the reign of Kulottunga I. It has therefore to be inferred that the 
starting point in the history of the existing structures of this temple is little if any earlier 
than the forty-sixth regnal year (1116 A.D.) of Kulottunga I. 


The visibility of these inscriptions has been affected, as already pointed out, owing 
to later additions made to the original Structure. Later copies of them have therefore 
been made on separate granite slabs and inserted elsewhere. In certain cases, as we 
shall see presently, it has also resulted in the misplacing of these inscribed slabs (see 
below, pp. 51, 52, 60 & 61, Nos. 4 and 20). The earlier part of Kulottunga’s record has 
therefore been incised on granite lintels that have been inserted in front of the three 
shrines that constitute the Trikita-Basti, while a copy of the earlier record of Vikrama 
Chola (dated 1131 A.D.) has been incised on the beams of the veranda (mukhamandapa) 
attached to the Vardhamana-ardhamandapa so that they would still be prominently shown. 
Here there is another point of interest to be noted. Inscription No. 4 (pp. 51-2) which is 
the copy of Vikrama Chola’s inscription found on the veranda beams, embodies only one 
inscription of Vikrama Chola, the one dated in his thirteenth regnal year, the other one, 
which is small consisting of 6 lines, dated in his seventeenth regnal year, being omitted. 
The former is a long one and the more important of the two, and it may be inferred that 
the latter was probably considered not worth copying. Kulottunga’s inscription was put 
on the lintels within the Trik#ta-Basti, doubtless because the latter Part of the inscription 
remained exposed at about the level of these lintels on its northern wall, which is also 


OS eee ee 


1 See Leiden grant—Burgess and Natesa Sastri, Tamil and Sanskrit Inscriptions, pp. 224-7, 
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the southern wall of the Vardhamana-ardhamandapa. Light falls to-day on these lintels 
when the Trikuta-Basti-ardhamandapa door is open so that the inscription is readily seen. 


Vardhamana-mukhamandapa (pl. ii, 6).—This is a pial-like veranda, 8’ 5’ wide, and 
is attached to the Vardhamana-ardhamandapa in front. It extends along the latter’s entire 
length, which is 40’. Its base (adhisthanam) bears mouldings of the form that came into 
general use about 1200 A.D., and an inscription found on it (No. 3, p. 50) which is dated 
in the twenty-first regnal year of Kulottunga III enables us to assign the veranda to the 
period of the later Cholas (1070-1250 A.D.). The ceiling of this veranda which bears 
some paintings, now badly damaged’ rests, on its western side, on the eastern wall of the 
Vardhamana-ardhamandapa, and on its eastern side; on beams supported by a row of 
pillars. These pillars are like those in the Vardhamana-ardhamandapa (pl. i-B, 3). 
The length of the elevated base of the veranda seems originally to have been less than 
the length of the eastern wall of the Vardhamana-ardhamandapa. The veranda is 
approached by two flights of steps attached to its base, one towards its northern end and 
the other its southern end, both facing east. The northern one is flanked by a pair of 
Surul- Yali heads, the other by an elephant balustrade. On examination it becomes clear 
that the present position of the steps is different from what it was originally. The 
structure of the floor of the veranda at either end reveals that originally the steps led 
up to it there. They have evidently been removed to their present positions when 
alterations were made to the veranda to suit later constructions in the temple, such as 
for instance the Sangita-mandapa in front of the mukha-mandapa. At the same time the 
veranda was extended by about 4’ by filling up the places they had occupied, rather 
carelessly, the arrangement of the slabs found in these spaces betraying the original 
position of the steps. Though both ends have been filled up, the corner of the original 
northern end of the base still bears a lion’s head projecting parallel to the wall of the 
ardhamandapa and at a distance from it that exactly agrees with that of the steps. At 
the southern end there was evidently another such lion’s head, but it is now broken. An 
attempt has been made to continue on the new southward extension of the base the 
ornamentation found on the original base. But the change from the original to the 
later and inferior work is very clear, especially in the carving of the frieze of lions’ 
heads. Another point to be notedis that an inscription of the Vijayanagara king 
Krishnadevariya dated Saka 1439 ? (1517 A.D.) commences on this extension while that of 
Kulottunga II (No. 3, p. 50) commences only on the old base. This supports the suggestion 
that the shifting of the steps took place between the reigns of Kulottunga III (1178-1216 
A.D.) and Krishnadevaraya (1517 A.D.), probably as suggested below (p. 27) in 1387-88 A.D, 
when the Sangita-maudapa was built. In its present form the northern end of this veranda 
is closed by a wall which must also have been built not later than the time of the con- 
struction of the Savgita-mandapa, as some of the beams of the latter rest upon it. The 
inner side of this wall contains a niche within which a balipitha is placed with an 
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inscription on its lintel ‘, containing a verse in praise of Mallishena Vamana, one of the five 
sages that lived in the village,* to whom the balipitha was dedicated. Ona brick elevation 
below this niche, is placed another balipitha which is intended for Pushpasena, a disciple 
of Mallishena.* During the construction of the Sangita-mandapa two slabs from the upper 
parts of the veranda were also shifted without much attention being paid to the inscrip- 
tions found on them. One of them which must evidently at first have formed the cross- 
beam supporting the roof at the northern end of the original veranda has been turned 
through an angle of 90 ° about its eastern (outer) end, so as to fill the space between the 
end of the original architrave and the extension of the original northern wall of the 
shrine. Several letters on this beam forming part of inscription No. 4 (pp. 51-52) are partly 
hidden by this extension wall. Another slab thus interfered with faces the Vardhamana 
shrine. It has some letters which run in continuation of inscription No. 4 found on the 
other slabs. While all these contain the letters on their inner sides this slab alone shows 
them on its outer side, 7.e., the side that faces the Sangita-mandapa, for which reason it can 
be said to prove that alterations were made in the veranda during the construction of 


the Sangita-mandapa. 

Two inscriptions situated in this veranda, both dated in the reign of Kulottunga III, 
one dated in his twenty-first regnal year (1199 A.D.) and engraved on the lowest moulding 
of the base in front (No. 3, pp. 50-51) and the other dated in his twenty-second regnal year 
and found on the architrave of the outer side of the veranda and on the eastern wall of the 
Vardhamana-ardhamandapa (No. 4) show that the veranda was already in existence’ at that 
time. The fact that the latter speaks of the erection at that timeofthe Trikuta-Basti, but 
that no mention is made in either of the inscriptions of the erection of this veranda seem 
clearly to indicate that the veranda was not then new. The latter inscriptionisa copy of 
one of the two inscriptions of Vikrama Chola, dated in his thirteenth regnal year (No. 6), 
which had to be shown ina prominent place as the Trikita-Basti-maudapa which was con- 
templated was likely to hide it from view. This inscription is dated in the twenty-second 
regnal year of Kulottunga III and is important for two reasons ; in the first place it speaks 
of the construction of the Trikiita-Basti-ardhamandapa as falling in 1200 A.D.; and in the 
second place it fails to add the name Karuvir in the prasasti of the king. As Kulottunga IIL 
captured Karuvir in 1200 A.D, and included its conquest in the glorification part of his 
inscriptions subsequent to this event, the failure to mention it here signifies that this 
inscription is prior to that conquest. 

Two other inscriptions, of less importance, are also incised on the eastern wall of the 
Vardhamana-ardhamandapa and ought to be referred as located in the Mukha-mandapa 
(Nos. 20 and 21, pp. 60-61). They are both of the time of Rajaraja IU, the successor of 
Kulottunga III who ruled between 1216-1246 A.D., one of them being dated in the seventh 
regnal year of the king (1223 A.D.). These two inscriptions were no doubt engraved on 
the wall of the Vardhamana-ardhamandapa eastern wall as there was no room for them 
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elsewhere, and could more conveniently have been placed on the extension of the 
veranda in front of the Trikuta-Basti if such had existed when they were cut. 


Trikita-Basti (pl. ii, 7, 8 and 9).—As narrated above the name Trikita-Basti meaning 
the “three-peaked residence (‘ Basti’ from the Sanskrit ‘ Vasati ’—residence) ” is given to 
the group of three or to speak more correctly of two shrines adjoining the Vardhamana 
shrine and to the south of it. 


A clear idea of these shrines can be obtained from the back of the temple, if we stand 
on the processional path behind them. The shrines themselves are only two and are simi- 
larly designed. Both are square, their western (back) walls projecting beyond the level of 
the Vardhamina and Pushpadanta shrines. The shrine on the proper right is dedicated 
to Padmaprabha, the sixth Tirthankara and the shrine on the proper left to Vasupiijya, the 
twelfth Tirthankara. While that of Padmaprabha is completely of brick with a plinth of 
plain mouldings, that of Vasupijya is of brick above but with a plinth of. granite below 
consisting of the usual Chola mouldings. The uppermost of these is supported by a row 
of couchant lions and in the sunk band below it there are panels still further sunk, three 
on each side, and one in the centre of the back wall. The wall between these two shrines is 
of brick and encloses a small chamber in which ParSvanatha, the twenty-third Tirthankara 
is installed, without even a vimana above it. As already pointed out’, the lintels of these 
shrines bear a copy of the earliest inscription in the temple, /.c., that of the forty-sixth regnal 
year of Kulottunga I, the greater part of which was hidden from view when the Vasupijya 
shrine was erected. At that time the lintels must have been very conspicuous as there 
was only a small detached mandapa in front of them (see No. 4, pp. 51-52). The date of 
the shrines can be determined by a reference to inscription No. 4, which speaks of the 
demolition of an older mandapa to the south of the Vardhamana block to give room for 
the present Trikita-Basti-ardhamandapa, The higher level of these shrines (higher than 
that of the adjoining Vardhamana shrine by 9"), was presumably taken from that of the 
older mandapa just mentioned, It is well known that the level of a mandapa in a temple 
is always higher than that of the shrine. Thus the old level of the mandapa was preserv- 
ed by the Trikita-Basti shrines and transmitted to the new and consequently later ardha- 
mandapa. 

The three shrines which are accessible from within the Trikiita-Basti-ardhamandapa 
show clear traces of joints where the roof of the latter rests on the lintels of the former. 
The temple authorities have filled up the cracks that show at the joints with thick 
coatings of chunam, but they are not sufficient to hide the cracks and are easily remov- 
able, though I did not venture to do so as I was reminded by the temple priest that I should 
make good the loss that the temple would sustain thereby, by undertaking to fill the 
joints with chunam. 

It is likely that when the three shrines were built some of the slabs that were origi- 
nally in the southern wall of the Vardhamdana-ardhamandapa were removed lest they should 
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get hidden by the new construction, or, more probably, that a copy of the said inscription, 
in so far as it was likely to be hidden from view, was taken on different slabs which 
were inserted in front of the three shrines in the places where we find them to-day, 

Thus it would appear that the Trikuta-Basti shrines have been erected a little earlier 
than the present Trik#ta-Basti-ardhamandapa, i.e., earlier than 1200 A.D., the date arrived 
at for the latter from a study of inscription No. 4. 

Trikuta-Basti-ardhamandapa (pl. ii, 10).—The ardhamandapa in front of these shrines, 
which as already noted replaced, according to inscription No. 4, an earlier mandapa on 
the same site has three rows of four pillars each, eleven pillars resembling those of the 
Vardhamana-ardhamandapa (pl. i-B, 3) and the twelfth which is near the entrance of this 
ardhamandapa showing different workmanship as indicated in fig. 6 of pl. i-B. It may be 
that the original pillar was replaced at sometime later by the present one. The ground 
level of this ardhamaudapa is higher by 9” than that of the Vardhamana-ardhamandapa. 
Some of the pillars on its northern end touch the southern wall of the adjoining ardha- 
mandapa and hide the inscriptions on it. The southern wall bears a granite window con- 
sisting of five square holes laid on a square, four holes for the corners and the fifth laid 
in the centre. The eastern wall which is a continuation of that of the Vardhamana-ardha- 
mandapa, where the entrance is located, has two windows, one big with twisted-knot 
design and the other small, designed like a square with nine holes in it. At the top of 
the former are two medallions formed by intertwining creepers in which are seated two 
sages, one in each. Both are in meditation and face each other. They are seated in the 
virasana pose, the one on the left with his left leg placed on his right, and the one on the 
right with his right leg placed on his left. The former has a book placed on a book- 
rack by his left side and a peacock’s feather by his right. The latter has only the 
peacock’s feather on his left side. They are believed to be the two sages, Mallishena 
and his disciple Pushpasena. But it is more probable they are Chandrakirti and his 
disciple Anantavirya Vamana, two other earlier sages that flourished in the village, as 
the wall in which the window showing these two sages is located seems to have come 
into existence in the time of Kulottunga III (1200 A.D.). The former sages are, as we 
shall see presently, persons of the fourteenth century A.D. 

The central space in the Trikita-Basti-ardhamandapa is enclosed by four pillars, as is 
also the case in the Vardhamdna-ardhamandapa, and is elevated a little by 4” (pl. ii, 5) 
probably for placing utsava-vigrahas as is the custom in Hindu temples, for the purpose of 
decorating them during temple festivals, before they are carried in procession. The 
temple priest however informed me that this elevation in both the ardhamandapas was for 
“‘kalaSa archana,” i.e., for keeping vessels full of water and for bathing the images with 
it after sanctifying it by the chantings of mantras, etc. 

Trikiita-Basti-mukhamandapa (pl. ii, 11)—A veranda similar to the Vardhamana- 
mukhamandapa but measuring 20’ 4’x8' 10” and running continuously with it, but 


not so long, is attached to the above ardhamandapa. Its base, unlike the adjoining 
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one, is plain and also a little higher. While the builders took care to see that 
at least the ceiling of the veranda was on a level with that of the Vardhamana- 
mukhamandapa, they paid no such attention to the base which in workmanship is 
quite different from its neighbour. The steps were probably placed at the southern 
end of the extension where we find them to-day. These steps are flanked by a 
pair of elephants’ trunks. On the eastern wall of the Trikita-Basti-ardhamandapa can be 
seen three pilasters (pl. i-B, 4) of the type occurring in the Vardhamana-ardhamaudapa 
wall, one on either side of the entrance and the third further to the north. The latter two 
support corbels of the Chola type (pl. i-B, 3) that project outwards. The purpose of one 
corbel on the left of the doorway is to support a cross-beam that marks the southern end 
of the veranda. But the purpose of the other on the right of the door-way is not clear, 
as it is supporting no beam, unless it has been inserted to match the corbel on the other 
side of the doorway. The base is of plain workmanship and the top of its northern end 
is laid over the Vardhamana-veranda. This, coupled with the absence of any inscription 
on this veranda, suggests a later date for this veranda. Also the change in level and 
in design seems to show that it was later than Kulottunga Ill, though perhaps by a few 
years only, as its pillars are just like those of the adjoining veranda, of which it,is only 
a continuation. The location of all the inscriptions elsewhere, even including those of 
Rajaraja Il (1216-1246 A.D.) proves beyond any doubt that this veranda must have come 
into existence some time later than 1234 A/D. (the date of inscription No. I) but before 
1387-88 A.D., the date of the construction of the Sangita-mandapa, as some of the beams of 
the latter are laid over the former. The ceiling contains paintings illustrating the sama- 
vasarana of Vardhamana, the twenty-fourth Tirthankara’. 

Sangita-mandapa (pl. ii, 12).—Part of the courtyard in front of the Vardhamana and 
Trikiita-Basti-mukhamanudapas is now occupied by a pillared hall or mandapa that has been 
built on to the verandas. Its ceiling is higher than theirs and bears the majority of the 
temple paintings described below (pp. 64-124, 133-157, 161-164). It rests on three 
rows of eight pillars each, while its western and south-eastern sides rest on plain 
granite slabs laid vertically upon Chola structures, the former on the Vardhamana 
and Trikita-Basti-mukhamandapas and the latter on a Chola veranda in front of a 
store room on the south-east. This mandapa is not only higher than the Chola 
verandas but also larger, measuring 61’ 9’ 26’ 4’ in plan and extending the entire 
length of the Vardhamana and Trikiita-Basti-mukhamandapas. The pillars are all in 
early Vijayanagara style (pl. ii-B, 7) and lack the elaborateness and intricacy of 
detail of ornamentation that characterise later Vijayanagara style, as for instance in 
the Kalyaua-maudapas of Vellore and the Varadaraja temple at Conjeevaram. Their 
bases are all cubical in section showing carvings such as lions, plants, creepers, 
twisting snakes, knots, dancing girls, dwarfish yakshas playing on musical instruments like 
the drum, flute and the conch, dvarapalakas or door-keepers, monkey with fruit in hand, 
etc. Above each corner of these bases a motif resembling a cobra’s hood is designed, the 


1 See below, pp. 130-132- 
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suzerain, Bukka Raja, the son of Arihara Raja or Harihara, The Bukka Raja that is 
teferred to is Bukka II, the son and successor of Harihara II. It is known from other 
records that Bukka II ruled between 1377-1404 A.D. 


While local tradition clearly associates this figure with the person that built the 
mandapa, viz., Irugappa, other factors point towards the correctness of such a tradition. 
A study of the mandapas and the gopuras that arose in the time of the Vijayanagara kings 
brings into relief the custom then prevailing to show the figures of the builders or donors 
in some part of the constructions themselves, preferably onthe bases of pillars. In some 
mandapas these figures are shown in a prominent place and in others in places that will 
not catch the eye of the casual visitor. The reason for such a representation is not far to 
seek. It only reflects the mentality of the builders or the donors, reserve on the part of 
the unostentatious and a love to win the approbation of the world on the part of the vain. 
The figure of Irugappa stands in a prominent place and catches the eye of the visitor 
easily. The general deportment of the figure and its features mark it out as that of the 
person indicated in the tradition. To understand the features of the figure it is necessary 
to know the history of the person portrayed. 


He was a staunch Jaina and was serving Bukka II, in the capacity of a minister and 
a generalissimo, a vocation that was his legacy, his father Vaicha or Chaichapa having 
held similar office under Harihara II. It appears that he won for his lord several battles, 
the victory in which only made the transitoriness of life, wealth and pleasure too glaring 
to him. Highly impressive and a lover of art and letters that he was', the day came 
too soon for his renunciation which was impending. And at Tiruparuttikunram, Jina- 
Kanchi as it was then known, the yearning soul discovered its mentor in the person of 
sage Pushpasena about whom we shall speak later (pp. 44-45): The sincerity of the sage 
and his asceticism won Irugappa over to him so much s0 that Irugappa vowed to serve the 
sage in any manner that he commanded. From then the general appears to have discard- 
ed the sword and devoted himself solely to service and deeds that were calculated to 
bring him virtue (puzya) and secure for him liberation (moksha). Among the deeds mention 


may be made of building of temples? or parts of them, as forinstance the mandapa in the 
present case. ; 


The figure shown here represents just such a person. Its spirit is one of extreme 
devotion, humility, asceticism, self-sacrifice and eagerness to be at the service of huma- 
nity, a precept for which Jainism is remarkable. The hair on the head is secured in 
a knot and the knot is thrown on the left side of the figure. In the manner of securing 
the hair it is suggested by the tips standing erect that locks of unbraided hair which 
characterise a sage or ascetic are intended. A beard and moustache are present. The 
hands are held in the ajfijali pose against the breast, a pose of devotion, humility, and 
worship. The under-garment which is tied in the Zachcha fashion, as is done in South India 


* He is said to be the author of a work on literary criticism called Nanarthatatnamala, 
* SJ, Vol. I, pp. 156-8, 
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to-day, extends only up to the knees being drawnup. There is nothing strange in this, for, 
to most South Indians the drawing up of the under garment indicates reverence or regard 
for the person in whose presence they stand. There is not a second garment here which 
is also significant, for a mode of showing respect to people that deserve it is to take the 
upper garment away, or tie it in the form of a sash over the under garment, leaving the 
breast bare. With this mode also most South Indians are familiar. Hence in the figure 
the upper garment is omitted, the under garment is drawn up and as if this was not 
enough to show the feelings of the person portrayed the hands are folded and drawn 
against the breast—a pose which stands in Indian iconography for humility and devotion. 
But the wrists are provided with bangles. This is in great contrast to the other limbs of 
the figure where ornaments and other decorations are conspicuous by their absence. 
What would be, therefore, the significance of the bangles? They only stand to indicate 
the status of the figure, which was that of an erstwhile man of the world in affluent 
conditions, who had become a disciple of sage Pushpasena by coming into contact with 
his superior spiritual force. This appears to be the only significance in such a rendering. 

The bangles also indicate that there can be no mistaking the person intended, for no 
mere sage or ordinary person can be shown with them. Thus it would appear that all 
safeguards were taken at the time of making the portrait to make the identity of the 
person clear. And tradition and the inscriptions in the temple give his name as Irugappa. 


The Sargita-mandapa has the curved eaves (koduigai) which is found on all the other 
parts of the temple also. But on its north-east corner, a number of lotus petals, placed 
one above the other, is designed indicating that the whole is modelled on the lotus petal. 
All the pillars of the Sazgita-mandapa bear traces of recent colouring, 

At the northern end of this mandapa, just where its beams rest on the Vardhamana-veran- 
da is a pillar, plain with the usual sixteen flutings but supporting a Chola corbel which” 
stands as a clear proof to-day of the shiftings and alterations made in the Vardhamana- 
. veranda, presumably at about the time of the construction of the Sangita-mandapa. The 
mandapa continues to the south of the Tr/kita-basti-veranda till it reaches the cloister. 
The ceiling of this part of the mandapa is higher than elsewhere and rests on the Trikita- 
basti, its veranda, the store-room and its veranda and the cloister on the south. Only 
one pillar is found which, though resembling the other pillars in the Vijayanagara style, 
supports a Chola corbel and has three bands and a base cut from a separate stone. 

Round the temple there is the temple cloister interrupted at intervals by store- 
rooms, kitchen, etc. It is raised on the east with its base like that of the Trikita-basti- 
veranda, with the usual Chola pillars (pl. i-B, 3) supporting lintels and curved eaves 
(Rodutigat). 

Gopura (pl. ii, 27; pl. xxx, I).—The gopura divides the cloister here into two as it 
is located in its centre. It (the gopura) is of moderate dimensions (pl. xxx, I) and is 
built of granite except the top tiers which are of stucco and brick, The base is of the 
Chola type with six mouldings, five rectangular and one octagonal on which are found ins- 
criptions (Nos. II and 19, see below, pp. 58 and 60). The sides of the gopura bear pilasters with 
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corbels of the Chola type (pl. i-B, 4) but with chamfered sides as is also the case with the 
Munivasa, another part of the temple which we shall describe presently. The lintels 
Support curved eaves with four kidus or window-ornaments on each wide side. These kitdus 
are of floral design surmounted by a lion’s head as in the case of the pillar base containing 
the portrait of Irugappa. They are occupied each by a Tirthankara seated in the 
paryanka-asana, i.e., with legs crossed and hands placed on the lap, one over the other, the 
pose prescribed for meditation. Over the eaves is a line of lions’ heads with mane, and at 
each end a projection shaped like a lion’s mouth. 


Over this rises a Superstructure of brick which rises in three tiers. An inscription 
(No. 9, see below, p. 58) on the inner side of the lintel of the gopura speaks of the construc- 
tion of this superstructure as due to the benevolence of the sage Pushpasena, the preceptor 
of Irugappa. 


It is unusual] to find an ascetic-sage venturing on construction work which requires 
finance behind. But if it be remembered that it was the same sage that ordered Irugappa, 
his disciple, to build the Sangita-mandapa, as the latter proclaims in inscription No. 7, it is 
only natural to suppose that the Sopura also was financed by Irugappa and was probably 
built about the same time as the mandapa or a little later. It may however be asked why 
Irugappa, if he were really responsible for this construction, should be silent about his 
association in this work when one would expect him to proclaim his share just as he had 
done in inscription No. 7- To most Indians who can realize the import of Gurukula and 
Gurusishya-bhava or relationship between master and pupil the answer to this question is 
apparent. His reverence for his guru may have stood in the way of proclaiming himself 
as the author of the gopura—a course of action that could be expected of him, more so 
because he firmly believed as every ardent follower of the faith will do, that what all he 
did or achieved was at the bidding of his guru, the guide that was to lead him through 
and in whose hands his liberation (moksha) lay. His share in any work of merit would, in 
his opinion, pale before the superior spiritual force and merit of his mentor. Thus the 
devotee, a little vain at the outset, as proved by the personal touch in inscription No, 7, 
reveals himself here as a convert to humility, meekness, service and devotion and lays the 
humble work “that he was destined to perform as a result of the blessings (prasdda) of 
his spiritual guide ” at the feet of his master, at the same time proclaiming to the world in 
unmistakable terms that it was the work of his guru, who therefore deserved the praise, 
while his own share was little, he merely functioning as a machine set at work by the 
spiritual force of the guru. 


The Cloister (pl. ii, 14).—The cloister appears to have been interfered with and 
altered in the course of subsequent constructions in the temple. On the south-east 
corner it was altered to make room for the temple kitchen (madapalli) which shows four 
Pillars of the Chola type placed in the middle enclosing a rectangular pit which serves 
to-day the purpose of a gutter, while above it the ceiling is open to allow smoke to 
escape (pl. ii, 26), When this alteration was effected we have been unable to ascertain. 
There is a veranda in front of the kitchen which is a continuation of the cloister, 
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The adjacent part is a store room for storing paddy, etc. (pl. ii, 15) built in the twentieth 
year (1236 A.D.) of the reign of Rajaraja III as proved by an inscription on its north wall 
(No. 2, see below, p.50). Itis noton a line with the wall of the kitchen but is drawn in by 
22.” The room thus enclosed has in its centre two Chola pillars, a half-cut Chola 
pillar on the west placed against the western wall of the room, and a Chola corbel, with- 
out its pillar, peeping out of the eastern wall of the room. The pillar of the last- 
mentioned corbel was probably removed from its original place when the kitchen was 
added as the erection of a wall between the kitchen and the store room has made it 
unnecessary. On the sides of the doorway may be discerned the nagabandha with a 
string of lotus petals, also found on the Trikiita-basti and Vardhamana-ardhamandapa 
doorways. This motif might therefore be taken to have come into existence in the later. 
Chola period itself. A veranda is attached to this store room in front partially, leaving 
almost a third of its north wall to face the Sangita-mandapa, the beams of which rest both 
on this wall and on the veranda. The level of the store room being elevated, the level 
of the veranda has been likewise elevated. The exposed side of the north wall of the 
store room contains two inscriptions, one above recording the construction of the store 
room itself (No. 2, see below, p.50) and the other on its plinth (No. 8, see below, p. 57) 
which records the gift of a village by Irugappa. 

From the west wall of this store room the cloister runs due west. It has become 
very low, almost approaching the ground level but slightly raised by 3’, The com- 
pound wall bounds it on the south. On the south-west corner of the temple, where the 
cloister takes a turn to the north (/.e., running from south to north), is a small shrine 
(pl. ii, 16) dedicated for Brahmadeva Yaksha (pl. v, 2), the Yaksha of Sitalanatha’, 
on a level elevated as near the gopura. The shrine has been walled up by brick work 
and is clearly of recent origin. The Yaksha has his vahana, the elephant, below his 
: pedestal. The iconography of this image is so exactly like that of the Hindu Aiyanar 
or Sasta? that one might easily take it to represent Aiyanar and not Brahmadeva if it were 
not for the fact that it is placed and worshipped in a Jaina temple. The cloister from 
east to west has eaves (kodungat) of brick instead of granite. This presumably happened 
when the old one, which was probably of granite, fell and was renewed by the present 
brick one. 

The cloister now continues from the south to the north and is elevated as near the 
gopura (pl. ii, 14), except for a distance of about 30’ in the middle (pl. ii, 13), where it is 
on a level with the cloister between the store room and the Brahmadeva shrine. Facing 
this low space, in the western wall of the compound that bounds it, there was once an 
entrance, 6’ x 3’, now blocked, placed slightly, though not directly on a line with the 
Vardhamana shrine, which opened into the huts and the fields behind the temple. While 
the Brahmadeva shrine bounds this part of the cloister at its southern corner, it has been 
converted into a room recently with brick to the right of the back entrance referred to 
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above for keeping the temple samans and vghanas. The eaves (kodungai) of this part of 
the cloister is bigger and of granite while -it is of brick work to the left of the back - 
entrance. Surely the brick eaves is a later work that had come in the place of older 
ones built of granite that had probably to be renewed. The rest of the temple, v/z., the 
Santi-mandapa, the Munivasa, the Sangita-mandapa, and the cloister on the east bear 
four granite eaves. 3 


Santi-mandapa, (pl. ii, 19).—The cloister now runs from west to east and has been 
converted into a big elevated mandapa, 78’ x 27’ in area, now known as “ Santi-mandapa.” 
It is here that the mahabhisheka or the grand bathing ceremony of the gods of the temple 
is held. Its western end has been elevated by 3” above the rest of the mandapa as the 
mahabhisheka ceremony was originally intended to be done there. The gods would be 
installed on the elevation while the priests attended to the baths with due ceremonies 
and the faithful witnessed them from the rest of the mandapa which has been said is 
lower in level. In the centre of the elevation referred to is a small shrine (pl. ii, 18), 
built of brick about 37 years ago, in the time of the present trustee’s father, in which a 
marble image of Rishabhadeva, the first Tirthankara, obtained from Jaipore is worshipped, 
The construction of this shrine was necessary in order to provide support for a small 
mandapa, also of brick-work, called the “ Janmabhisheka-mandapa” built on the roof at 
about the same time. The latter was given then the name “ Janmabhisheka-mandapa ” 
as the Tirthankaras in the temple, whose life-stories were enacted during the temple 
festivals (utsava) were carried to this part and anointed with waters, the idea being that 
these Tirthankaras were undergoing the anointing ceremony that they underwent as 
soon as they were born’. As they were carried by the devas to Mount Meru for the above- 
said ceremony, a higher place was required and consequently we get the present mandapa 
onthe roof. And the priests who perform the ceremony officiate for the devas. Access to — 
this mandapa is by a flight of steps facing south, situated between the Sdanti-mandapa and 
the building adjacent to it on the east which is called “Munivasa” or “ the abode of 
sages.” 

As the ceiling of the Santi-mandapa was shaky, especially at its northern end (to the 
north of the present Rishabhadeya shrine) some support has been given recently by 
inserting two Chola corbels (pl. i-B, 3) and a Chola pillar with its corbel from some other 
part of the temple into the compound wall and placing over them three cross-beams, the 
other ends of which rest on Chola pillars (pl. i-B, 3), now hidden by the Rishabhadeva 
shrine. These pillars are visible from within the Rishabhadeva shrine. A similar 
thing has been done on the southern side of the shrine and three cross-beams are laid 
between the Chola pillars enclosed by the shrine and those forming the first row in the 
Santi-mandapa. The shrine encloses therefore two rows of three pillars. Including these 
the Santi-mandapa should have had at the time it was erected three rows of ten pillars each, 
resembling those of the temple veranda (see pl. i-B, 3). The first row contains all 


1See delow, pp. 65, 83-5, 119-122, 150-1. 
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the ten, one of which, on the western corner, is partially hidden by the brick wall of the 
room in which the temple vahanas are housed. The middle row has three of its pillars 
enclosed in the Rishabhadeva shrine; six of its pillars (4-9) can be seen, while the tenth 
on the extreme east shows only its corbel. This originally stood in a line with the tenth 
pillar of the first row, and was probably removed when the Munivasa was built, as the 
latter’s western wall made this pillar unnecessary. The third row is just like the middle 
row, with its tenth pillar showing its corbel from within the western wall of the Munivasa. 
The tenth pillar of the first row is drawn nearer to the ninth of the same row as it stands 
at the corner of the Santi-mandapa. 

From an inscription found on the west wall of this mandapa which is also the compound 
wall (No. I, see below, pp. 49, 50), we have to infer that this manudapa came into existence 
probably in thereign of Rajaraja Il, for it is dated in the eighteenth year of the said king 
(1234 A.D.). The position of this inscription on this wall is interesting. It is found on the 
second layer of stone from the bottom (z.¢., the ground level of the Santi-mandapa). While 
there are four more granite layers above it, not to speak of lintels and beams above, this is 
curiously incised so low, far below the eye-level. This suggests that the original madi] 
or compound wall was a low one and was probably raised to its present height and shape 
during the time of Alagiya Pallavan (see below, pp. 39, 47-8). The latter’s inscription 
speaking of the construction of the madil (No. 12, see below, p. 58), is found on the outer 
side of the madil and is placed sufficiently high so that it lends support to the above 
suggestion. Either the madil was renewed or some more layers of stone were added on 
to it by Alagiya Pallavan. 

Munivasa (pl. ii, 21 and 22)—The Munivasa or “the abode of the sages,” so named 
because it has five cells in a row opening towards the south, in which the souls of five 
sages that flourished in Tiruparuttikunram are believed to live engaged in doing penance 
even to-day, is a long corridor adjacent to the Santi-mandapa, 54x 21' in area. There is 
nothing in the construction of this part of the temple to suggest any great antiquity. 
Two of the cells are intended for Mallishena and Pushpasena, sages that lived in the 
fourteenth century A.D.’ For these sages to get deified and worshipped in the Munivasa 
along with the other three sages some years should be allowed after their demise. Thus 
arguing it seems likely that the Munivasa may have been built sometime in the fifteenth 
century A.D. ; 

Though, according to local tradition, these five cells (pl. ii, 2) were intended for five 
sages, the central room contains stone images of Vardhamana (pl. iii, 2) and Pargva- 
natha, the former facing west and the latter south, while the other four are empty. The 
placing of these two images in a place where they are inappropriate came about as 
follows :—In 1906, i.e., the Tamil year Parabhava, the Kwnbhabhisheka ceremony of the 
temple was performed on a grand scale by the present trustee’s father. The image of 
Vardhamana which was till then worshipped in the main Vardhamana shrine, and conse- 
quently an old one, was removed from there as a crack on it made it unfit for further 
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worship and was taken to the central cell of the Munivasa, where it is at present found 
(pl. iii, 2). The history of the Parsvandtha image is different and more interesting. 
According to the temple priest it was found in the temple well some 150 years ago where 
it was probably thrown for safety by the then temple authorities during the raids of the 
Muhammadan iconoclasts. This account receives confirmation from another detail 
present in one of the cells. The last cell on the right contains an underground cell which 
can be disclosed by removing the slabs above, which is locally called “ kalapa-kottadi.” 
This was intended for keeping the temple images in safety so that the raiders could not 
see them. It was also believed that this underground cell had also an underground 
passage leading to the next garden where the Pallava temple (z.e., the Chandraprabha 
temple) is located. I examined the cell with a view to test this part of the account. 
There is surely the underground cell, hollow and gloomy, but I could not find any traces 
of the underground passage referred to. The Parsvanatha image was probably thrown 
into the well either because there was no room for it in the underground cell or because 
there was not sufficient time for the people to remove the slabs above and deposit the 
image in the underground cell as most probably the raider was almost at their door. 
Under such circumstances the well alone could be thought of, as its waters could hide 
the image from the evil look of the iconoclast for the time being. And when the raider 
had left the place it was probably intended to be removed from its temporary place of 
safety to the underground cell. Failure to do so immediately had resulted in the image 
being left in the well till chance disclosed it 150 years ago. 


The western wall of the Munivdsa faces the Santi-mandapa and is less in width than 
the latter by 6’. That it was put against the madil, and hence is subsequent to the latter, 
is made evident by a gap between it and the latter. Two of the Santi-mandapa pillar 
corbels have got into this wall, which projects into the Sainti-mandapa for half of its length 
starting from the madi], and is drawn in for the remaining half of its length starting from 
the centre of the Santi-mandapa, The projecting portion of the wall corresponds to the 
region of the cells, while the drawn Portion corresponds to a small corridor of about the 
same length as the cells, in front of the cells. The ends of the projecting and the drawn 
portions of the wall bear plain rectangular pilasters with small Chola corbels such as we 
find on the Vardhamdna-veranda (pl. i-B, 4). A similar wall flanks the Munivasa on 
the east. 


The corridor in front of the cells is narrow and dark though there are two stone 


windows on its southern wall, one facing the first cell on the left and the other facing the 
fifth cell on the right. The window on the left is now hidden by steps leading to the 


faces a small garden (pl. ii, 25) situated between the wall of the corridor and the temple 


well. These windows are rectangular with nine square holes’. In the centre of the wall 
of the corridor the doorway of the Munivasa is located, which shows like the Vardhamana- 


Of Trikiita-basti-ardhamandapa window. See above, p. 26, 
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ardhamandapa, Trikiita-vasti-ardhamandapa and store room doorways the nagabandhas with 
a string of lotus petals running along the course of the sides and joining them. On this 
wall, in places not hidden by the staircase and on the walls of a manudapa in front of the 
Munivasa (pl. ii, 22) there are plain pilasters supporting Chola corbels (pl. i-B, 3) as on 
the eastern and western walls of the Munivasa. 

The mandapa just mentioned, which we may call the “ Munivasa-mandapa ” (pl. ii, 22), 
is 34’ x 20’ in area, and is built in front of the Munivasa corridor. It is elevated and is 
higher than the cells and the corridor by 3’. It is covered on its sides recently by brick 
walls, and has two rows of pillars, an inner row with six pillars and an outer row with 
four. 

Two pillars, one at each end of the inner row, are enclosed by brick walls, only their 
corbels which are like those in the Vardhamana‘ veranda (pl. i-B, 3), showing out. The 
other pillars in this row bear similar corbels but are different in design and details of 
workmanship as will be clear from fig. 8 of pl. i-B. They are all placed on the elevation 
of the Munivasa-mandapa. The corbels of these are carved like those of the Chola pillars 
in the temple but are chamfered vertically into rectangular and cylindrical bands alter- 
nately reminding one of wooden chippings. The square area in the centre of the 
corbel bears the design of the conventional lotus either in a square or a circular back- 
ground. These pillars are ‘cylindrical with about five mouldings on their slightly 
enlarged cylindrical bases, a,rather unusual feature. The front row has four pillars 
standing on the ground and not on the elevation of the rest of the Munivadsa-mandapa. 
The corner ones are partially hidden by the brick walls flanking the mandapa. They are 
eight-fluted, above plain square bases and support corbels of Chola form, but presumably 
of later date (pl. i-B, 5). The central two pillars bear in the square portion of their 
capitals the same conventional lotus design. The pillars of the front row support the 
lintels which are surmounted by granite eaves (kodungai), a continuation of the same of 
the Santi-mandapa. The front of the base of the mandapa is plain with two rectangular 
mouldings, one at its top and the other at its bottom. Access to this mandapa is by a 
flight of steps placed between the second and the third pillars of the first row. 


Thus we find that the pillars here are a curious mixture of the Chola style and a 
later style of which plainness and freedom from intricate carving are characteristic 
features, This coupled with the fact that there is nothing in this part of the temple calling 
for special attention, either architectural or sculptural, makes this part less interesting, 
had it not been for the much religious history regarding the sages that the walls of the 
five cells are supposed to breathe’. 

The north-east corner of the temple (pl. ii, 15) is a continuation of the cloister but is 
now closed for storing temple property. A modern window with iron bars is conspicuous 
in the brick wall. From here the cloister runs from north to south (pl. ii, 14) till it 
reaches the gopura. Between this and the eastern flanking wall of the Munivasa-mandapa 


1 See under religious history of Tiruparuttikunzam, delow pp. 42-47. 
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is a small garden (pl. ii, 25) in which a ma@ga-stone is placed under a tree. An interesting 
feature of this maga-stone is that it resembles the Hindu na@ga-stone one finds often installed 
under the sacred pipal tree by those desiring progeny, the ceremony being known as “naga- 
pratishtha,” with, however, this difference, that in the circular band formed by two inter- 
twining snakes the figure of a Tirthankara seated in the “ paryanka-dsana,” 7.e., with 
legs crossed and hands placed one over the other in meditation, isshown. This proves 
that na@ga-worship was practised among the Jainas as well as among the Hindus and the 
Buddhists. 

The Temple Well (pl. ii, 24) which is situated in front of this garden and from which 
the Par$§vanatha image in the Munivdsa was taken, appears to have been dug by a 
merchant called Se/gadirchelvan as recorded in an inscription found on a small slab 
(No. 14, see below, p. 59) inserted between the Vardhamana and Pushpadanta shrines. This 
merchant styles himself a Pallava. The titles that he assumes and his designation as 
indicated by the term Muvéndavélan tempt one to assign him to the thirteenth century, as 
the surname Mivéndavélan was assumed by royal officers underthe Cholas. This assump- 
tion receives support from a study of the palaeographical features of the inscription which 
point to the same period. 


Processional Path (pl. ii, 20)—AlIl round the shrines there is the processional path 
roughly in the form of a square, broader on its northern, western and eastern sides than 
on its southern side, where it is narrowed down between the cloister and the wall of the 
Trikiita-Basti. Between the cloister on the west (pl. ii, 13) and the backs of the Trikita- 
Basti shrines and the Vardhamana and Pushpadanta shrines the processional path is 
wider than on the south side of the temple. In its centre is an old tree known as the 
“ kora ” (pl. ii, 17) around which a granite altar has been constructed. The sides of the 
altar have been worked like the base of the cloister. Below the top moulding, on 
the northern side, is a crude sculpture in low-relief showing a sage seated in virdsana, i.e., 
the right leg placed over the left, with his left hand resting on the lap in meditation and 
right hand indicating exposition (upadefa) or knowledge (jidana). The quill of a pea- 
cock’s feather (mayiira-piiichchha) rests on his left thigh, the feather lying on the ground. 
To the north-east of this altar, removed by 6’ from it, is a granite balipitha in the shape 
of a full-blown lotus showing the seed-vessel, rising over a square base (pl. ii, 17), On 
its western side a crude figure representing a sage in meditation, seated cross-legged has 
been carved in a manner suggesting that the sage was intended to be facing the sage on 
the altar of the tree. An inscription on this balipitha (No. 18, see below, p. 60), which 
serves as the label of the figure sculptured, gives the name of the sage as Anantavirya 
Vamana, Another similar balipitha with a similar sage sculptured on its western side 
and facing the tree, is placed to the east of the tree within a distance of 5’ (pl. ii, 17). 
Though no label is found on this, presumably the sage on this balipitha was alsoa disciple, 
like Anantavirya, of the one on the tree altar. The plinth of this altar contains two 
inscriptions (Nos. 16 and 17, see below, pp. 59 and 60), one on its northern and the other on its 
southern sides, the former containing a verse in Tamil in praise of the tree. It is said in 
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this verse that three sages spent their lifetime under this tree which statement probably 
means that they did penance under thetree’. The otherinscription (No. 17, see below, p. 60) 
speaks of the construction of the altar by a king who is referred to as a Tamil Pallava’. 
This sacred tree belongs to the species [xora parviflora, a “species whose branches burn 
very readily and which’ travellers at night use as torches.” It is worshipped by the 
Jainas of the locality. The reason why these sages resort to trees for penance and the 
like is that in Jaina mythology several trees are spoken of as kalpaka-vrikshas and diksha- 
vrikshas under which each Tirthankara spent his karma and attained to the state of a 
kevali or one endowed with omniscience’*. 

Facing this part of the processional path are two stones images, one of Par$vanatha 
with the serpent-hoods raised over his head, placed in a niche behind the Vasupiijya 
shrine and the other of another Tirthankara, seated, whose identity is not clear. 
These two probably belong to the complete set of statues of the Tirthankaras in the 
temple that Burnell alludes to in the Indian Antiquary*. The rest of the set is no longer 
traceable. : 

The temple court in front of the Savigita-mandapa (i.e., the processional path on its 
eastern side) contains a big balipitha of granite (pl. ii, 17) similar to the other balipithas 
in the temple, and a flagstaff (dhvaja-stambha) of copper placed on a brick pedestal (pl. ii, 
23), both standing in a line with the entrance of the Vardham4na shrine and the gopura. 


The Compound Wall (Prakara).—The various structures in this temple described till now 
are all surrounded by a prakara or compound wall, or madi! as it is called in Tamil, 12’ 
high, issuing from the sides of the gopura. Itsmeasurements are as follows :—eastern side 
145%’, northern side 15334’, western side. 142’, and southern side 144’. The western side 
(the one behind the shrines) has a small opening in it, as in most of the South Indian 
temples, now closed, which as already noticed is almost, if not directly, ona line with the 
Vardhamana shrine and the gopura. The northern part of this prakara separates the 
garden in which the Chandraprabha temple is ‘situated from the Vardhamana temple. 
An inscription in Tamil, found on the eastern prakara,to the right of the gopura and 
facing the street outside, speaks of the construction of the madil, 7.e., the compound wall, by 
Alagiya Pallava (see below, No. 12). The name Alagiya Pallava seems to be one of the 
titles of Kopperufjinga, a feudatory of the Chola Rajaraja Ill® and as he is referred to as a 
king in this inscription his connection with the temple would appear to date subsequent 
to 1243 A.D., the year that he was crowned king at Sendamangalam*. 

Tiruparuttikunram seems to have been the seat of a succession of Jaina ascetics who 
figure in some of the temple inscriptions (Nos. 7, 15-18, 22-24, see below, pp. 57, 59-62) and on 
small stone balipithas placed over the samdadhis of these ascetics situated in the fields in a 
locality known as Arunagiri-médu. This place is removed from the temple by about 200 
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1 Jor details regarding these sages see below, pp. 45-47. 

2 For details regarding this Pallava king, see under prakava and below, pp. 47-48, 

% For details see below, pp. 65, 78-79,'96, 104, 118, 123, 124. * Vol. II, p. 353, ff. 

5 A.R.S1.E., No, 487 of 1921; for details, see pp. 47-48. © AR SALE, 1914, p. 82; 1925, p. 87. 
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yards on the south-west and is close toa tank. There I found an altar built of bricks in 
the midst of dense masses of prickly-pear, And on this altar are placed five granite 
pedestals in the form of a square (pl. vi, 4). Four of them, shaped like inverted 
lotuses and lotus flowers with petals fully drawn down so as to reveal the seed-vessel, 
occupy the corners of the square, while the fifth, which is bigger than the others, and is 
in the form of a rectangular bhadrasana, occupies the centre. The arrangement and the 
size of this fifth one would appear to indicate that the ascetic over whose remains it was 
put up was considered by the Jainas of the locality as more important than the other four 
sages. Fortunately three, out of these five pedestals, including the one in the centre, 
bear inscriptions written in the Grantha script, the language being Sanskrit. That on 
the central one is a verse in praise of the sage Pushpasena, whose blessings to humanity 
are invoked (No. 24, p. 62). The pedestal on the north-west of the central one has 
another inscription which records that it was intended for the sage called Anantavirya 
Vamana, who was a pupil (Sishya) of another sage called Chandrakirti (No. 22, p. 61). 
A third pedestal to the south-east of the central one contains the words “the sage 
Pushpasena Vamana” (No. 23, pp. 61-62). The other two have no letters on them, and if 
they ever had any, they must all have got obliterated. This is not unlikely, placed as 
they are in the open fields where they were uncared for and have consequently become 
much weathered. These five pedestals and the five rooms in the Munivdsa where the 
souls of these sages are said to rest, clearly prove that there was a succession of Jaina 
ascetics (yatis) at Tiruparuttikunram whose detailed history will be found below. 


Sages and the Religious History of Tiruparuttikunram.—tThe religious history of Tiru- 
paruttikunram is as interesting as its secular one, and is equally rich for the reason that 
a place like Jina-Kafichipuram, one of the Vidyasthanas sacred to the Jainas (see above, 
p. I) cannot be otherwise. A study of the local traditions, and of the inscriptions in 
the temple and on the samadhi pedestals reveals a regular heirarchy of sages who figure 
in some of these inscriptions as master (guru) and disciple (sishya), Their main work 
appears to have been propagation of the Digambara Jaina religion. With erudite 
scholarship some of these sages combined rare tact and accommodation to other faiths 
like Hinduism, which stood them in good stead, for they not only secured for their 
religion the patronage of the king of the land, but also protected them from Hindu fury. 
By slow degrees these sages began to acquire, apart from the religious hold that they 
already had, much political influence in the country. 

Jaina contribution to the literature of South India is rich, most of its contributors 
being religious enthusiasts." The most scholarly among these enthusiasts grouped 
themselves into various sa#ghas or monastic orders or communities for an effective 
propagation of the faith. Each sagha was divided into many gayas and each gana 
into many gachchhas. There are four saighas which characterise the Digambara church, 


bo. hn . . A . 
2From MJanimekalai and Silappadikaram, two Tamil epics of the Sangam age we learn that the Jainas were 
roughly divided into two sections, the munis or ascetics such as those at Jina-Kafchi, and the Syivakas or hearers, 
i.¢,, laymen, 
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viz., (1) Nandi, (2) Sena, (3) Deva, and (4) Simha sanghas. From inscriptions’ we learn that 
a sangha called the Dramila sangha, probably the one that established itself at Madura, 
was the most important of all these sa#ghas, and that one of its ganas,* the Nandigana was 
famous in the history of South Indian Jainism. 

It is not strange that we find at Tiruparuttikunram a regular hierarchy of gurus and 
Sishyas® for we learn from the Sravana Belgola inscriptions, Nos. 47, 54, 105, 108 and 145, 
that the system of this heirarchy commenced from the time of Chandragupta Maurya 
(300 B.C.). It need hardly be said here that Sravana Belgola where the colossal statue of 
Bahubali (pl. xxxvi, fig. 1), the son of the first Tirthankara stands, was likely to abound 
in information concerning the succession of apostles and other gurus and teachers. 
According to the Sravana Belgola inscriptions the first guru or Yatindra was Kundakunda 
Acharya‘, then came Umdsvami, the compiler of the Tatvarttha-Sitra, Griddhrapinchchha 
and his disciple Balakapinchchha. After him came the famous Samantabhadra (No. 105) 
whose name has gone down in-the history of Digambara Jainism in gold letters.® 
According to tradition his date is 138 A.D. 

All the writers on South Indian Jainism and Sanskrit literature are agreed in 
acclaiming with one voice that SAmantabhadra’s appearance in South India marks an 
epoch not only in the annals of Digambara Jainism but also in the history of Sanskrit 
literature. After Sdmantabhadra came several munis or ascetics who continued the work 
of propaganda and organised the Jaina community into convenient classes and enriched 
the literature of the Jand. Chief among them were Simhanandi, who, according to tradi- 
tion founded the state of Gangavadi®, Paijyapada, the author of Jinendra Vyakarana, and 
Akalanka more closely connected with Kanchi than the others, for it is said of him that 
in about 788 A.D.” he confuted in discussion the Buddhists at the Court of King Sahasa- 
tunga Hima Sitdla at Kafichi, and besides converting the king to Jainism secured with 
his aid the expulsion of the Buddhists from Kafichi and from South India to Ceylon. 


1 £p. Car., Vol. Il, No. 35. 

2 Generally speaking these sa#ghas were broadly divided into the Pxnnata, Balathkara, and Kotiya ganas. 
These ganas were subdivided into Gachchhas such as Pushtaka, Sarasvati, etc. The Svetarhbaras have something 
like 84 gachchhas or subdivisions, most of which are to-day mere names. For details see Biithler ‘ Indian sect 
of the Jainas.” 

* For a list of the sages, see Appendix ///, pp. 215-218. 

4See Jaina Gazette, 1922, Vol. XVIII, Nos. 1 and 2, “Sry Kundakundacharya ” by Prof. Chakravarti, for 
Jaina Pattaval:. 

5 The Sravana Belgola inscription, No. 44, contains an autobiographical account of the activities of this 
celebrated propagandist, from which a few sentences are worth quoting here to appreciate the value of his 
work :— 

‘* At first, in the town of Pataliputra was the drum beaten by me, Afterwards in the Malava, Sindhu, and 
Thaka country, in the far-off city of Kanchi, arrived at Karhataka (the modern Kolhapur). . . 1! roam about, Oh! 
King; like a tiger in sport.” The above makes it clear that Samantabhadra was a great Jaina missionary whose 
activities extended to Kanchi. From his exaltation that he was roaming about in all these countries without 
meeting any opposition it can be deduced that he was successful in spreading Jainism in South India very 
vigorously. 

6 Studies in South Indian Jainism, p. 109, 

7 Jbid. p. 31 ; Wilson, /utroduction to Mackenzie's Manuscrifts, p. 40. 


6 


42 Bulletin, Madras Government Museum [G.S. I, 3, 


To the people at Tiruparuttikunram the tradition regarding Akalanka alone is fresh 
in their minds while the earlier munis and the later ascetics are almost forgotten. It is 
easy to understand this for the tradition regarding Akalanka is kept alive at a neighbour- 
ing Jaina village called Tiruppanamir, about twelve miles from K4afchi, where a big stone 
mortar in the local temple is explained by the temple priests as the one employed by 
Akalanka to pound the vanquished aliens, and a sculpture on the compound wall of the 
temple in front of the said mortar showing a Jaina ascetic in the attitude of preaching, 
as illustrating the propaganda work of the sage who told the people around that Jainism 
was superior to all other religions, that much virtue would accrue as a result of being a 
Jaina and that if any one should insist on continuing to be an alien in spite of his preach- 
ings the mortar will grind him in no time. 

Nothing but their names’ is known of the sages subsequent to Akalanka who 
flourished in or about Tiruparuttikunram, till we come to I199 A.D. The temple 
inscriptions and those at Arunagiri-médu fortunately throw light on some more sages. 
Thus for instance inscriptions Nos. 3 (p. 50) and 22 (p. 61) speak of a guru called 
Chandrakirti who flourished at Tiruparuttikunram and whose remains have been 
interred at Arunagiri-médu and a samadhi erected over them there. In the former 
inscription dated 1199 A.D. the gift of twenty vélis of land in the village of Ambi to the 
temple is received from Kulottunga III, to whom the recipients made clear that the 
temple at Tiruparuttikunram deserved his patronage because there lived in it their guru, 
Chandrakirti. The king not only gave twenty vélis of landto the temple but also gave 
Chandrakirti the title “the acharya of Kottaiyir” in token of his appreciation of the - 
Jatter’s learning and work. Inthe latter inscription (No. 22, p. 61), which is found at 
Arunagiri-médu, the same Chandrakirti is referred to as the spiritual guru of another 
sage who flourished at Tiruparuttikunram, the latter being known as Anantavirya 
Vamana. In the present state of our knowledge of the Jaina heirarchy we are not able to 
identify the Chandrakirti referred to, and the local Jainas are unable to help on this point, 
and other lists found at Sravana Belgola (published) are not helpful. There is, of course, 
a Chandrakirti in the list of Jaina acharyas available from the Andhra-Karnata-desa? and 
he is placed there between two other acharyas, Kanakakirti Deva, who figures in one of 
the nisidhi inscriptions from Danavulapadu now exhibited in the Madras Museum, and 
Bhattaraka Jinachandra. It will be too much to see any connexion between our 
Chandrakirti (1199 A.D.), and the one mentioned above, as the latter should be placed 
in the tenth century, the date of the misidhi speaking of Chandrakirti’s predecessor 
Kanakakirti Deva being assigned on sure grounds to 910-917 A.D. Thus our Chandra- 
kirti is a different person who lived and died at Tiruparuttikunram itself. 


Inscriptions No. 18 (p. 60) and No. 22 (p. 61) relate to Anantavirya Vamana, 
another sage who was a disciple of Chandrakirti. The former is found on a balipitha to 
the north-east of the Adra tree inside the temple, and the latter on a samadhi slab at 


1 See Appendiz ///, p- 216. * South /ndian Jainism, part Il, pp. 61-62. 
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Arunagiri-médu, While the former merely says that the said balipitha belongs to Ananta- 
virya Vamana thereby meaning that worship was intended for him in the manner known 
to the temple archakas, viz., placing ablutions (bali) on the pedestal (the belief being that 
the spirit of the said sage will feed on it), the latter clearly records that the slab was 
erected in memory of the said sage who had the unique honour of counting Chandrakirti 
as his spiritual guru. Nothing more is known about this sage from the temple records or 
from local tradition. One of the cells in the Munivasa is assigned to him, another being 
assigned to his guru, Chandrakirti. 


We are entirely inthe dark about the identity of Anantavirya Vamana. But we 
know that he comes after Chandrakirti who figures in Kulottunga III’s inscription dated 
1199 A.D., and consequently should be placed a few years later than Chandrakirti, say, 
the middle of the thirteenth century. A study of the list of Jaina achdryas, as available 
from the Andhra-Karndata-desa, reveals an Anantavirya Deva who is placed between Bhava- 
nandi and Amarakirti Acharya. Though this Anantavirya Deva might possibly be our 
Anantavirya Vamana, for there is nothing in their dates to disprove the identity, the 
absence of any mention in the Andhra-Karnata list of his association with Tiruparutti- 
kunram precludes the possibility of such an identification. 


The next sage in the temple of whom we have clear information both from the 
temple records and from Jaina literature is Mallishena Vamana. Inscriptions. Nos. 9, I5 
and 24 (pp. 58, 59 and 62) speak of him. In No. 9 (p. 58) he is referred to as Mallishena 
Vamanasiri, the preceptor of Pushpasena-munipungava-Vamana. In No. 24 (p. 62), which 
represents the samddhi of Pushpasena, he is again called the preceptor of Pushpasena 
and is referred to by the name Mallishena. In No. I5 (p. 59) which is a verse exclu- 
sively in praise of him, he is called Mallishena, his spiritual name being Vamana. 
Here it should be remembered that great teachers and writers on works of religion, 
philosophy, etc., are termed Vamanas, the term Va@mana going with scholarship. And 
Mallishena, as the local tradition proves, was more known by the term Vamana than 
even by his name Mallishena. He wasa man of letters, held im high repute in his times, 
and was the author of several works written in Sanskrit, Prakrit and Tamil. From one 
of his works in Tamil, entitled “ Merumandara Purdnam,” * from which I frequently draw 
for my understanding of some of the paintings in the temple, we learn that he knew 
Sanskrit and Prakrit too among languages, and Jaina and other systems in thought. 
The fact that he commences the Merumandara Puraya as “ TamiJal onru Sollalurrén,” /.c., 
“T narrate here one in Tamil ” (verse No. 2) shows that the preceding works of his should 
have been written in a language other than Tamil, say Sanskrit. His Sanskrit learning 
won for him the title of “ Ubhaya-bhasha-kavichakravarti”* or “the poet-monarch 
of two languages.” Some of his works known are commentaries to Sanskrit works 
on philosophy such as Pafchastikaya, Pravachanasara, Samayasara, and Syadvadamaiijari, 


1 Edited in 1923 by Professor Chakravarti of the Presidency College, Madras. 
2 Merumandara Puranam, edited by Professor Chakravarti, Madras, 1923, preface. 
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Merumandara Purana and Samayadivakara, which is a commentary to a Tamil work called 
Nilakési-tiratiu’ While his disciple Pushpasena, about whom we shall presently speak, 
appears to have acquired political importance, being associated with Irugappa, he seems 
to have acquired importance in the literary field, The high regard that Pushpasena had 
for him is manifest in all Pushpasena’s inscriptions here. In No. 9 (p. 58) he calls 
himself Mallishena’s devoted pupil and in No. 24 (p. 62) he calls himself, rather 
poetically, “the bee that hovers over the lotus-feet of Sri Mallishena.” Tradition 
associates him with the construction of the whole temple. Though this cannot be correct 
it still illustrates the extreme regard and importance that the Jainas of the place had for 
this sage. Besides assigning him a cell in the Munivasa, the people have built a balipitha 
for him. This they have placed in the niche on the north wall of the Chola veranda 
under the inscription containing a verse in praise of him (No. 15, p. 59) in order to 
connect the said inscription with the sage himself. Worship is offered to this balipitha 
even to-day as also toa similar one placed on a brick pedestal below it which is intended 
for Pushpasena, his disciple. One of the pedestals in the samadhi at Arunagiri-médu, 
which is curiously enough not inscribed, is, I was told, intended for him. 

As regards the date of this sage there is a silent but sure indication. Irugappa, 
whose inscriptions are dated 1382 and 1387-88 A.D., speaks of his devotion to Pushpasena, 
whose disciple he styles himself to be, but is silent about his attitude towards Mallishena, 
the Guru of his guru. His silence can mean only one thing, and that is, that at the time 
of the advent of Irugappa to the temple Mallishena was dead. Thus he comes after 
Anantavirya Vamana and before the advent of Irugappa, and may therefore be assigned 
to the earlier half of the fourteenth century. 

Now we come to the illustrious Pushpasena who appears to have wielded consider- 
able political influence in his time. The Vijayanagara kings patronised him as a result 
of the hold that he had over Irugappa, the general and minister of Bukka II and the 
sage was not slow in taking advantage of royal patronage.’ He prevailed on his royal 
disciple Irugappa to do the constructions in the temple and elsewhere (Vijayanagara 
city) referred to in inscriptions Nos. 7 and 9 (pp. 57-58). In the latter inscription the sage 
himself is cited as the author of the superstructure of the gopura for reasons explained on 
page 32. Inscriptions Nos. 7, 9, 23 and 24 relate to Pushpasena. Nos. 23 and 24 are found 
on the samadhi altar, the former giving his name and the latter invoking his blessings for 
the salvation of the suffering humanity. It is strange that two pedestals containing 
inscriptions of Pushpasena should be found in the samddhi altar while there is no pedestal 
there of Chandrakirti, the first sage in our list. If we remember that there are two other 
balipithas or pedestals within the temple itself, both uninscribed, one in front of the kéra 
tree and the other below the Lalipitha intended for Mallishena, and that they are similar 
to the ones in the samddhi it is obvious that some of these uninscribed and similar pedes- 
tals should have been changed or misplaced at some time or other. Much prominence is 


a aaa ma aaa 
1 For details see Merumandara Purina, preface. 
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attached to Pushpasena in the local tradition probably because of his political influence. 
A cell is assigned to him in the Munivasa and worship is done to him much in the same 
way as is done to Mallishena. As regards his accomplishments, both spiritual and lite- 
rary, inscriptions Nos.9 and 24 (pp. 58,62) are helpful. In the former he is called Vamana, 
“a bull among sages” (munipungava) and is given the title “paravadimalla” which 
means “a successful opponent of his enemies in discussion”’*. In the latter his devotion 
to Mallishena is stressed and his blessings are invoked for the benefit of the suffering, 
surging humanity. The fact that the samadhi pedestal of Pushpasena is bigger than the 
others and that it is placed in the centre of the others and contains a bigger inscription 
bears testimony to the greater importance of the sage, in whose memory the pedestal 
arose. This pedestal appears to be the last in the collection of pedestals in the samadhi, 
and this fact gives room to the surmise that probably subsequent to Pushpasena there 
were not similar sages in the place or, if there were any, did not acquire importance in 
the manner that their predecessors like Mallishena and Pushpasena acquired. Otherwise 
their samddhis should also be expected. 

The Munivadsa which contains five cells has still one cell to be accounted for, the other 
four cells being intended for the spirits of Chandrakirti, Anantavirya Vamana, Malli- 
shena Vamana and Pushpasena Vamana. The name of the fifth is not preserved for us 
to-day either in the temple inscriptions or in the local traditions. He may most probably 
be one who had preceded Chandrakirti, whose name has not come down to us. 


The sacredness of the temple was partly due to these sages and partly to the 
presence in its compound of the tree called “kora ”’ which has been described on pp, 38-39. 
A stone altar surrounds the tree and two balipithas are built near it, one of which, as has 
been already noted, contains inscription No. 18 (p. 60). Two inscriptions Nos. 16 (p. 59) 
and 17 (p. 60) are found on the altar of the tree, the former on its southern side and the 
latter on its northern side. The former is a Tamil verse in praise of the sacredness of 
the tree, which is said to have given its shelter to three sages that lived under it, é.e., in 
the temple: It is also said to have revealed to the king of the land the methods by which 
to effect a beneficial rule. This is only a figuritive expression, for a tree cannot be 
supposed to do all this, the idea indicated being that the sages who lived under its 
‘shade were responsible for the work. This raises the question “ who were the three sages 
referred to here?” 

Both the inscriptions (Nos. 16 and 17) speak of these three sages as if they spent all 
their time under it. It is commor knowledge that these Jaina ascetics had to undergo the 
“ diksha ” or initiation ceremony under trees (see below, pp. 65 and 96) and had to spend 
most of their time under these trees in meditation so that their karmas or attachments to 
the world, etc., might diminish. Thus verse No. I6 is no vain boast and if the tree here is 


1 £p, Ind., Vol. VIL, p. 17--There is a habit among Jaina monks to add to their names surnames generally 
referring to their literary accomplishments, Such are for instance :— 
Paravidimalla, Sripailadeva-7yvaividya, Ajitasena-Vadibhasiv:ha, Wadibha-Kanthirava, Padmanabha-Vadi- 
kolahala, Mallishena Maladharin, etc. 
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said to have proclaimed to the world the good rule of the land by the king it only means 
that the king of the land met the sages under its shade and was guided in the adminis- 
tration of the kingdom by their superior advice. The tree according to the above verse 
(No. 16) also puts forth a boast that the three sages enjoyed life under its shade. 


Hence it is legitimate to expect some inscriptions or portrait sculptures of the said 
three sages under the tree or in its neighbourhood*. And surely what we find to-day 
under the tree, on the plinth of the altar are the said two inscriptions (Nos. 16 and 17) 
and a crude sculpture on the northern face of the altar below the plinth showing a sage 
seated in the virdsana, i.e., with one leg placed over the other, a position suggestive of 
authority, and with his right hand in the teaching attitude (wpadesa). A peacock’s feather 
(mayira-pinchchha) which was intended to remove insects like ants from harm’s path can 
be seen on his left. The fact that this is the only sculpture on the altar establishes the 
relative importance of the sage portrayed. Probably he is the first of the trio (awmmuni- 
var) referred in both the inscriptions. But where are the other two? 


Surely they ought to be expected very near the tree. To the east of the tree, within 
a distance of a yard is a balipitha with the figure of a sage, rather crudely sculptured. It 


appears that there were some writings on the top of this balipitha which have been so 
badly defaced that what remain now are not intelligible. But we can infer that the sage 
portrayed onitis one of the three sages, probably Chandrakirti, the predecessor of 
Anantavirya Vamana who was contemporaneous with Kulottunga III (1178-1216 A.D.). 
But where then is Anantavirya Vamana? 

A similar balipitha, situated to the north-east of the tree and removed from it by 
about a yard shows on its western face a crude sculpture of another sage resembling the 
presumed portrait of Chandrakirti referred toabove. The identity of this sage is luckily 
made clear by an inscription on its top (No. 18, p. 60) which. serves as its label. The 
name of the sage intended is given as “ Anantavirya Vamana,” and he is the third sage 
referred to in the altar inscriptions. 

It is strange that when the Munivasa contains five cells believed to belong to five sages, 
that flourished in the place, the altar inscriptions (both) should so specifically speak of 
three sages alone and ignore the other two. The two thus ignored are Mallishena (1300- 
1350 A.D.) and Pushpasena (1350-1400 A.D.). To ignore such celebrated sages in a 
temple where they were very popular, as proved by the temple inscriptions, is both 
impossible and a positive demerit, especially so when Jess important persons have 
figured in the temple records. The only explanation for this seeming omission is that at 
the time of the altar inscriptions these two sages were unknown to the temple, The 
inscription of Anantavirya Vamana (No. I8) on the second balipitha near the tree lends 
support to this theory. We had assigned Anantavirya Vdmana to the middle of the 
thirteenth century (1230-1280 A.D.)-relying on inscription No. 3 (pp. 50-51). 


4 Prof, Chakravarti, the learned editor of Mallishena’s ‘‘ Merumandara Puranam,” says that two pairs of foot- 
prints evidently representing those of Mallishena and Pushpasena can be secn to-day under the Xéra tree (Preface, 
p. 1). Indeed there are none. 
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The second altar inscription (No. 17, p. 60) lends further support to this theory. In 
it a king of the Tamil land, a Pallava (Pallavar-kon) who probably reverenced the memory 
of these three sages, is said to have collected the stones gathered by the three sages 
with a view to build an altar around the tree, and madea strong altar out of granite 
which served as a seat. The present granite altar is therefore the work of a Pallava 
king of the Tamil country, and the two inscriptions on it should therefore be assigned to 
him. The palaeographical features of these two inscriptions which compare well with 
those of Kulottunga ILI, Rajarajadeva III (Nos. 1-4) and Kopperunjinga (No. 12), and the 
fact that they are free like the latter from Sanskrit words or Grantha letters which 
predominate in the inscriptions of Mallishena, Pushpasena, Irugappa, etc., warrant the 
assigning of the former to a period ranging between I178 to 1300 A.D. 


Who then is “the Pallava king of the Tamil land” that comes in this period. The 
term kén (“king”) clearly refers to him as a king and not as a chief or any other, for 
otherwise we will have to take this Pallava to be an ordinary chief or officer or merchant 
like the one mentioned in inscription No. 14 (p. 59). He is mentioned as a Pallava, a 
king, and a king of the Tamil land. : 

In another inscription in the temple (No. 12, pp. 58-59) a Pallava is referred to by the 
surname “ Alagiya Pallavan” who is said to have built the compound wall. Alagiya 
Pallavan appears to be the surname of a chief who bore also the surname Alagiya-Solan, 
a feudatory of Rajaraja Il’. He is also referred to as belonging to the Sengeni family?. 
Among the inscriptions copied by the Epigraphy department, number 487 of 1921 from 
Tiruvennainalltr is helpful in determining the exact identity of the person indicated here 
by the surname “ Alagiya-Pallavan”. It associates this surname with the name Kop- 
perunjinga, who figures in a number of inscriptions in the Chidambaram temple. He had 
also other titles, chief of which is ‘ Avani-dalappirandan” or “ Avanyavanodbhava ”?. 

Thus the Pallava king of the Tamil land is probably Kopperufijinga. It is only 
reasonable to expect this king to extend his patronage to the temple in the manner he 
appears to have done (Nos. 12 andiI7). Thereference to him as a Pallava king of the 
Tamil land is significant. He styled himself a Pallava, claiming descent from the Pallava 
dynasty and started as a feudatory chief of the Chola king, Rajaraja I. But he took 
advantage of the weakness of the latter and imprisoned him in 1230 A.D. in the fortress 
of Sendamangalam‘, from where the latter was freed by the Hoysala Vira Narasimha IT 
Vishnuvardhana*. In 1243 A.D. he was crowned king’ of the Tamil land (the land that 
was previously under the sway of the later Pallavas) at Sendamangalam in the region 
of Cuddalore (South Arcot District) in the heart of the Tamil country and according to 
some other writers at Conjeeveram which appears to have attracted him probably 
because it was the capital of the celebrated Pallavas, from whom he claimed descent®. 
—————————————————————————eeEeEeEEEEEE——EEEe—eeEeEeeeEeEeEeEeEeEeEeEeEee——eEGEeEeGEe—eEGEeeeeeeeeeeeeeeeeneneee nee NS 


2 $././,, Vol, I, p. 87. 7 S././,, Vol, ILI, part 1, pp. iz1—3. 
3 AR SLL, 1890, p. 3; S././,, Vol. 1, p. 156. * Ep, Ind. Vol. V11, pp. 167-9; J/.Z R, No. 142 of 1902. 
5 4A.R.S.1.E., 1914, p. 82; Ep. Ind., Vol. VI, p. 165. ° K.V.S. Ayyar, p. 61. 
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Thus the inscription in question must have been made by Kopperufijinga after 1243 A.D., 
i.e., after he had proclaimed himself as king. Hewas benevolent and generous to a fault 
and was anxious as every conqueror or new ruler will be to please every subject of his, no 
matter what his faith was, because he wanted to conciliate all and to make his rule 
permanent and desired to live up to the traditions set up by-the glorious Pallavas from 
whom he claimed descent. 


If we grant that the Pallava contemplated here is Kopperunjinga, we should also 
grant that his connection with the temple starts from 1243 A.D., the date of his coronation 
as king, and that Mallishena was unknown to him as his inscription on the altar speaks 
only of three sages. It is not possible to expect Mallishena here at this time for as we 
have already remarked Mallishena should be assigned to the first half of the fourteenth 
century (1300-1350 A.D.). 


Who is the merchant Sengadirchelvan, the donor of the temple well, that styles him- 
self as “ Pallavan Mivéndavélan” (No. 14, p. 59)? If we remember that there was a 
custom among the feudatories of the Pallavas, Cholas, Pandyas and the Chalukyas to 
mame themselves after their overlords the association of the term Pallava in the 
case of this merchant becomes clear as indicative of his subordination to a Pallava. The 
other term “ Mivéndavélan ” can be explained as follows :—Most of the officers under the 
Chola kings, either in the civil or military line, have got the honorific title ‘“ Maivénda- 
vélin ” which has been interpreted as meaning that they held service under the kings. 
Both the terms, “Pallavan” and “ Mtvéndavélan” in this case, when combined, give 
room for the conclusion that the merchant who dug the well in the temple was in the 
service of a Pallava. Who then is the Pallava in whose service the merchant was? The 
answer to this question is supplied by the palaeographical features of this merchant’s 
inscription, which compare well with inscriptions Nos. I2 and 17 pointing thereby to the 
thirteenth century as the probable date when the inscription was incised. And the Pallava 
that figures in the temple inscriptions (Nos. 12 and 17) about this period is Kopperufijinga 
whose officer the merchant can easily be. 


Before closing this study of the history of the temple there is a minor point to be 
explained in connection with inscription No. 10 (p. 58). In this inscription the famous 
Vijayanagara king Krishnadeva Raya is said to have given in 1517 A.D. to the temple the 
village of Uvachchéri in exchange for another village named Kodukai which till then 
belonged to the temple. The point to be noted here is that the language is Kanarese, 
while the script is Grantha. The adoption of Kanarese shows that Kanarese was the 
court-language of the Vijayanagara kings and was understood by the people at the time 
this inscription was incised in the temple. It is also well known that the Jainas at 
Tiruparuttikunram were in close touch with the Kanarese country, where Sravana 
Be}gola, Karkal and Yénar are located, for it was their sacred duty to go to these places 
on pilgrimage. Indeed I heard the temple priest repeat some mantras which were in 
Kanarese. 
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INSCRIPTIONS. 


CHANDRAPRABHA TEMPLE. 


I. On the plinth of the eastern wall in Tamil-Grantha :— 
Svasti Sri* Tirumanni valara-vi(ru)nilamadandaiyum Porchchayappavaiyuii-Sirttani- 
chchelviyun’-tan perundéviyaragi inbura nedidiyaliliyulidaiturai(naduntu)dar-vana-velippadar 
Vanavasiyun-sulli siil-madit-Kollippakkaiyu-mannarkaru-murana-Mannaik-Kadakkamum poruka- 
dalilattaraiyar-tamudi(yum)angavar—Déviyarongelin mudiyu-munnavar pakka(l tennavar 
vaitta) sundaramudiyumindiranaramun-tendirai Ilamandala-muluvadu meri padai ko . . 


For translation of the above passage which forms part of the praSasti or glorification 
of Rajendra Chola I see South Indian Inscriptions, Vol. Ul, p. 92; Vol. I, pp. 468-9. 
II. On the eastern plinth, to the left of the entrance in Tamil-Grantha :-— : 
Svasti Srih* Tirumanni valara irunilamadandaiyum porseya . . . 
These few words constitute the beginning of the prasasti of Rajendra Chola I. 
Il. On the lower plinth of the north wall, also in Tamil-Grantha :— 


F yaragiinbura . . . yaliliyul . . . ta . . . vana-velippadar Vanava 
- . . Mannaikkadakkadak . .. e.. . yaronge .. . pakkal . . . wnnavar 
vaitta sundaramudiyu . . . randramum .. . frat Ilama - + « muluvadu (m) 


eripad)ai . 
On the lower plinth of the western wall:—Only traces of letters, badly weathered, but 
nothing can be made out. 
On the lower plinth of the south wall :— 
5 Semporriruttaku-mu (diyum) 
These few words also constitute the beginning of the prasasti of Rajendra Chola I. 


VARDHAMANA TEMPLE. 


In the Chandraprabha temple architecture is the main indication of date. The 
Vardhamdna temple, on the other hand, contains many inscriptions, some of which are 
valuable from an historic point of view, as they commemorate constructions and gifts 
during the time of nearly the whole sequence of ruling dynasties beginning with the 
Chola kings. Some are important from a literary or religious point of view. 


A list of these inscriptions is given below. We have refrained from giving the 
transliterations of the actual texts of such of the inscriptions as have already been 
published in Epigraphia Indica or South Indian Inscriptions. 

1. In Tamil, on the west wall of the Santi-mandapa. Published in South Indian 
Inscriptions, Vol. IV, p. 105, No. 367. Here is recorded a tax-free gift to the Nayanar and 
Alvar, i.e., the god at Tiruparuttikunram, also called Serhporkunru, i.c., the “Golden 


1 From here the inscription runs on the plinth of the northern wall, 
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hill, ” of the village of Kannipakkam in Virpédu nddu (district) of Kaliyur kdéttam (territo- 
rial division) by its liberal owner VimaraiSer (Bhima) during the eighteenth regnal year 
of Rajaraja IIL. ? 

The eighteenth regnal year of Rajaraja IM will correspond to 1234 A.D. as he 
commenced his rule in 1216 A.D. The engraver of this inscription indulges in cutting a 
joke at the expense of Vima (Bhima), the donor. He characterises the village given as 
one that the donor could not by any means dispose of in sale, as it was sobarren, Then 
the idea appears to have struck the donor that God should be willing to take it if 
none else were prepared to receive it, for the reason that He was its creator and as 
such was also responsible for its barrenness. Hesolemnly made a gift of the village to 
the God at Tiruparuttikunram and got the said record engraved on the west wall of 
the Santi-mandapa, an action which appears to have provoked for its absurdity even the 
very engraver of the said record so that the latter flings an ironical hit at the donor by 
calling him “the ocean in charity ” and suggests by side hits here and there, like “nedu 
nal Selladé kidanda vidanai ” that the temple might well have been spared this gift. 

But the fact remains. The gift was made and was accepted for the temple, no 
matter if it was worthy or not. 

2. In Tamil, on the north wall of the store room to the south-east of the main 
shrine. This has been published as No. 363 of South Indian Inscriptions, Vol. IV, p. 104, 
It records the gift of paddy to the Nayandar, i.e., Trailokyanatha, and the construction of 
a mandapa or store room to store it in by a Jaina Brahman named Vima (Bhima) during 
the twentieth regnal year of Rajaraja III (1236 A.D.). 

3. In Grantha and Tamil, on the lowest moulding of the base of the veranda 
(mukha-mandapa) in front of the Vardhamana shrine. This has been published as No. 366 
of South Indian Inscriptions, Vol. IV, p. 104. 

The readings ofthe Epigraphy Department seem to require slight emendation 
and as an additional line of inscription which had escaped notice hitherto has been 
deciphered the whole inscription is given below :— 

Line 1-—Svasti Sri* Tribhuvanachchakravarttigal Mathuraiyum Pandiyan-mudittalai- 
yum kondaruliya Sri-Kulottunga-Chéla-déevarlku y)andu 21 avadu Mandiyankilan Kulottunga- 
Chola-Kaduvettigal rajakariyaicheydu Nayanarait-tiruvadittola-ninakku vénduvana véndikkollenru 
tiruvullamayarula mandala-chi (li)kalavattaram(y) t@mum engal gurukkal Chandrakirtti-Dévar 
Tirupparuttikkuyrilé iruppar akkoyilukku irubadu véli nilan-tiruvullamayarula-vénumenru 
ikkoyilir Kani. . . 

Line 2.—-tirarku Kottaiyirasiriyappattamun-kuduttaruli Ambiyilé  irubadirru véli 
nilattukku tirumukham prasadi(tta) tirumukhappadi kalvettu Tribhuvanachchakravartti-Konerin- 
mai-koudan Jayankonda Chélamandalattu Kaliyurkkottattut-Tirupparuttikkunril variyappidar- 
galukku ippa...kku venduvagavai yirrukkiruppadaga Eyir-kottattu A(m)biyilé irubadirru véli 
nilam irubattonrdvadu mudal pallichchanda-iraiyiliya(ga) ittu ippa. . 

Line 3— . . « ivai va-Sri Gangan . . . vanikari-Tiruchaya...ni (Hi \raniyan. . . 
a ina enn eee ee eee eae 


* This line is on the line of the pavement and is badly weathered. Hence it is lost in many places. 
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This is a record of a tax-free gift of twenty vélis of land situated’in the village of 
Ambi, in the territorial division of Eyir-kottam to the temple during the twenty-first 
regnal year of Tribhuvanachakravartin Kulottunga Chola-deva If. The gift itself arose in 
the following manner:— 5 

The headman of a village or the village called Mandiyam (or probably Man- 
diyan was the name of the headman himself) who was in the service of Kulottunga-Chola- 
kaduvettigal, 7.e., Kulottunga himself requested the authorities (probably Kulottunga 
himself) to give twenty vélis of land to the temple at Tiruparuttikunram in consideration 
of his living there and also because there lived in the temple their (his) preceptor 
Chandrakirti and the authority (who in this case might be Kulottunga himself) gave the 
desired land in the village of Ambi and conferred (on Chandrakirti) the title of preceptor 
or “ Acharya” of Kottaiyar.* 

4. In Tamil, on the beams of the Chola veranda (mukha-mandapa) in front of the 
Vardhamana shrine. The stones have been misplaced, the continuity of the inscription 
being thus disturbed. This inscription is referred to as No. 99 in the Annual Report of the 
Madras Epigraphy Department for 1923 but has not been published. 


Line 1.—‘‘ *Svasti Sri [IL*) Tribhuvanachakrava(r)ttigal Mathuraiyum Pandiyan mudit- 
talaiyun-koudaruliya Sri-Kuléttunga-Chéladévarku yandu 22 avadu terkir tirumandapam 
olittuchchilaiyar Seygira kdlattu vadasuvarir kalvettu§ wmélaichchuvarilé pudaiyavéndudalil 
a(a)ga kalvettinpadi-Srimar kirttimunndga Tribhuvanachakravarttigal Sri Vikrama- * Chéla- 
dévarku yandu 13 padimitnrdvadu Seyankondachélamandalattu K@liyiir-kottattu Virpé . . 
tilatach-Chaturvédi-mangalattu Mahasabhaiyom nilavilai-yavanakkai® yeluttu engalurkkilpidagai 
Nenmalimaruttu nirpisi nelvilaiyum bhimi nangal peruvilaikkanattukku iraiyi . . . ° 
chuterich-Chaturvvédimangalattar engal pakkal nilankondu vettina kayattukkun-kayakkalukku 
vadakku 


Line 2.—?m mélparkellai Kaitaduppirdna Hastinivaranach-Chatu(r)vvedimangalattuk- 
kuk-kilakkum vadaparkellai Tirupparuttikkunrellaikkut-terku innankellaikkutpatta nila nirpust 
nelivilai bhitimi mudal karambum varambum vaykkalum eriyumdga kolunkollaty un-kuliyun-kalaru 
mivaru médunkédu-ménokkina maramun-kindkkina Rinaru munnil molivinri udumpo*diyamai 
nadanda nilamella(m) iunattup-pallichchandan-Tirupparuttikkunralvarkku iraiyilichchi iraiyili 
pal. . .*milisainda poy irubattainkalaiju mathurdntakaymadaikkokkum poy-kamParrerri inda 


1 Tn translating this as well as other big Chola inscriptions in the temple I have refrained from giving a word 
to word rendering, only attempting to give the main purport of the inscriptions, for they contain mostly the Chola 
kings’ prasasti or glorification and details of formule relating to gifts which I consider have been sufficiently 
explained in South /ndian Inscriptions, Epigraphy Reports and Epigraphia /ndica and other similar publications of the 
Archeological Department. 

2 On the lintel of the eastern wall of the Vardhamana-ardha-mandapa. 

3 On the outer side of the central beam of the Vardhamana-mukha-mandapa. 

4 On the inner side of the first beam of the Vardhamana-mukha-inandapa, at the extreme northern end. 

5 On the inner side of the fourth beam (next toand to the south of the central beam) of the Vardhamana- 
mukha-mandapa,. 

6 On the inner side of the second beam (next to and to the north of the central beam) of the Varihamana- 
mukha-mandapa. 
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dévarpandarattu nangal porularakkondu murkiriya narperellaikku-mutpatta nilattukku nilavilaiya 
: . *mavarudip-porutchelavu kattuga-venapperddomagavum kéyil vasalar-ponda kadamai 
kudimai vélikka . . . 

Line 3.— rku vettimuttaiyal nirvilai erchoru Sennir mudalamanji mudalana al-marru- 
mullina yadonrun-Sollavun-katiavu peraddmagavum innilattukku édénumalivusollir tiruvanai- 
maruttar pattadu paduvomagavum eluttukkurran-chorkurra mudalana kurrangal Sollapperdado- 
magavum innilattukku iraiyun-kreyamu-marakkondu iraiyilipallichchandamaga tangal 
véendukudiyittu uluvittukkolvargalagavum chandradittavar *Seluadaga virrukkuduttom orukala- 
vadu mirukalavadu mukkalavadu mippadi samvadittu nilavilaiyarudiyagachchey . 
turvedimangalattu mahdsabhaiyom ippadikku Vankippurattu Karunakara Bhattaneluttui . . 
. *kku Kanchik-KeSava Bhattaneluttu ippadikkku Vankippurattu Arulala Bhattaneluttu ippa- 
dikku Kaiichi Sri Krishna Bhattaneluttu tppadikku Ponnambala 5 rattu-Vasava 
Bhattaneluttu ippadikku Vankippurattu Konkumara Bhattaneluttu ippadi ippadi arivénaraiyi 


(Stone missing in the middle.) 
Line 4.— ippadi arivén Kaitaduppirk-Kovinda-Bha- 
Line 5.—ttaneluttu ippadi arivén Kaitaduppir Na- 
Line 6.—raiyur Chanaya-Bhattaneluttu ippadi ari- 
Line 7.—vén Virpétiu Manalir kilavanan- 
Line 8.—' kadi Kakku Nayakaneluttu ippadi ari- 
Line9.—. . . kayana Kakku Nayakan Tamil-vélanelut(tu). 

This inscription is dated in the twenty-second regnal year of Kulottunga Chola III 
and speaks of the renewal of an old mandapa to the south of the main shrine and further 
states that when the new mandapa was being built it was found that a stone of the old one 
which contained an inscription dated in the thirteenth regnal year of Tribhuvanachakra- 
vartin Sri Vikrama Chola-deva had to be removed from the north wall of the old structure 
and had to be fixed on the western wall of the new structure. A copy of this earlier 
inscription dated in the thirteenth regnal year of Tribhuvanachakravartin Vikrama Chola- 
deva, is included in the inscription of Kulottunga III and registers sale of land, free of 
taxes, by “ . . . Chaturvédimangalattu-Mahdasabha” or the village assembly to 
Tiruparuttikunra]var i.e, Trailokyanatha or Vardhamana for twenty-five kalafiju 
mathurdantakan-mddai. 

5. In Tamil. This is mentioned by Crole inthe Chingleput District Manual, p. 437 
(Appendix F), who says that this is a record dated in the forty-fifth regnal year of 


1 On the lintel of the eastern wall of the Vardhamana-ardha-mandapa. 

2 On the outer side of the central beam of the Vardhamina-mukha-mandapa, 

® On the inner side of the first beam of the Vardhamana-mukha-mandapa, at the extreme northern end. 

4 On the inner side of the fourth beam (next to and to the south of the central beam) of the Vardhamana- 
mukha-mandapa, 

§ On the inner side of the second beam (next to and to the north of the central beam) of the Vardhamana- 


mukha-mandapa, 
® On the corbel of the pilaster to the left of the entrance to the Vardhamina-ardhamandapa, 


7 On the corbel of the pilaster to the right of the entrance to the Vardhamina-ardhamandapa. 
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Kulottunga Chola and speaking of the digging of a channel for water exclusively for use 
in Tiruparuttikunram. The exact words of Crole regarding this inscnpéion are as 
follows :— 

“Tn the forty-fifth year of the reign of Kulothunga Cholan, the following order for 
the distribution of water is issued to the village of BQUUGsS4G2 4 in Vippédu Nadu 
of Kaliyur Kottam. To the east of the lands which we have presented to the gishe-gods 
of Teruparithikunram, to the west of the slope of the village, to the north of Manikkayan 
Vittam, to the east of Singamedu, probably Savilimadu to the south of the Hill, /.e., 
BGuUGs#£L46e a channel has been dug up; the water thereof shall be exclusively 
used for the Teruparithikunram.” 

For a long time I could not trace this inscription anywhere in the teniple: The 
Epigraphy reports do not speak of it nor did -the Jainas of the place including the 
temple priest know anything about it. The temple priest told me, however, that about 
50 years ago, when he was only a boy, a European gentleman came to the temple and 
wrote down notes on the temple inscriptions as his father, the then priest, read them for 
him, On hearing this I felt certain that the inscription must be within the temple itself. 
and my search was eventually rewarded with success. I found it within the Trikzta-Basti 
on the lintels of the three shrines. It runs as follows :— 

Line 1.— Svasti Sri [*] Pugal Siilnda punari agal Silnda bhuviyir ponnémiyalavuntan- 
nému nadappa vilangu jayamagalai yilankopparuvattuviramun-tiyagamum vilangap-partolachchi- 
vanidattumaiyenat-Tiyagavalli Ulagudaiyalodum virasingadsanattu virrirundaruliya K6-Rajakée- 
sari-panmarana Tribhuvanachchakravarttigal Sri Kuléttunga-Choladévarku yandu 46 avadu 
Jayangonda-Cholamandalatiu Kaliyir-kottattu Virpédu-nat. 

Line 2,—tut-Tirupparuttikunril nirpdyakkalla Rishisamuddyattarku nangal virruku- 
dutta nilattukku kilpdrkellai ilavatichevuukku mérku tenparkellai Manikkayan vattattukku 
vadakkum mélparkellai Yisankanmettukkuk-kilakkum vadaparkellai  malaittittukkutterkum 
innarparkellai yullum lalikat éttamagappadap-palampadikolar-kamilun-kalumagak-kuli 3,000 
muvayiramum idirkilkal narkol kalattu(k)ku vadaparkellai ki 

Line 3.—uddadnandana-vanattukkutterkum ten parkellai Sulappattikkum Savindakulattuk- 
kum Naladikkum Valudalankundilgalukkum Rulantottattukkum ponndlamanda Piddrikoyilukku 
vadakku engalar vellakkalilé irrut-Tirupparuttikkunrilarrukkalilé irrunir-payakkonda emmili- 
§ainda vilaipporul Mathurdntakan-mddai padinaindu mittu idu-mudal chandradittavarai 
inilattukkirai emmilisainda anrddu narkasu padinaindum avanak. 

Line 4.—kaliyé kaichchelavarakkondu irai ilichchi virra namakkup-pramanamum 
pannikkallilum vettivittu ikkayattilunr—kdlilumidavu méttamu-miratkkavunkadavomalladémaga- 
vum ippadtkku trai-ilichchi virrukkuduttom Tirupparuttikkunril Rishisamudayattarku Kaitadup- 
pirdna Hastinivaranach-Chaturvedimangalattu§ Mahdsabhaiyom ivargal pantyal-eludinén 
Mattirudaiyan Vélan Tirumaraikkddanén eluttu ippadikkuk-Kaunir Sasanaya-Kramavittan. 


Line 5.—eluttu ippadikku Tirundir Govinda-Kramavittan-sanjiaiyana namakku 
Tirundar Sasanaya-Bhattan eluttu ippadikku Naraiyir Sasanaya-Bhattan-sanjnai yana namak- 
kut-Tirundar Sasanaya-Bhattay eluttu ippadikkut—Tirundar Sasanaya Bhattay eluttu ippadikku 
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Seen eee 
, ippadi ikak- 

Kanniirk-Kovinda-Bhattan eluttu ippadikku Somangalattu Appay al ae 

Rramavittan eluttu ippadikku Naraiyirch-Chuvamimalat eluttu ippadi ariven Liruve 


Chaturvvedi-mangalattu-Paramatma Bhattasya ippadi artve 


On the north wall of the Trikita-Basti— 


Line t.—rachchankb . . . van pakka 

Line 2.—san-Tiruppanankddan . . . eluttu ee: 

Line 3.—ariven Kramakkilavan élupadiya ri ne yu(lujetu ippadi arivén Kramakkila 
- . . (rest missing). : 

Line 4.—arivén Virpétiu marakkan Annamalai sakarananeluttu ippadt 

Line 5.--n Virpettu . . . (ki)lavan Nagattadigal Kakku Nayakan eluttu ippadt 

(rest missing). : 


The above inscription records the sale by the Hastinivadrana Chaturvedimangala- 
Mahasabha to the Rishi-samudaya of Tiruparuttikunram of 3,000 Audis of land for irriga- 
tion purposes and payment of fifteen Mathurantakan-madai to the same samuddya in return 
for the privilege of using the spring water on the river bed of Tiruparuttikunram by cut- 
ting a channel and running the spring water into it. This is dated in the forty-sixth regnal 
year of Ko-Rajakesari Tribhuvanachakravartin Kulottunga Chola-Deva. Theregnal year 
and the expression Rajakesari establish that the Kulottunga referred to here is the first of 
that name as the others that we know of did not have such a long reign nor was the 
expression Rajakesari attached to their names in inscriptions containing their prasastt 
or glorification. Kulottunga II did indeed reign for a long period but his latest regnal 
year known from inscriptions is the thirty-eighth. 


6. In Tamil, on the north wall of the ardha-mandapa attached to the Vardhamana 
shrine. This can be read only from within the Trikita-Bastt, the maudapa of which hides 
it from view. It fills up the whole wall and is in twenty-six long lines. The beginnings 
of these lines are unfortunately covered by a small projecting wall in front of the subsidiary 
shrine of Vasupfijya built on to the wall containing the inscription, The existence of this 
inscription had been completely lost sight of as the temple authorities had given the wall 
a thick chunam coating with a view to preserve it from crumbling. The stone of which 
this wall was built is of the kind found in the adjoining Pallava temple and like this 
comes off layer by layer if exposed to sun and rain. Fortunately the inscription is well 
preserved as the Trikiita-Basti-ardhamandapa had given the wall the needed shelter and 
the recent chunam coating had further protected, as well as mostly obliterating it. The 
twenty-six lines found on the wall contain two records, dated in the reign of Vikrama 
Chola-Deva, the successor of Kulottunga J, whose inscription is found on the lintels of the 
three shrines in the Trikiita-Basti. They run as follows :— 


LANO Ti po ttiral puyattirunilamadandai . . . ppakkanamarai marvan- 
tanadenappel rruttirumagalo|ruta [uiyiruppak] kar-viruppodu navagattiruppa akilabhuvanamun 


ot oe 


——— a — oe 
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Line 2.—amisainra pattisai torundigiriyodu Senkol nadappakka . . . van bilattidaik- 
kidappa Kulattidait-Telunga-Vimanun vilangal mimisai éravun- Kalingabhiumi . . . vattu 
vempadai tangi Véngaiman|dalattlanginitirundu vada-disai yadippaduttarulit-tenriSai . . . 

Line 3.—diyugam pélakkalaittalai sirappavandaru|lilvellarkalrum porppuliyanai partti- 
var Sida niraimanimakutamurailmaiyilr Sidi mannuyirkkellaminnuyirttay-porrannali parappi- 
ttanittani pul pa)ritu. ‘ 

Line 4.— . kéyirkorrava . . . manina(na)vodunga murasugal mulanga 
visaiyamum pugalu-mélmélonga vali vali manilankattut-tirumanipporrodeludu-pattaudil varu- 
mural miunne mannavar Sumandu tirai nirainduchchorinda 

Line5— . . . mpuriyu Semponnam(balla . . . maligai gopuravasal kuda . . 

galum ulaguvalankollu-manavalavikkam némikkulavarai udatyakkuyramodu ninrenappa- 
Sumponméynda balivalar pitamum visumpolitalaikka vilangu ponméyndirunilanda . . .. 

Line6.— . . . m peyar villd|venumuyar Purattadi Uitiratta . . ..ut.. . 
ar pudakkittarimbar vala velundaruluvadarku tiruttérkkoyil-Sempon méyndu paruttiral muttin 
payilvadam parappi niraimanimdligai neduntirut-tanadu tiruvalar . . . : 

IGTID = bo a parikalamudala-Se(m|porkalr|pagattodu parichchinnamum . . 
lavillada voli pala-Samaittup-pattamandir Chittirait-tingal-Attam perrav-Adittavarattu tiruvalar 
madi-Traiyodasip-pakkat-tinna( pallavuminidu Samaittarul Seliyar venjura . . . 

Line8.— . . . chi neitjalamarakak(n) kartirai yidaik-Kanadar vennidakko . 
igarotunga Kontalar Saya marrettisai manyaruntattamakkanena tiruchchévadt muraimaiyini- 
raijatterivayartilatat-Ti(ya)gapatakai purikula(l) na(ma)dappidi punitagunavati Tiribhuvana- 
muludu . 

Linegn— . +. . anneduma . . . tti-run tirumagalirundeya madar madama-l 
pitalattarundhati araniyar karpiy Rarani-Mulududaiyaluvay tiruman marvattaruludaniruppach- 
chempon virasitihasanattu virrirundaruliya Kop-Parakésari padmarana Tribhuvana, 

LineloO— . . . yandu 13 padimiinrdvadu Avani masattu Viyalla|kkilamai perra- 
vanilattinal Jayangonda-Sélamandalattuk-Kaliyirr- Kottattu Virpédu-nattu valachandran-kuva- 
laiya-tilata-Chaturvvédimangalattu Mahdsa . . + 

LineWl— . . . tu engalir kilpidagai Nénmali maruttu nirpusi nelvilaiyum bhumi 
nangal peruvilaik-kanattukku irai yilichchi virpadarkuk-kil(pa)rkellai Tirupparuttikkunrellaikku 
meérkum teuparkellai Sevalai mé 

Linel2— . . . ngal virrukkudutta nilattir Rayattukkun-kayakkalukku . 
Rkum mélparkellai Kaitaduppuraya Hastinivarana-Chaturvvédimangalattellaikkuk-kilakku muva 
arkellai Tirupparuttikkunrellaikkut-terkum innarperellaikku utpatta milanir . . . 


Line13— . . + kayakkalum ériyum érikélun-kollaryun-kuliyunkal . . . (va)ru 
médun-kodu ménokkina maramun-kilnokkina Rinaru munnil polivinri udu. . . yamai 
nadanda nilamella meérpadi Kaliyarr-kottattu Virpédu-nattuppalli . . . 

Linel4— +. . . chehi iraiyilipallichchandamaga virpadarkuchchamaindu e(mmi) 
ligainda vilai pox padinainkalanju ippon padinainkalanju Mathurantakan-madaikku (o)kkum 
ponnaga marrerrt it-Tirupparuttikkunril Rishisamudayattar indad-Devar pa . . . 
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Line15— . . . kalaiijum porularakkondu murkiriya narperellaikku . . . tta 
nilattukku nilavilai- yavananisaidu kudutton-kuduttapadiyavadu idukku iduveya . . . (I) 
mavarudipporut-chelavavadagavum idu valladu veru porul mavarudipporut-che 

LineI6— . . . vum koyil vasalar ponda kudimaippadu vélikkad . . . (t)tz 
muttaiyal nirvilai echchoru kurru mudalaya Seinir manji mudalana almara . . Ilana 
viyadonrun-sollavun-kattavu(m) peradémagavulm) ivvirra nila 

Linel7— . . . Ht cheyvavar tiruvanai maruttar pattidu paduvo(maga)vum eluttuk- 
kurran-sorkurra-mudalanakurrangalonrun-sollap-peradomagavum . . .« nilattukku iratyun 
kreyamumarakkoudu iratyili pallichchandamaga 

Line18— . . . kkadavomalladémagavun-tangal véndunkudiyi . . . muvittuk- 
kolvardgavum Chandradittavara chelvadagavenru oru kalavadu mirukdlavadu mukkalavadit 
ippadi samvadittu nilavilai yarudiyagachcheydu kudutto6m murkiri 

Linei9.— . . . kalattu Mahasabhaiyom ippadi yariven Kanchi . . . tuk-kati- 
kaiyana Kakku Nayakanana Tamil Vélan elutiu ippadikku vali sarril Kanchi Kesava 
neluttu ippadikku Vankiy-Arulala Bhattan eluttu ippadikku Vankippurattuk-Karunakara Bhat- 
fan 

Line20.— . . . (ip)padikku Pala . . . p(pu)rattu Vasava-Bhattan eluttu ippa- 
dikku Vankipu(rattu)k Konkumara Bhattan eluttu ippadikku Kaiichi Sri Krishna Bhattan eluttu 
ippadikkup-Ponnappurattuk-Govinda . . . eluttu ippadiyarivén Olukkaipakkattu patakatiu 
Sri Krishna Bhattan eluttu ippa(di) 

Line 21.— . . . (va) kkalaytaru(m) . . . ttu ippadi yarivén Kaitaduppi 
(vi)nda Bhattan eluttu ippadi yarivén Kaitaduppuril Na(rai)yur Sasanaya Bhattan elutiu|| 

Bis (nachchakkiravarttigal Sri Vikrama) Choladévarku yandu padinélavadu 
Jayankonda-Cholamanda . . 

Line 22— .. . Kaitaduppira(na Hasti-niv)aranach-Chaturvédimangalattu 
sa . . . arkkagachchamaindu ninra Tirundiir Sasanatiki Bhattanum Naraiyur Sasi- 
rama Bhattanun-Kudalir Chiponatatyu . . . na Kramavittanum Kannanirvi yinmél varuvan 
Kramavittanu Naraiyird-Deyvandyakak-Kramavitta 

Line 23.—. . . maditta Bhattanumiva. . . vom nilavilai yavanakkaiye . .. k 
Kaliyirk-kottattu Virpédu-nattup-pallichchandan Tirupparuttikkunril Aramba Nandikkuk . 
alumaga nangal virrukkudutta nilamavadu Rilparkellai Sempankudaiyay ki 

Line 24.— . . . kdl padinaindu ida. ..rku kdl pattoybadu mélpa... lai yidu 
veytudangi vadakku nokki kol padinaindum iduvey tudangi vadaparke(llai k)él irubattirandum 
idan kilakku kol minru kilparkellai iduvey tudangi kol . . 

Line 25.—. . . yum ikkayattin érun(kilak)ku nokki vilangu mukkél kalamun-ko . . 
lun-karaiyumagak-kondu kilakku nokki elubadin k6l nilam nirpaykaikkuk-kayakkalakka kolla. . . 
(va)ragavum ikkayamum kalumutpatta nilam ivargalukku Sabhaviniyogattukkaga virrukkudut. 

Line 26.— . + . nanradunarkasu . . . ko-tu irubadumavanakkaliyé 
kaichchelakkattérrik-kaikkondu virrn . . . vanaii-cheydu kuduttém ivv-Aramba , ; 


. [Saniya 
Bhatfanullitta ivvayaivom innilamivargal anubhavikka yidaduppannilattukku ; 
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The first record which ends in the course of line 21 registers a sale of land, free of 
taxes, by the Hastinivarana Chaturvedimangala Mahasabhd, i.e., the Hastinivarana village 
assembly, on behalf of certain individuals, to the assembly of ascetics looking after the 
affairs of the god at Tiruparuttikunram (i.e. the temple) for fifteen kalo during the 
thirteenth regnal year of Vikrama Chola-Deva. 

This would appear to be the record, the gist of which was re-engraved on the beams 
of the Vardhamana-mukha-mandapa during the twenty-second regnal year of Kulottunga 
Chola III (see No. 4 of list). 

The second record registers a sale of land to the Chaturvedimangala Sabha by 
certain individuals for being distributed or given (sabhaviniyoga) for Arambha Nandi (a 
festival in the temple)’ in Tiruparuttikunram, during the 17th regnal year of Vikrama 
Chola Deva. 

7. In Grantha, on one of the sides facing the east of the central beam anpperine the 
roof of the Sa/gita-mandapa in front of the Vardhamana shrine. This has been published 
in the Epigraphia Indica, Vol. VU, p. 116. A transliteration of it is given below as it is 
short and very important speaking definitely about the construction of the Sangita- 
TTT = 

“ Srimat-Vaichaya-dandanatha-tanayas-samvatsare Prabhave sankhyavan Irugappa- 
danda-nripatih Sri-Pushpasenajnaya | Sri Kaiichi-Jina-Vardhamana-nilayasyagre mahamanda- 
pam saigitartham achikarachcha Silaya baddham samantat sthalam. ||” 

This inscription records that Irmgappa, the son of the general Vaichaya and himself 
a general built in Prabhava (1387-88 A.D.) at the instance of Pushpasena a maha- 
mandapa in front of the temple of the Jina Vardhamana in Kanchi for holding musical 
concerts and paved with slabs (granite) the space all round. 

8. In Tamil and Grantha, onthe base of the north wall of the store room. This has 
been published in the Epigraphia Indica, Vol. VII, p. 115. It runs as follows :— 

Line 1.— Svasti Srih[*] Dundubhi varsham Karttigai madattil Parvapakshattut 
Tingatkilamaiyum Paurnatyum petra Kartti 

Line 2.—kai nal Mahamandalésvaran Arihara-rajakumaran Srimat Bukkarajan 
dharmmam aga Vaichaya-dandanatha-putran 

Line 3.—Jainédttaman Irugappa Mahapradhani Tirupparuttikkunru Nayayar Trailokya- 
vallabharkku pitjaikku 

Line 4.—Salaikkum tiruppanikkum Mavandirp-parril Mahéndramangalam narpar- 
kellaiyum irai ilipallichchandamaga chandraditya varatyum nadakkat-taruvittar Dharmmoyan- 
jayatu.|| 

This helps to show under which Vijayanagara king Irugappa was a general and 
minister. It records that the village of Mahendramangalam in the division of Mavandtr 
(evidently Mamandfr, five miles from Conjeevaram) was granted to the Nayanar (i.e., the 


1 See below, pp. 174, 181. 
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god) Trailokya-Vallabha of Tiruparuttikunram by the minister Irugappa, the son of the 
general Vaichaya (Chaichapa) and a staunch Jaina, in the year Dundubhi (1382 A.D.) 
for the merit of the Vijayanagara king Bukka-raja, son of Arihara-raja (Harihara II). 

g. In Grantha, on the lintel of the gopura. A reference to the purport of this 
inscription will be found in the Annual Report of the Epigraphy department for 1922-23 
under No. 98. The text is as follows :— 

Line 1—“ Sri Mallishena-yati-Vamanasirisishyah Sri Pushpasena-munipungava- 
Vamanaryan. | . 

Sri-Gopurottarayugam Kamalanivasam Sriman achikaradidam Paravadimallah.” || 

Its translation will be as follows :— 

“The sage Pushpasena Vamana, who was a disciple of the sage Mallishena, and 
who bore the surname Paravddimalla, i.e., a successful opponent of his enemies in discus- 
sion, built the superstructure of the gopura, which was, as it were, the abode of Kamala 
(i.e., Lakshmi, the goddess of wealth).” 

to. In Tamil and Grantha, the language being Kanarese, on the base of the veranda 
(Vardhamana-mukha-mandapa) in front of the Vardhamana shrine. This has been noted as 
No. 188 of the Annual Report of the Epigraphy department for 1901. As it has not yet 
been published we give it below :— 

Line 1.—Dhatu varusham Pushya-suddha-padyatilu Sriman Maharajadhiradja-Raja- 
paramesvara-Sri Virapratapa-Sri Vira-Krishna Raya Maharayaru Jayina-sthana-Buddha- 
sthanadak kurukkal udaiyargaluke nirupa nimma devasthanakke cheluva Kodugai enba girdmavanu 
Musirupakka pretindmavata Tirumalaidevipurata Agraharakke gramagrasam agi palisi nimma 
gramakke pradiyagi Chennamandyakka-tammat 'yan-Obi la-Uvachcheri enbakgrama. 

Line 2.—vanu nimma devasthanakke palittevu nivu a gramavanu kattikkondu & grama- 
vayu nimma devar Sasana akki kombadu ak-Kodugaiy énba gramavanu a Tirumalaidevipurata 
aggiraharata mahdjenan(ga)lukke Silasadaya akki koduvadagi nimma Uvachcheri enbak- 
giradmavanu nimma devar tirunamakshettiram aga Silasadanam akki kombadu asthaniganu 
nirupa (pra)sidhe sidhevu Sri Viriipaksha.|| 

It records a gift to the temple on Thursday, the 8th of January, 1517 A.D. (Saka 
1439, Dhatu) by the Vijayanagara king Sri Virapratapa Sri Vira Krishnardya Mahdrayar 
(i.e., Krishnadevaraya) of the village of Uvachcheri in exchange for another village 
named Kodugai which belonged to the temple and which was required to be given to the 
residents of an agrahdra named Tirumalaidevipura also called Musirupakka. 

11. In Tamil and Grantha, on the base of the gopura on its inner side facing the 
temple court-yard. This has been published in South Indian Inscriptions, Vol. IV, p. 105, 
as No. 368. It records a sale of land and site for the benefit of the temple and is dated 
Saka 1440, Bahudanya, i.e., 1518 A.D., while the famous Vijayanagara king, Sri Vira- 
pratapa Sri Krishnadeva Maharaya was ruling the land, 

12. In Tamil, on the compound wall on its outer side, to the right of the gopura. 

Line 1.—“ Svasti Sri {*] T Line 3.—lagiya Palla 

Line 2,—ttirumadil A Line 4.—van, 
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“This compound wall (was built by) Alagiya Pallavan.” 


13. In Tamil and Grantha, on a slab on the pavement of the Sangita-mandapa. The 
inscription is incomplete, the slab still bearing traces of the chunam that used to be 
pounded on its surface. What now remains reads as follows :— 


LineIl— ... [Sri malu-ma. Line 6.—rusimha devar. 
Line 2.—ha mandalesu. Line 7. 

Line 3.—ra-Irasati rdsa-(i). Line 8. 

Line 4.— asaparamesura-Sri. Line 9. 

Line 5.—Virapratapa-Sri Na. Line 10. 


The name of the Vijayanagara king Vira Narasimha is found here. What he is 
recorded as doing cannot be ascertained as the inscription is hopelessly obliterated by 
the heavy pounding to which the stone appears to have been subjected. The Narasimha 
referred to must presumably be either the brother of Krishnadeva Raya or Saluva 
Nrisimha. : 

14. In Tamil, on a graniteslab (broken) on the pavement embedded in the narrow 
passage between the walls at the back of the Pushpadanta and Vardhamana shrines. It 
reads as follows :— 


Line 1-—Svasti (Sri) [*] ...Kach...yil. Line 4.—Pallavan Muve. 
Line 2.—vdnigan Senga. Line 5.—nda Velan Sai. 
Line 3.—dirchchelvanaua. Line 6.—vitta kinaru. 
“ The well constructed in...... Kachchi (Kafichi) by a merchant called Sengadir- 


chelvan, who bore the titles Pallavan and Mivénda-Vélan”. 
15. In Grantha, on the lintel of a niche on the north wall of the Chola veranda in 
front of the Vardhamana shrine (Vardhamana-mukha-mandapa). It runs as follows :— 
Line t—Srimantam jagatamekam mitram mitrasamadyutim.| 
Line 2.—Vandeham Vamanacharyam Mallishena-munisvaram.|| 
“{ salute the teacher Vamana also called sage Mallishena, who is the only friend 
(important or reliable friend) of all the worlds and who is radiant like the sun.” 
16. In Tamil, on the southern side of the square platform or altar built round the sora 
tree. It is a verse in praise of the tree itself and runs as follows :— 
Line 1.—Svasti Srit[*] Tannalavir kunrdduyaradu tan-Kaiichi munvalattu mummuyivar 
milkiyadu maynavan tay Sengol. 
Line 2.—nalan kattun-T. enparuttikkunramar(n)da konkar dharumak-kura.|| 
“The kara tree that neither grows higher nor goes lower in its height, that was reared 
in early days in cool Kafichi, that was enjoyed by the three sages that lived in the 
village, that revealed the beneficial rule of the king of the land, that was situated in 
Tenparittikkunru, that was full of sweet pollen and that was Dharma (virtue) incarnate.” 
8-A 
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17. In Tamil, on the northern side of the altar built. round the ora tree. A verse, 
the beginning of which is missing :— es oy 
Line1—“. . . madit-Kachchit-Tirupparuttikkunradanir chila mali 
mummunivar séritirunda mélpar gies 
Line2—. . . kayaittin silaiyar cheydan tarun-Tamilp-Pallavar-kon tan.|| 
“Tt was the benevolent Tamil Pallava king that built the seat (here it refers to the 
altar built round the tree) with strong granite stones, the seat or altar that was already 
formed or designed or the stones of which were already gathered by three sages in 
Tiruparuttikunram in Kachchi which had compound walls (madil).” 


18. In Grantha, found on a bvalipitha to the north-east of the kéra tree. It reads as 
follows :— 


“ Svasti Srimad-Ananta viryya Vamana-munisvarasya.” 
“This is of (i.e., belongs to) the lord of sages, Sri Ananta-Virya-Vamana.” 


19. In Tamil, on the base of the gopura, on the left as one enters the temple. It 
reads as follows :— 


On the upper plinth. 
Line 1, Jina Kaiichi Tirayalokkiyanatha Suvami yar pusaikku maniyam. 
Line 2. Parkal médu pallam ku 350 Paiichamappattai ku 300. 
Line 3. Pallappattadai ku 800 Chirnam ku 340 | . Ammaiyarkunmal. 
Line 4. ku 50 Koyilampatti ku 90 Sigappu kunmal kuli 60. 
Line 5. valadu kéyil kuli 10 aga saruvamaniyam ku 2000. 
Line 6. yinda irandayiram kuli nilamum enrenraik. 
Line 7. kum saruvamaniya dharmamaga yadamoruvarum aki (hi). 
Line 8. tam paunamal paripalanam pannavum. 


On the lower plinth. 
Line 9. inda dharmmakku ahitam pbauninapér Gaigatirattilé Brahmatagago-hatti 
pannina do-ttilé pona(va). 
Line 10. kkadavargal \| Svadattadivigunam punyam paradattanup 
pahdrena svadattannishphalam bhavet |\. 
Line 11. Svadattam(*) va yo hareti vasundhara(m) Shasht 
thayam jayate-kshatah ||, 
It records a sarvamanya gift of 2,000 kulis of land for pur 
Trailokyanatha at Jina-Kafchti. 


alanam | paradattg- 
hirvarshasahasrani vrish-~ 
poses of worship to the god 


20. In Tamil and Grantha, on the eastern wall of the ardhamandapa of the Vardha- 
mana shrine, on the northern corner, near the balipitha of Vamana. The stones here are 
misplaced. The inscription to be detailed below runs on two old san d-stone slabs, one fixed 
by the side of the other but on a lower level. It is clear that these stones were disturbed 


at some time, probably during the construction of the Sangita-mandapa, These stones are 
numbered I and 2, 
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No. I. : No. 2. 
Line 1. Svasti Sri [*] (Tribhuvana Cha)... .. kravattigal Sri Rajard. 
Line 2. ja devarku ya (udu) os RM. oe cc 
' “ail prosperity. Inthe . . . regnal year of Rajarajadeva, the monarch of 
the three worlds’. . .” 
The rest is obliterated, the stone being badly weathered. 
The Rajaraja that is referred to in this inscription is the third of that name who 
is said to have ruled from 1216 to 1246 A.D. 
21. In Tamil and Grantha on the eastern wall of the ardhamandapa of the Vardha- 
m4na shrine, on the southern corner of the wall :— 
Line . Svasti Sri [*] Tribhu (va)nacha . . . ttigal Rajara-devarku yandu 7 élavadu 
. . . ka China Kanchipuratiu 
Line2. da Tirupparuttikkunri . . . Sri Mulasthanadeva-Udaiyarkkuttiruppadimar 
. .. . kam Rishisamudayattarkkum . . . Hastade Petia c 
Line3. . . . Gnachandradityava . . . takkaya ... . alunkalluvittdn Srilé 
. . . Sit-diyilsana . . . chayvana 6 
Line 4. ru (tti)kkuyri . . . la. . lu. . . ippadikku Ne 
Line5. . . . @u(cha) vélanum ullitta . . . (De eee Ce 
The rest is damaged badly. The inscription seems to record some grant dated 
seventh regnal year of Rajaraja Ill (1223 A.D.) probably of land for the temple expenses to 
be incurred on behalf of the central or main god of the temple and for the Rishi-samudaya 
or the group of ascetics who were empowered to administer the temple affairs. The 
donor’s name is not clear in the inscription, only two letters, Sri and Lo, being now 
legible. These two letters appear to be the beginning of the donor’s name. 


There are a few inscriptions relating to the sages mentioned in some of the temple 
inscriptions which are to be found incised on the balipithas, mounted on the brick altar at 
Arunagiri-médu, supposed to be the samadhi of the sages that were connected with the 
temple’. These inscriptions are given below. 

22. In Grantha, on the base of a small balipitha, north-west of the central samadhi 
on the altar :— 

First side—Svasti Chandrakirttt. Third side—viryya-Vamana. 
Second side—muni-sishyoyam? Ananta. | Fourth side—munisvarasya ||. 

“This (samadhi) is of (belongs to) the lord of sages, Ananta-Virya-Vamana, the 
disciple of the sage Chandrakirti. 

23. In Grantha, on the petals of a lotus-shaped balipitha, placed to the south-east of 
the central pedestal. It reads thus— 

First side— Sri Pushpa 
Second side—sena Va 
Third side—mana munth” 


1See above, pp. 39-40. 2Should be corrected as sishyasya, 
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“The sage Sri Pushpasena Vamana.” ; 
This pedestal is evidently intended as a samadhi stone of Pushpasena. 
24. In Grantha, on the base of the central balipitha. It runs as follows :— 
I side— . 
Ist line—S7ri Mallishena-padapankaja 
2nd line—chaiicharikas-Sri-Push pasena-muni-Va 
3rd line—mana-Sarimukhyah | Malam (dya tsa va) duhkhaju 
IT side— 
shanjananam Suryyendutdrakamapa 
III side— , 
ra sukha (ya) bhityat || 
“May the sage, Sri Pushpasena, the foremost among the learned, the bee that 
hovers over the lotus-feet of Sri Mallishena, bring prosperity to the afflicted persons 
- + . as long as there are the sun, the moon and the stars.” 
25. In Tamil, ona slab in the fields to the east of the temple, within a furlong’s 
distance. The slab bears also the carving of a triple parasol (mmukkodai)— 


1. Palla. 4. Ruli. ‘7. lukku, 
2. patta. 5. 800. 8. saruva. 
3. dai. 6. Royi. 9. maniyam., 


A sarvamdanya gift to the temple of 800 Aulis of land in Pallapattadai (probably name 
of the locality). This inscription confirms one of the details of the gift recorded in 
inscription No. 19, 


PAINTINGS.’ 


According to the custom prevailing among the Jainas “to carve ceilings with the 
principal incidents in the life of the Jina, to whom the main shrine or a corridor cell is 


ns ne a eee 

1Examples of South Indian Jaina painting are many, dating from early times such as seventh century A.1, 
down to modern times. The most important as well as the most interesting from the artistic standpoint are the 
fresco-paintings on the ceiling of the Jaina cave at Sittannavagal, dating from the seventh century A.1),, and assigned 
to the Pallava Mahendravarman I. As proved by me in my paper ‘‘The Royal Artist, Mahendravarman 1” read at 
the First Bombay Historical Congress, 1931, the subject of the Sittannavasal ceiling paintings is the samavasarana 

»or heavenly structure (see below, pp. 104-115), of which what remains to-day ‘‘ is the Khatika-bhimi or the tank- 
region with the faithful (44avyas) pleasing themselves by gathering lotus flowers, while animals such as elephants and 
bulls and birds and fishes are frolicking about pleasing themselves as best as they can.” It has been proved that 
these paintings compare well with the Ajanta ones in the matter of draughtsmanship (/nd. Ant., Vol. LI, pp. 45-7). 

Next in time and importance come the paintings at Tirumalai, North Arcot district, ascribed on the evidence of 
inscriptions to the eleventh century (Z/, /nd., Vol. IX, p. 229; Smith, History of Fine Art in India and Ceylon, p. 344). 
They are on walls and ceilings there, and traces of still older paintings covered up by the existing works are also 
found. Besides several designs, purely conventional and spiritless, there is a representation of the Samavasarana 
Structure here also in the form of the usual wheel about which Smith says that it ‘* possesses little merit as a work of 
art and is interesting rather as a proof of decadence than for its own sake " while its contrast with the Ajanta 
designs is worth noting ” (History of Fine Art in India and Ceylon, p. 344). 

Among later examples, of which there are many, almost every Jaina temple of importance in the south having 
paintings on its walls and ceilings, mention may be made of those in the Jaina matha at Sravaua Belgola illustrating 
scenes from the lives of certain Tirthankaras, as do the Tiruparuttikunram ones, and of Jaina kings (Coomaraswamy 
rapists of intian and Indonesian Art, p. 119; Narasimhachar, /nscriftions at Sravana Belgola (Ep. Car. I, 
pl. xlviii) . 
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dedicated,”? the ceiling of the mukha-mandapa and the Sangita-mandapa in the Trailok- 
yanatha or Vardhamana temple bears a series of coloured paintings which, as has already 
been remarked, illustrate the life-stories of three out of the twenty-four Jaina Tirthan- 
karas.? 

Though art-critics have much to say against this practice of “colour washing ” 
from the point of art, as conventionalism plays a great part in such paintings, it has 
nevertheless to be welcomed as it gives an easy means of reading the life-stories of 
the gods of the Jaina pantheon, without being forced to listen to narratives from the 
people who may know them or to look into the Jaina purduas, the majority of which are 
unfortunately still in manuscript form. This practice of colour washing and painting, 
which Mrs. Stevenson calls “the modern craze”,* has evidently taken the place of the 
craze for stone carvings which was customary from the early centuries, beginning 
perhaps with the Pallava king Mahendravarman I, and perhaps points to a decadence in 
sculpturing and architecture. Viewed from the point of usefulness, these paintings 
should certainly be welcomed and this practice has spread to Hindu templesalso. Even 
a non-Jaina is so impressed with the various incidents illustrated in these that he seldom 
forgets them or fails to identify them again. They form as it were visualized books of 
Jaina mythology and iconography presenting their details in an easy and interesting 
manner, The idea underlying this practice, as explained to me by one of the painters at 
Trichinopoly who was then working in the Matribhutesvara temple, is economy. This 
work is cheaper than that of stone carving, which is much more laborious. And the 
paintings, I was given to understand, were to be renewed if the colours faded. Failure 
to renew them has resulted in the fading and disappearance of many at Tiruparut- 
tikunram which has encouraged us to place them on record before they get com- 
pletely lost. 

The paintings are arranged in convenient groups, two running from north to south 
and two from east to west on the ceiling of the Sargita-mandapa, and one group running 
from north to south on the ceiling of the mukha-maudapa. They are contained in rows 
of panels, one after another, with a narrow band between every two rows for labels to 
explain theincidents. Those rows which contain the life-stories of Rishabhadeva, the first 
Tirthankara, and Neminatha, the twenty-second Tirthankara, and his cousin Krishna have 
the explanatory labels filled in below; but the letters in most of them are so completely 
lost that the remaining letters convey no sense. Fortunately, however, a manuscript 


Se ee ES 


1 Jnd. Ant., Vol. XL, p. 161. ? 

2 Adinatha (Rishabhadeva), the first Tirthankara, Santinatha, the sixteenth Tirthankara, Neminatha, the twenty- 
second Tirthankara, Pargvanatha, the twenty-third Tirthankara, and Vardhamana, the twenty-fourth Tirthankara are 
reparded as the principal Jinas. They are more frequently mentioned than the others, and their statues are more 
numerous. See /ud. Ant, Vol. II, pp. 139-140. 

3Stevenson, Ze Heart of Jainism, p. 284.-—Mrs. Stevenson, while speaking of the famous Jaina temple at 
Palitana condemns modern Jaina architecture and this practice of colour painting which she calls ** the modern craze 
for crude colour washing and paintings” which is ‘‘a terrible vulgarity that often disfigures modern Jaina temples 
and is seen at its worst in places like the temple city of Palitana, where the older buildings throw the modern craze 
for crude colour washing and paintings into terrible relief.” 
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entitled “Sri Purina” in Tamil-Grantha, now lying in the Madras Government Oxenta) 
Manuscripts Library 1 deals in a very elaborate manner with the lives of the 63 Salaka- 
purushas (Trishashti-salaka-purushas), among whom are included the 24 Tirthankaras, and 
has helped me a great deal to understand the scenes and the labels below them. .The 
remaining rows illustrate the life of Vardhamana or Mahavira, the twenty-fourth and the 
last Tirthankara; the bands below them have curiously enough no writing and no expla- 
natory labels. The same Purana and another Purana entitled “ Vardhamana Purana,” * to 
which my attention was kindly drawn by Mr. Mallinath, the editor of the Madras Jaina 
Gazette, made my task of identifying the scenes easy. In describing the paintings those 
that illustrate the life of Rishabhadeva will be taken first, then those of Vardhamana, 
as they follow Rishabhadeva’s on the ceiling of the Sangita-mandapa, and lastly those of 
Neminatha and his cousin Krishna. Rishabhadeva’s and Vardhamana’s run from north 
to south, and Neminatha’s and Krishna’s from east to west. 

Without understanding the meaning of the term Tirthankara it is impossible to 
follow the Jaina thought contained in these paintings, much less their iconography. 
The term Tirthankara seems to have originally meant the Being that has found a “ ford” 
(tirtha) through this world (samsara), i.e., one who has “made the passage” across the 
ocean of worldly illusion (samsara) and has reached that “further shore where he is, and 
will for ever be, free from action and desire.” ® But many Jainas are agreed in giving a 
different explanation to the term. They say that a Tirthankara is one who forms or “is 
the founder (with a very large F) of the four orders (tirthas) that collectively constitute 
the Communion or Sangha.” 


I 
SCENES FROM THE LIFE OF RISHABHADEVA OR TRAILOKYANATHA. 


From Vol. I of the Sri Purana we learn that this teacher passed through a succession 
of ten preliminary births :—1, Jayavarman. 2. Mahabala. 3. Lalitanga. 4. Vajrajangha. 


Ee i 


” Oriental Manuscripts Library, Descriptive Catalogue, R. No. 869. 

* A manuscript, copy of this is preserved in the Adyar Library, Madras. 

8Stevenson, Whe Heart of Jainism, pp. XV and 241. 

* A main tenet of Jainism is that man’s personality is dual, material and spiritual and that the aim of man should 
be to subjugate by his superior spiritual nature the material nature in him. If matter is brought under control the 
spirit becomes free and perfect. And itis such a Spirit that is called Jina (the conqueror) or Tirthankara. These 
free souls are of two kinds, the Siddhas who are again subdivided into Tirthankara-siddhas or those who preached the 
dharma in their embodied condition, and Samanya-siddhas who did not preach or propound the truth, and the Arhats 
or those that had attaine /cevalajiana but have not discarded the kd?mona body or the last vestments of human body. 
The state of the latter corresponds to that of the jivanmukta of the Brahmanical philosophy. Besides these there 
are Sages or human souls that differ from other men in that they move‘ in a higher spiritual condition, They are 
called munis or saidhus. Three classes of them are to be seen :—(1) Achiryas or heads of groups of saints ; (2) Upadh- 
yayas or teaching saints; (3) SadAus or all other ascetics that are endowed with 28 qualities. The above five classes 
of souls are called patichaparameshthins or the five supreme or important ones. To these five the Jainas offer their 
prayers many times every day in the following manner :— 

“Namo arahantinam, namo siddhinam, numo ayariyanam, namo uvajjhayanam, namo lo ye Sabba-sthiinum” 
“Salutations to the arhats, to the siddhas, to the acharyas, to the upadhydyas, to all the sadhus in the world,” 
For details on this subject see Indranandi, Patichaparameshthi-puja. 
or division of the souls in Jainism see Appendix ILI, pp. 185-187, 
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5. A king whose name is not given. 6. Sridhara. 7, Suvidhi. 8, Achyutendra. 9. 
Vajranabhi, and 10. an Ahamindra-deva or god. At his eleventh birth he was born as 
Rishabhadeva and entered the womb of Marudevi, the wife of Nabhi Maharaja, the four- 
teenth Manu, in the form of a bull. No sooner was Marudevi delivered of the child than 
Saudharmendra, the king of the devas,’ followed by his wife, Sachi or Indrani and the 
gods came to the king’s palace to pay their obeisance to the divine child. The gods then 
placed him on the back of Airavata, the white elephant of Saudharmendra, and proceed- 
ed to the celestial mount, Maha-Meru, where, in a richly decorated pavilion he sat 
crosslegged while the gods poured celestial waters over him. Every Tirthankara, as soon 
as he is born, is bathed with the celestial waters in this manner, the ceremony being 
known as Janmabhisheka.2 The child was then brought back to the city of Ayodhya, 
where he was born, and was handed over to Marudevi and Nabhi, to whom the great- 
ness of the chi:d was explained. He was named Rishabhadeva and grew into a youth, 
when he married two women, YaSasvati and Sunanda. The former bore him a daughter 
named Brahmi and 100 sons beginning with Bharata, who later on founded the Ikshvaku 
lineage of kings.’ The latter bore hima son and a daughter. Being requested by his 
father to put on the crown and rule the three worlds he did so, and ruled in such a way 
as to deserve the title of “ Trailokyanatha” which his father conferred on him at the 
time of his coronation. While thus ruling he was reminded of his divine mission by the 
Laukantika-devas’ We then realized that he should no longer be attached to worldly 
illusion (samsara) and repaired to the forest, where seated under trees he practised for 
years asceticism and meditation, periodically coming to the cities to partake of food. 


Many kings who wanted to imitate him in his austere course and repaired with him to 
the forests soon returned as they were still worldly and as such were unable to get over 
hunger and thirst. After years of strenuous penance (tapascharaua) he became a Keuali 
or one who had obtained omniscience.® The gods then raised the samavasaranya or 
heavenly pavilion,® where the twelve conferences comprising the whole creation met to 
hear eternal wisdom (dharma) from him. When a fortnight remained in his life the 
samavasarana dispersed and he went about preaching truth till the day of deliverance 
approached when he took to self-contemplation (Sukla-dhydna), i.e., when the soul reached 
every part of the universe and is yet contained within the body, and adopting its last 
form called vyuprata kriyanivriti which signifies total cessation of all organic activities, 
he passed into nirvaua in the space of time required to articulate the vowels a, 7, u, r, I, 


1 See below, p. 231. 2 See below, pp. 82-34, 121, 122 and 150. 3 See below, pp. 79, 80, 85, 89 and 92. 

4 See below, p. 94. 

5 Right knowledge (nana) is of five kinds :—1. AZati or sensitive knowledge which means knowledge of the self 
and the non-self by means of the senses aud the mind, 2. S7#ta, scriptural knowledge which is derived from the 
reading or preaching of scriptures, or through an object known by sensitive knowledge, 3. dvadhi, visual knowledge 
or direct knowledge of matter in various degrees with reference to substance or subject-matter (dravya), space 
(Ashetra), time (4ala), and quality of the object known (dhava), 4. Manah-paryaya, mental knowledge which is 
direct knowledge of another's mental activity about matter, 5. Aevala, or perfect knowledge or omniscience which is 
knowledge of all things in all their aspects and at all times. 

6 For detailed description see delow, pp. 104-115 and 130-132. 
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and entered the abode of gods who have attained nirvaua at the top of the universe. 
It is said that his body disappeared like burnt camphor, only some hairs and nails 
remaining. The nirvana is the fifth kalyaua or auspicious event in the life of every 
Tirthankara and the devas celebrate it. Indra (Saudharmendra) collected the nails and 
hairs of the Tirthankara and creating a mock-body of Rishabhadeva cremated it and 
with its ashes besmeared his body, the devas following him. 


Painting No. I (pl. viii)—This illustrates the first birth of Rishabhadeva, vrz., that 
of Jayavarman. The story relating to the scenes here painted may be summarized as 
follows :—Jayavarman was the eldest son of King Srishena of Indrapuri and his queen 
Sundari and had a younger brother Srivarman by name, whom his father favoured much, 
proclaiming him as the heir-apparent. Any other prince thus slighted would have 
resented this unkindly act—but not so Jayavarman. Far from coveting the throne for 
himself he was filled with the spirit of renunciation, that spirit of “ world-flight 
(vairdgya)” that propelled him to seek refuge at the feet of a saint called Svayamprabha, 
who duly admitted him into the order of saints and taught him to observe tweive kinds of 
austerities, both internal and external. Jayavarman was earning much merit by such 
observances and nearly became a saint himself, when, one day, he heard an uproar in the 
sky as of people moving about and, looking up saw a Vidyadhara, Mahidhara* by name, 
crossing the sky with his retinue and with all pomp. Suddenly his love for worldly 
pleasures and pomp revived and he found himself, in the midst of his penance, envying 
the position of the Vidyadhara and wishing to become one likehim. Thus contemplating 
he stood near an ant-hill, when out came a cobra and bit him in the leg sothat he died of 
snake-poison. 

The details shown in the painting are as follows :— 

I-a, B°eu-OHamaivaI@eanveorfasw aloamasonrsiass 
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Jambi-dvipa-para-Vidéha-Gandhila-vishaya-Simhapuradhipati Sri-shéna-maha- 
WE! ee STR 3 oy 
ce Srishena-maharaja, ruler of Simhapura situate in the country of Gandhild, in the 
Western part of Vidéha, a division of Jambu-island (Jainbi-dvipa) the continent in which 
WemVeueme te ots) (cnn 2 
As indicated by the label King Srishena is shown sittin 
while an attendant is fanning the party gently in front. 
head is smelling a flower held in his left hand. 
I-b, shows Srivarman sitting in court. 
father as the heir-apparent. 
tion is obvious. 


Ic, Wout & fare Bus LF aura ade; aS sr uyeure | 3 o* ] QerQuug .. 
Wr 0.) gre - Wwe aires UTIs Ae bal gos weut_th, 


1 See delow, pp. 67, fn, 1, 178, 


g with his wife Sundari, 
The king who has a kirita on his 


Evidently he has been proclaimed by his 
The label has completely disappeared, but the identifica- 
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* For details of Jaina Cosmology, see Adpendix TI, pp. 175-179. 
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Yivar-kanishthanagiya Sri-Varmmavinukku pita yuvaraljyam*) koduppadu . - 

vairagyattal-Svayamprabu-parsvattil dikshittadu yivadam| 

“The father making his (Jayavarman’s) younger brother Srivarman the heir- 
apparent, (ywvaraja). Here is he (Jayavarman) disgusted with worldly life, getting 
initiated (into the life of anascetic) by Svayamprabu (Svayatmprabha).” 


Jayavarman is shown sitting naked on the left before Svayamprabha, also naked, 
with his hands placed together in afijali. Hehas placed his crown and ornaments by 
his side. Svayamprabha who is seated on an elevated altar under a tree has his right 
hand in the upadega or teaching position and is addressing the supplicating Jaya- 
varman, who is seated also under a tree on an altar lower in level than that of his guru 
Svayamprabha. 


I-d. Weur u(on)2 dlaangu ge Bev Aarau, . . SugsAew anaste.as@niDeori, 
Yivar palba)darika-samipattil nidanippa . . . wmipattil sarpa-dashtayayinar. 


“While contemplating near the badari tree (siayphus jujuba) . . . he was bitten 
by a cobra.” 

Jayavarman is shown naked, standing under a tree, which according to the label is 
a badari tree, near an ant-hill, from out of which the cobra rises with outspread hood. 


Painting No. 2 (pl. viii).—This illustrates the next birth of the Tirthankara, vis., the 
life of the Vidyadhara king Mahabala. Jayavarman died of snake-bite as already 
related, and was born as the son of a Vidyddhara king, Atibala, the king of Alakapurt 
(the city of Kubera according to Hindu mythology) and of his wife Manohara. He 
became in course of time the Vidyadhara king and was called Mahabala.* He had four 
ministers who favoured four different creeds. They were Mahamati, who was a mate- 
rialist, Sambhinnamati, who held that things were only ideas, and as such unreal, 
Satamati who believed in the theory of voidness and Svayambuddha, whose religion was 
Jainism. Chief among these was Svayambuddha who viewed the king’s interests as his 
own and was therefore much respected and loved by the king. As the king was silent 
on the question of his faith, Svayambuddha was anxious to ascertain the king’s thoughts 
on the subject and to make him a convert to Jainism, if he were not one already. 


Fortunately he had opportunities to meet and converse with two clairvoyant sages 
(charana-parama-rishis) called Adityagati and Arifijaya, from whom he heard the previous 
existence of his king and also learnt that after ten births (b#avas) he was to be born. as 
the illustrious Rishabhadeva, the first Tirthankara. And in order to enable Svayambud- 
dha inspire confidence in the mind of his king and to claim thereby special attention of the 
king to his own doctrine in preference to those of his colleagues, the sages narrated to him 
two dreams that the king had during the night and their significance, commissioning him 


to explain them to the king when he met him. In the first dream the king found himself 
nn — —— 
1 Though the fruit of asceticism usually is birth in the heavens, Jayavarman’s subsequent birth as a Vidyadhara 
was as a direct result of his ambition to become one, when he happened to see the Vidyadhara Mahfdhara going in 
the sky with his retinue and coveted his position. 
g-A 
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thrown in deep mud by his other three ministers, from out of which Svayambuddha 
extricated him. In the second he saw a burning flame (agnijvala) which gradually 
diminished till it was extinguished. Svayambuddha was overjoyed and the next day 
did accordingly and explained to the king the significance of the two dreams. The 
sudden diminishing of the flame of fire, he said, meant that the king would live only for 
a short period, say for a month more, while the first dream proved in an allegorical 
manner the superiority of the Jaina faith to all other faiths. On hearing this the king 
realized that worldly existence and pleasures were transitory and that as his days were 
numbered, he had to get some spiritual elevation of his soul. Entrusting the kingdom to 
the care of his son, he repaired with Svayambuddha, who had now become his spiritual 
counsellor, to a sacred mountainous region where there was a temple for the Jina (Siddha- 
kitachaityalaya),’ and subjecting himself to eight kinds of austerities* worshipped the Jina 
(Jina-piija) and prepared himself for sallekhana*, the end that is sought by all the truly 
great, till death snatched him away on the appointed day for a better birth and a better 
world. And in his next birth he wasa god called Lalitanga. 
2-a. SA Wana © Boou-OHasraiswaGe. om oepleradaz ws i Qu1T Dasa} @) sir 
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Tat-bhavam viftu Jambit-dvipa-para-Videéha-Gandhila-vishaya- Vijayartha-parvvatot- 
tarasrent-Alakapuradhipati Mahabalan-ennum Vidyadhara-raja-vayinar||s-|] 

“ After leaving that bhava (that of Jayavarman) he was born as a Vidyadhara king by 
name Mahabala, who ruled over the city of Alakapura situated to the north of Mount 
Vijayartha, in the territory or country of Gandhila, in the western part of Videha, a 
division of Jambi-dvipa.” 

Mahabala is shown sitting with his wife by his side and listening to his minister 
Svayambuddha seated before him on the right. An attendant-woman on the extreme 
left is gently fanning the party from behind. Svayambuddha has got his right hand 
raised in an attitude of addressing or teaching, more probably the former, He has a 
turban on his head of the type that chettis of South India use even to-day on ceremonial 
occasions like wedding, etc. There are writings, done in black, in the middle of the 
painting itself behind Svayambuddha, which run as follows :— 


QUpwocwo my — paf a irry er aU QbePKaht ¢ Hav (3* Janrene nae; Syap)y 
8ran8r-5 Qs o 6 Zs 2 ade Egos. 

Svayambuddhan Sri-Charana-parameshtigalidattil [Ma*] habalanukku ayushyain masa- 
mdtramenrarindu upadesikkuradu. : 


“Svayambuddha narrating to Mahabala what he had learnt from 


’ the Charana- 
parama sages, vis., that the king was destined to live for a month more,” 


» See Appendix Il, p. 177. * See delow, p, 69. 
* A process of death by slow starvation whereby liberation of the spirit from the body is Sought for the sake of 
merit (dharma), i. 
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He is accordingly shown in the painting as explaining to the king what he had heard 
and advising him to strive for spiritual elevation and the like. 


2-b, 8 poreu@y QOarro\wert_6s qnusoeaa8o.4) sOur@) anwrae[4-* | 
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Mahabalan vairagyam-adaindu Svayambuddha-mamtriyodu Siddhaki|ta* |chaitya- 
layattil ashtanhika . . . - + + yivadam. 

“Mahabala got the spirit of renunciation and went with his minister Svayambuddha 
to the temple of the Jina situated on the peak called Siddhaktita, where he worshipped 
the Jina and observed “ ashtanhika-vrata” or eight kinds of austerities.” 

The eight austerities (vratas) are holy meditation, adoration of the Great Tirthan- 
karas, of the Liberated Ones, of Saints, of Preceptors, and of ordinary ascetics or 
Sadhus (collectively termed paiicha-parameshthi), recitation of the great obeisance mantra, 
and the cultivation of the spirit of detachment from the physical body. 

The temple with the Jina seated in the centre is the chaitya-alaya in Siddhakita and 
the two men in a worshipping attitude standing on the right of it are the king and his 
minister. The king wears a crown and his minister a close-fitting cap or turban. 
Another figure on the extreme right is sitting and is worshipping the Jina likewise. 
This probably represents the king divested of his kingly attire, who is, therefore, shown 
here twice, in his later stages, when it is said, he was observing the eight vratas referred to. 


Painting No. 3 (pl. viii)—This illustrates two lives, the life of Lalitanga and the life of 
Vajrajangha. 
3-4. 8anreu@@ sa auLd I @ omovwr s&® SS! @8_6r0¥Qen «sr a Lb G)2cu@yu9 @T 
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Mahabalan tat-bhavam vittu Isanakalpattu Lalitamgan-enyumn Devan-ayinar ivar stri 
Svayamprabhai yivadam. 
“ Mahabala left that birth and became in one of the sixteen kalpas or heavens called 
[éana-kalpa? a deva called Lalitanga. His wife Svayamprabha is [shown] here.” 


Both the deva and his wife, who wear crowns on their heads, are shown seated and 
in utter ease as required of them. The devas know nothing of labour or sweating for 
livelihood; fun and frolic with occasional mental troubles like jealousy at the greater 
brilliance and beauty of another deva characterize their lives. Though women are not 
admitted in the higher heavens like Sarvarthasiddhi*, etc., they find a place in the lower 


ones, of which /sana-kalpa is one. They do not conceive like mortals but form platonic 
and companionate marriages and spend their time in ease and happiness. Thus 
Lalitanga came to have 4,000 companionate wives; but his favourite was Svayamprabha 
who is shown in the painting. The deva-body. being a compound and consequently not 
eternal, there was a termination of the deva-life of Lalitanga who came next to be born 


as Vajrajangha, the’son of a mortal. His wife followed him six months later. 


1 Cf. C. R. Jain, Rishabhadeva, p. 12. 2 See Appendix 1, p. 183. See Appendix Il, p. 184. 
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3-0. Illustrates the life of Vajrajangha. 

Bom OSas ai-Gay—ral@e.am areoras Sapw 2 ¢ @Geil_ai-om ¢ Bev eue3 7 
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Jamnbit-dvipa-pirrvva-Videha-Pushkalavati-vishaya-Utpalakhetapurattil Vajrajamngha- 
maharaja-vayinar. Yivarkku Svayamprabhai Srimati yennum stri-yayinal. 

“He (Lalitanga) was born as Vajrajangha, who became the king of the city of 
Utpalakheta-pura, in the country of Pushkalavati, in the Eastern Videha of Jarmbu- 
dvipa. Svayamprabha (was also reborn and) became his (Vajrajangha’s) wife under 
the name of Srimati.” 

Both the king and his wife Srimati are shown sitting on a common seat, the latter 
behind the former. 

3-6. UR 7R0au8anrw rg spn LF8 Bub 28a worse hits Av 80.4) ;a sO vir all = 
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Vajrajamgha-maharajanum Srimatiyum Damavara-charanaridattil mamtripurohita- 
Senapati-sreshtigalodu tangal purvvabhavangalaik-kelkkuradu. 

“King Vajrajangha and his wife Srimati hearing from the charana sage, Damavara, 
their previous existences along with their minister, priest, general and merchant or 
treasurer.” 

The story relating to this scene is as follows :—Vajrajangha was invited by his 
mother-in-law (the mother of Srimati) to come to the rescue of her son, Pundarika, into 
whose weak hands the kingdom was entrusted by his father. He started for the city of 
his brother-in-law with his wife, accompanied by a big army. 

On his way, he met two chdarana sages called Damavara and Sagarasena, whom, 
after worshipping, he requested to narrate his Previous births. Damayara stated that in 
the first birth he was Jayavarman, in the second Mahabala, in the third Lalitanga, and in’ 
the fourth Vajrajangha. On being asked about Srimati’s previous births, the Sage said 
that in her first birth she was called Dhana&ri, in the second Nirnamika, in the third 
Svayamprabha and in the fourth Srimati. Similarly the king requested the sage to 
narrate the previous existences of his minister, preceptor (purohita), general, and merchant 
or banker (sréshf{i) which the sage did accordingly. Meanwhile, while these births were 
being narrated, four beasts, a tiger, a boar, a monkey and a mongoose were standing 
very near the party, without fear for men and were also listening to what the Sages were 
narrating. This made the king curious to know about them also and the sages were this 
time requested to narrate what they knew about those animals and why they were 
standing so near them fearlessly and listening to them. The Sages narrated their 
previous births also:— 

The mongoose was in its previous birth a merchant called Lolupa who was selling 
food. He was collecting bricks (éshtakas) in the hope of finding gold in them, as the first 
brick he collected contained gold within. He got these bricks from the king’s men in 
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exchange for food. Within a short period he had collected almost all the bricks 

available, that there was nothing left when the king of the land required bricks for build- 
ing atemple for the Jina. It so happened that Lolupa had to go to another city to see his 

daughter. While departing he gave strict instructions to his son to collect more bricks. 

But the son failed to doso and the father, on returning, kicked him on his head. The 

king learnt this as also the reason why he was kicked. He sent for Lolupa and inflicted 

on him torturous punishment (chitra-danda) as a result of which he died, and in his next 
birth was born as a mongoose. 


The tiger was in its previous birth a merchant called Ugrasena who was leading a 
loose and questionable life. Besides he ‘was in the habit of removing things and 
provisions from the royal household unauthorized. One day he was caught red-handed 
and was:severely punished by the king. After death, which soon overtook him, he was 
born as a tiger. 

The boar was in its previous birth a vicious youth called Harivihana. He was 
leading so bad and cursed a life that all his neighbours avoided his sight. His father 
remonstrated with him but in vain. One day Harivahana turned away in fury from his 
father when he was chastising him for his evil ways and was advising him, and in a 
mood of frenzy knocked his head against a rock, as a result of which he died, and was 
born as a boar. 

The monkey was inits previous birth a merchant called Nagadatta who was leading 
a bad and miserly life. Unable to deceive his mother who wanted to take precious gems 
(ratnas) from his father’s shop for his sister on the occasion of her marriage, and unable 
to prevent her from taking them nor bear the sight of so many gems going away for 
nothing, he died of great sufferings of heart and was born as a monkey. 


The sages concluded that these beasts remembered their past births and were there- 
fore listening to the exposition of Dharma by then, without fear for mortals. 


The king and queen went to the kingdom of Pundarika and after setting things right 
there returned home. Soon after, both died of suffocation due to smoke penetrating into 
the room where they slept, and after death were again born in the world. 

In the painting the king and queen can be made out sitting with hands folded in wor- 
ship, listening with devout attention to what two sages on the right are narrating. Though 
the label speaks of only one charaua sage, Damavara, the other sage Sagarasena is also 
shown sitting behind Damavara and similarly engaged. The animals referred to, v/z., 
boar, monkey, tiger and mongoose are to be seen below the party, the monkey and the 
tiger below the sages and the boar and the mongoose below the king and queen. 

Painting No. 4 (pl. viii).—Ilustrates the next and the fifth birth. 

L 2 558 Qonrver-OAue goaiAeormA suri corai Q8af salto Hev W988 
OapEeGnew Watt || 
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<9( a1) Qe Gv) t7rBe@t uQai_wb, 
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Uttamabhoga-bhimiyil dampatigalagi chérana-parameshtigalidattil dharmman- 
kelkkuradu yivadam.|| 
Kiri panri kurangu puli yinda nalu mrigangalum danayumoda-punyattinal a(n)ge Arya- 
raginar yivadam. 

“The king and queen are born in Uttama-bhoga-bhiimi and are listening to an 
exposition of dharma from two charana sages. Those beings that were tiger, monkey, 
boar, and mongoose in their previous births are now Aryas as a result of listening while 
they were beasts to an exposition of dharma.” 

After death Vajrajangha and Srimati were born as twins in the bhoga-bhiimi known as 
Uttarakuru’. Their names now are not given in the Sri Purana. The term bhoga-bhiimi is 
a compound of bhoga (enjoyment) and bhimi (land) and denotes the region where, like in 
the heavens, the residents have not to labour for their livelihood. The regions where 
men have to work for their livelihood are called karma-bhiimis or work-lands. The 
bhoga-bhiimis come after the heavens, and are far superior to our earth in respect of 
pleasures that the people can enjoy. Birth in the bhoga-bhiimi is in the manner of the 
flesh in so far as a conception does take place there. But the full development of 
adolescence is attained within a period of 49 days from the day of birth. But the parents 
never live to behold the faces of their progeny for they die the same instant that the 
children are born, the mother dying of a sneeze and the father of a yawn. The children 
are always born as twins—a male and a female together. When they grow up they 
become husband and wife. They do not sleep, do not perspire and excrements are not 
formed in their bodies.: Their eyes never wink and are always open. They eat once in 
three days, the quantity taken being never more than the weight of aplum. The female 
conceives but once, and that only at the end of her life. The kalpaka-trees? satisfy their 
requirements and consequently the ideas of property or appropriation never drise in these 
regions. All the three principal causes of crime—woman, land and gold—are wanting 
there. The residents of the bhoga-bhitmis are intelligent and virtuous ; they are proficient 
in the fine arts, singing, dancing and other accomplishments. After death they are reborn 
in the heavens. 


Vajrajangha and his wife who were now born as twins in the bhoga-bhiimi grew up in 
seven weeks’ time, became husband and wife and enjoyed long and pleasant life till, after 
the lapse of a long period, their souls departed from the material bhoga-bhiimi bodies and 
became embodied in the ethereal vestments of the heavenly regions once more, 

The four animals too were born in the bhaga-bhiimi, 

One day they met two chdrana sages from whom they heard an exposition of the 
truth (dharma) and the best system of thought (sasyak-darsana). The four beasts, 
tiger, monkey, boar and mongoose which listened to the charana sages in their previous 
births in company with Vajrajangha were born as Aryas, the highest among men and 


* See below, pp. 177-178, ? See below, p. 78, 
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are shown in the painting on theright as again listening to the chdrana sages while the 
twins are also shown as listening to them from the left. 
Painting No. 5 (pl. ix).—Illustrates two lives, the life of Sridhara and the life of 
Suvidhi, the sixth and the seventh births. 
5-a- . . Sra eager Wott || 
nnum Devanayinar yivadam || 


“Here . . . becamea Deva named ” 


The painting though much obliterated together with its label retains sufficient detail 
to enable us to distinguish a pair of figures and in the label the word “Deva”. This 
word makes it clear that the persons represented in the painting should be Sridhara, a 
deva and his wife for, according to the Sri Purana, the bhoga-bhiimija was born after death 
as a deva called Sridhara. 

5-D. SgHisood t_@) Roc) HaiasOay> iQ@e an as Baru anes 6.010 & Hey 
ari Queers wrgramdet, Weus aSy 2@cn07OO8 We tw a || 


Tat-bhavam  vittu Jarubit-dvipa-purvva-Videha-Vatsa-vishaya-Susima-nagar attil 
Suvidhi yennum raja-vayinar. Yivar stri Manoramat yivadam @-|| 

“Leaving that birth (Sridhara’s) he was born as Suvidhi, king of the city of Susima 
in the territory of Vatsa, in the Eastern Videha of Jambi-dvipa. His (Suvidhi’s) wife, 
Manorama, is (shown) here.” 

The king and queen are shown sitting like similar pairs occurring in the other rows. 

5-c. Warr avo an mru@G)aurr-9,) & Trev Iasi sAw wI22aCs OQ sSafsGoews 

wait a 


Yivar samsara-vairdgyattal munisvarar-idattil dharmman-kettu  dikshikkuradu 
yivadam @-. 

“Here he (Suvidhi), being disgusted with worldly life, goes to a great sage from whom 
he Jearns dharma and performs diksha,” 

According to the Sri Purana, the king was tired of worldly life, which he learnt was 
transitory and went to a great sage from whom he heard an exposition of dharma. He is 
shown in the painting twice, first on the left as departing evidently to a forest followed 
by an attendant and secondly as sitting under a tree with hands placed together in 
worship in front of a naked sage also sitting under a tree who has got his right hand ina 
teaching attitude. 

Painting No. 6 (pl. ix).—Illustrates the two next lives, the life of Achyutendra, a deva, 
and the life of a monarch (chakravarti) called Vajranabhi. 

6-a. Illustrates the life of Achyutendra. 

@ w91)\xB%9, . - - @r Baw a || 
. du Achyutakalpa . . .- nar yivadam © || 


. . 


p fo) 
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Not only has the painting been almost completely rubbed out but also the label below, 
But the few letters that remain speak of Achyuta-kalpa, one of the 16 heavens, in the light of 
which we can identify the scene as one showing the Achyutendra, the next birth of 
Suvidhi. 

On the termination of earthly life, Suvidhi’s soul appeared in the sixteenth heaven, 
the Achyuta-kalpa referred to; he became the lord (Indra) of this heaven and enjoyed the 
distinction of being the Achyutendra. He was invested with miraculous powers and 
enjoyed untold power and pomp. The four Aryas or princes who had been the lion, the 
pig, the monkey and the mongoose respectively in their earlier existences were also 
born in this heaven, as a result of the various austerities that they had practised and 
became friends of the Achyutendra, constituting as it were a single family. 


In all probability, as in other paintings, the persons that are represented are the 
Achyutendra and his wife, if he had one!. 


6-b. Illustrates the life of Vajranabhi., 
Romu-OSai aPDa> a@e an a veeras Magny arent De® on & Hev 
ag 7.67 AGwest sob we yeu Rw 19 @ | uQeuir a; CUTTSTESOT or overly 62 
Jambidvipa - piirvva - Videha - Pushkalavati - vishaya-Pundarikini-nagarattil Vajra- 
nabhi-yennum chakravartti yayinar || Yivarkku bratakkal enmar. 2. 


“He (Achyuténdra) became a monarch (chakravarti) by name Va jranabhi in the city 
of Pundarikint, situated in the country of Pushkalavati in the Eastern Videha of Jambi- 
dvipa...|| He (Vajranabhi) had eight brothers.” 

Achyuténdra died and was born again in the world, this time as a mortal. Asa 
mortal he was the greatest among the mortals, for he became a mighty monarch under 
the name of Vajranabhi. He was blessed in his brothers who were eight in number. 
They were respectively called Subahu, Mahabahu, Pithan, Mahapithan, Vijayan, Vaija- 
yantan, Jayantan and Apardjitan. The first four were in one of the previous births 
Vajrajangha’s minister, general, priest and merchant Tespectively, while the latter four 
were the lion, pig, monkey and mongoose. In addition to his br 
merchant-friend of his, Dhanadeva? by name, whom he looked upon 
for himself. Aided by this merchant-friend of his and by his brothers, the king was 
ruling over an extensive kingdom and was hailed as a chakravarti or universal monarch. 
After a time all the ten, e., the king, his merchant-friend and his eight brothers got 
disgusted with worldly life and commenced observing penance (diksha) and the austerities 
prescribed. And Vajranabhi was enabled by his penance to leave embodied existence 
and enjoy the condition of a class of devas, called Ahamindradéya'. 


others there was a 
as a pillar of support 


> The Sri Purana is silent on this, ‘ 

* His previous births in succession were : 1, Srimati, 2, Deva. 3- Kedava, son of Suvidhi. 
the sixteenth heaven, 

® See below, pp. 77-78, 


4. Pratindra jn 


1934] Tiruparuttikunram (Jina-Kaiichi) and its temples 75 


pa ee 
————————————————— 


In the painting Vajranabhi is sitting between two of his queens, one on either 
side. Two attendants stand outside, on the right, waiting to minister to his wants. As 
the life of Vajranabhi was considered important it is done elaborately in the paintings 
and five more rows (Nos. 7-11) are devoted to it. The next two (Nos. 7 and 8) show the 
king’s eight brothers and his merchant-friend who, as has already been said, helped him 
to rule the land. 


Painting No. 7 (pl. ix).--Shows a procession of men on Belsaduin and elephants which 
continues into the next row (No. 8) also. 


TOs wi eee Fs ‘ Quv yeMwirit UMMEG Qe Qurosi wey Ltd] 


Sreshtiyar pallakku mel poradu yivadam || 


Sreshti (merchant) going in a palanquin.” 


A palanquin is carried by men, and from the label, we learn that the king’s merchant- 
friend, Dhanadeva-Sreshtiis carried in it. The letters in the label giving the name of the 
merchant have unfortunately been rubbed. 


7-b. aang sg o(wr)eor One Quros uwDeut_tb || 


Aparajitan a(ya)nai mel poradu yivadan || 
“ Here (is shown) Aparajitan going on an elephant.” 
The elephant is driven by a mahout, and Aparajita is seated within a howdah on its 
back. 
7c. QQaguessd gues sib 9(wr)eer Que Qurog Welt 


Vaijayantanum Jayantanum Alya)nai mel poradu yivadam, 62 
“aijayantan and Jayantan are here (shown as) going on an elephant.” 
A mahout is shown seated on the neck of the elephant as in the previous panel (7-0). 
The brothers, Vaijayanta and Jayanta are within the howdah. 
Painting No.8 (pl. ix).—Here is a continuation of the procession. 
8-a. . , . b 8enreuramnayh oss Ar Qn Quros Waitt || 


m Mahabahuvum radattin mel poradu yivadam || 

“TSubahu and] Mahabahu [are shown] here going in a chariot”’. 

Two persons are seated in a chariot shaped like a double-pavilion and they are, 
as indicated by the label, Subahu and Mahabahu, two other brothers of the king. The 
chariot is driven by a charioteer, whose form can be made out in front of the brothers. 
A flag and parasol can be made out above and in front of the chariot. Apparently they 
were carried by attendants who are now rubbed out in the painting. 

8-b. Pom Y(wr)eor Quod Qurps || 


Pithan alya)nai-mel-p-poradu || 
“Pithan going on elephant.” 
IO A 
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An elephant is shown here as being driven by the mahout and as carrying a man 
who is seated within a howdah on its back and who, as indicated by the label, is Pithan, 
another brother of the king. 

8-c, SanraSomb Agua GAmrQne Ouros West, 
Mahdapithanum Vijayanum kudirai-mel poradu yivadam. 
“Here [are shown] Mahapithan and Vijayan going on horses.” 

Two men are shown on horseback, one on a red horse and the other behind him ona 
black one. They are, as the label proves, the remaining brothers of king Vajranabhi, 
Mahapitha and Vijaya. Three attendants are accompanying the party in a row, the one 
in front holding a festoon, the second in the middle holding a half-spread umbrella and 
the third who comes last of all holding a flag. 

Painting No. 9 (pl. x)— 


2. . OUT ETsE@or@:D wo@e(a) . . , QalLpea E 
- + Bratakkalodum Dhanade(va) . . . kelkka 
ns going tohear . . . with brothers and Dhanade(va) . . .” 


Being disgusted with worldly life and being painfully aware of the miseries atten- 
dant onit, Vajranabhi renounced everything and repaired to Sage Vajrasena, accom- 
panied by his eight brothers and his merchant-friend besides 16,000 kings in order 
to obtain at his hands diksha or consecration after listening to an exposition of dharma 
by the said sage. The Sri Purana says that the Sage was Vajrasena Tirthankara. It is 
not clear if Vajrasena is really the old father of Vajranabhi himself who renounced 
kingship, after entrusting the kingdom to Vajranabhi and who took to the life of an 
ascetic. According to C. R. Jain, Vajrasena Tirthankara was the father of Vajranabhi.: 

The king is sitting in a chariot drawn by horses. 
precede him on horseback while some attendants g 
follow him. Some of these attendants hold in their ha 
done in white. 

Painting No. 10 (pl. x).—This painting is rubbed out, especially its lower half 
nothing remains of its label, not even the border lines of the labels, nor even a few 
letters. Still the scene represented is obvious. It is just a continuation of the procession 
consisting of Vajranabhi, his brothers and merchant-friend that bad started in painting 
No. 9 for diksha. The members of the procession that formed the front are shown here. 
Such for instance are, from right to left, horsemen, one of whom blows a trumpet, men on 
elephant-back, one holding a flag and the other beating a drum, a horseman and two 
attendants with flag and festoon respectively. Surely the scene is intended to portray 
the paraphernalia that are always associated with royalty when it is moving. 

Painting No. iL (pl. x)— 


Id... 70N., . $80 agysrBussad 2 we2a@s , , . Bréapre 
Bin... 5... Oa AG) aap, MEEDarvorG sasavn , , . Gait_wd @_ I 


His brothers and merchant-friend 
© in front of him and some others 
nds lances, the heads of which are 


, and 


1 Rishabhadeva, p. 44. 
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rsa... .. ttil Vajranabhi-chakravartti dharmmanke . . . jakkaludanum 
en kka . . . dum dikshai-kaikkondu tapasu . . - yivadam a 
“Xing Vajranabhi, after hearing an exposition of Dharma from .. . with kings 


underwent diksha or consecration and (adopted) a life of deep austerity-here.” 

Vajranabhi, who. was seen marching with his brothers and merchant-friend and 
16,000 kings in painting No. 9 to obtain diksha at the hands of Vajrasena was admitted into 
the order by Vajrasena, whose example very much inspired him. His brothers and the 
merchant-friend and the kings that followed him, all of them, followed his example and 
entered the order too. ; 

In the painting, on the extreme left, Vajrasena Tirthankara is seen seated cross-legged 
ona pedestal under a tree. He is engaged in addressing or teaching Vajranabhi, who is 
similarly seated in front of him, the sacred dharma. His right hand is in the upadesu 
position and his left rests on the lap—a very common pose in meditation. His nakedness 
is in clear contrast to the dressed figure of Vajranabhi, who is still in kingly attire, the 
crown being prominent, and has his hands folded in afjali or worship. Some other figures 
that can be made out inthe painting as standing behind Vajranabhi and under trees 
represent some among the party that followed him. 


eA ee fe) goon an8 ru9( #6) aus ev vorfie 691-G) an tequTana Cpsw...@ 
: anal Dad 2u9 av nan§)2 7@)e.cu@u9 @ it uGeul_Ld a 
ee. a eee as samadhi(ni)shthayiyal(yinal) Sariram vittu Subahumudal 
du. . . Sarvarddhasiddhiyil Ahamindra-dévand-yinar yivadam @ . 
es va . . . by the virtue accruing out of meditation and penance he 


(Vajranabhi) left the body and along with Subahu and others reached Sarvarthasiddhi 
where he was born as an Ahamindra deva-here.” 

Vajranabhi performed at the end of his life the greatest of austerities, the sa'lekhana* 
and leaving the body of gross matter reached along with Subahu and others the region 
of the super-heavens called Sarvarthasiddhi where he was born as an Ahamindra god. 
His brothers and merchant-friend also attained to the same heaven as the result of follow- 
ing Vajranabhi’s good example by practising several soul-purifying austerities. 

In the painting we can hardly make out anything more than a seated figure which 
may be taken as probably representing Vajranabhi in his next birth, vis., that of an 
Ahamindra. The term Ahamindra which means “I am Indra” indicates that the Ahamin- 
dras are conscious that they are all Indras (lords) and have no lords over them. They 
treat one another as absolute equals. Their abode is one of the super-heavens called 
Sarvarthasiddhi which literally means “411 desires gratified.” Those who are born here 
can have no further ambitions for they have nearly reached their journey’s end and have 
only one more life to undergo in the region of the earth. They have “no regrets, no 
needs, nor longings for any kind of sense-produced pleasure,” and do not care to go to 
Oe 


1 Ratna Karandaka—* Dharmiya tanuvimochanam-ahuh sallekhanany-aryah.”—#,c., a process of death by slow 
starvation whereby liberation of the spirit from the body is sought for the sake of merit. 
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the other heavens or to the earth as they are ever filled with “the innate delight of the 
soul.” Sexual craving being unknown to them their heaven as also the other super- 
heavens are free from the presence of women. They all lead very long lives in the 
enjoyment of peace and the term of their lives js reckoned not in years but in oceans of 
years (sagaras). Thus they are supposed to live for thirty-three ecedns OF years without 
experiencing premature death, They require food once in 33,000 years, the quantity of 
food taken being much less than in the lower heavens and breathe only after thirty-three 
fortnights. They are all of handsome appearance, their bodies being endowed with 
symmetry and resplendence. The size of an Ahamindra is only one cubit. These 
Ahamindras are all gifted with unusual wisdom, and mutual love and jealousy, unlike 
the lower heavens, find no place in Sarvarthasiddhi. 

Painting No. 12 (pl. x).—Both the painting and its label are so badly obliterated that 
while nothing remains of the label to elucidate the scene intended a few figures that can 
be made out on the extreme right of the painting itself warrant only a conjectural 
interpretation. The standing figures, barring the one on the extreme right, probably 
represent the brothers and merchant-friend of Vajranabhi who, as has been Narrated 
above, became also “ Ahamindras” like Vajranabhi, But as the figure on the extreme 
right represents a woman Iam not sure if the above identification can be Correct, for as has 
already been said the Ahamindra heaven is devoid of Women. But no other event is 
recorded either in the Sri Purana or the Adi Purana as happening between the last scene 
narrated in painting No. 11 and the next painting (No. 13). There is little scope for any 
scene other than the one I have Suggested as probably intended here, [f this is correct, 
then the woman can be explained as Serving a negative Purpose, 7.¢., she is only intended 
to show by way of contrast that though she is denied admission into the Sarvarthasiddhi 
heaven the residents of the heaven experience divine joy and bliss, a joy that beats to 
shame the joy that an ordinary mortal can experience in the company of his lady- 

Painting No. 13 (pl. x) —Q@aorg 6roo\y|| Ore Bro D'l| ugnyrovly I 


love, 


“ Bhojanangam : Bhajanangam : Vastrangam +”, 
Three trees are foundin the Painting and they are, as the labels prove, 
ten kalpaka-vrikshas or “ wish-trees”” that catered to the needs of humanity tj 
Nabhi Maharaja, the fourteenth Manu, who became the father of Rishabhade 
trees that are shown are named bhojanangam, food-giving,” bhajanangam, 
and vastraigam, “ cloth-giving.” The other trees that are not show 
intended presence of which we can infer are, according to the Sri Purana, 
“ drink-giving, ” turydigam, “ music-tree, ” vhiishanangam, “ ornament-giving,” 
“flower garland-giving, ” dipaigam, “ lamp-giving, ” &rihangam, “ house-giving 
rangam, “‘ light-giving, ” 


madyangam, 
malyangam, 
” and jyotj- 
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enlightening the people. The last of these Manus was Nabhi Maharaja till whose time 
the kalpakavrikshas catered to the needs of mankind. It was given to Nabhi to become 
the father of the first Tirthankara. . 

Painting No. 14 (pl. xi)— 


O wey . . . 10th Manu. 
We Wap . . » Ith Manu. 
Oo. wey . . . 2th Manu. 
Om WZ . -.- 13th Manu. 


The foundation of civilization was laid by wise men who arose from time to time. 
These are the Manus or saviours who are fourteen in number. They are also called 
kulakaras’. : 

The left half of the painting is completely obliterated. On the right half we can 
discern seven Manus sitting in a row on a long platform serving the purpose of a pedestal. 
They all have their right hands lifted up to the level of the face which suggests that 
they probably hold in them flowers which they are in the act of drawing near their noses 
to smell. Such a representation is common in these paintings especially where seated 
figures otherwise unengaged are shown. Three, out of the seven, have one of their legs 
hanging down from the seat, while the rest have both legs on the seat, crossed in a typical 
Indian style. The last three bear the labels “Tenth Manu, Eleventh Manu, Twelfth 
Manu, Thirteenth Manu, ” thereby proving that-the four figures on the right represent the 
Manus, Abhichandra, Chandrabha, Marudeva and Prasenajit. The fourteenth Manu, 
Nabhi,? being the most important among them,* as one destined to become the father 
of the first Tirthankara, does not find a place here but is separately and more elaborately 
dealt with in the succeeding paintings. 

The obliterated portion of the painting might naturally have been supposed to have 
contained pictures of the first six Manus; but this space is much less than that occupied 
by the six later Manus, there being room for only three of them. This must either mean 
that the other thre e were left out of the painting altogether, or thatsome of the standing 
figures of men in painting No. 12 (pl. x) are intended to represent them. The only objec- 
tions to this are that the figures in painting No. 12 are all standing in clear contrast to the 
later seven Manus represented here as sitting, and that one of the former represents a 
woman as remarked already (p. 78). 

Painting No. 15 (pl. xi)—Shows scenes from the life of Nabhi Maharaja, running 
from right to left. The life story of this Manu is here painted elaborately not only for 
the reason that he was the father of Rishabhadeva but also because he is said to have 
Ne 


1See Appendix III, pp. 223-225. 

2 Wilson, Vishnu Purana, Vol. 11, pp. 100-103—-Nabhi, his son Rishabhadeva and Bharata, the latter’s son, find 
a place in the Hindu purinic lists, where Nabhi is said to be the son of Agnfdra, king of Jambii-dvipa, son of Priya. 
vrata, king of Antarveda. Also see /ud. Ant., vol. XxX, p. 248. 

3 Asiatic Researches, vol. 9, p. 259.-—Nabhi allotted to men the means of subsistence, vis,, asi (sword), masi 
(letters, lit, ink), 47ishi (agriculture), vanijya (commerce), and gasupa/ana (attendance on cattle), 
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established the line of the Jkshvakus, who took their name from the fact that he taught 
men the use of sugarcane, ikshu being its Sanskrit name. This is also claimed for his son.’ 
Though the painting is much defaced sufficient details still remain to indicate the scenes, 
The label below the panel on the extreme right runs as follows :— 
gon Osa; wvs@a sss Qurtaspss AGauQur® \r5ov ss) <2) Door 
(canr) Bev 57 93 amr moirg3 Soild wE@-6(@e. aur U9 CSG 0. uJeiL_w a 
Jambit-dvipa-Bharata-kshetrattu Arya-khandattu-tiruv-Ayodhya-nagaratiu aramanat 
(uai)yil Nabhi-maharaianum Marute(de)viyarum yirukkuradu yivadam e- 

“Here (are shown) Nabhi-Maharaja and his wife Marudevi sitting in their palace in 
the beautiful city of Ayodhya, in Arya-khanda of Bharata-kshetra in Jambt-dvipa.” 

In the light of the label it is evident that the two crowned figures shown represent 
the king on the right, and his wife on the left, facing each other. 

The next panel, in the centre, shows Marudevi sleeping on a swing while two of her 
attendants, one on either side of her, are moving the swing toand fro. The label below 
runs as follows :— 

oA@sGurr & 2 >ravdw ss LAS Hwa, wEeon & STH GS) weut_td || 
Marute(de)viyar nidra-samayattu padinaru svapnangalaik-kanukuradu yivadam |\. 

“Marudevi is here (shown as) having sixteen dreams, while sleeping.” 

These dreams are drawn up in the next row (No. 16) and will be described under 
No. 16. 


The next panel, the one on the extreme left, shows the king and queen facing each 
other as while conversing. The label runs as follows :— 


. . . bWG@s3Burmae. . . re Gera 6051 Yat. || 
Marute(de)viyarukku . . . laichchollukuradu yivadam ||. 
“Here (isshown) . . . narrating to Marudevi”. 


Though the label is obliterated it is easy to find out what the painting above origi- 
nally showed. According to the Sri Purana, Marudevi went to her lord immediately after 
waking up from her sleep and narrated to him in detail all the sixteen dreams she had and 
the king explained to her their consequences (phalas) or significance 3. 

Painting No. 16 (pl. xi)—Marudevi’s dreams" are shown here with their respective 
labels below, excepting the first four, which together with their labels are completely 
obliterated. The sixteen things that she saw in her dreams are as follows :— 

(1) Anelephant, (2) a bull, (3) a lion, (4) the goddess Lakshmt* as being bathed 
by elephants, one on either side, (5) two flower garlands, (6) the full moon in all its 


ee 

1See delow, p. 92. 2 See under painting No. 16, pp. 81 and 82, 

® Stevenson, 7he Heart of Jainism, p. 22.—These dreams are to-day often graven round the silver treasures in 
Jaina temples and Jaina women love to recall them, for it is given to all the mothers of the great Jaina saints to see 
them, 

* Another version is that she saw aship instead. As the painting has been completely rubbed out here we ar, 
unable to make out what was painted. hia 
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radiance, (7) morning sun (Bala-Sirya), (8) fish, (9) two filled pots or vases (kalafas), 
(10) a lotus pond, (11) the ocean, (12) a lion-throne or simhasana, (13) a vehicle or chariot 
of the gods on which they fly everywhere, (14) Naga-bhavana or palace of the Nagas or 
a seat designed like a snake, (15) a heap of precious stones, and (16) flames of fire . 

The king to whom these dreams were narrated by his queen, said that they all fore- 
told the birth of a very great being who was to become a Tirthankara. Healso explained 
that these dreams had some significances * individually, which are as follows :— 

(I) The elephant signified that the child to be born to them would become great. 

(2) The bull signified that the child would become the lord of the world. 

(3) The lion meant that he would become mighty and strong. - 

(4) The goddess Lakshmi signified that the child would be taken to Mount Mandara 
and be bathed with celestial waters by the gods. This bath, called Janma-abhisheka, is 
considered very sacred and is denied to all except those that are born to become Tirthan- 
karas. 

(5) The flower garlands meant that the child, after becoming a Tirthankara would 
expound Dharma or the Sacred Law to the world. 

(6) The full and radiant moon signified that he would please, just as the moon, one 
and all. : j 

(7) The sun meant that he would be resplendant and glorious. 

(8) The fish meant that he would taste all the pleasures of life. 

(9) The two filled pots meant that he would become the lord of all the treasures or 
nidhis. 

(10) The lotus-tank indicated that he would be endowed with good qualities and a 
beautiful appearance. 

(11) The ocean meant that he would acquire that knowledge which should be essen- 
tially acquired by a Tirthankara. This knowledge is referred to in the Sri Purana as 
kevala-jnadna or omniscience and one who acquires it is called fevali. 

(12) The lion-throne meant that he would ascend it as the monarch of the whole 
world. 

(13) The vehicle of the devas indicated that he would descend down to the world 
from heaven and be born. 

(14) Naga-bhavana meant that he would acquire all preliminary knowledge technically 
called avadhi-jndna or visual knowledge. 

(15) The heap of precious stones meant that he would himself be a heap of all the 
good qualities, known and unknown to mankind. 

(16) Flames of fire meant that he would burn by his potentiality all the actions 
(karma) that follow the doer. 

On the queen adding that the bull, which she saw in her second dream entered her 
face, the king explained that the Tirthankara had entered her womb that day and that as 
he chose to enter in the form of a bull (rishabha), he should be called “ Rishabhadeya.” 


1 For a slightly different account of the dreams and their significances see C. R, Jain, Rishabhadeva, pp. 76-9. 
II 


82 Bulletin, Madras Government Museum: [G.S. I, 3, 


Se 


The labels run from left to right as -— 
. Wirear|| 91% 755|| an-Ou,)>55|| dean) 'y|| asa 24~s080\y|| #1, ra\s|| an8- 
2-z¥|| adoanranoy| @e.aie8r_5y|| Sr or @u|| were, 


5 Malai || Chandran || Siryyan || Matsyam || Pirnakumbitam \| Tatakam || Samu- 
dram || Simihasanam || Devavimanam || Nagalayam || Ratnarasi 
«|. . Garland|} Moon || Sun || Fish || Filled vase || Pond || Oren || Lion- 
throne || Vehicle of the Devas || Naga-shrine || Heap of precious stones 
These dreams are represented in the painting from left to right. 
While the first four dreams are completely obliterated, including their labels, we can 
hardly make-out anything more of the others whose labels are preserved than thesun and 
moon, pond, ocean, vehicle of the devas, Naga-shrine resembling the vehicle of the devas 
and a circular heap standing probably for the “ratna-rasi.’ On the extreme right of 
the painting are visible flames of fire, the sixteenth and the last dream, the label of which 
has disappeared. 
Painting No. 17 (pl. xi).—This illustrates the birth of the Tirthankara and the events 
closely preceding and following his birth. 


” 


17-a. . . . GeaoSysacr, . . Gos G(a)rw a 
. Dévastrigal . . . kuradu yi(va)dam. 
“  . . Deva-ladies . . . (attending) here.” 


Marudevi, who is seated on an elevated platform on the extreme left is attended by 
three Deva-ladies, one of them (probably Sachi) sitting on the same platform in front of 
Marudevi and the other two standing. All the three are eagerly looking in the direction 
of Marudevi as if to express their willingness to minister to her wants. As already noted 
Deva-ladies attended on her during the period of her pregnancy. 

17-6, . . . opr) SpéGoez u9eu( Lb) 


Z Svami pirakkuradu yiva (dam). 
«. . . Here (is shown) the birth of the Svami (God).” , 


The central panel shows Marudevi giving birth to the divine child. Two attendant 
women (probably they are Deva-ladies) are supporting her, holding her hands and she is 
delivered of the child behind a screen which hides her from the waist downwards. 
According to the Sri Purana (Vol, I) she carried the childin her womb for nine months 
without however showing any of the signs of pregnancy, and when the period was eee 
she gave birth to Rishabhadeva, also called Trailokyanatha (Lord of the three worlds) in 
the month of Chitra, Krishna-Navami, Uttiradha-Nakshatra and Brahma-Yoga. At the time 
of his birth the name given to him was Sadyo-jata. 

17-c. Shows an event which immediately followed the birth of the Tirthankara 
Saudharma-Indra, the Indra of the first heaven’, started for Ayddhya with his wife 
eee 

2 See Appendix III, p, 231. 
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Sachi and retinue to pay his homage to the child and to carry it to the peak of Mount 
Maha-Meru to bathe it with celestial waters and make it, thereby, divine. All the devas 
reached the palace and stopped in the court-yard while Sachi following his instructions, 
went to the room where the child was born. She worshipped the child, and after pro- 
ducing sleep on Marudévi removed it and placed by her side a magic child (mock- 
child) instead. The child was then handed over to Saudharma-Indra who immediately 
‘placed it on the back of his elephant Airavata and started with his retinue for Maha-Meru. 
In the painting, Sachi is shown twice, first as facing the room, where Marudevi gave 
birth to the Tirthankara, evidently to take the child from there, and secondly as returning 
and delivering the child to her husband, who is followed by another deva called Iganendra, 
the Indra of the second heaven’ who spreads a white umbrella, an emblem of dignity. 
Painting No. 18 (pl. xi)— 
QeQaiR say amr 8) onus Qaerro rou-&&, 667 @)inev T pb SHH (or 09) a 6@) wm avor@) 
apa ustrenr 8am, , %HasgtssHeGu Qurogi, 


Devendran Svamiyai Airavatattin mel elundarulu (li) vittukkondu » . . shakam panna 

Maha . . . wmaru-parvvatattukkup-poradu 

“Devendra proceeding to Mount Maha-Meru to perform (Janmabhi) sheka (of the child), 
placing the god on the back of Airavata.” 

Saudharma-Indra mounted his vehicle, Airdvata and placing the child on his lap 
started on a procession towards the sacred mountain, Maha-Meru, where the child was to 
be bathed with the celestial waters. This ceremony, which every Tirthankara has to 
undergo at the time of his birth, is described as Janma-abhisheka. He was preceded and 
followed by other devas, chief among them being Sanatkumara and Mahendras' who spread 
chamaras or fly-whisks before the child and I$anendra who held a white umbrella over 
him. There were other devas also who held flags and festoons and joined in the proces- 
sion. In the painting, the white elephant carrying Devendra with the child on his lap 
and Iéanendra holding an umbrella behind is shown on the extreme right while the 
various other devas who formed a procession are marching in front, some walking, some 
on horseback and some on elephant-back, the last mentioned beating a drum. 


Painting No. 19 (pl. xii)—Here the Janmabhisheka of the child takes place in the left 
half (a) after which the party returns to the city of Ayddhya. A brief description of the 
ceremony and its preliminary settings must be told here in explanation of the painting, 
which is unfortunately largely obliterated. Maha-Meru mountain situated in the centre of 
Videha,” which is said to be the pedestal (Jina-Janmabhisheka-pitha) on which the child 
was to be bathed is flanked by four celestial gardens (vanas) called Bhadrasala, Nandana 
(this is the garden known to Hindu mythology as situated in Svarga, the world of Indra), 
Saumanasa and Panduka* and surrounded on all the four directions (east, west, south 
and north) by niches or temples of the Jina (Jinabhavanas). The dimensions of the 
pedestal] are rather exaggerated for the height is said to be 1,000 yojanas and the breadth 
10,000 yojanas and that it was situated very high in the sky, about 99,000 yojanas above 


1See Appendix III, p. 231. = PI, xxvii, ® Trilokasara, v. 607. 
II-A 
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the earth. Devendra and the procession circumambulated this mountain and reached one 
of the gardens called Panduka, in the centre of which was situated a maydapa, built of 
precious stones, over a polished rocky surface shaped like the disc of the moon, the 
dimensions of which were 100 yojanas of length, 50 yojanas of breadth and 8 yojanas of 
height. To such a mandapa, the child was led and was gently deposited in its centre by 
Devendra. The child, being a divine one, was able to sit cross-legged like grown-up men, 
facing east. To face east whena ceremony is performed is considered not only as 
auspicious but as the correct procedure. 


When the child was thus seated, two of the principal devas, Saudharmendra (the 
Devendra of Hindu mythology) and Iganendra performed the Janmabhisheka of the Tirthan- 
kara by emptying over him celestial waters collected in pots (kwiibhas) from the milk 
ocean, each standing on either side of the child, while the other devas witnessed the event 
with reverence and deep interest. After the ceremony was over and the child was 
sufficiently wet, Sachi, the wife of Saudharmendra took the child in a motherly way and 
rubbed away all the water-particles from its body and lovingly decorated him with 
flowers and ornaments. Once again Saudharmendra lifted the child and placing it on 
his lap, himself sitting on the back of Airavata, returned to Ayodhyd, in the same proces- 
sional manner in which he proceeded to the mountain, preceded and followed by the 
other devas, holding flags, festoons and umbrellas and other insignia appropriate to the 
occasion. 


19-a.. . . WGerOnQa or Apts & L(G )ehal $5) Qanarus@@38—-u0r@) 6% yr cir 
1): Rope 8rA@aabucr G0 si Weil a|| 


. + + Yinmeélé elundaru (ru) li vittu Saudharmma-Isanendrargal 
mabhishekam pannukuradu yivadam || 


“Saudharmendra and Igdinendra are here performing Janmabhisheka seating him on 


”» 
Sees. “oe 


In the painting four high towers or gopuras are shown, one above the other. Probably 
they are situated on the mountain Maha-Meru, at equal heights. To the right of the top- 
most tower can be seen, though faintly, Rishabhadeva sitting cross-legged, being bathed 
by two gods, one on either side of him. Four other gods stand to the right with pitchers 
in their hands. 


In what looks like a chamber below, with a canopy over it can be seen a big vessel 
placed on the ground and a vimana by its side.. Two devas stand on the right of the vessel, 
one of them appearing to stoop over it. Probably they are taking celestial waters from 
the big vessel in which they are evidently stored for bathing the child. 

19-b. BET AGapar sexy amir §}enus GeQagza @ wWUTU BRIO meg gdb 
Qaren® OearéaQorm@H aL a@uin®)\ reser FHyOGU Qurpg Geri a. 


Janmabhishékanantaram Svamiyai Devendran Airdvatattin mel vaittukkondu Devark- 
kalodunkiida Ayédhyapurattukkup-poradu yivadam e 
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“Devendra is here shown returning tothe city of Ayodhya after the Janmabhisheka 
was over placing the Svami (Rishabhadeva) on the back of Airdvata, followed by the 
other devas.” 


In the painting the child is shown seated in a howdah on the back of the elephant 
with Devendra behind him. Itis crowned and ornamented and smells a flower held in its 
left hand. Iganendra is seated further behind and is holding an umbrella over the child. 
The mahout who is sitting on the neck of the elephant in front of the child is carrying a 
goad in his left hand while a flag rests on his right shoulder. Three other devas are 
walking in front with flags in their hands. 


Painting No. 20 (pl. xii)— All along Marudevi and the people at Ayodhya were ina 
state of drowsiness from which they were enabled to recover on Sachi removing the sleep 
she had wrought, when the procession had entered Ayodhya. Sachi explained to Maru- 
devi what had happened. Saudharmendra placed the child on a throne and danced with 
joy, after which he undertook the ndma-karana or naming the child. All the people 
agreeing, the child was named Rishabhadeva’. The work of the devas being over for the 
time being they all took leave of the child and Nabhi Maharaja and departed to their 
various worlds. 


The painting runs from right to left and shows the procession returning to the city. 
On the extreme left we find a pavilion in which is seated Rishabhadeva who is worship- 
ped by some devas near by, while Saudharmendra with his hands placed together in 
worship. and knees bent is dancing with joy. The label below is completely, defaced 
only the letter @27 (ye) remaining. 


Painting No. 21 (pl. xii).—Rishabhadeva gradually grew into a handsome youth and 
was the yuvardja or the heir-apparent to succeed to the throne after his father. His 
father greatly desired that his son should marry and become the father of illustrious sons 
who would continue the Jkéshvaku lineage of which he was the founder. Theson was for 
a long time averse to marriage as he knew what worldly life meant. But owing to the 
repeated persuasions of his father who requested him to marry to teach to the world what 
the life and duties of a grihastha or householder were and how life would be and what it 
meant to one who would, in course of time, detach himself from such a worldly existence 
(nivritti-dharma), he married two women, YaSasvati and Sunanda. The former bore him 
hundred sons beginning with Bharata, who was the foremost Kshatriya in the dynasty of 
Tkshvaku and a daughter named Brahmi. To the latter were born a son, Bahubali?, and 
a daughter named Sundari°. 


1 Ind. Ant,, Vol. II, p. 135—It may be noticed that Rishabhadeva and his father Nabhi and son Bharata occur 
in the Hindu Puranic lists, where Nabhi, who is reckoned as the fourteenth Manu by the Jainas, is mentioned as the 
son of Agnidra, King of Jambii-dvipa, who in turn was the son of Priyavrata, king of Antarveda, The kings of 
various other nations also derived their descent from him. See Wilson, Vishuu Purana, PP. 162, 163 and 164 ff, 

2 See pl. xxxvi, fig. 1; a colossal statue of his on the top of the Vindhyagiri hill at Sravana- -Belgola is even now 
worshipped by the Jainas ditiden the name of GommateSvara. 

3 For details about the progeny of Rishabhadeva and his previous dhavas, etc., see C. R, Jain, Lishabhadeva, 


PP- 90-94. 
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Rishabhadeva taught his sons and daughters the various arts or kalas and sciences 
or Sastras. His father, Nabhi Maharaja, desirous of seeing him rule the kingdom crowned 
him, hailing him as “the monarch of the three worlds ” or poenlclsyanatie and as the 
first king of the Ikshvaku dynasty -or kula. As he was hailed Trailokyanatha on this 
occasion this name got perpetuated and the Tirthankara came to be called so. 


And Rishabhadeva proved a model monarch and was ruling the land righteously and 
skilfully by dividing the kingdom into five convenient parts for purposes of administra~- 
tion and establishing governors or representatives over them. . 

One day, while he was in the midst of his court, witnessing a dance performed by 
one of the dancing girls called Nilafijana, he saw her drop down dead and immediately 
disappear. The king understood that the time for her to die had come and that death 
awaited everyone that was born. This made him melancholy and contemplative and he 
began to dissociate himself from those bonds that tied him to the world and to the 
so-called pleasures that the world was believed to have in store. Ina short time he was 
disgusted with life and was only abiding his time awaiting the divine call, for he believ- 
ed, as every other Tirthankara or for the matter of that every prophet or founder of faiths 
believed, that he had a mission to perform. 

2I-a. . . . Qprdjonw HQ) Mover Lb nomrmadarnoreéQrrec cr odl8anmrerezny 

Gapere Gar a || 


. . . Svamiyai kalyanam pannik-kollachcholli Nabhi-maharajan  kélkuradu 
yivadam, @- || 
“Nabhi Maharaja is here requesting the Svami (Rishabhadeva) to marry . . . 
The scene is obvious. The prince is standing in front of his father Nabhi who is 
seated in a pavilion and is addressing his son on the lines indicated by the label; the 
prince is requested to marry to show to the world grihastha-dharma or the life of a house- 
holder. The prince was sent for by his father who, though he knew his son’s real 
thoughts and inclinations concerning life, and also his mission, put very cautiously before 
him the proposal for marriage thus :— 

“O Lord, thou really are the Father of the three worlds, for Thou art the Preceptor 
of all living beings. I am thy father merely like an accompanying cause. Be pleased to 
recognize the need for the establishment of the marriage sacrament, so that humanity 
may not misdirect themselves in that regard, and come to grief, through sheer inability 
to follow the example of great Celibates.” And Rishabhadeva assented by silence, 
accompanied by a smile and the monosyllabic “om.” The two persons on the left of 
Nabhi, other than the attendant who is gently fanning the king, are princes of a rank 
lower than that of Rishabhadeva, friends of the heir-apparent who are overjoyed on 
hearing the marriage talk between the father and the son and the subsequent assent of 
the prince to the proposal, They are visibly demonstrating their joy at the news, one of 
them actually plunging himself into a dance while the other is preparing himself by 
stretching his hands and so forth to follow suit. It is said that the prince had some play- 
mates, who were none other than some devas who were bornin the world to keep him 
company and to delight himin all ways. So assuredly these two are his friends, though. 


” 
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in the painting they are shown as holding in their hands festoons or banners which they 
need not hold. But their presence can however be justified, for it is said that though 
they were the prince’s playmates they could not help being his attendants also, feeling 
as such their inferiority in his presence. So there is nothing strange in their being 
associated with banners or festoons which are but marks to show respect to the hero. 
The ornamental knots on their heads reminding us of similar designs called kovdai found 
on the head of child Krishna (cf. paintings Nos. 69—72) mark these figures out as the 
friends of the heir-apparent rather than as ordinary attendants or courtiers of the king. 


2I-b. . . . @wer... ale \ruom iam gir see «ne YOPSS. » . 
. . . ren . . . Vidyaidhara-rajakkaluda . . . alaitiu . 


“ce ” 


ren. . . taking orinviting . . . with Vidyadhara kings . 


The story shown in the above scene is as follows—After obtaining the assent of the 
prince for marriage king Nabhi set about. hunting for a suitable wife for his son and in 
his quest he was aided by Saudharmendra. Their combined efforts were crowned with 
success and their choice fell on two accomplished and lovely girls, YaSasvati and 
Sunanda by name, the sisters (but according to another version the daughters) of two 
brothers who were ruling the Vidyadhara kingdom called Kachchha and Mahakachchha. 
The brothers who were apprised of the intention of Nabhi readily agreed and the 
marriage was arranged. The ladies came to Ayodhya, the capital of Nabhi, being 
escorted by their valourous brothers and were given to Rishabhadeva in marriage. 

In the painting the prince is marching ahead followed by the two brides while an 
attendant deva holding an umbrella goes in front of the prince. The prince who is 
dressed and decorated much in the same way asin fig. a betrays himself as the bride- 
groom (a bridegroom of the Indian type) by displaying a certain amount of shyness 
and feigned unconcern by looking away from his brides. All the three, 7.e., the prince 
and the brides carry in their right hands the auspicious flower, the lotus. That in 
the hand of the prince is a big one while those in the hands of the brides are small. 


The attitude of the prince may also be explained as indicating the disinterestedness of 


the prince who consented to marry to oblige more his father than to derive any pleasure 
out of it. He is shown here as receiving his brides and escorting them to the marriage 
pandal or mandapa (kalyana-mandapa) where the marriage ceremonies had to be undergone 
before they could be declared to be husband and wives. This custom of the bridegroom 
escorting the bride is common in India especially among the South Indian Brahmans’. 


SS Ee eee 


1 In fact among the Brahmans there appears to be no end to these escortings which, however, take sometimes the 
form of processions in which the bride’s and the bridegroom’s parties mingle ; and it is a matter of deep interest to 
note that the attitude of the bridegroom in these processions, seated or standing as he ought to be with his bride by 
his side, will be invariably one of extreme delicacy, shyness and consequent feigned indifference towards the bride 
by his side, the feigned nature of which is more than ever betrayed by the stiffness of the bridegroom’s pose in 
keeping his person and particularly his face away from the bride by his side. His relatives and friends whom particu- 
larly he wants to assure by his feigned unconcern that he is not in the least overjoyed or elated at the prospect of the 
pleasures of wedlock are not deceived but see through him and to his utter discomfort cut jokes at his expense within 
of course the hearing of the bride, the last person in the world that the bridegroom would wish should hear them, 
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Though the label contains the term “ Vidyadhara Raja” which would mean that the 
prince is taking the brides to the marriage hall accompanied by the Vidyadhara kings, 
who happen to be in this case the brides’ brothers, Kachchha and Maha-Kachchha, the fact 
that no other figures than those of the prince, the brides and the attendant with the 
umbrella in front of the party are to be found in the painting goes to prove that the 
Vidyadhara kings were not drawn at all, there being no room for them in the painting. 


Painting No. 22 (pl. xii).—Both the painting and its label are badly damaged more 
particularly the label, of which nothing remains. Still the scene is obvious. The 
marriage ceremonies are carried on here in Brahmanical style, for during Brahmanical 
ceremonies the fire is lit and offerings like ghee (ajya), flour and rice (purodasa and laja) 
are poured into the flames. The idea underlying these offerings is that Agni, the fire- 
god, being the agent of the devas carries to the respective devas the offerings of their 
devotees. The yajamdna or person who has the ceremony: performed either by himself 
or by a priest on his behalf, must always be present and is supposed to direct it himself. 
If his wife is to share in the merit she must be present also. 


In the painting the prince and his brides (badly damaged) are seated on the right on 
a raised platform and under a pandal, two supports of which (ordinary sticks) can be seen. 
The fire is lit and is placed on a raised seat placed between the sticks that support the 
pandal which probably is intended for the hémakunda or homa-pot, in which fire should 
be kept before the ceremony is begun. Two priests can be seen on the left of the fire, 
one of them sitting very near the fire and pouring into it the offering (probably ghee) 
collected in a ladle, and the other sitting behind him and probably assisting him by 
chanting the necessary mantras, as is indicated by his pose with the right hand raised 
up to the level of the mouth with the tips of its thumb and the first finger joined so as to 
form a ring—a pose of the hands that is frequently adopted by chanters of mantras to 
indicate the different grades of sound technically called svaras. Three other figures are 
seated behind the priests and come next to the priests in importance, being the allying 
parties (sambandhins) that were chiefly responsible for bringing about the marriage. The 


first two in this trio, sitting immediately behind the second priest, are the Vidyadhara’ 


kings, the brothers of the brides representing the brides’ party, while the third who is 
seated behind the couple must be Nabhi Maharaja, the father of the prince representing 
the bridegroom’s party. They are all in kingly dress, the crowns on their heads marking 
them out as the persons we have suggested above. While Nabhi Maharaja has got his 
right hand raised as if he was speaking, the Vidyadhara kings who are alike are sitting 
close together and have their hands in their laps. All are intently watching the 
eee 

1 Thus we can see in ceremonies priests who enjoy the confidence of the Yajaminas doing homa or the ceremony 
involving the consigning to the flames of ghee, flour, etc., to the accompaniment of chants. In such cases the 
yajaminas for whom the priests officiate should be present accompanied by their wives if the merit said to accrue 
from the performance of the particular ceremonies is to be shared by the performers with their wives, and without 
their wives if the merit is to go to the yajamanas alone. The rituals forming part of the reremnoning demand the 


performers’ presence, as their agent, the priest, has to take instructions from the yajamiinas before he should arocead 
further. F 


1934] Tiruparuttikunram (Jina-Kajichi) and its temples 89 


ceremony: The space in the panel on the extreme left which shows nothing now 
presumably contained other members of the party that had come to attend the marriage. 


Painting No. 23(pl. xiii). . . @8 . . . Gog Barn, 
laka . . . kiradu yivadam. 
Ss a 5 JR 2 5 6 lncinys = Ine.” 


As the painting and its label are badly damaged, the few letters of the label that 
still remain being unintelligible, it is only possible to give a conjectural interpretation. 
In all probability the scene intended is one of the marriage festivities that followed the 
religious ceremony described under No. 22 (pl. xii). As is always the case with mar- 
riages in South India the prince’s marriage was followed by entertainments and musical 
performances in which nautches played a great part. On the right a nautch is proceed- 
ing, the dancing girl dancing in front with her hands lifted above her head and legs 
bent, suggesting that she is swaying her legs to the accompaniment of music and the 
beating of time. A party of three men form the rest of the nautch and do the singing and 
drumming part of the work. The foremost among the three seems to be singing, the next 
beating time and the third (the one on the extreme right) beating the drum with both his 
hands. The drum hangs from his neck and can be discerned in front of his waist. This 
is a typical nautch with which most South Indians are familiar, The party that is enter- 
tained can be found on the left of the painting. This part has suffered particularly badly, 
but what remains of it shows two seated figures each fanned by an attendant. These 
figures probably represent Nabhi and his son or the Vidyadhara kings for whose delight 
the nautch would have been arranged by the bridegroom’s party, as this marriage took 
place in the city of the bridegroom. 

Painting No. 24 (pl. xiii)— + + - srQOeurm . . . é@uQu1 psiGan_t. 
najnatyal . . . kkupporadu yivadam. 


“ 


by order . . . going to-here.” 


The label is not helpful in explaining the scene. But in the light of the account of 
events found in the Sri Purana it becomes clear. 

As the kalpa trees had by now disappeared and spontaneous growth was not yielding 
sufficient food for the people whose number was nevertheless increasing, people did not 
know what they should do for their livelihood. They therefore went in a body to 
Rishabhadeva and falling at his feet requested him to find a way for them out of the 
impasse. Rishabhadeva was moved by deep sympathy for them and was planning in his 
own mind how best he could serve them. Just then Saudharmendra, the lord of the devas; 
divining his thoughts entered and announced himself as ready to carry out the plans of 
Rishabhadeva for the benefit of mankind. Rishabhadeva taught the people first 
agriculture, particularly the cultivation of sugarcane (‘kshu) and other crops and then 
various crafts and arts. He then laid the foundations of civic life, housing the people in 
suitable houses, palaces and the like, and taught them also how to co-operate with one 
another for mutual benefit, He then divided the country into provinces, the provinces 
into various districts and the districts into towns and villages and appointed kings aud 

12 
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chieftains to govern these provinces and regulate civic life so that they could become 
general and permanent factors of government. Among the occupations and crafts that 
he taught men mention may be made of letters, warfare, cultivation, trade, carpentry, 
goldsmith’s work, music, dancing and painting. He then did what is called varndsrama- 
vyavasthd or the classification of people into castes or classes. There were three castes 
that were founded by him which are :— 
(1) Kshatriyas, who were the warriors, 
(2) Vaisyas, who were the traders, and 
(3) Sidras, who earned their living by manual labour or handicraft, and by service 
under the Kshatriyas and the VaiSyas. These were at first called jaghanyaja 
(small), later avara (lowest or last), and finally Sidras. Later on those that 
had wrestling as their profession were also counted as Sidras. 


There were no Brahmans then and the classification of the Brahman caste as such 
takes place later on during the time of Bharata, the illustrious son of Rishabhadeva. 
Thus it will be seen that the above classification was on the basis of occupation and not 
on blood, all enjoying the liberty to pursue literature and education if they liked. 


With regard to the origin of the Brahman caste which is assigned to the time of 
Bharata, the Jainas have an interesting story. Bharata one day invited the male 
residents of Ayodhya to see him in his palace. He had so arranged that a small path 
alone was left for them to pass along, unless they chose to go over extensive and neatly 
trimmed grass meadows, that were found on either side of the narrow pathway. The idea 
was to single out those who were very tender-hearted and who would prefer walking in 
the small path rather than in the extensive grass meadows lest they should injure the 
souls that abode in the blades of grass. Those that did not tread on the grass he called 
Brahmanas because of their knowledge of Brahman, i.e., the divinity of life. This action 
of his was condemned by his father and the Brahmaua class found no place in the Jaina 
caste system till the time of the Adi Purana’, the author of which Jinasena’ lays emphasis 
on this distinction “to placate the Brahmanical hatred and win them over to protect the 
Jainas against bitter persecution at the hands of their co-religionists (Hindus).” 


In all his work Rishabhadeva was assisted by the lord of the devas who is usually 
referred to in the Jaina Purdnas as Indra and sometimes as Saudharmendra. In all the 
cases where he is referred to as merely Indra we should understand that the person 
referred to is the Indra of the first heaven (kalpa) who derives his name from the heaven 
of which he is a resident and the lord; the name of the first kalpa being Saudharma he 
comes to be called Saudharmendra?. Jt should also be borne in mind that Sacht, the wife 
of Indra or Sakra in Hindu mythology, who plays a great part in the jJanmabhisheka 
ceremony of the Tirthankaras (pp. 83-84) and who is an associate of Saudharmendra in 
all his activities is Saudharmendra’s wife?, Saudharmendra is also referred to in many 


i Adi Purina : res of sy Jaina Maha-Purina. Commenced by Jinasena in the latter half of the eighth century 
+D,, it was completed by his disciple Gunabhadra in about 897 A.D. See Bombay Gasett. 
? For details see Appendix I11, p. 231. POR eT ae a 
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places in the Jaina Puranas as Devendra or the Indra who is the lord of the devas. Thus 
wherever either the term Indra or Devendra is used Saudharmendra, the lord of the 
first kKalpa known as Saudharma is meant. 


In the painting we can discern seven men standing turning to the left where 
evidently Rishabhadeva was shown seated. Though the left half of the painting is 
obliterated we can infer the presence of Rishabhadeva by the attitude and the dress of 
the seven persons that are standing in front of him. That they are common-folk is 
clear from their ordinary attire consisting of an under-garment, an upper cloth 
(aigavastra) which covers their breasts and a turban of the type that we find most chettis 
of South India using to-day. Six of them are in an attitude of worship or supplication 
with their hands folded in the amjali pose against their breasts, while the seventh, the 
last in the row standing on the extreme right of the group, though similarly dressed and 
in a similar attitude looks away from the left, the direction in which the other six are 
looking. The action and the attitude of the first six and the seventh are significant. 
While the first six indicate by their attitude that the party had come to request the 
prince to show them a way by which they could find means for their livelihood, the 
kalpa-trees having disappeared and spontaneous growth not yielding sufficient food for 
the people whose number was increasing; the seventh who has also come ona similar 
mission but has got his face turned away from the prince on whom the attention of the 
other six is rivetted is looking at the figure of a crowned person, who is no other than 
Saudharmendra, who, as has already been narrated, announces himself before the prince, 
when he was so engaged, as one ready to carry out the projects of the prince. The figure 
of Saudharmendra can be made out on the extreme right of the painting as that of a tall 
person with a conical crown on his head, the usual kirifa, with his right hand in a pose 
indicating vismaya or wonder or gratification and with his left hand hanging loose by his 
side. The hand which is in the vismaya pose may also be taken to be in an attitude indi- 
cating that he is singing the praises of Rishabhadeva as he is entering the assembly hall 
in Ayodhya where the prince was then seated. The attitude of the seventh in the group ~ 
suggests that he had caught sight of Saudharmendra who was just then entering the 
apartment but had not yet been seen by those who were nearer to Rishabhadeva. 

Painting No. 25 (pl. xiii)— 


a-a. . . , GLb GLOGos Gor ew 


Kiritam Sittukuradu yivadam © 


- here (is shown) the placing of the crown [on the head of Rishabhadeva],” 


As nothing remains in the painting of the scene that the label indicates we can 
do no more than give a brief description of the coronation of Rishabhadeva as found in 
the Sri Purana. 

As a result of the reforms that the prince had introduced which were zealously and 
skilfully carried out by Saudharmendra the people were happy and prosperity reigned 
everywhere in the land and all the people were grateful to him and never wearied of 


singing his praises. Some time after this, Saudharmendra came to Ayodhya with his devas 
12-A 
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eee 
and his wife Sachi and made the necessary preparations for the coronation of Rishabha- 
deva as the king of the land in succession to Nabhi Maharaja, who was himself very 
anxious that his illustrious son should take up the reins of government so that the land 
could have a better lord and so that he could rest and pursue a life of austerities that 
would lead him on to spiritual uplift. The event was made the occasion of great celebra- 
tions in which the devas under the leadership of Saudharmendra participated. After 
doing the abhisheka ceremony, i.e., pouring celestial waters on the head of the prince, in 
which all the devas took part, beginning with Saudharmendra, Saudharmendra requested 
Nabhi and several other kings of this world to do likewise, after which Nabhi was 
required to perform the actual coronation ceremony which consisted of placing the 
crown that he had himself worn for a long time on the head of his worthy son. This 
Nabhi gladly did, naming his son “the Lord of the three worlds,” a cry, which the 
devas took up and kept up for such a long time that the vibrations of their cries still 
lingered in their heavens when they reached them after the coronation of the prince was 
over. After enjoying dancing and other festivities at Ayodhya the devas departed for 
their respective worlds. 

25-b. soveurm &-omT—nalouve GpsorBw aiovs Her wid Lior amnGo si Wet_a|| 

Bhagavan Kuruvamsam mudalagtya vamsanirnayam pannuguradu yivadam|| 

“Bhagavan (the Lord) is ‘here (shown) doing the classification of families like 

kurnuvamsa, etc.” 
SuTwuovvTiIasd sow vw gm Weu(L1)|| 


Kuruvamsadhipati Kuru rajan yiva(dam)|| 
“King Kuru, the lord of the family of the Kurus.” 


Rishabhadeva sent for four great Kshatriya warriors, namely, Somaprabha, Hari, 
Akampana and Kasyapa and appointed them to rule over a thousand chieftains each. 
He gave Somaprabha the new name Kuru and called him the first member or the founder 
of the Kuruvaméa ; then he called Hari, gave him the name Harikanta and made him the 
first member of the Harivam$a; then he called Akampana and changing his name into 
that of Sridhara made him the first member of another: family which he called the 
NathavamSa. The last to be called was Kasyapa who was named Maghava and was 
hailed as the starter of the Ugravam$a. These kings were then sent to their respective 
provinces. Thus in Rishabhadeva’s time there were five vargas, the above four, and 
the Jkshvaku family of which Rishabhadeva was the founder,! all created by Risha- 
bhadeva himself. It is said of the Jkshvaku vaméa that it arose in this way; the first 
thing that Rishabhadeva taught his men on the disappearance of the kalpa trees was the 
use of the sugarcane juice (‘kshurasa) which earned for him the title of “Ikshvaku.’» 
Subsequently this term came to be applied to his family. The Surya and Chandra vaiisas 
arose out of the /kshvaku vaiisa somewhat later, being founded by two of the grandsons 


Se — eee 


* According to other authorities Nabhi Maharaja is the founder of the /éshozku family, 
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of Rishabhadeva, the former by Bharata’s son Arka Kirti, and the latter by Bahubali’s 
son, Soma Kirti, also called Mababala.2 While Kuru and the other three were maharajas 
there were also several adhirajas created who were smaller chieftains. They were 
allowed to rule over 500 feudatory chiefs each and were placed under the above maha- 
rajas. The first adhirdjas to be appointed by Rishabhadeva were Kachchha, Mahakach- 
chha and other kshatriya princes. 


On the left we can make out the figure of Rishabhadeva seated on a throne. He is 
evidently determining the classification of vaisas as indicated by the label. The figures 
of four kings (their dress and the Arita on their heads mark them out as such) standing 
on the right of Rishabhadeva represent the four starters of the families, Kuru, Hari, 
Natha, and Ugra respectively. The first in this group of four is King Kuru, the-lord of 
the Kuruvaméa, as borne out by the label below. The labels of the other three are much 
obliterated; so also the last king, the one standing on the extreme right of the painting. 
Their attitude with their hands folded against their breasts in ajijali or worship is indica- 
tive of their submission to Rishabhadeva both as their leige-lord and as their benefactor. 
They are ready to take charge of their respective provinces after receiving the necessary 
instructions from him. The ajfijali pose is also indicative of their extreme reverence for 
him, which was shared by one and all of his subjects, not to speak of the beings in the 
heavens, the devas. 

Painting No. 26 (pl. xiii)— 

Peas 6 be (#)oryons aie 
[Nillaijanai 
“«,. . ». Nianjanai 2 
When a great part of the life of Rishabhadeva was spent, one day he was witnessing 
a dance in his court, sitting on his throne, among his sons beginning with Bharata, and 
among various kings like Kuru and others. This dance, itis said, was arranged by Indra 
of the first heaven, z.e., Saudharmendra who had brought for the dance Nilanjana,? a 
celebrated dancing girl of his world whose clock of life had only a few minutes left to 
run. At a signal from Indra she danced before the Lord and entertained the audience 
- with her celestial dance. She probably knew the reason why she of all others had been 
asked to dance at that particular moment, and “she danced as she had never danced 
before. The presence of the World-Teacher in the closing moments of life filled her 
with courage and contentment and joy; she knew that her end was quite safe, and cared 
for nothing else.” All at once, while in the midst of her swift and serpentlike move- 
ments, she staggered, reeled back, and stopped, and in the next instant she dropped 
down dead. The last spark of life had left her frame. This incident reminded all 
assembled, more particularly the king, that life was not stable and everything was subject 
to decay. The spirit of vair@gya or detachment or world-flight filled the mind of the 
SS SS ee 
1 Of. C. R. Jain, Rishabhadeva, p. 106, * Nemichandra, 7rilokasara (Vaiminika-adhikara), gatha 496. 
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king. He made up his mind there and then to say good-bye to the world and to the good 
things of the world and set his face towards the work ahead—the grand object of 
becoming a World-Teacher. 


In the painting we can make out Nilanjana, who is dancing in the centre between 
two other nymphs who keep her company, while those producing the accompaniment to 
the dance consisting of the musician, the drummer, etc., are on the right. Only one of 
them can be made out, a singer as is evident from his raised hand. The party that was 
being entertained including the king must have occupied the left of the painting which 
is now obliterated. But the top of a vimdua or pavilion in which the king was evidently 
seated can be made out. 


Painting No. 27 (pl. xiv).—The Jainas believe that there are devas of a special kind 
called the Laukantikas or Lokantikas who do menial service for the other higher gods.’ 


When they came to know that Rishabhadeva was beginning to get tired of life, the 
eight chief classes of these devas felt that the time had come for them to discharge their 
work and so went to him and requested him to save the world which was groping in un- 
reality by pouring on it nectar-like Dharma or the spiritual law. Rishabhadeva too felt 
that the time for such work had come and hastened to place the administration of the 
kingdom in safe hands so that he could start observing the necessary austerities. After 
crowning Bharata as king and Bahubali as the yuvardaja and after dividing among his 
other sons a number of territories, he felt that he had no more worldly mission to dis- 
charge. From that time onwards he detached himself thoroughly from the world and 
repaired to a forest called “Siddhartha-vana ” where he hoped to seek diksha. 


27-4. arblap | aay.) m1 muir we | s-caf sm | 2320 srg | 4,7 -Deor glue | GOs) | 
aumansy (psourBu QeoariaF crovugib CoarsaG@ 9 5 Slang. ir 
sreGbsrn OenvgGog) Wet a 


Arishtan | Avyabadhan | Tushitan | Garddatoyan | Arunan | Vanhi | Adityan | Saras- 


vatan mudalagiya Laukantikar enmarum Bhagavanuktu yidu Dikshakalam-enru 
Sollukuradu yivadama- ; 


“Arishtan, Avyabadhan, Tushitan, Gardatoyan, Arunan, Vanhi, Adityan, Sarasvatan— 
these eight Lawkantika-devas are here telling him (the Svami) that it was time for diksha”. 
Soe se 

2 Umasvami Acharya, Tatlvarthadhigama-Sitra, ch. 1V, sistras 24-25: 
(1) Brahmalokalaya Laukantikah, (2) Sdrasvatadity a-vahnyaruna-gardatoya-tushita-vyabadhi-rish 


The Laukantikas are heavenly beings that live in the highest parts of the fifth heaven, c 
are so called because their connection with the world h 


tascha,|| 
ee : aes alled Brahmaloka. They 
\ oka) has come to anend. In their ct bi y wi 
born as human beings and attain liberation. They are of eight chief classes, Sarasvata, ee atte 
toya, Tushita, Avyabadha and Arishta. There are sixteen subsidiary classes of these devas, eyes between, pach air 
of the above cight classes, Thus there are 24 classes of them in all and the heavens where they live take their Bea 
after them, Their total number is said to be 407,806. They are all alike and are independent. They are also 
called devarishis because they have no sexual desire. Those of the eight chief classes descend and eo to oh Tirthatie 


karas to strengthen them in their resolve when the latter decide to 
hi renounce the world. For detai 
See also Stevenson, 7e Heart of Jainism, p. 270. ideal tl 
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In the painting these eight Laukantika-devas are shown on the left as standing in front 
of Rishabhadeva sitting on a throne and addressing him with their right hands extended 
and palms hanging down, except the sixth from the left, in whom the position of the 
hands is reversed, 


27-b. avr§) ancannm Qa ro \\s Wb G0) Wout a 


Svdmi samisara vairagyam yirukkuradu yivadam a 

“The Svami (Rishabhadeva) is here disgusted with worldly life.” 

After listening to the Laukantika-devas Rishabhadeva lost even the little attachment 
that he had for the world. 

He is shown sitting on a throne in a contemplative mood while an attendant is fan- 
ning him. 

Painting No. 28 (pl. xiv).—This row which runs from right to left shows Rishabhadeva 
departing for the forest for dikshd. 

The devas brought a palanquin or vimana called Sudargsana and Saudharmendra 
helped him to get into it. Itis said that at first the vimdna was lifted seven feet high 
from the ground by the kings of the world. Then Vidyadharas from the Videha 
Kshetra took it from them and raised it seven feet more, from which height the deva-kings 
or the Sura-patis took it on their shoulders and proceeded to a forest called Siddhartha.’ 
Saudharmendra held a white umbrella in front of the Svdami, Sanatkumara and 
Mahendra, two other devas, held chamaras on either side of him, Apsaras or heavenly 
nymphs danced and sang infront of him while bugles and drums were sounded to 
announce to the world that the Svami had started for diksha. Thus in a pompous manner 
the Svami was carried to the forest Siddhartha where Saudharmendra came forward and 
lifted him down. 

ante.V0 soins apih af8r ca Gev ayr§) saps Def AGG)ap-L157( oor) a9( eval) \Gasmr 
oror@uiro g WeuL_b a 


Sudarsanam-ennum vimanattule Svami elundaruli Dikshai pan(n) ri(ui)kollaporadu 
yivadam a 

“ Here the Svami is going on a vimdna called SudarSana, to perform diksha.” 

The painting which is in a good state of preservation shows the procession. Four 
gods carry himin the vimana. The Svami’s right hand shows the jrdna-mudra, the pose 
of knowledge. Saudharmendra holds an umbrella in front. Another deva of compara- 
tively small figure stands below the vimana waving a chamara on the Svami’s side. Yet 
another, probably Iganendra, carries a flag in front. Two heavenly nymphs or Apsaras 
are dancing while a deva behind them is beating time with his hands. Another deva 
who has turned away from the party and has his back to them beats a drum, which is so 
big that he has placed it on the ground. Yet another, the last in the painting, is blowing 
a bugle or trumpet. 


» This forest is supposed to be close to Allahabad. See C. R. Jain, £ishabhadeva, p. 110. 
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Painting No. 29 (pl. xiv).—On reaching the “ Siddhartha-vana” Rishabhadeva got down 
from the vimana and commenced performing diksha. He sat crosslegged on a white 
moon-stone slab under a banyan tree, facing east, and divested himself of all kingly 
ornaments and dress even as the Buddha did. After offering his salutations to the Siddhas’ 
to ensure success in his efforts he plucked out in five handfuls, with cheerfulness, the 
hair on his head and face and deposited them along with the ornaments he had on his 
person in bowls? made of precious stones, which were carried immediately by the devas 
headed by Saudharmendra and thrown in the milk-oceans (kshira-sagara). After the 
preliminaries were over he commenced standing nude and observing a very rigorous 
penance to exhaust all his remaining karma, this being necessary before he could obtain 
the kevala-jfiana or omniscience, that every Tirthankara must needs acquire. 


Among those that followed him to the garden were 4,000 kings, the chief of them 
being his brothers-in-law, Kachchha and Mahakachchha, who, out of love for him, 
followed him to the forest. Finding him doing penance and thinking that it was easy 
work which they could also do, and ina fit of passing enthusiasm, all of them plucked 
out their hair, removed their clothing and stood like him exposed to the weather, little 
realizing what they were doing and why. 

Within a very short time they all regretted the step they had taken, for hunger, 
thirst, and the biting cold began totell on them. They left the Svami to his fate and 
went in search of food and clothing inthe forest. Though they could have returned to 
the city they did not do so for fear that they might be branded by Bharata and the other 
kings as insincere and fickle-minded and thus become objects of ridicule. With sticks 
they beat down fruits from trees and dug up roots from the earth and fed themselves 
with them wondering how the Svami could endure hunger. Unable to bear cold and 
heat they clothed themselves with the bark of trees and wondered how the Svami could 
stand for such a long time nude and exposed to the weather. 


As they ceased to pluck out their hairs, the process being too painful, they soon had 
long jafas or locks on their heads. For this reason they were called Jafilas or people 
with long locks of hair and Pashandins or “ Unbelievers”. The Pashandins are those that 
do not conform to the particular tenets of a faith. Thus the Jainas would call all of 
alien faith Pashandins. The Sri Purdna calls them Pashandins and from the fact that they 
happened to acquire jafas would compare them with the Kapalikas and the Pasupatas, 
a set of extreme or fanatical Saivites who grew jatds. 

It now remains to see what details in the above episode are shown in the painting. 
The painting, which is in a fair state of preservation with, however, the labels rubbed 
here and there can be divided into three convenient panels (a, b and c). 


29-a, QyT§) NOrstachQa om sara vVIQQoesrQndA mig A&OQa7 cron 
Oararenaog Waitt a || 


1S¢ee below, pp, 187-189. 


2 Another version is that Indra picked up these hairs, and placed them in a jewelled casket and that they 
were subsequently dropped into the milk-ocean. See C. R. Jain, Pishabhadeva, p. 110. 
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Svami Siddharttha-vanattile chandrakanta Silaiyin melirundu dikshai pannikollu- 
guradu yivadam. @ || 

“The Svami is here (shown) doing diksha seated on the moon-stone slab in Siddhartha- 
vana,” 

Three figures are here shown, two standing and one sitting on a white slab. The 
sitting figure represents Rishabhadeva who is observing one of the preliminaries of diksha. 
Sitting crosslegged on the moon-stone slab (the slab is hence painted white) and removing 
his crown, dress and ornaments which are shown in the Painting to the left, he is 
plucking out the hairs on his head with his right fingers (paicha-mush{i), a painful but 
necessary process in diksha called Loch. The two other nude figures on the right 
probably represent Kachchha and Mahakachchha, the Svami’s relations, who are trying 
to imitate him, They are watching him plucking out his hairs. 

29-b. The Svami is here shown standing nude under a tree, engaged in a rigorous 
penance, Indeed this is one of the processes in penance called kayotsarga, the party 
standing immovable, exposed to the weather and heedless of hunger and thirst. The 
Same two figures, which occurred in 29-a, and which represented Kachchha and Maha- 
kachchha are here similarly engaged, watching the Sva4mi perform the penance and are 
trying to imitate him in the belief that form meant everything and not realization of what 
the form meant. They thought that they had only to imitate the Svami and the object 
that the Svami himself aimed at would be theirs also. 


29-c, Sastaore . . . OpsarGu . , , amo.sremine Ln azeys| Gorn gy ueut_td || 
Kachchha-Mahaka . . . mudalagiya . . . hat talamal Pashandigal-anadu 
yivadam || 

“Kachchha and Mahakachchha and others . . . unable to bear thirst 


are here (shown) becoming Pashandins (the unbelievers).” 

Kachchha, Mahakachchha and the others who tried to imitate the Svami soon 
realized that they were failures. They are here shown with jafas or long locks of hair 
on their heads, with sticks in their hands with which they beat down fruits from trees 
and dig up roots and with bark-clothing round their loins. Three of them have the jatas 
hanging down while the other two have secured them in knots, Three out of five that 
hold staffs in their hands are beating down fruits from trees, The fourth who has a 
beard and who is probably old and is therefore unable to do the work that others are 
engaged in is merely standing leaning on his staff. The fifth with the staff in his hand 
is kneeling on the ground and is digging in search of roots. Yet another who is standing 
in the middle of the panel is a man of comparatively small size. He is tasting a fruit 
which he holds in his left hand. They have all smeared their foreheads, hands and 
chests with wibhiti or the sacred ash, which is a Saivite mark, suggesting that they 
probably represent the Kapalikas and Pasupatas. Indeed the fact that the figures bear 
the marks of Siva, the sacred ash, in stripes on the forehead, chest and hands removes 
any doubt that one may entertain on this point, for the Kapalikas and the Pasupatas, 
being the followers of Siva, smeared their bodies with ashes. This custom survives 
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eee 


to-day, every Saivite being expected to rub the sacred ash called vibhiti on the parts 
where the figures in the painting are smeared. This and the jafas make the possibility 
a certainty, vis., that Kachchha and Mahakachchha and others who failed to conquer 
hunger and attachment to their bodies are here ridiculed for it, the highest form of 
ridiculing them being, in the eyes of the Jainas, a representation of them as the Kapalikas 
(the Pashandins or the unbelievers), 


Painting No. 30 (pl. xiv; Coomaraswamy, pl. 1xxx, 256).—This row, which is in a 
very good state of preservation, consists of three panels and illustrates an incident that 
happened in the Siddhartha-vana, where Rishabhadeva was doing penance, after 
Kachchha and Mahakachchha and the others had left him. 

Kachchha and Mahakachchha had two sons called Nami and Vinami who were 
not present when Rishabhadeva divided the kingdom on the eve of his retirement from 
worldly life and consequently obtained no share in the divisions. These sons repaired to 
the forest to demand their shares from the Svami, little dreaming that he was different 
from what he was while he was king and that he had no attachment to the world. As 
worldly people they approached him with crowns on their heads and weapons of war in 
their hands. Not knowing that he was engaged just then in a rigorous penance, without 
taking food or drink, and that he must therefore not be disturbed, they prostrated them- 
selves before him and stood humbly by his side being, as worldly people, bent upon 
attending to their own work as soon as possible. Soon they announced to him the 
object of their visit and requested him to do justice to them then and there. But their 
representations fell on deaf ears for the Svami’s attention was devoted elsewhere, so deep 
and severe was the penance he was engaged in. 

Meanwhile the throne of Dharanendra, one of the two Indras of the Naga-Kumaras, a 
class of the Bhavanavasi-Devas’, shook and Dharanendra immediately recognized some 
disturbance to the Svami’s penance, and sped to his protection. Taking the form of a 
man he approached Nami and Vinami and scolded them for disturbing the Svami, who 
had dissociated himself from the world long ago and who was just then engaged in a 
wonderful penance. He then advised them to depart and to seek the things they wanted 
at the hands of the Svdmi’s son, Bharata. The princes resented his interference and 
asked him to go away saying that they would seek what they required from Rishabha- 
deva himself who resembled the kalpaka-vriksha or the “wish-tree” and not from 
ordinary and useless people like Bharata and others who resembled useless trees. 
Admiring their regard and devotion to the Svami Dharanendra revealed to them his real 
form and explained to them that the Svami, who had heard their prayers and who did 
not like to be disturbed just then had given him, a dasa or humble servant of his, instruc- 
tions in the matter. At first the princes felt doubtful but the sincerity and the grand 
appearance of Dharanendra with the snake-hoods spread over his human head infused 
confidence in them and they agreed to abide by his decision. As there was no portion of 
land left in this world which Dharanendra could give them he asked them to accompany 


Soap cee en net ee ae Ee a 


1 See Appendix III, pp. 228-229. 
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him in his vimana. which they did. He took them to the Vidyddhara world and told the 
Vidyadharas that Nami and Vinami were their future kings. On their agreeing to 
Dharanendra’s proposal, he divided their world between the two princes and anointed 
each as king in his own part. 

30-2. apr{OQu 58 A 5) w(Q@r)or@ Qu 0 BN @@65 YGrprtéegoe 


Gol a 


Svamiyat Nami Vinami ra(ira)udu peru rajyam kudukka pirartthikkuradu 
yivadam @, 


“Nami and Vinami, these two people, are here requesting the Svami for kingdom.” 


Rishabhadeva is here standing in the kayotsarga attitude, doing penance. Nami 
and Vinami are twice shown, one on either side of him, first as kneeling before him and 
worshipping at his feet with flowers and next as standing expecting a reply from him. 
They are holding battle-axes in their hands. 


30-b. wru@“onr esa) cubs 8 5cap\ 0 Oaia@areor@ Dera g@og Your a 
Dharanendran vandu manushyaritpan-kondu Sollukuradu yivadam &, 

“Here is (shown) Dharanendra coming, and taking the form of a man speaking 
(to them).” 

Dharanendra is here shown twice, first as an ordinary man with a turban on his 
head addressing the princes, who can be distinguished by the crowns on their heads, and 
perhaps scolding them for disturbing the Svami, and next as a Naga-king, with serpent- 
hoods raised over his crowned head, revealing to them his real form when they asked 
him to mind his own business. The first finger of his right hand is in a threatening 
attitude (tarjini). He is of large size as it is said that his person coupled with his 
sincerity infused confidence in the minds of the princes. 

30-c. This illustrates what followed. 

906 56S agaOeran® GorshGeawmsruid AMrsQnpPée@arar@ alg 
wir gg ag 2s EG Qurog Wait a 

Piragu tanadu vadivukondu kumarar-truvaratyum vimanamerrik-kondu Vijayartiha 
parvvatattukku poradu yivadam @, 

“ Here (is shown) Dharanendra going to the mountain Vijaydrtha after assuming his 
real form and taking the princes in his vimana.” 

Dharanendra, who can be distinguished by the snake-hoods over his head is here 
shown as taking the princes in his vimana to the Vidyadhara world. He is seated at 
the extreme right of the vimana and the princes are seated behind him, one behind the 
other. 

Painting No. 3t (pl. xv).—This row which is also in a good state of preservation as 
also its label below, is in two parts and shows the coronation of the princes, Nami and 
Vinami as partners-in-kingship of the Vidyadhara world. 

Dharanendra divided the Vidyadhara world into two and gave one half, consisting of 


fifty cities, to Nami and the other half consisting of sixty cities to Vinami. He himself 
13-A 
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————————————————————————————. oo oaawawawswas 
attended to the coronation ceremony of both. Establishing Nami in the land to the south 


of a mountain called Vijayardha, which stood as a convenient mark of division of the 
land, he anointed him there. In the land to the north of this mountain Vinami was 


similarly established and anointed. 
w@enresay Bur staig ts eafeor QuozaiiiIGa xs§lan8rrdor eyirad ag 
wer|| Beum e— ats 2&1 QU yeh ev 09.58) #080 coor auras a, ay Wait a 


Dharanendran Vijayarttha-parvvata-dakshina-sréniyile Namikumaranai  sthapittanay \\ 
Vijayarttha-parvvata-uttarasreniyil Vinami-kumaranai sthapittanan yivadam@.. 
“Dharanendra established the prince Nami in that half which fell to the south of 


Vijayartha mountain.” . 
“(Dharanendra) establishing the prince Vinami in the half, north of Vijayartha 


mountain is (shown) here.” 

The painting shows the coronation of Nami by Dharanendra on the left and the 
coronation of Vinami on the right. Dharanendra is performing in both ceremonies 
and four Vidyadharas, one of them holding a cha@mara in each case, are witnessing 
the function on each side. As an indication that Nami’s coronation took place earlier 
than Vinami’s, Dharanendra is shown on the left with two crowns in his hands. One 
he is placing on the head of Nami and the other he is holding in his left hand. When 
he is shown again on the right as crowning Vinami he has only one crown which he is 
placing on the head of Vinami. In both the scenes he can be distinguished by the snake- 
hoods over his head. 

Painting No. 32 (pl. xv).—This row which is well preserved as also its labels is in 
three parts and represents the Svami going to the cities in search of food and returning 
without obtaining any. 

In accordance with a custom among the Jaina ascetics that perform such a penance 
as the Svami was doing, the Svami roused himself from his penance after six months and 
went to the cities for food. He was not expected to tell anyone what he wanted but had to 
be silent. If any one offered him food in the manner prescribed in the Jaina texts he was 
to take a little of it, just enough to prevent his body from withering away, and return to 
the forest again where he should start his penance forthwith for another six months. 
This silent quest for food is called “‘charya ” and the Svami, by so going for food is said 
to teach to the world how a “charya” should be done and how one who supplies food to 
the Svami acquires untold happiness. 

The Svami went into the cities where everyone knew him. As he was silent nobody 
‘knew what he wanted or why he came there. The kings of the land brought elephants 
horses, clothes, cash, and ornaments and offered them as presents to him. Some brought 
him water for bathing and even offered him lands. Others brought their girls and showed 
them to him. In short they brought him everything but food!. And the Svami, finding 


* Another version is :—Some did bring him food also, but it was not prepared i 
: nd off 
could not be accepted. See C. R. Jain, Rishabhadeva, p. II5. ami emceeu er ead 
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that there was no prospect of any of them feeding him returned to the forest where he 
once again commenced his penance. 


32-4. wrgréacr aisrvoriatraQarsor® o Ai@arcrenos) Wet a || 
anr§) ehonsae Quros Bat o|| 


Rajakkal kari-turaga-digalaik-kondu edirkolluradu yivadam® || Svami charikaikku 
poradu yivadame@- || 
“The kings (of the land) are here (shown) receiving (him) with elephants, horses, 
ete 
“The Svami is here going for ‘charya’.” 
In the painting the kings are shown welcoming him in a worldly manner befitting a 
royal person. They are here presumably presenting him with an elephant, horse, clothes 
and women. The leader of the party is accosting him with hands placed in worship. 


32-b. auyir§] 210 \ re oyun mts SOaTUbSHSF OuTpg Wot a 


Svdmi charya-vikhnamay tapovanattukku poradu yivadama- 

“The Svami is here (shown) going back tothe forest for penance when his charya 
became (thus) fruitless.” 

The Svami is here shown turning away from them and returning to the forest, where 
he resumed his penance. 

He is shown again (on the extreme right), for a third time, this time in the kayotsarga 
attitude, the attitude prescribed for doing penance standing erect. 

Painting No. 33 (p\. xv).—This row, which consists of four parts, represents one of the 
events relating to the Svami’s second “charya ”. 

Somaprabha, a king or rather the founder of the Kuru dynasty, who was ruling over 
the city of Hastinapura was noted for the very virtuous life he was leading. He had an 
younger brother called Sreyankumara’ who excelled even his brother in piety. One day; 
while sleeping, Sreyankumdra dreamt that he saw the mountain, Maha-Meru, the wish- 
giving tree (kalpaka-vriksha), a lion, a bull, the sun, the moon, the ocean and several gods 
and goddesses with eight kinds of auspicious things* in their hands. These dreams gave 
him some unknown pleasure and he hastened to narrate them to his brother. And Soma- 
prabha, whose curiosity was aroused, sent for a purohita or preceptor whom he requested 
to explain their significance. The purohita explained that they all foretold that the 
Tirthankara Rishabhadeva would come to the city for food or charya on the following 
morning. 


33-a- Gant8aizanm || 


Somaprabhan || 
“ Somaprabhan. ” 


1 Also called Sreyaméa, See C, R. Jain, Rishabhadeva, p. 117. ? See below, p, 130. 
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Somaprabha is shown sitting on a throne, fanned by an attendant. 
33-0. Quujzwra arg qnary ararGoF lI 
Sreyankumaran svapnan kanguradu || 

“ Sreyankumara dreaming.” 

Sreyankumara is here shown lying on a couch, while two men are attending on him, 
one massaging his legs and the other fanning him. He is evidently dreaming as 
explained by the label. ; 

33-¢. Quozwirm erm anaymater QanrBas;uA@OL Orne awG0si || 

Sreyankumaran svapnangalai Somaprabhanode solluguradu || 
‘ Sreyankumara narrating his dreams to Somaprabha.” 
Two figures are shown. here, one representing Sreyankumara and the other Soma- 
prabha. Probably the figure on the right represents Sreyankumara for he is shown as 
holding his right hand in an attitude suggesting that he is speaking. 
33-d. aiv@mnr an) esr GQanr8aszan Quvywre Fuori gE QNA JAD OO GF Qera ay 
(@)es Gat a 
Purohitan Somaprabha-Sreyankumararku svapnaphalattaichchollu(ku)radu — yiva- 
dam a 

“The purohita narrating to Somaprabha and Sreyankumara the significance of -the 


latter’s dreams.” 
The two brothers are here shown listening to the purohita who is seated on the right, 


in front of them. He is holding his right hand in the same attitude in which Sreyan-. 


kumara is holding in fig. 33-c, suggesting that he is engaging them in a conversation, 
himself being the speaker. He is evidently explaining the significance of the dreams to 
the brothers. 

Painting No. 34 (pl. xv).—This painting is in the centre of the ceiling and is marked 
by a square projection of the stone within which a full-blown lotus is designed. The 
lotus petals were carved on the stone and have been painted over. The whcle is well 
finished with yali heads marking the four corners. Unfortunately, however, a hook has 
been driven into the centre of the lotus and a rod inserted in it to suspend lamps from it. 
There are two scenes, one on the right and the other on the left of this square projection. 


34-4. QuowrgakrmO@@r_ anr§) efloows® ar@Overn Sree abs Bere 
IG0S) Pat a. 
Sreyankumarayode Svami chariyaikki vararenru dittay vandu Solluguradu yivadam a. 
“A messenger narrating to Sreyankumara that the Svimi was coming for charya.” 
The brothers are here shown sitting eagerly awaiting the arrival of Rishabhadeva 
when a messenger enters and with hands held together in worship announces the arrival] 
of the Svami. . 
34). quir§) edlowéh aw Quoyurgaterug QuBiGarar® syeonpieng Wau 
Lb al 
Svdmi chariyaikki vara Sreyankumaran yedirkondu alaikkuradu yivadam @ || 


—EE 
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“The Svami coming for charya, Sreyankumara is here (shown) receiving him and 
inviting him.” 

The brothers are here shown approaching the Svami bareheaded and worshipping 
him by kneeling at his feet, and then standing up and with their hands placed together 
in worship (anjali) requesting him to accept food from them. 


Though in both the labels only Sreyankumara is mentioned, Somaprabha finds a 
place in the painting probably because he too felt like his brother in the matter.’ 

Painting No. 35 (pl. xvi).—Rishabhadeva was taken into his palace by Sreyankumdra 
who led him to a top-floor in the palace. Arrived there, Sreyankumadra served him 
with a few morsels of food mixed with the juice extracted from sugarcane. His brother 
assisted him by getting water ready for washing hands and feet and for drinking. It is 
said that when the Svami was fed the gods of the heavens poured down on the party 
flowers, and in the palace gold pieces, in commemoration of the feeding. 

After partaking of the food thus offered the Svami left for the wood, accompanied by 
the brothers till the city limits where they respectfully took leave of him. On reaching 
the wood he once again commenced his penance, at one time doing one kind of yoga or 
meditation called “ Sthavira-kalpa” and at another, closely following this, another kind 
of yoga more rigorous than the former, called “Jina-kalpa.’ ‘These two kinds of yoga 
he practised in a standing attitude. During the intervals he travelled widely. 

Thus for I,000 years he did severe penance and austerities, till one day he entered 
’ a city called Purimatalapura and in it a garden called “ Sakata-mukhya.” There he 
found a rock convenient for further penances, under a big spreading banyan-tree and 
sitting on it in the paryanka-asana or cross-legged he attained the state of a kevali or one 
endowed with kevala-jnana? or omniscience. 

This is the final preliminary stage in the career of any Tirthankara on the eve of his 
becoming one. And after he becomes a kevali the gods create for him a heavenly pavilion 
called “Samavasarana,” seated in the centre of which every Tirthankara expounds 
dharma and is accessible to all. 


35-4. aur ga@ Quoswrma trim @aorme.r 5d Liswrenr gs) Weit_tb a || 


Suamikku Sreyankumaran aharadanam pannadu yivadam @ || 
“Here did Sreyankumiara give food to the Svami.” 


, 1¥For details about Sreyfimga’s past births as (1) Svayamprabha and (2) Srtmati see C. R. Jain, Rishabhadeva, 
. 107. 
z ie Jainas recognize five kinds of knowledge— 
(1) AMati-jiiana, sense knowledge. 
(2) Sruta-jiiana, scriptura] knowledge. 
(3) Avadhi-jiana, direct visual knowledge or clairvoyance, 
(4) Manah-paryaya-jnana, direct mental knowledge or telepathy, 
(5) Kevala-jitana, perfect or all embracing knowledge or omniscience. 
For details see Umisvami, 7 attoarthddhigama-Sitra, Ch. 1, sutras 13—29; Jaini, Outlines of Jainism, 


pp. 61-65. 
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The Svami is shown here as standing on an elevated lotus-pedesta]. Sreyankumara 
is offering him something round, probably the food said to have been mixed up with the 
juice of sugarcanes, taken froma tray near by which contains some more of the same 
kind of food. Somaprabha stands behind Sreyankumara with a water-vessel in his hands. 
Both the brothers are in an attitude of reverence and humility, bareheaded and bare- 
footed and with their upper clothes tied round their waists." ; 

The various star-like things behind the Svami indicate the shower of flowers and gold 
that the gods are said to have dropped down. The feeding is said to have taken place 
on the top-floor of the palace. Three small vimanas and two finials between them 
indicate the palace. 

35-b. anna} SQ AIT eb FES; Qasrog) Wot a l 

Svami tapovanattukku poradu yivadam ®- || 

“The Svdmi is here (shown) going to the forest.” 

The Svami is here departing for the forest accompanied by the brothers up to some 
distance, who, this time have crowns on their heads and clothes covering their chests 
while their hands are respectfully placed together in worship probably indicating that 
they are taking leave of the Svami. 


35-c: amr §) HO8—-asp Wb Lever iGo g) wWeut_ip a 


Svami karmmakshayam pannuguradu yivadam o 

“The Svami exhausting his karma here.” 

The Svami is shown here in two stages, first as standing under a small tree and next 
as sitting under a big tree. Standing he is doing the yoga called “ Sthavira-kalpa” and 
“Jina-kalpa.” He is shown next in the attitude in which he is said to have become a 
kevali. The painting here strictly answers the description given in the Sri Purana (Vol. 1). 
The big tree over him is the spreading banyan-tree and the Svami is sitting under it in 
the paryanka-dsana, 

Painting No. 36 (pl. xvi)—Such an event as the acquisition of kevala-jiana by the 
World-Teacher (Tirthankara) was not likely to remain unnoticed. The first to observe 
it were naturally the devas by some specific signs that happened in their heavens from 
which they realized the importance of the event and ran to the place where the Svami 
was, in order to worship him and to enable him to teach and preach the Truth to the 
world. Under instructions from the Indra of the first heaven celestial artisans erected a 
heavenly pavilion called the Samavasarana. The World-Teacher was expected to take 
his seat in it, above a lotus and deliver discourses, to hear which all the devas, men and 
animals flocked and were given places in this heavenly structure. Thus the samavasa- 
rana, which consists of two words, sama and avasarana, was just a construction made by 
an Indra, “and in default of him, by the gods and pre-eminently amongst them, the 


a 


The Jainas share with the Hindus the custom of being bare-bodied and bare-footed when visiting sacred places, 
like temples, etc., and when paying obeisance to great men and elders, . 
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Vyantaras ”,: for the World-Teacher to sit in the midst of a huge congregation consist- 
ing of all the gods and other forms of creation and preach the Truth, immediately after 
he attains to the condition of a kevali. All the 24 Tirthankaras have their own samava- 
saranas. Like all other objects, sacred to the Jainas, such as Ashtapada, Sammeta, 
Satruiijaya and so forth, Samavasarana is alsosculptured. “Not a single Jaina temple of 
eminence exists without a sculpture- of samavasarana init . . . like the Chaumukh or 
Ashtdpada, even temples are built dedicated to samavasarana”?. 


Dr, Bhandarkar, the eminent archeologist, who has an interesting article on the 
Samavasarana in the Indian Antiquary, Vol. XL, pp. 125-130, 153-161, exclaims on page 
160, “ I have not yet found any samavasarana which faithfully depicts all or even almost 
all the details set forth in the works.” The pictures of samavasarana that he is illustrat- 
ing and describing in his article clearly follow the description of the samavasarana found 
in Hemachandra’s Trishashti-salakapurusha-charitra® (first and second parvas) published 
by the Sri-Jaina-Dharma-pracharaka-sabha of Bhavnagar, and Dharmaghosha-siri’s 
Samavasarana-stavana. They consist of only three “ramparts with battlements” and 
are therefore less in details and elaborateness than representations of the samavasarana 
at Tiruparuttikunram, which follow the descriptions found in the Digambara works such 
as the Sri Purana, Merumandara Purana* and Adi Purana®. In contrast to those des- 
cribed by Dr. Bhandarkar the samavasaranas here are elaborately painted and faithfully 
depict almost all the details set forth in the above works. It is necessary that a brief 
description of these details should be set forth first before attempting to describe 
the paintings themselves :— 


The word samavasarana is a compound of two words, sama meaning general or 
common, and avasara, meaning opportunity, the whole giving the idea that it denotes a 
place where all have a common or equal opportunity of hearing the World-Teacher 
and acquiring divine knowledge, or “‘ where souls get the opportunity to attain to 
dispassion ”.° 

This structure was the work of the devas and as such excelled everything that the 
human eye had ever beheld in the world. It stood above ground, circular in form, with a 


——————————— eee SS EE EEE EE eee 

1See Appendix III, pp. 229-230, 

* Ind Ant., Vol. XL, p. 160. 

* Hemachandra who converted to the Jaina faith King Kumarapala of Gujrat and must therefore have lived in 
the latter half of the twelfth century, For discussion on this, see /ud. Ant., Vol. LU, ‘ Papers on Satrufjaya”, pp. 
15 and 195, 

*A Tamil classic, relating to Jaina philosophy and religion, the author of whichis Vamana also called Malli- 
shega, who flourished at Tiruparuttikunram in the fourteenth century. The best edition of this work is by Professor 
A. Chakravarti of the Presidency College, Madras, published 1923. 

® A Jaina compilation ascribed to Jinasena Acharya, who is said to have lived in the reign of Vikramaditya, 
but who was probably much later. A tradition current in South India speaks of him as the gure of king Amogha- 
varsha, who is said to have ruled in Kafichi in the sixth century. See Zud. Ant., Vol. II, p. 198. 

See also Fleet, Dynasties of the Kanarese Districts, pp. 394, 406-8, where Adi-Purina is said to have beea done 
by Jinasena in about 814-5 A.D, 

See also above, p. 6, 

' OC.R, Jain, Xishabhadeva, p. 134, 
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diameter of twelve yojanas.’ Its floor was paved throughout with blue-crushed gems (nila- 
maui). Onits four sides were 20,000 steps of gold, for all creatures to climb up to hear the 
World-Teacher’s sermons. Above these steps were four wide roads, one from each 
cardinal point, which crossed the ground of the blue gems and led towards the centre. 
On either side of these roads there were vedikas? made of crystal provided with door- 
ways, above which arches and flags and festoons flew producing a pleasing effect. 


On the outer side of this ground, that is to say, enclosing it, was a wide Sala or wall* 
called Dhiillisala which was made of gems and other precious stones of different colours, 
which glistened in the sun, producing rainbow effects all round. On the top of the wall 
were fixed banners and flags and festoons that fluttered in the breeze as if they were 
beating time to the music that the celestial damsels were producing in theatres situated 
within the wall near the entrances found on the wall. 


Enclosed by this wall was the first region called Chaitya-prasada-bhitmi, one kroga x + 
krosa which consisted of Palaces (prasadas) and chaityas or Jina-bhavanas or temples of the 
Jina, the latter being placed between every five palaces. The four roads continued here 


that were lucky enough to reach that region with songs and plays from the previous lives 
of the World-Teacher. Where each of the four roads reached this region was a huge 
column called Manastaibha (literally pride-pillar), the sight of which was sufficient to 
deprive the onlookers of pride and attachment to the body. These Manastaiibhas 
were placed on pedestals which rose up in three terraces and were reached by a flight of 
sixteen steps, eight for the lower terrace, four for the intermediate and four for the top 
terrace. On the tops of these columns flew flags and festoons, while niches below these 
flags and festoons contained images of the Jina, the sight of which was sufficient to 
remove darkness and misconceptions in the minds of the faithful. The Platform on 
which each of the Manastambhas stood was surrounded by three enclosures with doors 
facing the four cardinal points and opening on to four beautiful lakes filled with crystal | 
water in which the faithful washed their feet before proceeding further, 


Bounding the first region ( Chaityaprasada-bhiimi) on its inner side was a vedika lined 
with gold which was provided with four gateways, one for each cardinal point, over which 


124 aigulas (inches) make one hasta; 4 hastas make one dhanus or chipa; 2,000 dhanus or chapas make one 
4rosa; 4 krosas make one yojana, There are two kinds of Jojanas, one small which is equal to8 miles, and the 
other big equalling 4,000 miles. Here the bigger yojana is meant, 

* Vedika or Vedi has been interpreted in different ways in accordance with its definitions found in the Silpasastras 
such as A/anasdra and Ansumad-bheda-iigama. Such are :—A platform, an altar, arailing (see P, K, Acharya, /ndian 
Architecture according to M. anasiira-Silpasastra, pp. 61, 87 and 92), a dais, a basis or basement, a pedestal, some plat- 
form other than pedestal or throne of the idol, rail-moulding, a moulding such as that of acolumn, ‘‘ bands of string 
course carved with rail-pattern,” portion above the neck-part ofa building, a stand, bench, arbour, a kind of covered 
veranda or balcony in a court-yard, a hall for reading the Vedas in (see P. K. Acharya, 4 Dictionary of Hindu 
Architecture, pp. 564-7), marriage pavilion, plinth, and a mode of sitting (asana) (see A, K, Coomaraswamy, Indian 
Architectural Terms (J.4.0.5S., Vol. XLVIII, P. 273). 

* Sala or Sala means generally a wall or rampart and sometimes an apartment and a house (see P, K, Acharya, 
A Dittionary of Hindu Architecture, p, 628). 
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flew flags, etc,, and where sweet jingling bells sent their pleasing notes to far off places 
where the faithful heard them and were thrilled by them. 

This vedika formed the boundary of a region of water called Khatika-bhiimi which was 
filled with crystal water, water-beings like fishes, etc., lotuses and water-lilies and water- 
birds like the swan (hamsa). It was provided with steps made of precious stones. Its 
dimensions were like those of the first region (Chaityaprasada-bhiimi). 

Within this again there was the second vedika which enclosed a forest called 
Valli-bhiimi full of pleasant scenery consisting of creepers like jasmine, etc., and wooded 
bowers and raised seats in the midst of clear spaces as in modern parks. This was 
intended for the faithful who required an airing. The dimensions of this third region 
were twice those of the first region. 


Bordering the forest was a wall (sala), the second wall in the structure, which resem- 
bled in all respects the Dhiilisala. This was provided with tower-like gateways which 
were guarded by the Yaksha-kumaras.' These gates were as usual, one facing each cardinal 
point, and were decorated with paintings of animals and female figures. 

Within this wall and enclosed by it was a garden (Upavana-bhiimi) where wooded 
avenues of asoka (Saraca indica), chaiipaka (Michelia champaka), chiita (the mango), and 
saptachchhada (a kind of tree whose leaves range themselves in clusters of seven, whence 
its name) delighted the hearts of the faithful that came to attend the World-Teacher’s 
discourses. The dimensions of this fourth region were twice those of the first region. 
As in the previous region there were theatres in it where dances and music were a 
permanent feature. 

Within this again there was a third vedika resembling the second, the four gates of 
which were guarded by the Yaksha-kumaras. On going in through the gates the specta- 
tor’s gaze fell on a row of fluttering banners for which reason the region enclosed by it 
came to be called the region of flags (Dhvaja-bhiimi). Its dimensions were twice those of 
the first region. These flags were 108 of each specific mark, in each direction, and the 
total number of them in the whole region came to 470,980. They bore the following 
marks, lion, elephant, bull, Garuda (the brahman-kite), peacock, moon, sun, swan, lotus, 
and discus (chakra)?. 

Behind the row of flags was a wall (sala) resembling the Dhilisala, but twice its 
dimensions, again provided with the four gates, on either side of which were the usual 
music halls and the theatres. Within this walland enclosed by it was the Kalpaka-vriksha- 
bhiimi, the sixth region, of dimensions twice those of the first region, and containing rows 
of the ten kinds of kalpa trees called pananga, turyanhga, bhiishananga, vastranga, bhijananga, 
dlayanga, dipanga, bhajananga, malyanga and jyotiranga*. These trees were scattered about 
in the wood in elegant confusion, and from their illuminations produced a fairy scene of 
pe EE Se ee eee eee 

1 See Appendix III, pp. 229-230. , 
4 In other texts, in the place of the sun and the moon a garland and a piece of cloth are given, Also see C, R. 


Jain, Rishabhadeva, p. 129. 
3 See above, p. 78. 
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exquisite loveliness. Images of the Jinas were installed on platforms of gold which were 
placed under trees of bewitching beauty that shed brilliant light all round. There were 


as usual theatres and music halls from which celestia] music went round and delighted 
the hearts of the faithful. 


Within this region again there was the fourth vedika which resembled the first and 
which was provided with four gates, one for each direction, guarded by the Naga-kumaras'. 
Within this vedika and enclosed by it was the seventh region called Bhavana-bhiimi, which 
consisted of mansions and other habitations built of precious stones and metals. Its 
dimensions were like those of the first region. In it were innumerable mansions over 
which flew triumphantly flags and banners, and from within which rang sweet notes of 
celestial music produced by the devas and their damsels. Again, in this region, in every 
street, there arose a line of nine stipas or places of worship and these Stiipas were called 
Loka, Madhyamaloka, Mandara, Graiveyaka, Sarvarthasiddhi, Siddhi, Bhavya, Moha and 
Bodhi’ respectively. Within these stupas were installed images of Jinas and Siddhas® to 
whom worship was offered to the accompaniment of celestial music and dance. Between 
every two stiipas were hung makara-toranas which by waving in the wind appeared to 
invite in the faithful (bhavyas) so that they can do abhisheka or the bathing ceremony to 
the gods and Siddhas installed in. 

Within this region was another wall (sala) called Akasa 
it was made of white crystal. It was provided with the usual four gates, one for each 
cardinal point, guarded by the Kalpavasi-devas*. Its dimensions were like those of the 
Dhiilisala. Beyond this wall was a clean open space, one yojanaby one yojana (here yojana 
equals eight miles)’, which was set apart for the grand congress that was to assemble to 
listen to the World-Teacher’s discourses. In the centre of this open space was erected a 
mandapa or pavilion called Lakshmivara-mandapa. This mandapa was divided into twelve 
equal compartments or halls (késhfas) by sixteen walls of crystal that were Supported on 
Pillars of gold. 

The people that were assembled in these halls were as follows: commencing from 
the eastern direction, in the first hal] were apostles (Gazadharas) and many other saints 
of seven classes (Pirvadharas, Vikri yariddhi-praptas, Avadhijianins, Kevalins, 
Jiidnins, Vadis, and Sikshakas) ; in the second hall Kalpavasi-devis® or t 


-Sphatika-sala, so called because 


Manah-paryaya- 
he ladies of the 


? See Appendix Ill, pp. 228-229, 


* This term meaning “ enlightenment” is common in Buddhist parlance, being associated with Sakya Muni 
Buddha's attainment of divine knowledge under the pipal tree at Bodh Gaya. Later on the tree became to the 
Buddhists an object of worship under the name “ bodhi” tree. 

® The Siddhas are liberated souls and are many in number. They are exactly like the Tirthankaras in all respects 
in so far as innate virtues and attainments are concerned, They are endowed with all the attributes as the Tirthan- 
karas, even with 4evala-jitina, but no “‘samavasarana ” is created for them, No such Pomp surrounds them for they 
do not preach to people like the Pachcheka-Buddhas in Buddhism, for teaching is not their mission in life in the same 
way as it is that of the Tirthankaras, The place of these liberated souls is called Siddha-kshetra, For details see 
Appendix 111, pp. 187-190, 

“ See Appendix III, pp. 231-234. 


5 See C, R, Jain, Lishabhadeva, Pp. 130, 
° See Appendix II, pp, 231-234. 
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heavens (kalpas) ; in the third hall nuns and women in general (Aryakasravaki-samitha) jin 
the fourth hall devis of the Jyotishka or stellar regions’, in the fifth hall devis of the class 
of celestials called Vyantaras or Vanavyantaras or the peripatetics’; in the sixth hall devis 
of the class of celestials known as the Bhavana-vasins* or the residentials ; in the seventh 
hall Bhavana-vasins or the residential celestial beings, consisting of ten orders, viz., Asura, 
Naga, Vidyuta, Suparna, Agni, Vata, Stanita, Udadhi, Dvipa, and Dik-kumaras* ;in the eighth 
hall another group of celestials called the Vyantaras or the peripatetics which consisted of 
eight orders, viz., Kinnara, Kimpurusha, Mahoraga, Gandharva, Yaksha, Rakshasa, Bhitta and 
Pisacha; in the ninth hall the five kinds of the Jyotishkas or the Stellars, viz., the sun, moon, 
planets, constellations, and scattered stars; in the tenth hall Kalpavasi-devas or heavenly 
beings consisting of twelve classes corresponding to twelve heavens in which they live’; 
in the eleventh hall kings, chieftains, men and other common beings that move on the 
ground and in the sky; and in the twelfth hall animals such as elephant, lion, tiger, deer, 
rat, cat, etc., and birds. 

Within these compartments and enclosed by them was a vedika, the fifthin the list, 
which was similar to the fourth wall or sala above described. Within this vedika was 
the first pedestal or platform (prathama-pitha) which had sixteen steps on each side, where 
Yakshendras stood with dharma-chakras on their heads. All the members of the assembly 
(such as Ganadharas), got on this pedestal and after circumambulating on it and offering 
worship to the World-Teacher returned to their respective halls. On this pedestal there 
was a second one (dvitiya-pitha) which had eight steps facing each cardinal point, on which 
were placed objects of worship like flags bearing the marks of bull, lotus, chakra, Garuda, 
elephant, incense-vases, nine nidhis or treasures, other auspicious things and materials 
necessary for puja or worship. And over this pedestal again there was the third and last 
pedestal (tritiya-pitha) which was round like the sun and made of various precious stones. 
On its four sides, answering the four cardinal points, were eight steps as in the case of the 
second pedestal. 

In the centre of this pedestal was erected a bower called Gandhakuti “that attracted 
every eye by the loveliness of its design”; fragrance from heavenly incense and illu- 
mination from innumerable lights filled the atmosphere. In the centre of this Gandhakuti 
was placed the throne of God, a lion-throne (srziitasana) in which were embedded all the 
precious stones and gems of the world and the heavens put together. In the centre of this 
throne was placed a blossomed thousand-petalled lotus flower with the seed-vessel 
showing prominently, over which sat the World-Teacher, without however touching it, 
but suspended in the air about four fingers or two inches above it. “His face shone 
radiant like a thousand suns shining in one place. Sixty-four Indras (heavenly kings) 
stood in attendance on him, waving chamaras”. While he was thus seated, the faithful 
were able to observe that they were all able to conquer gravitation and possess the power 
of levitation, that they could live without food or water, that their eyes never closed or 


—orrrr— EE 


1See Appendix Il, p. 182. 2 See Appendix III, pp. 229-230. * /bid., pp. 228-229, 
4 Tbid, 5 [bid., p. 231. 
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winked, that their bodies cast no shadow, that their hairs and nails grew no more, that 
ferocious natures and forces were tamed, animals that were naturally hostile became 
friends before him, that flowers and fruits appeared in seasons when they were not 
expected and that “peace and plenty” (Santi) prevailed everywhere. Whenseated in the 
Samavasarana, the World-Teacher, who now fully deserved the title of Tirthankara, 
appeared to be looking in all the four directions, though he only sat facing the east. This 
was also the case with all the other Tirthankaras. When he spoke, he spoke in the 
Sarvartha-magadhi language which resembled the roar of surging oceans and was 
distinctly heard by every one present. With regard to his speech it is said in many 
works on Jainism that it was produced independently of the movements of the glottis, 
“and is for that reason termed anakshari (without letters).” The Gazadharas who were in 
the first hall heard his speeches and interpreted them to all assembled. It is said that 
they arranged all his teachings under twelve main heads which later on came to be called 
angas*', and the whole subject matter of these avgas is termed Sruti or Sruta-ja.ina, because 
of its having been heard from the World-Teacher. These a/gas are nowadays symboli- 
cally represented by a book resting on a folding book-rack (pl. xxxvi, fig. 2) or by a tree 
with twelve branches which is called the ‘“‘ tree of Wisdom Divine.’”? 


Immediately after the discourse by the World-Teacher was over, many men and 
women determined to follow the Lord on the path of virtue (Dharma) set forth by him. 
The foremost among them was Rishabhasena, one of the younger brothers of Bharata, 
who was formerly the pandit of the Tirthankara when he was born as Vajrajangha, and 


1 The twelve avigas according to Hemachandra are :— 

(1) Acha@ra-anga, a work on sacred usages like the rules of conduct for ascetics. 

(2) Sw#trakzita-ahga, a work on general instructions, religious rites and differences between the rites of one’s 
own religion and those of the religions of others, 

(3) Sthana-anga, a work on the sense organs and the conditions of life—a work dealing with s¢Aanas or points 
of view regarding soul (jiva), matter (fudgala) and other dravyas or substances. 

(4) Samavaya-ahga, a work on the categories (padarthas). 

(5) Vyakh ya-prajiia pti or Bhagavati or Vivitha-prajiiapti, gives an account of the 60,000 questions put to the 
Tirthankara by his chief disciples, Most of these relate to ceremonies attendant on divine service (archana), 

(6) Jiiatridharma-katha-aiga also called Dharma-hatha-aiga, 2 work representing the knowledge that is 
communicated by the knowers on subjects like the nature of the nine categories (pfadarthas), jiva, etc, 

(7) Upisaka-dasi or Upisakadhyayana-ahga, a work on the manner of living enjoined on the Sravakas, who 
are only lay people. 

(8) Antakyid-dusa-anga, speaks of the doings of the Tirthanksras and gives an account of the ten ascetics 
who, in the period of each of the twenty-four Tirthankaras, undergo tortures of ascetism and finally become lib- 
erated from bondage. 

(9) Anutiaropapadaka-dasa-anga, speaks of the ten ascetics who as a result of their asceticism took birth in 
the Anuttara heavens (vimanas). Here is also mentioned the future births of the Tirthankaras and the question 
of salvation is discussed. 

(10) Prasnavyakarana-anga, a code of Jaina law (dharma) in the shape of questions, It furnishes an account 
of the four kinds of narration. 

(11) Vipaha-siitra-anga, detailing the fruits of actions, contains an exposition of bondage, operation of karma, ete, 

(12) Drishti-pravada-anga, a work divided into five parts :—5 Parikarmas, Sutra, Prathamanuyoga, 14 Pirva- 
Satas,and § Chulikas, for details of which see attvarthadhigama-siitra, Ch. I, siitra 20, pp. 29-38. 
*C, R, Jain, sishabhadeva, plate to face p. 136, 
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who now became the first Ganadhara’ or apostle of the Tirthankara. Then came the turn 
of Somaprabha and Sreyam§a_or Sreyankumara, those illustrious brothers who were 
associated with the Svami’s charyd or feeding described on pp. 102-4. Bharata, the son 
of the World-Teacher, to whose care he had entrusted the kingdom, worshipped his 
father in the samavasarana and after getting. enlightened as to spiritual science, a subject 
that could be explained only by a Tirthankara, left for his kingdom in the world. 

After he had departed, Saudharmendra (the Indra of the first heaven) summoned his 
retinue of dancers and performed a dance more to express his feelings of joy than to 
entertain anybody in the samavasarana for no one had time to witness his performance, 
so engrossed were they with the work that they then had on hand, viz., to take advan- 
tage of the Tirthankara’s presence in their midst and in the samavasarana, a structure 
which is not to be found often but only occasionaily. After thus entertaining himself 
and his host he requested the Tirthankara to leave the samavasarana and proceed to the 
other parts of the world where many bhavyas (the faithful) were in need of his discourses. 
The Tirthankara assenting, a procession was formed, and the Tirthankara proceeded on 
his divine mission, “surrounded by devas and men, in the midst of scenes of great 
enthusiasm and heavenly pomp, which the residents of heavens brought together to 
glorify the World-Teacher ”. 

In the painting the samavasarana*, which is circular in form is shown in plan ona 
red back-ground which should be taken to represent the region that stood above the 
earth, five thousand dhanus in height.- Rishabhadeva, now the World-Teacher (Tirthan- 
kara), is seated in the centre of the samavasarana facing east, though he would appear 
to the congregation as facing all directions. To the west of the samavasarana a long 
column is shown in elevation. This represents the mdnastambha or “ pride-pillar”. 
Though placed here outside the circular structure, its legitimate position should be with- 
in the first circular enclosure. But such a representation can, perhaps, be justified, for in 
the case of many Jaina temples the mdnastambha finds a place not within the temple 
enclosures but outside their gopuras or entrances, the idea being that the visitor to these 
temples should first cast his eyes on the md@nastambha so that his misconceptions may get 
removed on sight of it. Additional authenticity is given to such a representation by 
some North Indian Jaina paintings representing the samavasarana in which also the 
mdnastambha occupies a similar place*. 

This pillar is placed on a pedestal which does not appear to be in three terraces nor 
is it flanked by the steps mentioned in the description. On this base rests a long shaft, 
the region of its capital showing a circular abacus and over it a pavilion in which images 
of the Jina were installed. Here we can make out within the pavilion the seated figure 
of the Jina with the bha-mandala or the halo over his head. Though there were, according 


* Tattvarthadhigama Siitra, Ch. I, siitra 20—Ganadharas are apostles who arrange the a/igas and fiirvas, They 
have all the five kinds of knowledge except Aevala-jiiana or perfect knowledge. 

2 The samavasarana forms also the subject of the ceiling paintings at Sittannavagal and Tirumalai. For discus- 
sion see above, p. 62, f.n. 1. 

3 See painting in the Jaina Siddhanta Bhavan, Arrah, figured in C, R. Jain’s £ishabhadeva, facing p. 129. 
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to the text, four such pillars, one for each direction, only one is shown. here as also in 
the painting at Arrah because it was evidently felt that even one was sufficient to 
indicate the purpose for which these pillars were intended. 


The flower-like circular designs shown in white at the four corners serve merely 
purposes of decoration’. Four Gandharvas, two on the north-west and two on the south- 


" west of the samavasaraya shower down flowers which are supposed to be falling upon it 


but are actually shown outside it leaving, however, space for the steps that lead to it. 
This shower of flowers will be further explained below. 

The circular structure is divided into its various regions by concentric circles which 
are crossed by the four roads from the four cardinal points. Their 20;000 steps are 


‘indicated by transverse white lines. 


The first circle represents the wall called Dhilisala and enclosed by it is the region 
called Chaitya-prasdda-bhiimi. This is the wide band that lies between the first circle and 
the second. A row of pavilions running all along the circle represents the prasadas and 
the Jina-bhavanas with which this region was filled. 

The second circle represents the vedika between the first and second regions. The 
space enclosed by the second and third circles constitutes the Khatika-bhimi or region 
of water. Water-creepers and other water-plants including the lotus and the water-lily 
are shown, though it is difficult to make them out easily. 

The third circle represents the second vedika between the second region and the third 
or Valli-bhiimi. This (Valli-bhimi) is bounded on the inner side by a fourth concentric 
circle. In it can be made out the creepers and other plants with which it was filled. 


The fourth circle represents the second sda or wall resembling the Dhiilisdla. 
Though in the description this and the other sd/as and vedikas were said to have gateways 
guarded by various devas they are not indicated in the painting, it being scarcely possible 
to show them. Similarly the various music-halls and theatres that were situated beyond 
the gates and from which celestial music emanated to please the bhavyas do not find a 
place in the painting. Within this sd/a lies the fourth region, the Upavana-bhimi. This 
is indicated in the painting by a space containing a row of trees which represent no 
doubt the wooded avenues of aSoka, champaka, chiita, saptachchhada, etc., that delighted 
the hearts of the bhavyas that came to that region. 

The fifth concentric circle represents the third vedika which enclosed a region where 
flew a number of banners, for which reason it was called Dhvaja-bhiimi. Though some 
of the flags which, according to the text numbered 470,980 are shown, the emblems that 
they bore, such as the lion, elephant, etc., can hardly be made out in the painting. 

The sixth concentric circle represents the third sa@/a or wall which enclosed the sixth 
region called Kalpaka-vriksha-bhiimi, where were found “ wish-trees” belonging to the ten 
categories described above (p. 78). In the space between the sixth and seventh circles 
a row of trees can be made out which represent them. 


CO  —————————————————————————————— 
1 Cf. Painting No. 45. 


1934] Tiruparuttikunram (Jina-Kanchi) and its temples [13 
et Ee 


The seventh circle represents the fourth vedika which enclosed the seventh region 
called Bhavana-bhimi, which consisted of mansions and habitations of precious stone 
and metals. Within the space between the seventh and the eighth concentric circles 
can be made out a row of houses looking more like pavilions or temples such as we 
find in the first region (Chaityaprasada-bhiimi), than like ordinary houses. This has no 
doubt been done for the sake of symmetry and uniformity as mansions would vary in 
form. The nine stipas, the makara-toranas and other music-halls mentioned in this region 
do not find a place in the painting for obvious reasons. 


The eighth concentric circle represents the fourth sala or wall called AkaSa-sphatika- 
sala, The circular space enclosed by this sala represents the clean, open space which 
was set apart for the Grand Assembly and in which the Lakshmivara-mandapa was 
installed. Radial lines resembling the spokes of a wheel divide this region into 12 halls 
or compartments (koshtas), divided into groups of three by the four roads that pass from 
the first region to the World-Teacher in the centre, and the white patches in them 
represent four gateways to which steps from below lead and through which the faithful 
will have to pass to reach the actual place where the World-Teacher is seated. The 
twelve halls contain two representatives of their respective occupants in each. 

Starting from the east and proceeding clockwise, we find in the first hall two naked 
men who are presumably two of the Ganadharas who heard the Lord’s sermons and 
collected them into twelve angas. For the other sages and saints such as the Piirvadharas 
etc., there is no room, Another possible interpretation would be that the man in front 
represented the Gayadharas and that the one seated behind was a representative of this 
saint-class. In either case the former probably represents Rishabhasena, the first 
Ganadhara of Rishabhadeva. He is squatting with crossed legs, the right hand raised up 
to the level of his breast in the upadesa-mudra or teaching pose while the left hand 
rests on his Jap indicating yoga or meditation. The pose of the right hand would mean 
that he is interpreting the discourses of the Lord for the ordinary folk to understand. 
The second person in the hall is similarly seated and posed. Hence he may be taken to 
be more probably the second Gayadhara. If so, it is not clear whom he represents, 
Sreyaméa or Somaprabha. 

In the second hall two representatives of the Kalpavasi-devis are seated. They are 
dressed figures and have small crowns on their heads befitting their status while their 
hands are folded against their breasts in aijali (worship), 

In the third hall two ladies are seated; they are the representatives of the class of 
nuns and other women (aryaka-sravakis), While their hands are in poses like those of the 
occupants of the first hall they are dressed in white cloth which are drawn over their 
heads as is the case with widows in South India, particularly in the Brahman community, 
Next to this hall comes the road from the south, containing the entrance into the region 
above, which is represented by a gopura. 


EE 


2 Or Grihingana-bhimi according to Merumandara Purana (p. 39). Gythaigana means the same as Bhavana, 
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In the fourth compartment are two other figures, the representatives of the devis 
of the Jyotishka or stellar heavens. In the matter of dress and decoration they are 
like the Kalpavdsi-devis in the second compartment. In the fifth hall two representatives 
of the Vyantara-devis of the peripatetic heavens are seated who also resemble the 
Kalpavasi-devis. In the sixth hall two representatives of the devis of the Bhavanavasi 
regions, resembling the Kalpavdsi-devis, are seated. Next to this hall comes the road 
from the west, with a gopura through which the faithful should pass to go above. 


Then comes the seventh hall where two representatives of the Bhavanavdsi-devas are 
shown sitting, They wear conical crowns on their heads (Ririfas) and are dressed with 
an undergarment anda shirt, the latter showing in yellow a corset against the breasts» 
such as we find in the dress of actors in Indian dramas that impersonate ancient kings. 
Their hands are posed like those of the occupants of the first hall. Next to this is the 
eighth hall in which two Vyantara-devas representing the whole Vyantara heaven are 
seated. They are dressed and posed as the two Bhavanavasi-devas in the preceding hall, 


The ninth hall comes next and in it are seated two representatives of the Jyotishka- 
devas, dressed like the Bhavanavdsi-devas but not similarly posed. They have their hands 
folded against their breasts in afjali, a pose that the text prescribes for all these devas. 
Next to this hall is the road from the north where a gopura can be discerned similar 
to the southern and western gopuras already mentioned. 


Then comes the tenth hall in which are two representatives of the Kalpavasi-devas, 
who resemble the Bhavanavasi-devas shown in the seventh hall. One of these two, the 
one sitting behind the other, has his hands folded in afjali against his breast. In the 
eleventh hall are seated two persons representing all ranks of mankind. They are 
dressed and posed like the occupants of the ninth hall. Next and last we come to the 
twelfth hall where were assembled all the animals of God’s creation. In the compart- 
ment we can make out three animals, all facing the right and standing one below the 
other. The one on the top is a lion of the conventional type known to South India,’ the 
next is a deer in the act of leaping, and below it stands a spotted leopard or cheetah, 
The tail of the lion ends in a loop. Between this hall and the first one comes the road 
from the east with its gopura. 


Enclosed by these halls is the last circle in the whole structure, which represents 
the fifth vedika. Within this, on a throne, the pedestal or the base of which is in the 
form of a pyramid agreeing with the description that it arose in three successive 
terraces, is seated the World-Teacher with legs crossed and hands placed on lap in 
meditation. Behind him is a cushion or rest on which he leans. Its white colour indi- 
cates that it was made of crystal (sphatika). The eight marks of honour (pratiharyas) 
which are associated with the World-Teacher are as follows :—the asoka tree, shower of 
heavenly flowers, celestial music accompanying the sermon, chauri or the chamara, 


1 Cf, similar lions in temple architecture and sculpture of the Vijayanagara times, 
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siithasana (lion-throne), nimbus (ha-mandala), drum and parasol.’ Some floral designs 
over the head of the Tirthankara suggest the afoka tree?; the shower of flowers is found 
outside the circle thereby meaning that the whole structure received the shower. 
Celestial music can only be inferred for it cannot be shown in a painting. The waving 
of the chamaras or cow-tail fly-whisks is attended to by two Indras standing behind 
the throne of the Teacher, one on either side of it. The sisihdsana is the throne on 
which the Teacher is seated. It is not however shown as a lion-throne but as a 
lotus-throne, with three tiers. The nimbus or halo is painted in white and can be seen 
behind the Teacher’s head. The drum can only be inferred for it is said that the drum 
was beaten to keep time with the celestial music. The parasol is technically called 
mukkodai or the three-tiered parasol. In the painting it rises above the head of the 
Teacher in three tiers, the central shaft standing vertically over the centre of his head. 
Though he is shown as facing east it should be understood that he appeared to be 
looking in all the four directions. 

Each of the four roads leading to the centre has a gopura on either side of it in 
each of the first seven regions. 

Painting No. 37 (pl. xvii)— 

5. W@SOT DI GD SI uQevL_t, 
. + + pannuguradu yivadam. 

Py 6 6 GOI 6 0 5 Wee, 

The scene shown here represents the dance performed by the Indra of the first 
heaven (Saudharmendra) as soon as Bharata, the son of the World-Teacher had left the 
samavasarana. Saudharmendra, who is four-handed, is dancing in the midst of six of 
his damsels who have so arranged themselves that three of them stand on either side of 
him. These damsels are keeping him company by dancing also, looking at the same 
time at him as if to be inspired by him. In contrast to them Indra faces forwards, 
suggesting that he is looking at the World-Teacher seated in the samavasaraua. He 
wears a conical crown (éirita) on his head, patra-kundalas in his ears and a long flower- 
garland, to the ends of which are suspended lotus flowers, on his neck. Two of his hands, 
the upper ones, are in poses suggestive of singing, while the two lower hands are held in 
the aijali pose against his breast. The damsels are similarly decorated but the garland is 
missing. On the left of this dancing party stand two men, one small and the other big. The 
small figure represents an attendant as is evident from the chdamara that he is holding in 
his right hand. The bigger person is also an attendant who, with hands folded against 
his breast in afjali, is intently watching the performance. He and his companion have 
turbans on their heads and these turbans are of the type that we come across in South 
India. 
ee eee ed 

1 Afokavyikshah surapushpavzishtih divyadhvanth chamaramiasanam chal 
Bhamandalam dundubhiratapatram satpratiharyant Jinesvaranam|| 
See also /ndian Antiquary, Vol. XL, p. 159. 


2 Cf, painting from Arrah in C. R. Jain’s Pishabhadeva, p. 129. 
* Cf, painting in C. R. Jain’s Kishabhadeva, p. 126. 
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With this row the scenes from the life of Rishabhadeva cometo a close, Theevents 
that followed the above scene may, however, briefly be described :-— 

The 4,000 kings and chieftains who had slunk away from the severe penance and 
were therefore called pashandins* now came to the Tirthankara and entered the Congre- 
gation (sa/gha). Bharata visited his father in the saumavasaranua and when he left, 
Saudharmendra sang the praises of the Tirthankara by composing an adoration (stutz) 
describing the Lord by 1,008 auspicious names. Then he and the other devas besought 
him to proceed to the other parts of the world to enlighten all bhavyas (those who 
“possess the realisable potentiality of divinity in their nature’’) by his divine discourses. 
The Tirthankara agreeing, a procession was formed by the devas, and the Tirthankara 
proceeded on his divine mission surrounded by both men and devas and with all pomp. 

When a fortnight remained in his life, the Samavasaraua structure disappeared. The 
Tirthankara applied himself now to destroy the remaining karmic forces of a “non-inimi- 
cal type” that still clung to his indomitable spirit. On the last day (paurnamas7) in the 
month of Pausha he sat, facing the east, between the two summits, Syi-Sikhara and Siddha- 
Sikhara of Mount Kailasa, and practised self-contemplation of the highest type. At last, 
on the fourteenth day of the dark half of the month of Magha, at the time of sunrise, when 
the moon was passing out of the Abhijit constellation, “the Lord resorted to the third form 
of the holy sukla dhyana (self-contemplation) termed sitkshmakriyapratipati (lit. having the 
slightest bodily tinge) and destroyed the three channels of the approach of matter, 
viz., the mind, speech and the body! He immediately attained to the fourteenth and 
the last guyasthana (psychological station on the Path), whence, adopting the last form of 
the holy self-contemplation (vyupratakriyanivriti, signifying a cessation of all kinds of 
organic activities), he passed into nirvata, in the space of time required to articulate the 
five vowels, a, 7, , ri, i! The next instant marked the appearance of another One to 
grace the Holy Land of the Abode of Gods in nirvaua, at the top of the Universe.” As 
already noted (p. 66) his body disappeared like burnt camphor, only some hairs and 
nails remaining, Saudharmendra collected these relics and creating a mock-body of 
the Tirthankara cremated it and with its ashes besmeared his body, the devas following 
him. 

II 


SCENES FROM THE LIFE OF VARDHAMANA. 


Twenty-seven rows of paintings (Nos. 38 to 64, both rows inclusive, pls. xvii: xxiv) 
represent scenes from the life of Mahavira or Vardhamana, the twenty-fourth Tirthankara. 
The life history of Vardhamana is similar to that of Rishabhadeva ; but in this temple itis 
not so elaborately painted. Fortunately most of the paintings retain their colouring to-day. 
Below every row is the usual space for the explanatory labels but none contains any 
writing. This does not mean that they once contained these writings which have now 
been rubbed away. The spaces are such clean black blanks with white borders that one 


—  SYs—XKX 


1 See painting No. 29. 
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can easily see that no writing was ever attempted. With the aid of Sri Purana (Vol. IV) 
and the Vardhamana Purana I have, however, been able to identify the scenes. 
The life story of Vardhamana is briefly as follows :— 

Vardhamana or Mahavira as he is popularly called had, like Rishabhadeva, 
previous existences or bhavas viz.—(1) Lion *, (2) a deva, (3) Kanakojvala, a Vidyadhara king, 
(4) a deva, (5) Harishena, king of Ayodhya, (6) a deva, (7) Priyamitra, a monarch 
(chakravartin), (8) a deva by name Stryaprabha, (9) Nanda, king of Chhattrakadranagara, 
(10) Achyutendra. He was born to King Siddhartha of the Natha-lineage (vamsa), who 
was the lord of Kundapura (Kundagrama), and his wife Priyakarini?. Just as the first 
Tirthankara entered the face of Marudevi in the form of a bull so also Vardhamana 
entered the face of Priyakarini in the form of an elephant. 

As soon as he was born the gods headed by Saudharmendra came to the city and 
took him to mount Meru to anoint him with celestial waters (janma-abhisheka). When 
the celestial waters were poured on him, he sneezed and the sneezing was so very forcible 
that many devas that were near by were pushed down by the strong wind issuing out of 
his nostrils. Thereupon the gods named him Vira (i.e., a hero) and Vardhamana (ever 
increasing) and took him back to his parents. 

Gradually he grew into a handsome youth and became renowned for his might. 
While, one day, Saudharmendra, was holding court, he spoke very highly of Vardhamana’s 
strength. On hearing this, one of the devas, Sangama by name, became curious and 
wanted to put it to the test. He came to the city where-Vardhamdna lived and was 
wondering how to get an opportunity for the desired test. Vardhamana, just then 
happening to be sporting with his friends in a garden, Sangama took the form of a big 
snake and stood in his way twisting himself round a tree with the tail down and the hood 
’ over the tree. Wardhamana, on perceiving the snake, walked over its body, crushing it 
at every step. When he reached the region of the hood and began to crush the hood, 
even as Krishna of the Hindu mythology crushed the serpent Kaliya, Sangama could no 
longer bear the pain nor disbelieve Saudharmendra’s statement regarding Vardhamana’s 
strength. He assumed his real form and begged Vardhamana’s pardon for the trial he 
had put him to. 

According to the Svetdrnbara tradition’ he married a lady called YasSoda and a 
daughter was born to them named Anuja or Priyadargana.4 But the Sri Purana which is 
a Digambara text makes no mention of Vardhamaina marrying. “Modern research 


1 Stevenson, Ze Heart of Jainism, p. 45 :— 


1. Nayasfra, a carpenter. 5. Born alternately asa god and Brahmin, with the 
2. Marichi, the grandson of Rishabhadeva. occasional interlude of being born a king, for 
3. A deva, countless ages. 
4. A Brahmin, 6. Vasudeva or Triprishtha, aking, , 

7. Lion. 


2 She is called in most texts Trigala. 

* See Kalpasistra by Bhadrabahu-Svami (A.D. 454) for Vardhamana’s life; also Jud. Ant, Vol. II, pp. 139- 
140. 

4 Stevenson, Zhe Heart of Jainism, p. 29. 
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would seem to favour the Svetambara belief that Mahavira had married, but this the 
Digambaras strenuously deny for an ascetic who has never married moves on a higher 
plane of sanctity than one who has known the joys of wedded life’.” 

His parents died when he was twenty-eight years old and at the age of thirty he felt a 
longing to dissociate himself from worldly life, a longing which every Tirthankara shared. 
No sooner did he experience such a longing than the Lawkantika-devas came down from 
their heavens and reminded him of vatragya or world-flight and of the initiation ceremony 
called diksha that had to be performed before he could become a Tirthankara. This 
ceremony, as has been explained while speaking of the first Tirthankara consists of the 
observance under trees or in parks or forests, of certain rigorous austerities like the 
plucking out of hairs, etc.? , 

Accordingly Vardhamana repaired toa garden outside Kundapura, mounted ona 
divine palanquin called Chandraprabha and performed diksha seated. on a crystal stone 
under a tree. After discarding dress and ornaments he plucked out the hairs of his head 
with his fingers in five handfuls (paiichamushti) and commenced a rigorous penance, 
sometimes standing and sometimes sitting under trees. Even as he had discarded dress 
he discarded hunger and thirst. Once in every six months, however, he came to cities, 
where men lived, in accordance with the practice among the Tirthankaras, called 
“charya ” to visit cities periodically and to partake of food, if offered. The first time he 
went out for “ charya ” he happened to pass through the city of Ktlagrama, whose king, 
Kila offered him food in the prescribed manner. After twelve years® of rigorous diksha, 
intermixed with periodical visits to the cities for “ charya” he obtained kevala-jitana or 
omniscience while seated on a stone under a sala tree ina garden called Manohara on 
the banks of the river Rijugati * and adjoining a village called Vijrimbhika.® When the 
devas learnt that he had become a “kevali” they raised the samavasarana or heavenly 
pavilion, worshipped him there and along with all other beings heard discourses on 
Dharma from him. About a year after gaining omniscience Mahavira became a Tirthan- 
kara, “one of those who show the true way across the troubled ocean of life ”, the true 
way that he showed to his followers being that they should become members of one of 
the four Tirtha, a monk or nun, if possible, otherwise a devout lay-man or lay-woman ®, 
He died in his seventy-second year, in the village of Papa, the modern Pavapuri near 
Rajagriha sitting with clasped hands and crossed knees (the samuparyanka position), 
With regard to the date of his death there are differences in the Jaina traditions, 
one giving it as B.C. 502, another as B.C. 526 and a third as B.C. 5397. 


1 Stevenson, Zhe Heart of Jainism, pp. 30-31. * See above, pp. 96-7. 
® Ind, Ant., Vol. I, p. 140—12} years is the duration of his fafascharana according to Kalpa-siitra and other texts, 
* Rijupalika or Rijukula or Rijuvalika. 5 Also called Jrimbhakagrama or Jrimbhila, 


* Stevenson, Zhe Heart of Jainism, p, 42. 

7 Ind. Ant., Vol. I, p, 140. 

Mahiyira died in 527 B.C. after preaching for thirty years, He was not the founder but Only a reformer of a 
previously existing creed, of which the head was Pardvanatha, who died in 776 B.C. Jaina tradition has it that 
Mahavira attained nirvdua 250 years after Parfvanatha which is confirmed by historical research, For details see 
Jaini, Outlines of Jainism, p, xxxiii. 
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Painting No. 38 (pl. xvii)—This illustrates the events that preceded the birth of 
Vardhamana, ' 

One day, while sleeping, Priyakarint, wife of king Siddhartha, of Kundapura, had the 
_ same sixteen dreams that Marudevi, the mother of the first Tirthankara, had (pp. 80-82) 
with, however, this difference, that, while Marudevi dreamt that a bull entered her face | 
Priyakdrini saw an elephant entering her face. She related her dreams to her husband 
who explained to her that they all signified the birth of a great soul and that the 
deva Achyutendra had entered her womb. 

38-a. The painting which is rubbed away, seems to have shown king Siddhartha and 
Priyakdrini sitting. 

38-b. Priyakarini is here shown reclining on a swing which is gently moved by two 
attendant-women who hold the chains. She is evidently dreaming the sixteen dreams. 

38-c. Siddhartha and Priyakdarini are here shown as conversing with each other. 
Priyakdrini is evidently narrating to her lord her dreams and seeking from him an 
explanation for them. 

38-d. Though the painting is obliterated, we can see that the king, who is fanned by 
an attendant-woman, is seeking an explanation for his wife’s dreams from the purohita or 
preceptor, seated on the right of the picture. Though such a representation is a deviation 
from the text, for the Sri Purina says that the king himself offers his wife the explana- 
tions necessary, it can be justified by comparing this with painting No. 33 (pl. xv), where 
Sreyankumara’s dreams are explained to him by a purohita, It would appear, therefore, 
that the work of explaining the significance of dreams is usually assigned to purohitas. 


Painting No. 39 (pl. xvii).—This illustrates the birth of Vardhamana which was followed 
by the devas, headed by Saudharmendra, carrying the child on the back of the elephant, 
Airavata for janma-abhisheka. 


As soon as they learnt that the child was born, the gods headed by Saudharmendra 
came down to the city. Sachi, the wife of Saudharmendra, entered the room where the 
child was born, and taking it placed it in the hands of her husband. The child was 
then placed on the back of Airdvata and carried with all pomp to mount Maha-Meru, 
the devas forming a procession and holding flags and festoons. 


39-a. Priyakarint is half-concealed by a screen, the idea in the introduction of the 
screen being that she had given birth to the child’. Sachtis standing on the left and is 
shown twice. She is first receiving the child either from Piryakarini or from the 
attendant-woman who stands on her right and then turns back and delivers the child 
to Saudharmendra, who is accompanied by ISanendra holding a chhatra or umbrella 
above. 


ee 


1 Stevenson, Zhe Heart of Jainism, p. 25. 
“ All these dreams Trigala related to Siddhartha onthe nextday . . .” 
2 Cf. painting No. 17-b, pl. xi 
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39-b. The child is shown as sitting in a howdah placed on the back of the white 
elephant, Airavata, with Saudharmendra and another Indra seated behind in the howdah 
while a deva who plays the part of the mahout is sitting in front of the child and driving 
the elephant with a goad held in his right hand. Four other devas hold flags and fes- 
toons and walk before Airdvata. They form the end of a big procession which is 
continued in paintings numbers 40, 4I and 42 which will consequently be described from 
behind forwards. 


Painting No. 40 (pl. xvii).—Some more members of the procession are shown in this 
painting which runs from left to right. Three devas hold flags and walk while five travel 
on the backs of animals. One goes on a tiger, another evidently Sanatkumara? on a lion 
and a third probably Iganendra on a spotted deer and all the three hold flags. The fourth 
from behind travels on horse-back and can therefore be identified as Lantava. He holds 
the chhatra, The fifth goes on some animal (the painting is here much obliterated), 
perhaps a makara, in which case he would be Pranata, and holds a banner. 


2 Thanks to Mr. Mallinath, the editor of the local Jaina Gazette, who procured for my use a copy of Nemi- 
chandra’s 7yilokasara, the identification of these devas has been made easy, in spite of the bewilderingly long list of 
devas known to the Jaina, As the verses (gathas) of this work are in Prakrit with a corresponding rendering of 
them into Sanskrit and as there are no translations of these either in Tamil or in English I quote below the 
particular ga/has from the text that throw light on the identity of the Kalpavasi-devas, as the principal devas of the 
Jainas are called :— 

(1) /arasuraih Bhavanatra Yadevaih} cha sahitah Saudharmada y0 dvadasa Kalpindrah, 

Gaya-haya-hesari-vasahe Sdrasa-pika-hamsa-hoka-garude yal 
Mayara-sihi-kamalapuppha Javimanapahudin: samarndhal| 974 |] 
Gaja-haya-kesari-vrishabhan Sdrasa-pika-harisa-koka garudan cha | 
Makara-tikhi-kamalapush pakavinanaprabhriti Samariidhah |/974// 
Divvaphalapupphahattha satthabharana sachamaraniyal 
Bahudhayatirarava gatla kuvvanti kallanam |/97 5// 
Divyaphalapushpahasta Sastabhuranah Sachamaranikah| 
Bahudhvajaturyaravayl §atva kurvanti kalyanam |/975]/ 
Sthammadibarasa sinada Granagajugavi kama | 

Divina maulachinham varahama Yyamahisamachchhavi |/486!) 
Saudharmadidvadatasu Anataranaka Jugepi kramat] 

Devinim maulichinkham varahamrigamahishamatsya apt //486// 
Kummi dadduraturaya 6 huiijara chanda sappa khaggi yal 
Chhagalo basahstatts choddasamé hidi happatarit |/487// 

KXiirmo dardurasturagastatah huijarah chandrah sarpah khadgi cha] 
Chagalo vrishalhaasttah chaturdafamo bhavati kalpataruh |/487/] 

Translations of these are as follows :— 

Gath No. 974.—The twelve Indras of the kalpas, viz., Saudharmendra, Isanendra, Sanatkumarendra, 
Mahendra, Brahma, Lantava, Sukra, Satara, Anata, Prinata, Arana, and Achyuta accompanied by the other devas 
(Bhavanavasins, Vyantaras, and Jyotishkas) are mounted on their vahanas, like elephant, horse, lion, bull, the 
Indian crane (sarasa), cuckoo, swan, ruddy goose, garuda (brahman-kite), crocodile or a kind of sea-animal, peacock, 
and pushpaka-vimina or vehicle made of lotus flowers respectively. 

Gatha No. 975.—With celestial fruits and flowers in their hands, adorned with excellent and auspicious orna- 
ments, followed by a number of attendant gods holding ch@maras, and holding many flags and banners and produc- 
ing divine music on musical instruments these Kalfa-/udras go to the place where the Jina is installed to worship 
him, : 

Gatha Nos. 486 and 487.—The crest-devices of the following, devas of the kalfas, Saudharma, Igana, Sanat- 
kumara, Mahendra, Brahma, Brahmottara, Lantava, Kapishta, Sukra, Mahagukra, Satéra, Sahasrara, Anats and 


(2 


~~ 


1934] Tiruparuttikunram ( Jina-Kaiichi) and its temples 121 


oe a eS SS SS SS eal 


Painting No. 41 (pl. xviii)—This runs from right to left. Atthe back comes Mahendra 
on his bull holding a white flag which bears a design of stars. Before him walks another 
deva with a white flag. A third is on the back of a yali and is preceded by a fourth who 
walks with an yellow flag in his hand. The next deva holds a banner and is seated on 
the back of a hamisa and is therefore either Sukra or possibly Mahagukra. He is pre- 
ceded by two other devas holding a torana. Yet another evidently Arana goes ona 
peacock. The ninth (defaced) who heads this row of devas walks before with a white 
spotted flag in his hand. 

Painting No. 42 (pl. xviii)—In the painting which runs from left to right the band 
and dance which preceded the procession are represented. 

Three dancing girls of the heavens (apsaras) are dancing to the accompaniment of 
music produced by three devas who stand behind them. One of these devas beats time 
with cymbals, another blows a bag-pipe and the third is beating a drum (mridajiga). An 
elephant with a big drum (muraja) on its back beaten by a deva goes in front of them. 
Another deva seated on its neck is acting as mahout. Two other devas go in front. One 
of them walks with a flag while the other rides a horse and blows a trumpet. 

Painting No. 43 (pl. xviii).—This illustrates the Janma-abhisheka or the anointing cere- 
mony of Vardhamana. 

The devas took him to mount Maha-Meru and placed him on a lion-throne (sizihasana) 
in one of the parks called Panduka-vana. They bathed him with celestial waters brought 
from the milk-ocean (kshirabdhi). When he was being bathed in this manner, particles 
of water got into his nostrils and brought on sneezing, as a result of the force of which 
several of the gods that stood near him fell down like dead twigs or straw. 


Prayata, and Arana and Achyuta are fourteen, vis., boar, deer, buffalo, fish, tortoise, frog, horse, elephant, moon, 


serpent, rhinoceros, goat, bull, ‘* wish-tree ” (kalpa-taru). The Anata and Pranata kalpa-devas have the bull while the 
Arana and Achyuta devas share the £alpa tree. The other twelve kalpa-devas referred to above share the other animals 
respectively beginning with boar and ending with goat. 

The vehicles and the crest-devices of the 4alpavdsi-devas as indicated in the above verses may be represented 
in tabular form below :— 


Crest-devices. Kalpavasi-devas. Vahanas or vehicles. 
1, Boar 6 ee a .. Saudharmendra Fj A +. Elephant. 
2, Deer ae <a see ..  Iganendra ... Pe ae we Horse. 
3. Buifalo  . oy . .»  Sanatkumarendra ... ons +» Lion. 
4, Fish ae tee tes w. Mahendra ... we toe op MYC 
5. Tortoise .. tae ees «. Brahma te oe ose }m dian crane (sdrasa). 
6, Frog se ane ve ..  Brahmottara ech oo fe 
7. Horse... ass eee .. Lantava xa ove on oe } Cuckoo, 
8, Elephant AAS sce .. Kapishta  .. Bs ap on 
9. Moon «oe we ww» Sukra es ” peas ] Swan. 
yo. Serpent ... 00 ee tee t MahaSukra .. 0 se ees 
11. Rhinoceros an aun +. Satara on tos we oe } Ruddy goose (tota). 
12, Goat + one oo ws Sahasrara .. on we . 
13. { Anata Remmi ace acral n 
oat But as “ | Pranata ws nas ine .. Makara, 
I5 rao Arana rei, ie ise) ese eRCOCks am 
a iets oa anal { Achyuta wwe eee Push pakawvimana, 
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In the centre of the painting Vardhamdna is shown seated cross-legged on a pedestal 
placed on a white crystal slab. He is in an attitude of meditation with his hands placed 
one over the other on his lap. Two gods stand symmetrically, one on either side of him 
and are evidently pouring milk on him from a vessel that each is holding. The white 
patch on either shoulders coupled with the fact that according to the Sri Purana, the 
waters for the anointing ceremony were got from the milk-ocean lends support for the 
inference that it is milk that is shown as being poured on him, On either side stand five 
more devas, each with a pitcher in his hand. All hold the pitchers in both their hands 
except one, the second from the right, who carries a pitcher in his left hand which he 
has raised to the level of his shoulder, while his right hangs down. Three more devas 
with similar pitchers in their hands are shown on the left of Vardhamana, falling down 
on their backs. These evidently represent the many devas that-were pushed down by 
Vardhamana’'s violent sneezing. 


Painting No. 44 (pl. xviii)—This illustrates less elaborately the return of Vardha- 
mana to the city in the same processional manner as he was taken to Maha-Meru. 

The elephant Airavata, which is depicted as moving, evidently carried Vardhamana 
seated in a howdah, but the painting is here mostly obliterated. A deva who perhaps 
held a chauri or a chhatra is shown behind, as standing ona projection attached to the 
back of the elephant near its tail. Two devas walk behind the elephant, one holding the 
chhatra and the othera flag. Eight others go before and carry emblems of dignity. 
What the last three in the group that are close to the elephant carry cannot be learnt as 
the painting is obliterated. Two others that go before them carry a circular banner and 
a half-spread umbrella respectively. They are preceded by another deva who carries a 
flag. Two more devas, who form the front of the procession carry between them a 
torana. 


Painting No. 45 (pl. xix).—This illustrates the celebration in the palace at Kundapura 
when Vardhamana was brought back. 


45-a. It is said that the devas returned to the city with the child and placed him on a 
simhdasana in the king’s court, Saudharmendra danced for joy before Vardhamana and 
gladdened the hearts of the Jina’s parents, after which all the devas departed for their 
respective worlds, 

Vardhamina is shown seated on a throne attended by two devas, one on either side, 
who wave chamaras before him. Another figure stands on the extreme left probably 
witnessing the celebration. It is likely it may represent Siddhartha, the father of 
Vardhamana, who is admiring his son with legitimate pride or witnessing the dance 
performed by Saudharmendra on the right. Saudharmendra is shown with eight hands. 
The two front hands are folded in afjali against the breast, while the other six hands are 
all in singing attitudes. Two lotus flowers, one on either side of him, mark the two ends 
of a garland that he is wearing round his neck. The two star-like designs above are 
perhaps intended to divide this scene from the next one (45-c). 

45-b. Here is shown the humiliation of the deva Sangama (see p. I17). 
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In the painting Sangama in the form of a serpent is shown as twisting round the tree 
with the tail on the ground and the hood spread at the top of the tree. Vardhamdana is 
standing on the tail evidently with the intention of climbing up and reaching the hood. 


Two flower-like designs are so placed as to show clearly the purpose for which they 
were let in. They are marks dividing this scene from the next one (45-c). 

45-c. Satrgama is here shown begging Vardhamana’s pardon for his foolishness in 
attempting to test his strength. 

In the painting Sangama is shown on the right in his true form worshipping Vardha- 
mana with hands pressed against each other (afjali), an attitude of worship and humility. 
Vardhamana has his right hand lifted up in an attitude indicating that he is either warn- 

‘ ing Sangama or excusing him, or more probably assuring him of protection. 


Similar flower-like designs, five in number, are shown on the extreme right, just 
where the painting ends. They serve no purpose andl am unable to understand why 
they were let in here, unless they mark one end of this row of painting. 

Painting No. 46 (pl. xix).—This illustrates the renunciation of.the world by Vardhamana. 

46-a. After thirty years had passed he felt a longing to renounce the world and lead 
an ascetic’s life in forests and gardens by observing austerities and rigorous penance, 
The Laukantika-devas who learnt his resolve came down to him. They requested him to 
dissociate himself from worldly life and reminded him that the time had come for him to 
undergo initiation or diksha. Thus encouraged, he became firm in his resolve and pre- 
pared himself to renounce the world. 

The Laukantikas are here seen addressing Vardhamana who is sitting, leaning 
against a cushion ina cot, and is hearing them. Only seven Laukantikas are shown here, 
though their number, as shown in painting No. 27 (pl. xiv) is eight. 

46-b. Vardhamana is here shown as being carriedina palanquin. After taking leave 
of all, he got into the divine palanquin called Chandraprabha and was carried to a park 
known as Nathashauda outside the city. Five men carry the palanquin, two wave chamaras 
beside it, and the eighth in the group goes in front carrying a flag. Vardhamana holds a 
flower in his right hand which he is drawing to his nose to smell. 

Painting No. 47 (pl. xix)—This illustrates his initiation, his penance and his perio- 
dical “ charya ” or partaking of food. 

47-a. On reaching the garden, Nathashanda he got down from the palanquin and 
sat, facing north, on a crystal slab under a tree. Then he stripped himself of dress, 
ornaments and finery and commenced the most painful ceremonies that formed a 
necessary part of initiation, vis., plucking out the hairs on the head and face with one’s 
own fingers. This, asthe Jainas believe, gives the performer power of endurance and 
deprives him of all attachment to worldly pleasures as it deprives him primarily of 
attachment to his own flesh. 

In the painting he is shown as sitting naked on a white slab under a tree and pluck- 
ing out the hairs from his head with his right fingers. His crown, dress and other 
ornaments are shown by his side. 

16-A 
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47-b. Here he is shown as standing on a crystal slab under a tree in the kayotsarga 
attitude, standing immovable (exposing himself to the sun and rain). 

47-c. After six months of rigorous penance he went to the village of Kilagrama, 
whose king Kila offered him food, 

In the painting the feeding ceremony called “ charya” is shown in three panels. 
The one on the right shows the king in his palace seated with his wife, and two of his 
servants coming in and informing him of the arrival of Vardhamana inthe village. The 
king who, it is said, went out to receive him, meets him, as shown in the panel on the 
left. He is shown twice, first as worshipping Vardhamana with his hands in afijali by 
kneeling before him and then standing up and requesting him to come into his palace 
and partake of food served by himself. The central panel shows the actual feeding. 
The king takes morsels of food from a tray placed on a stand near by and offers one 
after another to Vardhamana, who receives them with both hands. To show respect to 
Vardhamana he (Vardhamana) is made to stand on an elevated padmdasana. 

Painting No. 48 (pl. xix)—Vardhamana is here shown obtaining kevala-jitana and 
being worshipped by the devas in Gandhakuti, a part of the samavasarana, 

48-a. After twelve years of selfless penance and mortifications he became one day,a 
kevali under a sala tree in a garden called Manohara on the banks of the river Rijugati, 
adjoining the village of Vijriinbhika. 

He is shown here twice, first as walking to the tree, probably returning from the 
village after “charya”, and next as standing on a hill in the kayotsarga attitude, under 
the sala tree. 

48-b. When the devas learnt that he had become a fevali they raised over him the 
Samavasarana or the heavenly pavilion and worshipped him there. 

In the painting he is shown sitting with crossed legs and clasped hands ona pedestal 
within a vimana. The devas, five on each side, have ranged themselves on either side of 
him and are worshipping him. The two nearmost wave chdmaras in front of him while 
two more devas, probably Gandharvas, are flying above, one on either side of him, and are 
pouring showers of flowers over the Gandhakuti, within which the Tirthankara is installed. 
The others have their hands in afjali against their breasts except one on the extreme 
right who holds them in afjali above his crown. 


Paintings Nos. 49-64 (pls. xx-xxiv)—Nos. 49 to 64 are found on the ceiling of the 
veranda (mukha-mandapa) in front of the Vardhamana shrine and the Trikita-basti, These 
have suffered badly owing to the fact that they are all within hand’s reach, the level 
of the veranda being raised as entry into the shrines is from this veranda, access to which 
is by flights of steps from the level of the Sangita-mandapa. Also the lighting of torches 
and other smoke-giving lights that are hung in this veranda have affected the paintings 
adversely by giving them a smokytinge. As a result of this smoky tinge these paintings 
are losing their natural colours and before long are likely to disappear, Their damaged 
condition can be realized on examining the paintings figured in plates xx-xxiv where very 
little remains of the scenes. All means were tried to take good photographs of these and 
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those that are figured here are the best that could be had. None of these is labelled 
which proves that these are really the continuations of the Vardhamana rows found 
on the ceiling of the Sangita-mandapa. As in the case of the latter, narrow bands of 
black, bordered by thick white lines indicate the space for the labels. These paintings 
run from the northern end of the veranda and proceed south till they reach the 
samavasarana paintings (Nos. 62-64). A row that could not be satisfactorily photo- 
graphed comes first in this group and must now be described. 

On a panel, on the right of the painting, a deva is sitting ona peacock with an 
attendant standing behind him. Both are in the attitude of moving. In the next panel 
stand common-folk and villagers who are all proceeding evidently to the samavasarana 
to hear the Lord’s discourse. As they move, they entertain themselves on the way by 
country-tricks like jugglery, wrestling and rope-dancing. The entertainers can be made 
out on the left of the painting and the entertained on the right. A few letters in modern 
Tamil found in one corner of the painting read as para Quw, “ Nalla pey,’? which means 
“good devil,” an expression which the jugglers of the country parts use even to-day 
during their performances to invoke by coaxing the aid of the devil (ufti-sattan), to 
warrant a successful culmination of their tricks. 

Nos. 49-61 show the procession to the samavasaraua. The first three pictures deal 
almost exclusively with devas’. The artist has apparently tried to avoid showing theless 
noble forms of vahana such as fish, frog, boar, etc., replacing them by the animal or bird 
forming the crest-device of the deva whenever the latter was more noble. 

Painting No. 49 (p\. xx).—As has been explained above the paintings run from below 
and as these have been taken in groups of two, the bottom row in each case must be 
described before the one above it. 

Two figures, evidently representing devas as they wear royal crowns and ride on 
birds—a garuda anda swan—which no king would do, are found on the right of the paint- 
ing while two figures of men, one on horseback and the other on a buffalo or bull are 
shown moving on the left. The devas and the mortals are also going to attend the sama- 
vasarana of the Lord. There are three trees in the painting, of which, the one in the 
centre, marks the line of demarcation between the devas on the right and the men on the 
left. The deva riding the garuda is Anata and the one on the back of the swan is either 
Sukra or MahaSukra, more probably Sukra, the Indra of the two heavens Sukra and 
Mahagukra.- 

Painting No. 50 (pl. xx).—This row runs from right to left and shows more of the 
devas. The two last are on horseback, the next on a bull, the next on what looks like a 
rhinoceros (khadgi) and the fifth on a makara (partly defaced), The two on horseback 
represent ISinendra and Lantava. The one on the bull is either Mahendra or Pranata, 
presumably the former, for Pranata is found below in this row. The deva on the rhinoceros 
is Satara and the one on the makara Pranata. These devas hold in their hands lotus 
flowers as required by the Trilokasara®. With their right hands they are holding the 


1 Concerning the identification of the devas, see above, pp. 120-1, fit le 2 See above, p. 120, fin. 1. 
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flowers aloft. A circle behind the third deva from the left indicates a tree. Though the 
painting is much obliterated a tree is visible between every two devas. 

Between Nos. 50 and SI, in a big space twice the size of any row of pictures in 
the veranda, is shown a much obliterated ‘painting which could not be successfully 
photographed. It is arranged transversely to the other pictures, its top being tothe west 
and its bottom to the east. What remains shows Devendra (Saudharmendra) riding his 
elephant, Airdvata. Devendra’s hands hold a garland between them. Sachi, his wife, 
rides behind him on the elephant. She holds a tray with flowers in her hands. Above, 
in the same panel, two devas on horseback are shown, one on either side of Devendra. 
They are of comparatively small size. 

Painting No. 51 (pl. xx).—The procession of the devas continues here. 

On the extreme right a man with a chamara in his right hand and a cup in his left 
(articles denoting dignity or honour) is walking briskly past a tree. Then comes a tiger 
with its rider. The tiger does’ not find a place in the list of v@hanas and crest-devices of 
the devas given in the Trilokasara. Butassome of the other animals, such as the goat, fish, 
tortoise and buffalo do not find a place in the paintings here it may be inferred that some 
of these inferior animals were removed to give place for animals of superior breed and 
Strength. Thus the tiger comes in. But it is impossible to identify its rider with any 
particular deva. Then comes an elephant with its rider Carrying a chhatra. The elephant 
is white and as such represents Airavata, the white elephant-va@hana of Devendra or 
Saudharmendra, the Indra of the first heaven, and its rider is Saudharmendra. Then 
comes a lion (its manecan be distinctly seen) with its rider, its forepaws raised and tail 
aloft. The rider of the lion must be Sanatkum@rendra. Then comes a yali (a mythical 
animal) with its rider. As we do not find the ya@/i mentioned in the list the identity of its 
rider will have to remain for the present in mystery. 

Then comes a deer with its rider, whose identity is also puzzling. From the list it 
appears that the deer is the crest-device of Iéanendra. But as he has already appeared 
in painting No. 50, where he rides a horse along with Lantava, also on horseback, it is 
impossible that he should again be represented here, unless we suppose that heis repeated, 
this row being different from the previous one, though both illustrate the procession of 
the devas to the samavasarana. Also there is the possibility of some other of the sixteen 
devas of the kalpa heavens being intended, especially in view of the fact that some of the 
inferior animals such as buffalo, tortoise, boar, etc., are replaced by animals of superior 
breed and strength or animals of gentle disposition. We have here probably such a 
replacement, the replacing animal in question being the deer of gentle disposition, while 
the replaced animal is not known. 

The rider of the tiger holds a flag in his hand, the cloth of which can be made out. 
An attendant stands between the tiger and the elephant and holds also a flag. The rider 
of the lion hasa banner, while the rider of the yali carries a half-spread parasol. Another 
attendant stands between the yali and the deer and carries a fully spread parasol, while 
the deva on the deer holds in his hand a banner which leans against his shoulder. In front 
of the deer can be made out another tree which probably represents the kalpa tree referred 
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tointhe Trilokasara. It is interesting to note that the tails of the yaji and the lion are lifted 
up, the tips ending in a loop. Two other attendants standing between the elephant and 
the lion, and the lion and the yali carry flags. 

The paintings here are badly damaged for reasons described above (p. 124); what 
has been described is all that can be made out’. 


Painting No. 52 (pl. xx).—Here celestial damsels are carrying eight auspicious articles 
or ashta-mangalas?. Some are dancing singly while others are standing under trees. The 
one on the extreme right carries a tray with lights in it, the next a spouted vessel, the third 
a banner or a circular fan, the fourth a narrow-mouthed vessel with mango leaves inserted in 
it (kala§a), the fifth a flag, the sixth something that is now obliterated, the seventh a parasol, 
the eighth a mirror and the ninth a chamara in each hand held aloft. Of the tenth 
nothing can be made out. 

The whole represents therefore the march to the samavasarana of celestial ladies, of 
whom the four on the left form a dancing party and entertain the others, the idea being 
that when one party felt tired another should take its place. 


Painting No. 53 (pl. xxi).—Three celestial devis with crowns (kiritas) on their heads 
are dancing inthe central panel. On either side of this party stand similar parties of 
four dancers who take instructions from the central party and imitate them as is 
commonly done in dancing parties, where many members take part. 

Above this row is a row of rosettes representing lotus flowers with the seed-vessel 
exposed. Unfortunately this row is placed inthe centre of the veranda where a pole 
has been suspended below it on which lamps are hung, so that smoke has spoilt the 
painting considerably. This accounts for the dark colour in most of the paintings on the. 
ceiling of this veranda. 


A row, not photographed, is so badly damaged that hardly anything more can be 
made out than a dancing deva. He dances within a circle placed in a square, the four 
corners of which show two chakras on the top and two conches below, one for each 
corner, The deva has several hands of which sixteen can be made out, two in anjali against 
the breast and‘the rest in singing attitudes. Two lotuses forming the ends of a long 
garland hang from his neck. The long garland that he wears, the hugeness of his form 
and the number of his hands suggest that Saudharmendra was intended, an identification 
with which the temple priest agreed.’ In six panels, three on either side of the circle, 
can be seen six celestial damsels, one in each, in dancing attitudes, 


Painting No. 54 (pl. xxi).—Here there is another party, the party entertained being 
perhaps commonfolk and chieftains belonging to the mortal world. In the centre 
stands a chieftain under a tree with legs apart. . On his head rests a long conical cap 
with its top shaped like a serpent’s hood, but not sufficiently clear to be definitely put 


SS ee 
1 Both the temple priest at Tiruparuttikunram and Mr. Mallinath, editor of the Jaina Gasette, to whom I 
explained the above identifications approved of them. 
2 See below, No, 60, p. 130. 
2 In fact he more often agreed than disagreed with me over the identification of these devas. 


128 Bulletin, Madras Government Museum {G.S. I, 3, 


SSS 


down as such; he has a long shirt or coat girdled at the waist with a sash or belt (a 
type of dress with which frequenters of South Indian theatres are familiar), while his 
legs are provided with long trousers, the tips of which are marked by anklets (padasara) 
painted in white. The feet are so arranged that they face each other ina dancing pose. 
His right hand hangs down while his left holds a shaft, the top of which is fashioned 
like a trident or flame of fire. The significance of the latter symbol is not clear. If the 
person represented is one of the Bhavanavasi-devas and if what is held in his left hand is 
taken to be fire then the deva represented may be taken to be one of the Agni-kumaras ; 
but as an Agni-kumara is invariably shown with the flames of fire issuing out of his head- 
dress as represented in painting No. 56 (to be described below, p. £29) this cannot be an 
Agni-kumara, But if what is held in the hand can be taken to be a vajra or thunderbolt 
(only the lower line of such a weapon is shown as a semi-circle rather than as a trident 
turned over) then he can be taken to be one of the Bhavanavasi-devas called Stanita or 
Megha-kumara.* Six celestial damsels are dancing, five to his right and one to his left. 

On the right of this dancing group stand three men, one behind the other. All the 
three are beating time to the song of the damsel before them. The first stands leaning 
towards the damsel and is beating time with his hands (tdlam). The next is beating a 
drum (mridanga) hanging from his neck. The third is beating time with a pair of 
cymbals. All these three are dressed much in the same style as the naftuvans (profes- 
sional nautch performers) of South India. They have a turban on their heads and wear 
a long robe extending to the ankles firmly secured at the waist with a sash or belt which 
gives it an elegantly stiff appearance. 

Painting No. 55 (pl. xxi).—In this row can be seen a number of the other Bhavanavasi- 
devas, who, as described in the Trilokasara (p. 120) formed the followers of the twelve 
Kalpavasi-Indras in their march to the samavasaraua to do worship to the Tirthankara. 
The identity of eight of these in this row becomes clear froma study of their distinguish- 
ing marks as detailedin gatha 213 of the Trilokasara." They carry in one hand the 


) Chiidamani-phani-garudar gajamayaran vaddhamanagan vajjam | 
Harikalasassam chinham maule chettaddumaha dhaya || 213 || 
Chitdamani-phani-garudam gaja-makaram vardhamanakam vajram | 
Hari-kalasa-svam chinhas mukute chaityadruma atha dhvajah || 213 || 


The marks of the Bhavanavasi or residential devas as indicated in this verse are summarized in the following 
table:— 


Bhavanavisi-devas, Marks on head-dress (makuta-chinha), 
1. Asurakumara tees iss +5 es w. Crest-jewel (chitdamani). 
2. Nagakumifra ,., on oes oo = +» Serpent’s hood, 
3. Suparnakumira ce ime i .. Garuda, 
4. DvIpakumara see nee ee ee, Elephant. 
5. Udadhikumara Gas nee ay tee ww. Makara, 
6. Vidyutkumara oo oss son one ... Powder-flask (vardhamanaka), 
7. Stanitakumara or Meghakumara ...  .... —.... Thunderbolt (vajra). 
8. Dikkumara .., eee mek Rae Tt + Lion (Aari), ; 
9. Agnikumira ., aw 4 bas aa .. Fire or £alasa (vessel) with fire in it, 


Io. Vatakumara ., aa oH one isn ses 2LORSe, 
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chamara and in the other flower-garlands for worshipping the Tirthankara as prescribed 
for all devas. The ends of the garlands show two big lotus flowers ineach. A serpent- 
hood rising above the crown of each marks them out as the Naga-kumaras. Two devas, 
one at either end, are without the serpent-hoods over their heads and cannot be 
identified. : 

Painting No. 56 (pl. xxii).—The first figure from the right is not included in the 
photograph. It is badly defaced and differs from all the others in having only two arms. 
The next figure (the first from the right) in the photograph has the characteristics of 
the Agni-kumaras, viz., fire (agni) and kalaga, but the others are all alike, their respective 
marks not being shown. He carries in his lower hands an incense-burner from the 
mouth of which the smoke of burnt incense is issuing. This type of incense-burner 
is used even to-day in some of the temples in South India during worship. Flames 
of fire can be seen issuing from the sides of the &irita on his head. The seven other 
devas to the left of Agni-kumara are also four handed, the lower hands joined in worship 
(aijali) and the upper hands lifted up in attitudes indicative of singing the praises of the 
Jina, which they are said to do. Itis not possible to decide what particular Kumaras 
these seven represent as the particular marks referred to in Trilokasara are not found 
except the crest-jewel (chiidamani) distinctive of the Asura-kumiaras, which is present on 
the Ririta of all seven. As the Naga-kumaras, Agni-kumaras and Asura-kumaras are 
Bhavanavasi-devas, of which there are seven other classes, the remaining seven figures 
are presumably intended to represent them, though they all resemble Asura-kumaras in 
wearing the crest-jewel.” : 


Painting No. 57 (pl. xxii)—Here divine damsels are performing with sticks a kind 
of dance called in Tamil Rélatfam. Three trees separate these dancers into four pairs, 
each pair being engaged in the kélattam dance and beating each other’s sticks in time to 
the music, 


Painting No. 58 (pl..xxii)—Another group of dancing girls of the heavens are 
engaged in individual dancing, the one on the extreme left doing an axe-dance (resembling 
a sword-dance but with an axe taking the place of a sword). The axe is double-edged 
and is held in the middle by both her hands, while she whirls round keeping the axe 
always so close to her limbs that to the spectator it almost appears as if the weapon 
would hurt her. Her dexterous handling of the weapon produces an artistic effect in the 
performance and a sense of approbation in the spectator. 


Painting No. 59 (pl. xxii)-—In this row celestial ladies are carrying in their hands 
materials of honour like trays with flowers and lights, vessels with lights in them 
(kudavilakku) and other kinds of vessels (kalasas). These materials are supposed to do 
honour to the Jina. The lights in the vessels and trays show flames which suggest that 
wicks are kept burning in them. In the centre of the painting two of the ladies are 
clearly seen with flower trays in their hands. 
poe ann 

_ 1 See above, p, 128, fn. I. 
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Painting No. 60 (pl. xxiii).—This shows some of the devas that followed the Kalpavasi- 
devas with the eight auspicious marks of honour (ashtamangalas). These are a golden 
vase or pitcher used during the Coronation ceremony of a king (bhringara), a vessel 
(RalaSa) indicating plenty and Prosperity, a mirror or any polished metal designed 
artistically (darpana), an ornamental fan (vijana), a flag (dhvaja), a chamara, a parasol, and 
a banner called supratishtha* Inthe Painting not all the eight maigalas are present, but 
only the most important of them. Two of the devas carry flags, two supratishthas, one 
the fan, one a half-spread parasol and those at the two ends a fully spread parasol each. 

The fourth from the left holds in his left hand a flower, probably a lotus, the 


significance of which is that they are all going to the samavasarana to worship the Lord 
with flowers, etc,? 


Painting No. 61 (pl. xxiii)—This row appears to be intended for the nine nidhis 
(treasure-gods). Though six figures only are shown their identification as nidhis becomes 
clear on looking at the two figures on the extreme right and extreme left of the painting 
respectively. The one on the left is one of the nidhis called Samkha or Conch who can be 
distinguished by four conches, two above his left hand and two below it. He is repre- 
sented as a fat man,° performing the dance shared by the others, The dancing figure 
on the right represents another nidhi called Padma or Lotus as is evident from a number 
of lotuses scattered round him. The other four that dance between these two represent 
four of the remaining nidhis whose identity is not however clear as there are no 
distinguishing marks by their sides.* There is another reason for indicating the marks 
in the case of Samkha and Padma alone and not in the case of the others, for they are 
considered by both the Jainas and the Hindus (the Hindus also have these nine nidhis) 
as the most important of all the nidhis. In Tamil literature there is reference to Samkha 
and Padma alone in places where all the nidhis were intended® Three of the nidhis 
including Padma hold lotuses which signify the purpose which they all have in view, 
viz., to worship the Jina,? 

Paintings Nos. 62-64 (pls. xxiii and xxiv).—This (No. 62) and the other two Paintings 
(Nos. 63 and 64) illustrate the samavasaraya of Vardhamana, the heavenly structure to 
which all the people mentioned in the previous paintings are going, 

Unlike the samavasarana of Rishabhadeva (No. 36), this is done very elaborately, on 
a wider space, the treatment being quite different. Except the Lakshmivara-mandapa 
with its inner circle (No. 64) wherein the Tirthankara is seated, the rest of the structure is 
done flatly and in rectangular, not circular, rows one above the other, Thus, while in 
No. 36 all the seven regions and the Grand Assembly and Gandhakuti with the Tirthankara 


1 Trilokaséra, gatha No. 989. ® Trilokasara, gatha No. 975, 

® Cf. Kubera and Jambhila. 

* The nine nithis are, according to the Trilokasara, Kala, Mahakala, Manavaka, Pingala, Naisarpa, Padma, 
Pandu, Satikha, and Nanaratna, of which Satkha and Padma are apparent, For their description and functions 
see Yrilokasara, Naratiryak-lokidhikara, gathas Nos. 821, 822. 

* Déviiram (talavarisai), edited by Swaminatha Pandita, Madras, 1911, p. 1230, v. 1o—Sarithka nidi paduma nidi 
iyandum tandu dharaniyoduvinala taruvarenum . . , 
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seated in the centre on a throne are all indicated in circular spaces formed by concentric 
circles, here the Grand Assembly and Gandhakuti with the Tirthankara in it are alone 
shown in spaces formed by concentric circles while the rest of the structure is done in 
rectangular spaces formed by straight lines. As the ceiling of the veranda where these 
paintings are shown is narrower than that of the Sa/gita-mandapa, where the majority of 
the temple paintings is shown, and as the scenes preceding the erection of the sama- 
vasarana in this case have been done on a larger scale it was convenient to show the 
details of the samavasarana also on a larger scale. Though only a circular representation 
was meant it could be shown only within a limited space. The idea of a circular 
representation is not materially affected by the rectangular representation of the outer 
seven regions, of each of which a section including one of the roads from the four 
cardinal points is shown. Only the Lakshmivara-mandapa and the central Gandhakuti 
immediately within it are treated in circular fashion. 

Painting No. 62 (pl. xxiii)—Proceeding from the outside which forms the bottom of 
the picture, the mdnastambha is the first structure illustrated. It is shown in elevation 
much in the same way asin No. 36. The image of the Jina is installed in the pavilion on 
the top of the pillar. The first band, starting from below, represents the wall Dhilisala 
which encloses the first region called Chaityaprasada-bhiimi shown (again as in No. 36) in- 
plan. This contains a row of the pavilions and Jina-bhavanas with which the region is 
filled. The second band represents the first vedika. This encloses the second region, the 
Khatika-bhiimi or the region of water in which fishes and lotus leaves can be distinguished. 
The third band represents the second wall which encloses the third region, the Valli- 
bhiimi. In the latter can be seen some flowers and plants representing the plant-creation 
with which this region is said to have been filled. Up the centre of the picture through 
each of these regions runs the road from one of the cardinal points with an entrance- 
tower (gcpura) leading from one region to the next. Smaller entrances or gateways 
opening into these roads are marked one on each side of them in each region. 

Painting No. 63 (pl. xxiv).—The road from one of the four cardinal points, with its 
entrance towers, continues up the centre of this picture through the next four regions, of 
which the first is the Upavana-bhitmi or the garden-region in which can be seen a row of 
trees, which represent the four wooded avenues of asoka, chainpaka, chiita and saptachchhada 
referred to in the text. The band above the trees represents the third vedika beyond 
which the Dhvaja-bhitmi is indicated by a number of flags fluttering. On only one flag, 
the third from the left, are any distinctive marks now visible, these being stars. Though 
according to the text the mark should be that of the moon, and though the moon cannot 
be made out in the painting, which is badly damaged, the presence of the moon in the 
midst of the stars can be inferred for it is said that the moon is the “lord of the stars” 
(Udupati). Above these flags can be seen another band which represents the third wall 
beyond which is the sixth region, called Kal, pakavriksha-bhiimi. In this region the ten kinds 
of “wish-trees” are indicated, five being shown on each side of the central road. 
Though these different trees are all shown in the same way we may infer that the ten 
kinds of trees mentioned are intended. A band aboye these trees represents the fourth 

17-A 


Seal 
132 Bulletin, Madras Government Museum [G.S. I, 3, 


De ee 


vedika enclosing the Bhavana-bhiimi which is indicated here by a row of houses resembling 
pavilions or gopuras. The band which runs above these houses represents the wall called 
Akasa-sphatika-sala and divides the Bhavana-bhiimi-region from the next region of the 
samavasarana, the part illustrated in No. 64. 

Painting No. 64 (pl. xxiv)—Here are two concentric circles. The outer one encloses 
the clean, open space, one yojana x one yojana in size, known as the Lakshmivara-mandapa 
and divided into twelve halls or compartments in four groups of three each, separated by 
the four roads from the four cardinal points. The treatment of this resembles that already 
seen in No. 36, with the difference that the halls run counter-clockwise. 

Starting from below, the rectangle evidently represents the road from the east, as 
the Tirthankara in the central circle sits facing it. A gopura indicates the gateway. 
The first compartment to the right shows two apostles (Ganadharas), the second the 
Kalpavasi-devis, and the third Aryakas and the Sravakis, i.e., nuns and other faithful women 
dressed with the cowl on their heads as in No. 36. 


Next comes the second rectangle representing the entrance from the north, and then 
the fourth compartment with the Jyotishka ladies, the fifth with the Vyantara ladies, and 
the sixth with the Bhavanuvasi ladies. The rectangle that comes next is the entrance 
from the west; it is followed by the seventh compartment with the Bhavanavasi-devas, the 
eighth with the Vyantara-devas and the ninth with the Jyotishka-devas. After the rectangle 
representing the entrance from the south, are the tenth compartment with the Kalpavasi- 
devas, the eleventh with kings, common folk and other beings, and the twelfth with 
animals, of which we can make out in the painting a lion couchant and a spotted deer, 
In each compartment only two representatives of the respective occupants are shown as 
is also the case in No. 36, and the figures are allin much the same attitude as in that 
picture. 


The inner circular band represents the fifth vedika within which was the Gandhakuti 
and in it the sizihasana or lion-throne for the Tirthankara. The details are shown as in 
No, 36. The Tirthankara as in that picture is shown sitting on a lotus-throne (padmasana 
not siihdsana) rising in three tiers, in the samparyanka attitude with hands placed i 
meditation on his lap. Some of the pratiharyas attending him, as for instance, chama i 
waved by two devas standing on either side of him, the nimbus, the parasol (nuk a 
the aSoka tree (leaves of it alone), and the throne can be made out in the paintin ee 
the rest, such as the celestial music, the shower of heavenly flowers and the ae be 
only be inferred. On either side of the throne, projecting inwards from the se 
yali’s head from the mouth of which issues a lion’s tail. s 


The circular structure including both the Gandhakuti and the Lakshmivarg- 
Surmounted by a vimana with a spiral finial surmounted by a three-tie 
(mukkodai), and over this, poised in the air are some of the celestial beings . 
Gandharvas, scattering flowers on the vimana below them. Some of them at 


Side of the vimana too. Unfo i inti 
‘ : rtunately this part of the painting could 
$0 it does not appear in the plate, ‘ ona 
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i 
SCENES FROM THE LIVES OF KRISHNA AND NEMINATHA. 


Krishna, the most popular of the Hindu gods, finds a prominent niche in Jaina my- 
thology. He is said to be the cousin of the twenty-second Tirthankara Neminatha. The 
popularity of the Krishna-incarnation even among the Jainas is proved by the fact that a 
larger number of paintings is devoted to Krishna’s life and that the Sri Purdna (Vol. IV) 
devotes a larger number of pages for the life of Krishna than for Neminatha himself. 


The life of Krishna as given in the Jaina Puranas is much the same as is found in 
the Mahabharata and the Bhagavata of the Hindu. It is, however, necessary to give here 
in brief outline the account given in the Sri Purana, as this differs in many respects from 
the better known version of the Satruijaya Mahatmya (Sarga x) which has been critically 
discussed in the Indian Antiquary, vol. xxx, pp. 297-302. And it will be convenient to 
follow it with a similar brief account of the life of Neminatha, as the remaining series of 
pictures illustrate both. 

Some years before the birth of Krishna, a non-Jaina ascetic Vasishtha by name, 
was performing a rigorous penance in the midst of paiichagni, i.e., surrounded by fire 
on the four cardinal points and with the sun above, when two Jaina sages (charanas) 
pointed out to him that such a penance should not be performed as insects in his hair or 
jatas and serpents and other small living beings in the fuel were getting burnt in his fire. 
Vasishtha was made a convert to the Jaina peaceful methods of performing penance and 
proceeded to do penance near Mathurapura. Ugrasena, the king of Mathurapura, who 
knew the custom among the Jaina ascetics of going out for food periodically, wanted to 
be the first to feed Vasishtha. Accordingly he issued a proclamation that when 
Vasishtha should come there for food no one should feed him as he himself wanted to 
receive the merit of feeding him. Three times the ascetic came to the city but got no 
food, as on his visits Ugrasena was otherwise busy. On the first occasion the palace 
was ablaze. On the second occasion an infuriated elephant was doing havoc in the city 
and on the third occasion Ugrasena himself did not receive the ascetic when he came, as 
he had heard bad news from Jardsandha, the king of another country. As the ascetic 
was returning to the forest without food a passer-by remarked that Ugrasena was bent 
upon starving him, as he had proclaimed that none else should offer him food. The 
hungry ascetic got incensed at this news and vowed that he would become the son of 
Uerasena and bring ruin on him. 

Accordingly he was conceived in the womb of Padmavati, the wife of Ugrasena. 
When the child was born it was so ill-looking, with red looks, that the parents wanted 
to get rid of it as soon as possible. They placed it ina kamsa-mainjisha or bed of bell- 
metal, with a cudgeon leaf explaining its parentage and set it afloat on the river Jumna. 

The bed reached the city of Kaugambi, where a woman who was a sweet-meat seller, 
Mandodari by name took the child and reared him up calling him Kamsa as he was 
found in a kamsa-maiijisha. But he grew into such a rebellious youth and a bully to the 
neighbouring youths that eventually Mandodari had to send him away. 
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Kamsa reached a city called Saurya-pura, whose king Vasudeva took him in his 
service. King Jarasandha, a powerful neighbouring monarch, issued a proclamation that 
whoever could capture king Simharatha of Paudanapura, a rebellious vassal of his, could 
claim half of his kingdom and also the hand of a lady called Jivadyasa, daughter of 
Kalindiséna, a relation of his. Vasudeva captured Simharatha alive but when he went to 
cera the reward from Jarasandha he found Jivadya$sa so bad-looking that he threw the 
credit of having captured Simharatha on Kamsa. But Jardsandha hesitated to give his 
eoneentt for the marriage as he was not sure if Kamsa was of the warrior-caste or of some 
lower one. Mandodari, who was sent for, produced the bell-metal bed and the cudgeon 
leaf before Jardsandha, who now learnt that Kamsa was king Ugrasena’s son. And 
Kamsa was given one half of the kingdom and the hand of Jivadyaga. 


Incensed at what his parents had done with him, he imprisoned both Ugrasena and 
Padmavati and kept them in chains at the gate-way of Mathurapura, which he made the 
capital of his kingdom. He was, however, grateful to Vasudeva, to whom he gave in 
marriage his cousin, Devaki, daughter of Devasena, his paternal uncle, and arranged for 
them to live with him. 

One day, Devaki’s brother, Ratimukta by name, who was an ascetic, came to the 
palace for “charya”, i.e, periodical food, Kamsa’s wife, Jivadyasa showed him the 
nuptial-cloth of Devaki and made fun of her. Ratimukta prophesied that a son would be 
born to Devaki, who would killKamsa. On hearing this, Jivadyaéa tore the cloth in wrath 
and Ratimukta said that her action meant that Dévaki’s son would kill her father too. 
Jivadya$a then crushed the cloth under her feet when the ascetic prophesied that this 
action indicated that Devaki’s son would become the lord of the world. 


Jivadyasa imparted this news to Kamsa who got so nervous that he decided on 
killing the children that were to be born to Devaki. To carry out his resolve he feigned 
deep affection for Vasudeva and Devaki and requested them to stay with him in his own 
palace during Devaki’s pregnancy, To this they agreed, suspecting nothing. Devaki 
gave birth to twins three times which were stealthily removed from the palace by one of 
the devas called Naigamarshana and were entrusted to the care of a lady, Alaka of the 
Vaisya caste, who had also simultaneously given birth to twins three times. The deva 
removed Alaka’s children to Kamsa’s palace, where Kamsa dashed them against rocks 
and killed them, under the belief that they were born to Devaki, 


Seven months later Devaki gave birth to her seventh son, Krishna who was similarly 
removed from the palace stealthily, this time not by the deva Naigamarshana but by 
Vasudeva himself and his step-son, Baladeva! to a village of cowherds nearby. There a 
cowherd, Nanda, who had a daughter born to his wife, as a result of her repeated 
prayers, was carrying the child to the temple to offer it to the god to whom she had 
prayed. Vasudeva and Baladeva gave him Krishna and took in return his daughter 
which they carried back to Kamsa’s palace. On hearing that Devaki had given birth to 
ee 


} For Baladevas of Jaina hagiology, sce Appendix III, pp, 222-223, 
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a daughter Kamsa-took the child from Devaki and crushed it under his feet. He then 
heaved a sigh of relief, little suspecting that Krishna, his foe, was growing up in the 
village of the cowherds. ; 

But bad omens and evil portents such as earthquakes at Mathurapura made him 
nervous again, for a soothsayer, Varuna, told him that they all indicated that his foe, who . 
was to kill him, was still alive. He commissioned evil spirits to kill his foe but they all 
failed and out of shame never returned to him. In course of time he learnt that Krishna 
was his foe. He attempted to kill him in many ways but in vain, till finally he wrestled 
with Krishna and was killed. 

Krishna now became the lord’of the land. Ugrasena and his wife were set free and 
were installed at Mathurdpura as king and queen once again. Krishna stayed with his 
father, Vasudeva at Sauryapura. 

King Jaraisandha learnt from Jivadyasa, the widow of Kamsa, about Kamsa’s death 
at the hands of Krishna and sent his three sons, one after another to attack Krishna, who 
proved more than a match for the first two sons but could not withstand the attacks of 
the third, Kalayava. Feeling that he and his followers would be pursued by Kalayava 
and his forces, Krishna led his followers toan unknown island in the sea which he named 
Dvaravati. 

All were happy at Dvaravati and Krishna ruled the island with the help of his 
father Vasudeva and step-brother Baladeva. About this time Nemindatha, the twenty- 
second Tirthankara was born in the island to an uncle of Krishna, called Samudra- 
vijaya and his wife Sivadevi, and grew into a handsome youth. By his prowess and 
valour he overshadowed even Krishna. There grew up a mighty friendship between 
Krishna and Neminatha, as is common among cousins. 


It so happened that Jarasandha learnt of the whereabouts of Krishna and his men 
from some ship-wrecked merchants who had seen Dvaravati and its lord, Krishna. He 
sent a challenge to Krishna to come out of his hiding place and fight with him like a 
warrior, and Krishna accepted the challenge. Entrusting Dvaravati to Neminatha he 
started with Vasudeva and Baladeva and a big force for Kurukshetra, where in a pitched 
battle with Jardsandha and his forces he killed Jarasandha and routed his forces. 
When he returned victorious to Dvaravati the people anointed him a universal monarch 
(chakravartin), and Neminatha conferred on him his blessings. 

The life of Neminatha is as follows :— 

King Samudravijaya of the Hari dynasty, who was an uncle of Krishna, was 
staying with the Yadavas in Dvaravatt. His wife, Sivadevi, while sleeping, saw the 
sixteen dreams that every mother of a Tirthankara sees and like Vardhamina’s mother, 
Priyakdrini, saw the elephant entering her face. In due course she gave birth to 
Neminitha, The devas headed by Saudharmendra took him to mount Maha-Meru for 
Janmabhisheka and after anointing him with celestial waters brought him back to Dvara- 
vati, Nemindtha grew into a handsome youth. A close friendship arose between him 
and Krishna, who always consulted him in affairs dealing with the administration of the 
kingdom, etc. 
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When King Jardsandha challenged Krishna to come out of his hiding place and 
fight with him, Krishna invited Neminatha to look after the kingdom while he was away, 
which he did. 

One day while Neminatha was sporting in a tank with Satyabhamé, one of the 

Wives of Krishna, he made a wager with her that whosoever got tired first in a water-fight 
(jala-krida), i.e., splashing water against each other, should wear the dress of the other. 
Satyabhamd got tired earlier and when asked to wear the dress of Neminatha refused to 
do so on the ground that he had not done trivikrama (4.e., getting on the Naga-Sayana, 
blowing a conch and bending a bow) like her husband Krishna. Thereupon Nemi- 
natha did trivikrama before her and the blast that he produced from the conch was heard 
by all including Krishna, who learnt from his men whence the sound came. Feeling 
that Neminatha desired to enjoy the pleasures of life Krishna arranged for his marriage 
with Ratrimati, the daughter of Ugrasena. 

When the day fixed for the marriage came Krishna reflected in his mind that the 
step he had taken was dangerous to himself as Neminatha, when married, by tasting the 
pleasures of worldly life, would be tempted to make himself a chakravartin, in which case 
he (Krishna) would be overshadowed by his superior might and intellect. He therefore 
wanted to prevent the marriage from taking place. When Neminatha was coming along 
the streets in procession towards the palace where the marriage was to take place 
Krishna got herds of sickly cattle, sheep and other animals to stand in his way so that, on 
seeing them, he might get disgusted with life, and put off his marriage for ever. True 
to his expectations Neminatha was so moved by the pitiable condition of these animals 
that he resolved to renounce the world. 

Immediately after, the Laukantikas came and reminded him of diksha@. He gotintoa 
palanquin like the other Tirthankaras and left for a forest where he did penance under 
trees for a number of years, periodically going to various countries for charya. After a 
time he became a kevali when the devas raised the “ Samavasarana ” over him, seated in 
the centre of which he taught the world the supreme Law. 

Painting No. 65 (pl. xxv)— 

65-a. WaT TEA Koen spb Bae.\OQuvoupd Yrowriie Wmnéaqne Wor 
Lda l 
Mathurapurattil Kaiisanum Jivadyasaiyum aramanai (uai)yil yirukkuradu yivadame. || 

“Here [are shown] Kamsa and his wife Jivadyasa being (sitting) in the palace in 
Mathurdpura.” ; 

Both Kamsa and Jivadyaga are shown as sitting and being fanned by an attendant 
while two other men with staffs held under their arms, perhaps his court-officials, are 
awaiting his commands with their hands placed together in respect (afijali). 


+ One of the links in Jaina tradition is the historicity of Neminatha, who was a prince in Kathiawad and 
flourished about 5,000 years before Pirgvanatha who is said to have died in 776B.C. Indian history before 327 B.C, 
being so uncertain we can reject this period that intervened between these Titthankaras as fabulous, But the 
authenticity of his life need not be brushed aside in like mauner. He wasa prince of the Yadava clan at Dvaraka and 
a cousin of Krishna, For a discussion on this subject see Jaini, Outlines of Jainism, pp. xxxiv-v. 


—- 
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65-b. Illustrates the marriage between Vasudeva and Devaki. 


Roan ab OORWT AU @zeaBanu aan-26)2.81 gee &@ rover bt secon ooo 
G02G2H Werth a || 
Kamsan anujaiyagiya Dévakiyai Vasudevanukku kalyanam pauni kudukkuradu 
yivadam || 
“Here is shown Devaki, the younger sister of Kamsa, being given in marriage to 
Vasudeva by Kamsa.” 
Vasudeva and Devaki are shown on the left sitting side by side on a raised seat. 
A fire is kindled in front of them by a purohita or priest who is pouring some oblations 
into the flames and performing the necessary marriage rites. The lighting of the fire is 
an important item in a marriage or in any religious function in India for it is believed 
that no function will be sanctified and legalized unless it is done in the presence of the 
fire-god, who is supposed to be a never-failing witness. 
The fire is placed on a pyramidal pedestal. In the foreground are two kalasas with 
mango leaves inserted in them and a tray with what look like flowers upon it. 


65-c. This illustrates the birth of Krishna. 
Oe.ahagG ayaeqg Goess ueuL_Lp, 
Devakikku Krishnan pirandadu yivadam. 

“Here [is shown] the birth of Krishna to Devaki. ” 

The birth of the child is indicated here as in similar birth scenes (pl. xvii) by Devaki 
standing or sitting behind a small screen which half hides her. She has her right hand 
extended suggesting that she is in pain. An attendant is anxiously watching her, stand- 
ing on her left, and is massaging her in the region of her hips. 

Painting No. 66 (pl. xxv).—This illustrates the removal of the child stealthily to Goda- 
vana, the locality of the cowherds, where it was entrusted to the care of a cowherd, 
Nanda. - 

66=a. eu@@ea1g) ay OB oor eur G0 Si wWeut_tb a|| 
Baladevan Krishnanai vanguradu yivadam @-|l. 

“ Here (is shown) Baladeva receiving Krishna.” 

Vasudeva and Baladeva, who wished that Kamsa should not come to know about the 
birth of Krishna, removed him from the palace with the intention of giving him to some- 
one who would rear him up without revealing his identity. Baladeva took the child from 
the hands of a nurse in the birth-room and reached the palace gates, accompanied by 
Vasudeva, who spread a white umbrella over the child, and led by the guardian-deity of 
the city which came in the form of a bull and removed darkness on his way by the lustre 
issuing from the gems (ratnas) with which its horns were inlaid. The city gates, which 
were then locked, opened of their own accord to let the party out. Baladeva and Vasu- 
deva reached the river Yamuna (Jumna) which they could not cross for there was no ferry 
then, it being midnight. But the goddess Yamuna, the presiding deity of the river, stopped 
the flow of her waters forsome time and gave them a passage. On arriving at the other shore 
they met a cowherd, Nanda, who was carrying a female child in his arms. On learning 
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from him that the child was born to his wife who had prayed toa deity near by fora 
child and that he was carrying the child, as his wife desired, to the temple of that deity 
to make of it an offering there, Vasudeva gave him Krishna and took his daughter in 
retum, narrating to him the birth of Krishna and asking him to bring up the child in 
complete concealment. Nanda took Krishna home and fearing that his wife might not 
believe him if he told her the real account of the child told her that the deity to whom he 
offered the female child born to her gave him in return a boy. His innocent wife believed 
him and brought up the child as her own. 

Baladeva, who can be distinguished by a plough’ (which was his weapon) that leans 
against his shoulder is seen spreading his hands to receive child Krishna whom an 
attendant woman is holding in her hands, This attendant woman is shown again on the 
right, where presumably she is taking the child from the room before giving it to Baladeva. 

66-b, aan @eam wareo0571b Ow@sGog Gad a 

Vasudevan dhavala-chhatram yedukkuradu yivadam @., 

“Here [is shown] Vasudeva spreading a white umbrella.” 

Baladeva who is again distinguished by a plough resting on his shoulder is carrying 
the child while Vasudeva goes before him with the umbrella spread over it. In all these 
paintings Vasudeva is painted yellow and Baladeva white. 

66-c. soTOeaens ONT @R ODI SOM TLD Iris QerbyQa wsADeHacr YY sH  capesr 

QFogGo0s Wait a_ || 
Nagaradévatai_ vrishabhaharamay kombule  rattinangal alitti munsellukuradu 
yivadam @- || 

“Here [is shown] the guardian-deity of the city, in the form of a bull going before 
them with its horns inlaid with gems.” 

The bull, which is shown as trotting before them towards the gate, is said to have 
illumined the way by the gems with which its horns were inlaid. 

66-d. Qamyrarea 650; s1Or Aniss Gat a || 

Gopura-vasal-kadavu tane tirandadu yivadam @- || 

“Here did the tower-gate open of its own accord.” 

A rectangular latice-work surmounted by a gopura-tower represents the tower-gate. It 
is said the gate opened when the child’s feet were made to touch it. Ugrasena, the father 
of Kamsa, who was in chains there asked them who they were and was told that the child 
was to become his rescuer, On hearing this Ugrasena felt glad at heart. 

66-e. guiure Gorsf s1rQs Mom@Gog Wot a || 

Appal Yima-nadi tane vilanguradu yivadam @- || 

“Then the river Yamuna moved and gave way of its own accord, ” 

The river is indicated by two wavy lines with fishes between, while the passage that © 
the riveris said to have allowed to the party is indicated by a small red band in the 
middle of the river. 


1 The plough is his distinguishing mark in Hindu mythology also, 
ploug 8" 
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66. eue@eam Garter ai-HoGarsArOnwvord OQervel sy@oraig mawIGa 
LYmoreou GO6G0G Wot_t a || 


Baladevan pillai piiruvottiram-ellam solli Nanda-gopan kaiyile pullayai kudukkuradu 
yivadam @ || 

“Here [is shown] Baladeva placing the boy (Krishna) in the hands of the cowherd 
Nanda, after narrating to him the parentage, etc., of the child.” 

Baladeva, with his plough leaning against his shoulder, is shown here holding the child 
in a position suggesting that he is about to deliver it into the hands of the cowherd who, with 
outspread hands is eager to receive it. The cowherd is shown in the typical dress of 
cowherds even to-day, viz.,a shawl covering the head and the back and a small loin-cloth 
suspended from a string tied to the waist and has the xa@mam (Vaishnava caste-mark) on 
his forehead, At his feet lies the female child, painted deep-red like Nanda, which he 
has deposited on the ground probably in his eagerness to receive child Krishna. Bala- 
deva, as usual, is painted white. 

Nanda is shown again, on the left, with the child in his arms, departing from the 
place and going to his wife. His wife stands on the extreme left of the painting, in front 
of Nanda, with the child in her arms having presumably just received it from him. 


Though the Sri Purana (Vol. IV) speaks of Vasudeva taking the child and entrust- 
ing it to the care of Nanda, this is ascribed in the painting to Baladeva. This is a clear 
deviation from the text. 


Painting No. 67 (pl. xxv).—Here are shown the various evil spirits commissioned by 
Kamsa, attempting to kill Krishna. 

Seven evil spirits were sent. They reached Godavana, the locality where Krishna 
was growing up, one after the other. The first, a female spirit took the form of Nanda’s 
wife and with her breasts smeared with poison, approached Krishna and took him up in 
her arms tempting him to suckle her breasts. Before Krishna could do so, one of the 
guardian-deities of Krishna caught hold of her breasts and pressed them with such force 
that she dropped Krishna down and fled away. 

The second spirit came in the form of a wheel with the intention of running over 
Krishna but when it came near him he gave it a kick with such force that it was shattered 
into countless pieces. 

On another occasion, when Nanda’s wife wanted to go out to fetch water, Krishna 
insisted on following her wherever she went. To prevent him she tied him toa big stone 
mortar. But Krishna followed her even now, dragging the mortar along after him. Two 
of the evil spirits came and stood in his way in the form of two trees with the inten- 
tion of doing him harm when he came near them. Krishna came along with the mortar 
behind him but when he reached the trees he pulled them up by their roots and dashed 
them one against the other. 

Another spirit took the form of a palmyra tree with the intention of dropping its 
fruits on Krishna when he should pass beneath. Yet another took the form of an ass 


and approached Krishna intending tobite him. Krishna pulled up the palmyra tree and 
18-A 
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beat the ass with it with such force that both the tree-spirit and the ass-spirit ran for 


their lives. iia 
The seventh and last of the spirits sent by Kamsa approached him in the form of a 


horse intending to bite him. When the horse was sufficiently near him he caught hold 


of. its mouth firmly and tore its jaws. 
Unable to harm Krishna in any way all these spirits ran away to their worlds. Out 


of shame they did not go to Kamsa who was therefore still in the dark regarding the 


whereabouts of his foe. 2 
In the painting all these details are represented in a crowded manner, the labels in two 


cases being in the painting itself and not inthe bands below. They are dealt with here 
in five sections (a, b, c, d and e). 
67-a. soanm ru Oeams Tip G. RG Oeawms FaL_UuQuiGa wbiss Wea 
Lb a 
Kawisan vidapatta dévatai élu 7. Oru devatai §akataiipole vandadu yivadam a 

“The spirits commissioned by Kamsa are seven, 7. One spirit comes here in the 
form of a wheel.” 

Krishna is here seen above kicking the wheel. 

oTLeA By Op. Coor [2-2* |@erQt a(_)9- (41) Our-@ Poor weg Gump 
Qurs 2 wea 9 op &(& )@am aor (sor )O Quros Gath, 

Oresr( @ra0r)@) Oc.aangs asyaapr aon (am) ro wird abs eu a 

Edachchi Krishyayai [ura*\lodé Ralt)ti(p)pottu tannikku porapodu uralai yiluttu(k) 
kon(u)duporadu yivadam. 

Ren (Iran)du devatai vrikshaha(ka) ramayi vandadu yivadam ea 

“When the cowherdess tied Krishna to a mortar and left to fetch water Krishna 
dragging the mortar [is shown] here.” 

“ Here [are shown] two spirits that came in the form of trees.” 

The cowherdess is shown with a pitcher in her right hand going away from the child 
Krishna who is following her dragging the mortar behind him. He is pulling up the 
trees that stand in his way. The bodies of the two evil spirits, shown as women, hang 
from the trees head downwards. The evil spirits (themselves in their real forms) are here 
curiously associated with their assumed forms. 

67-b. RG Oeawms Usnromd assay Got a | 

RG Oeams GHor aya wbss eur a || 

PG Deans EOS yar v6sH wWest_lb a 

Oru devatai panamaramayi vandadu yivadam 4 | 

- Oru devatai kudirai vadivay vandadu yivadam © \\ 

Oru devatai kaludai vadivdy vandadu yivadam 2 
“ A spirit [that] came in the form of a palmya tree [is shown] here.” 
“ A spirit coming in the form of a horse [is shown] here.” 
“ A spirit coming in the form of an ass [is shown] here.” 
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Krishna is shown here twice. While above he is pulling up the palmyra tree evi- 
dently with the intention of beating the ass that stands in front of him, he is shown below 
tearing the jaws of the horse that is attacking him. 

67-¢. EC Oe.acs Quran gor( ap m)uris Cpa GO45 WbSSI wGoukL_wb a 
Wm Quip @ seen s 6 2or Ly Ry OP SOT Sir FoF 1_ gi uGeuL_1D, 
Oru devatai ponnit (nuru) vay mulai kudukka vandadu yivadam a 
Yinda elu devataigalaiyum Krishnay turattivittadu yivadam. 

“One spirit came here in the form of a female [to feed Krishna] with [the milk in] 
her breasts,” 

“ Here did Krishna drive all these seven spirits.” 

‘The female spirit is here shown in the form of a giantess (with Krishna in her arm). 
Though according to the Sri Purana she is said to have assumed the form of Nanda’s 
wife she is represented as of immense form, more in keeping with her evil nature. More- 
over she was called Bhitta or the demoness. 

Three of these labels (67-a and 67-c) are in the painting itself contrary to the practice 
of writing them inthe band below. The first records the commencement of the attacks 
on Krishna by the seven spirits, beginning, however, with the one that came as a wheel. 
The second records the coming of the ass-spirit, and the third the defeat of all the 
spirits. 

67-d. adlar@ncrin@ ena @e-oun Ry Op oor eu yapenm ann (em) mrs ar ePaqG OZ 

u9euL_d | 
el fea a dévan Krishnanai vrishabhaha(ka)ramay parikshikkuradu yiva- 
dam. ‘ 

“A deva called Arishtan coming in the form of a bull and putting the strength of 
Krishna to the test.” 

Arishta', who admired Krishna’s doings, chased him one day in the form of a 
bull with the intention of testing his strength. Krishna caught the bull’s neck and 

twisted it with such force that the deva regretted the step he had taken and begged 
his pardon for his foolishness. Nanda’s wife who happened to arrive on the scene when 
Krishna was twisting the pull’s neck, reprimanded him for his bold and rash actions. 
Just then the parents of Krishna, Vasudeva and Devaki, accompanied by Baladeva came 


there to see him. 
67-e. cran-0@)2-ag) ue@eam Gease amacr Genlen ous Tries Ub ss 
u9(aut_tb), ; 
Vasudevan Baladevan Devaki ivargal pillaiyai par(rk)ka vandadu yi(vadam). 
“Here [are shown] Vasudeva, Baladeva and Devakt (and others) who came to see the 
boy.” . 
AY ki and Baladeva who were duly kept informed of the doings of 
but could not do so openly lest Kamsa should get 
It so happened that a festival called Gomukhi, when 


Vasudeva, Deva 
Krishna were all longing to see him 
suspicious and do harm to Krishna. 


1See above, Pp. 94. 
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cows were decorated and worshipped, fell on the particular day when Krishna subdued 
the deva, Arishta. And on the pretext of seeing the cows at Godavana they all went to 
the place where Krishna was growing up and saw him subduing the bull to the dismay 
of Nanda’s wife. Devaki was lost in admiration of her son and her motherly affection 
which was latent revived with such force that milk dripped from her breasts. Baladeva, 
who saw this, suddenly took milk in his hands from a pot near by and sprinkled it on 
her saying that she was about to faint from fatigue consequent on her observing the fast 
on that day. After decorating Krishna with ornaments and rich dress his parents took 
leave of him along with Baladeva and left for the city. 

Tn the painting Devaki is shown standing erect suggesting that she is lost in her 
admiration of her son who is standing in front of her. He has his right hand raised 
and the first finger lifted up as if he is mockingly threatening Nanda’s wife who is stand- 
ing on the right of Devaki, threatening him with her right first finger, She is shown here 
as a lady of comparatively small size. Inthe background, on the extreme tight, Vasudeva 
and Baladeva can be seen though the Painting has been much obliterated. Vasudeva 
who, as usual, is coloured yellow (which shows as black in the photograph) points at 
Krishna with his right hand. Baladeva is white and carries his weapon, the plough, 
shown in black, 

Painting No. 68 (pl. xxv).—This illustrates some more events of valour relating to the 


life of Krishna. 


68-a, BORG... OTD Ge 7B QorG@onmetor., .. Zs u9eu(t_th), 
Krishnan . . . nattai eduttu gokulangalai . . , tu yiva(dam). 
“Krishna lifting up (here) the (mountain Govardha)na, . . . and protecting the 
cow-world.” 


During a heavy rain when all the cows and the cowherds and their Wives were .ren- 
dered homeless and were consequently suffering for want of a shelter Krishna lifted up 


over them as a protection a mountain called Govardhana. 
He is shown standing in the middle of the painting lifting up the mountain with the 


little finger of his left hand and the cattle stand below. 
68-b. This illustrates another deed of valour and strength of Krishna, one of. those 


by which Kamsa came to know who and where his foe was. 
Suwuur . CC, aa sev so ty tat 
ROR Ay 9 & yb LustT 0) (or am) Gog Wer tb a || 


Mathura . . . parvvanamil . . .| 
Krishnan trivikramam panru(unu) kuradu yivadam @ || 
“Mathura . . . in . . . Parvvanam a 


“Here Krishna does trivikrama or three conquests ’’. 

One day Kamsa learnt from his men that in a part of his palace called Indra-Bhavana 
three curious things had appeared which were a conch, a bow anda vehicle designed like 
a nd@ga or serpent (n@ga-Sayana). They were, it was said, created for Krishna whose great- 
ness was to become known to the world through them. Varuna, Kamsa’s soothsayer, 
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who was sent for said that he who could ascend the na@ga-Sayana, bend the bow.and blow 
the conch could become the Lord of the three worlds. And Kamsa, curious to know if he 
could become one, tried to ascend the ndga-sayana, bend the bow and blow the conch 
but in vain. Thereupon he issued a proclamation that whosoever can do trivikrama, i.e, 
these three deeds, can claim the hand of his daughter in marriage. 


Many kings started for the city of Mathurdpura with the intention of doing tri- 
vikrama, One of them was Bhanu, the son of Subhanu, a brother-in-law of Kamsa. On 
his way to Mathurapura Bhanu camped in Godavana on the banks of a lotus-tank in 
which dwelt a big serpent’. The cowherds refused to allow him to camp there as they 
said that the serpent would do harm to all that came near the tank save Krishna who 
alone was powerful enough to subdue it. Krishna was sent for and he permitted him to 
camp, remaining with him to protect him from the serpent. A friendship sprung up 
between Bhanu and Krishna, and Bhanu told the latter that he was bound’ for Mathura- 
pura to do ¢trivikrama. Krishna offering to accompany him on the condition that Bhanu 
would not reveal his identity they started for the city. 

Arrived at the city they found that all the kings that came to do trivikrama had been 
unsuccessful in their attempts and were departing for their respective kingdoms. This 
greatly disheartened Bhanu who was however encouraged to make the attempt by 
Krishna offering to help him. The latter accompanied Bhanu, unobserved by Kamsa and 
his men, to Indra-Bhavana, and did the three deeds successively in the name of Bhanu. 
Soon after he left for Godavana unperceived. 

True to his promise Kamsa requested Bhanu to marry his daughter which the latter 
was very glad and eager to do for he knew well that he did not merit the offer. Unfortu- 
nately for him some deities that guarded the a@ga-sayana told Kamsa that trivikrama was 
not done by him but by Krishna. Thereupon Kamsa sent for his trusted messengers and 
ordered them on pain of death to find out Krishna. 

The painting which is obliterated shows a tree under which Krishna is standing on 
a five headed cobra, bending the bow and blowing a conch with its end designed like 
a hamsa’s tail. 

68-c. sROLraig Qor@Gonater Quy eQaronrG e9-(U)Qur(@) os Wert a 

Nandagopan Gokulangalai Ottikkondu odi(p)pa(ki) radu yivadam @. 

“Here (is shown) the cowherd, Nanda, driving the cow-world and running away.” 

Nanda, the foster-father of Krishna, on hearing that Krishna had done ¢rivikrama at 
Mathurapura, and that Kamsa had learnt that he had been duped and had sent his men 
to find him, became afraid of meeting Kamsa’s wrath and set out for a distant land with 
the cowherds, their families and the cows, 

In the painting Nanda is shown with his cow-world on the move. First come the 
cows and the calves, then the cowherds with their wives and children and lastly Nanda 
himself with a staff in his right hand and a bag in his left. 


ee 
1 This serpent is known in Hindu mythology as Aliya by subduing which Krishna got the name Kaliya- 


Krishna. 
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GS-ds cere ar VAl@Tranosns a, TO SS) BD & (Fs) 5S! WeuL_W a | 


Silastambhattai eduttu nirutta(tti)nadu yivadam @|\. 

“Here [is shown Krishna] taking a stone pillar and making it stand.” 

While Nanda and his men were on their way, Krishna, who was accompanying them, 
wanted to give Nanda confidence so that he could be persuaded to return. When, 
therefore, they came across a huge stone pillar on the way Krishna lifted it up and held 
it aloft. The cowherds praised Krishna and worshipped him with flowers and ornaments 
while Nanda realized that with Krishna near them no harm could happen to himself or 
the cowherds, He now determined to return to Godavana and face the wrath of Kamsa. 

In the painting Krishna is shown holding the pillar. 

Painting No. 69 (pl. xxvi)— 

69-4. + + + Qumisena(u9) smnryer uss Qurer Aur waorerow FB eu 
SOT UNH @)V 19 FSI YR, UME wos Wold a || 
Poygai(yi)l tamarapushpam parikka ponapodu maha-ndgam Siri vara tan 
vastrattinal adittu pushpattai parittu vandadu yivadam @- || : 

“Here (is shown Krishna) who subdued with his cloth the big serpent that came to 
bite him with a hissing noise when he wanted to pluck a lotus flower from the tank, and 
who brought the flower.” 

Suspicious of the existence of his foe in Godavana, Kamsa tried to @scover nf by 
an artifice. He ordered Nanda to send him a lotus flower with 1,000 petals that was 
growing in the tank of their village, a tank which was guarded by a big serpent, for he 
thought that if he could know who took it from the tank he would thereby know who his 
foe was. Nanda was at his wit’s end when he received this order but Krishna reassured 
him and offered to get the flower without revealing his identity to Kamsa. Nanda agree- 
ing, Krishna dived into the tank when the serpent rushed at-him with a hissing noise and 
with its hood outspread, Krishna threw his cloth on it and the serpent got so frightened 
that itran away. The flower was taken and was sent to Kamsa by messengers. 


In the painting, Krishna is seen in the middle of the tank which is indicated by 
lotuses in the middle and steps on all sides. He is throwing his cloth on the serpent 
which is jumping up. 


69-b, Soang wewrdsrenu oP Ry Py Gerben Y0 ge, cap au 2 '9-Gig, B 


Weut_ib a. 


Kamsan madaydyatyai vida Krishnan kombat pudittu muriya adittadu yivadam a 


“Kamsa setting up an infuriated elephant and Krishna subduing it by twisting 
its tusks,” 

On receiving the lotus from Nanda’s messengers Kamsa learnt that his foe was living 
in Godavana. With the intention of getting Krishna to the city so that he could kill him 
he announced to Nanda and the cowherds that he had organized a world-wrestling match 
in which all wrestlers could take part. He sent special requests to the cowherds to send 
their wrestlers, if they had any, to the match so that it should not be said of them that 
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there was no wrestler in their midst. Krishna, who was eager to take part in the. match, 
prevailed on Nanda to send him along with some other wrestlers from among the cowherds 
to the city. Kamsa, who was awaiting them at the city gates, put an infuriated mad 
elephant in their way in the hope that it would kill Krishna. But Krishna caught hold of 
its tusks and brought it down easily. . 

In the painting he is shown as wrenching out its tusks. 

69-c. RIOR SLD @Ge.a ab nevean;Dousmet soan@G)s Cara MG HeoG uD 5 

snudera argow Gerad guy Qures wGait_td || 


Krishuanum Baladevayum malla-yuddham panna Kamsanat Rollukurattukku yidu 
samayam-ingu Radulé Solli 6di ponadu yivadam ll 

“Baladeva and Krishna wrestling, and Baladeva whispering into the ears of Krishna 
that the time was ripe for Krishna to kill Kamsa, and then running away.” 

Vasudeva, who had learnt the-designs of Kamsa, collected all his forces and was 
ready to assist Krishna should Kamsa carry out his plans. Baladeva, who wanted to 
inform Krishna of this, was wondering how he could contrive to convey the news to him 
without arousing Kamsa’s suspicions till a thought struck him. To the utter surprise of 
all, including Krishna himself he came out in the arena and challenged Krishna to 
wrestle with him. Krishna accepting the challenge, both wrestled.for some time. In the 
course of the wrestling Baladeva whispered into the ears of Krishna the reasons for his 
adopting such a course and that the time had come for him to kill Kamsa and that he had 
nothing to apprehend from Kamsa’s men as Vasudeva had collected his forces and was 
ready to come to his rescue should need be. In a short time he feigned defeat and left 
the arena. 

In the painting they are shown as wrestling. Krishna is the shorter of the two. As 
ig usual Baladeva is done in white. The plough, his distinguishing mark, rests on his 
shoulder. 

 69-d. BIR® Waa e@nQL_ uy DibLr6cer oval! Qe (2) GFF(s5)H Wath a 


Krishnan mallayode yuddham panni $e(ja)yichcha(tta)du yivadam a 

“rishna wrestling with (Kamsa’s) wrestler and coming out victorious.” 

A trained wrestler of Kamsa, Chaintra by name, was then sent to the arena. Ina 
short time Krishna sent him to the other world and cried if there were any more wrestlers 
who desired to be sent to the other world too. 

Krishna is here shown wrestling with Chantira who is done in yellow and who is 
naked except for a small loin-cloth (langhoth). 


69-¢. Go@G sane . » - srlayi gg Sve Lprw Yo SAOUTHL , 


Piragut Kamsan . - - kalai pudittu talaikilay adittu potta 
“Then Kamsa . - . holding the leg and head downwards dashing. . .. .” 


Driven by fate Kamsa accepted the challenge thrown by Krishna and descended the 
arena. It was easy work for Krishna to kill him. He took him by his legs and whirling 
him round like a wheel dashed him down so that he died forthwith. 

19 
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In the painting Krishna is shown holding Kamsa by his legs so that his head is down, 


69-f. aan w@2eacue@e.air . . . Wee Gores . . . ansomeH 
QRH. . 
Vasudeva-Baladevar . . . yaitinal Gopa . . . sakala janangalu 


“Vasudeva, Baladeva (and the other relations of Krishna announcing) to all (that had 
come there that Krishna was Vasudeva’s son and that he was growing up in the midst of) 
the cowherds for fear (of Kamsa) ”. 

The people of Mathuradpura and the followers of Kamsa became tumultous on hearing 
that Krishna, a cowherd after all, had killed their king. To allay their tumult Vasudeva 
and Baladeva told them that Krishna was the son of Vasudeva and hence a Rshatriya 
and that he had necessarily to be brought up in the village of the cowherds to escape the 
murderous intentions of Kamsa. Thus assured, the people became quiet and were glad to 
hail Krishna as their king. 

In the painting Vasudeva and Baladeva are standing on the left. The latter has the 
plough leaning on his right shoulder. Vasudeva is announcing to the three kings with 
crowns (irifas) on their heads, on the extreme right, the parentage of Krishna. They are 
listening with their hands placed in worship (afijalz). Krishna stands between Vasudeva 
and the kings and can be distinguished by the koudai ornament on his head which is also 
seen in No. 69, ¢, d, and e. 


Painting No. 70 (pl. xxvi)—This illustrates the events that followed the death of 
Kamsa. The painting runs from right to left and can be divided into four panels. 


(SIS, OO ae dorian UNE 
Krishna . . . naiyil yirukku 
“|... beinginthepalace ... Krishna.” 


Though the label is mostly obliterated the scene can be made out with the aid of 
Si Purana, Vol. IV. 

As soon as Kamsa was killed, Krishna released Ugrasena and Padmavati, whom their 
son Kamsa had imprisoned and installed them as king and queen of Mathurapura 
again. They are shownin the painting as sitting while two figures perhaps representing 
vassals are standing in front of them. Thus it is possible to supply the blanks in the 
label in the light of the information given above, which would then read as :-—“ Ugrasena 
and his wife, Padmavatt, being in the palace after the former had received the kingdom 
from Krishna,” 


70-b . . . Qea@upn syridoruev QHEGoS WW eir_th a 
. Devakiyum aramanaiyil yirukkuradu yivadama., 
and Devaki seated in the palace.” 


After installing Ugrasena at Mathurapura Krishna left with his father Vasudeva and 
step-brother Baladeva for Sauryapura, the capital of his father’s kingdom, where he 
enjoyed pleasures and ease, 


“ 
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In the painting Vasudeva and Devaki are shown as seated in the palace. 
VSO no a | ef CHMT GS ubleuG)2-a9 ui Gio ayrincariies WI Gag Ds 


Wail a. 


mudravijaya. . + Sivadeviyarum aramanaiyil yirukkuradu yivadam@_, 
(Sa)mudravijaya and Sivadevi here in the palace.” 

King Samudravijaya, an uncle of Krishna, was also staying with Krishna’s father. 
It was to him, through his wife Sivadevi, that Neminatha, the twenty-second Tirthan- 
kara was born as will be seen under painting No. 73 (p. 150.) 

In the painting Samudravijaya and his wife are shown seated on a throne in the 
palace in the same way in which similar pairs (70-b) are represented in others of these 
paintings. ‘ 


“ 


70-d. Bivran fm Gerdar grapGlenG) Fevorent— 


Jarasandhan pillai Krishnanodu Sandai 

“ Jarasandha’s son fighting with Krishna . . a 

Jivadyaga, Kamsa’s widow, fled to the Magadha kingdom where she narrated to 
Jarasandha, its king, all that had happened at Mathurdpura and how she was made a 
widow by Krishna. Jarasandha promised her that he would kill Krishna in a very short 
time. Feeling that Krishna might not be so strong as to necessitate his starting for 
battle himself against him he sent a big force under one of his sons called Mahabala 
who came to Sauryapura and fought with Krishna by whom he was defeated and his 
forces routed. 

In the painting the two forces are shown as engaged in battle. A flag-bearer stands 
between them. Krishna’s forces are on the right and Mahdbala’s on the left. Krishna 
can be distinguished by his whitish colour and the circular ornament (koudai) on his 
head. One of Mahabala’s men has fallen down evidently killed. 

Painting No. 71 (pl. xxvi).—This illustrates the attacks on Krishna by two other sons of 
Jarasandha, called Aparajita and Kalayava. Aparajita fought with Krishna for 346 days 
and was finally killed. The other son, Kalayava was a more formidable opponent and 
he proved in battle to be more than a match for Krishna who felt that he should retreat 
and avoid fighting if he could, to escape ignominy. 


Veh wee wm... Yaungisgp mmr . . ll, Laden Mapé a 
Qureg wWait_tp, 


. oe me +e Aparajitan 346. . « panni vilundu ponadu yivadam. 

« | | | Aparajitan after fighting [with Krishna for] 346 [days] falling down 
[in the battle field].” 

In the painting the horse-forces of both Krishna and Aparajita are shown as engaged 
in battle, Krishna and his men are on the right and Aparajita’s on the left. A camel is 
also shown with a rider on its back who is beating a drum, while a man walks in front of 
it holding a trumpet to his mouth. Evidently these two men form the military band of 
Krishna’s army. Krishna is seen in the front rank and Baladeva in the rear and both 

I9-A 
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are shooting arrows from their bows, along with other archers, at the enemy’s cavalry. 
Both show the usual ozdai ornament on theirheads. Someone who has fallen after being 
hit by an arrow is said in the label to be Aparajita who was killed in battle. 


7b... wee . , Cw Quer Oerac 


Yadavar .. . yenrusolli . .., 

“, = . (all)the Yadavas . .. sosaying .. .” 

The descendants of the Yadu dynasty including Krishna, his father and Baladeva 
were unable to stand the attacks of Kalayava. Nor did they like shedding much blood. 
So they left Sauryapura, Hastinapura and Mathurapura, the three cities where they were 
living and set out for some distant land, -Krishna led them on in the hope of finding for 
thema place unknown to Kalayava and his men, Kalayava, who came to the Vadava 
city in search of Krishna, saw that it was deserted and wondered where the Yadavasand 
Krishna could have hidden themselves. A female spirit living in the city, took the form 
of an old lady and after lighting a huge fire began loudly wailing. Kalayava, asked 
her why she was crying like that. The spirit replied that all the Yadavas including 
Krishna fell into the fire that was burning before her, out of fear for Kalayava, and that 
her sons who were living in the city also fell into it. On hearing this Kalayava became 
puffed up with pride and without even waiting to verify if what the spirit said was true 
left for his father’s kingdom to narrate to his father how he had annihilated Krishna and 
his men. 

In the painting, which is nearly obliterated, the fire is indicated in the centre by 
flames while the old lady is standing on the right of it with her finger pointing up as in 
addressing. Kdalayava and his men, who are on horse-back, are shown on the left of the 
fire. They lift up their hands in joy on hearing what the old lady narrates and are on 
the point of departing. 

Painting No. 72 (pl. xxvi)—Krishna took the Yadavas to the sea-shore and stopped 
for a while there. He was, however, at his wit’s end as to how he could find an unknown 
land for them. He observed fasts and sitting on kusa grass did penance for some time 
repeating mantra after mantra in the hope that some unknown land would become visible 
to him by divine agency. True to his expectations the divine agent came. Krishna 
dreamt that he saw a deva called Gautama who told him in his dream that he would return 
in the morning in the form of a horse and that Krishna should get on its back and go 
through the ocean some twelve yojanas when an unknown land would be revealed to him. 
On waking up the following morning he found the horse waiting for him, No sooner 
did he get on its back than it flew over the sea and landed him on an island. And 
Krishna by slow degrees got all his men to the island which was named by him Dvaravati. 
All the Yadavas lived happily there without fear of any trouble from Jarasandha and his 
sons, 

72-a.... wreaGwaGar@b guQurer gi Weitt, 


Yadavarellorum édiponadu yivadam. 
“. . .« allthe Yadavas . . . runningaway .. . here.” 
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In the painting the Yadavas are shown as being led by Krishna to apparently the 
sea-shore. The second and the fourth figures from the left represent Krishna and Bala- 
deva, both of whom have koudais. Arrived at the sea-shore Krishna is wondering how 
he can find an abode for them. 


72-b. RTORG a@apratayran ansis5r 2 . . . anedscv Hap . . . Qhaymnen sy) 
(291) Gog You_w, 


Krishnan ashtopavdsa-sahitanagi ma . . . sanattil nisha . . . svapnan- 
kanu(uu)kuradu yivadam. 


“ 


Krishna equipping himself with the eight kinds of fasts and other 
austerities is here dreaming . . . ” 

Krishna is shown here sitting under a tree and telling his beads with his right 
hand, the usual accompaniment of chanting mantras and counting them, while his left 
hand is placed on his lap in an attitude of meditation. f 

72-c. Krishna is here shown lying down. He is evidently dreaming about the deva 
Gautama who offered to take him on his back as a horse and find for him a land. 


A long label overlapping into the space allotted to the other paintings (d and e) 
commences with the word “ Gautamadeva”’, but the rest is all irrevocably lost. Gautama 
being the name of the deva whocame in the form of a horse to take Krishna to the new 
land it is clear that the label refers either to the dream itself or to the actual journey of 
Krishna on the back of the horse to Dvaravati. If it refers to the former the label must 
be that of the panel now under consideration. If, however, it refers to the latter it must 
belong to the next scene(d), 


72d. . . . @feor , . . mw Gf Barwa 
. kudirai . . . ru kura yivadame. 
. horse . . . getting up here.” 


Krishna is here shown on horse-back. The horse is evidently flying over the sea. It 
is black in colour. 


72-€. @vore8@e.aug 12. OTe... Onarga uLtLomme, A328ra,. . . 
Gautamadevan . .. uD... . mennum pattanattai nirmmdpa . . . 
“Gautamadeva .. . tobuild . . . city called D(varavati)”. 


The city of Dvaravatt was built on the island shown to Krishna by Gautama and all 
the Yadavas reached it and lived there happily. 

This is a scene to indicate that the people at Dvaravati enjoyed peace and happi- 
ness. The figures shown here represent from right to left, Devaki, Vasudeva, Baladeva 
and Krishna. Devaki being the wife of Vasudeva is shown by his side as is the case 
with most of the couples in the temple paintings. Vasudeva, Baladeva and Krishna are 
all shown with crowns on their heads as they were the undisputed rulers of the island of 
Dvaravati, Vasudeva is painted as usual in yellow, which appears as black in the 
photograph, and Baladeva in white. The latter’s plough leans against his left shoulder. 
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Krishna, who can be seen on the extreme left is as usual of smaller size than either Bala- 
deva or Vasudeva. All the three are smelling flowers held in their right hands. 


Painting No. 73 (pl. xxvii).—The life of Neminatha, the twenty-second Tirthankara, 
is treated here in the middle of Krishna’s life for it is said that he was born in the island 
of Dvaravati when Krishna was ruling over it aided by his father Vasudeva and step- 
brother Baladeva. 

73-a. Much damaged. 


73-b. end-ve.7e9 gutanrmrgea@ vlaGeAurt wMasmear® Oervanos 
wWeukWD a. 


Samudravijayamaharajayukku Sivadeviyar svapnankandu Sollukuradu yivadam ©. 


“ Sivadevi narrating here to Samudravijaya Maharaja her dreams.” 

In the painting which is much damaged King Samudravijaya, Krishna’s uncle, who 
has a crown on his head is seated on the left and is listening to his wife, Sivadevi, who 
is sitting by his side facing him. An attendant woman is standing in front of them 
fanning them. 

73-C. Sivadevi is here giving birth to Neminatha. She is half-concealed behind a 
screen as in similar birth scenes (Nos. 17 and 39) while an attendant on the left is 
supporting her. Sachi (with a crown on her head) can be seen on the right. She is 
shown here twice, first as receiving the child from either Sivadevi herself or the attendant 
(this is not clear in the painting) and next as turning back and delivering it to Saudhar- 
mendra who is followed by Iganendra with an umbrella in his hand. 

73-d.. . . amrrags Ber Qiw ones si eer. , . shucmm @urog Weir a 

+ . . Alravaiattin mel vaitiu Janma . . . kai panna poradu yivadam @.. 


. . here going for doing janmabhisheka, placing him on Airavata 

The scene is familiar from paintings already described above (Nos. 39-43). The 
child is here shown as placed within a howdah on the back of the white elephant with 
Saudharmendra and Iganendra seated in the howdah behind him. Two devas goin 
front, one holding a flag in his right hand and the other a parasol. A third follows behind 
with a half-spread parasol in his right hand, They all goto mount Maha-Meru to per- 
form the janmabhisheka of the Tirthankara to be. 

Painting No, 74 (pl. xxvii).—This illustrates the janmabhisheka and the return of the 
child to the city. 


74-4... , QuTop ... Ow... oupismel .. @328u01@) 6m 5iracr epi of) 
@aasy . . 
- - +» Pandu . . . te elundaruli . . . rmmésanendrargal janmabhi- 
shekan . ij 
“. + . placingonPandu . . . (Saudha)rmaand{ISanendra . . . janmabhi- 
sheka . . sn 


Here again the scene is familiar. The child is seated cross-legged on a throne or 
pedestal placed on a white moon-stone slab in a pavilion and two devas, one on each 
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side of it, are pouring the celestial waters on it. Two other devas with water-vessels in 
their hands are standing outside the pavilion, one on either side of it. 

(el § Sn CIS 

me 

The party is here shown returning to the city. The child can be seen seated in the 
howdah on the back of the white elephant with Saudharmendra behind. This time the 
child has got a crown on its head and is dressed. Jéanendra who in painting No. 73-d 
was shown sitting behind Saudharmendra in the howdah on the back of the elephant is 
here seen walking behind holding up a chamara in his right hand. The two other devas 
that went before the elephant in painting No. 73-d are here too going before the ele- 
phant and have the same things in their hands, one a parasol and the other a flag. 

74-c. The child is here installed on a throne in the palace and the devas are making 
a celebration. Two of them wave chamaras before him, one on either side while a third 
standing on the left is spreading the royal chhatra or the umbrella over him. And 
Devendra is dancing with joy on the right. He has four hands, the front two in anjali 
and the other two raised up in ecstacy or in singing attitudes. The label and much of 
the painting itself are obliterated. 2 

Painting No. 75 (pl. xxvii)—Merchants from the city of Rajagriha, the capital of the 
Magadha kingdom, over which Jardsandha was ruling, set out on a sea-voyage for pur- 
poses of trade. They lost their way in the vast ocean and were stranded on the shores 
of Dvaravati. Krishna and his men received them cordially and sent them back to their 
own land with rich presents including precious stones. The merchants, on reaching 
Rajagriha, reported to Jardsandha what they saw in the midst of the ocean and how 
Krishna and the Yadavas were still alive and as proof thereof presented him with the 
precious stones they had received at Dvaravati. On sight of such precious stones which 
- he had not seen before Jardsandha could not disbelieve them. He immediately collected 
a big army and sent a challenge to Krishna to come out of his hiding place and meet him in 
open battle. This challenge was communicated to Krishna by the tell-tale Adhomukha- 
Narada’. 

Krishna approached Neminatha, who was then in the prime of his youth, and inform- 
ing him of Jarasandha’s challenge requested him to look after Dvaravati during his 
absence. He also desired to know from Neminatha if he would be victorious in battie. 
Neminatha, who had by then acquired avadhi-jiana or the knowledge of foreseeing 
things, indicated to Krishna by a smile and pleasant looks that he was bound to be the 
victor. 

Thus assured, Krishna collected all his forces and, assisted by Vasudeva, Baladeva 
and others, set out for Jardsandha’s land. Jarisandha was also marching against him 
with a big army and met him at Kurukshetra, the place famous in Hindu mythology as 
the battle-field of the Pandavas and the Kauravas where the bible of the Hindus, the 
“Bhagavad-Gita” was expounded by Krishna. In the fight that ensued Jardsandha’s 


forces were routed and Jardsandha, indignant at the fate that had befallen his men, 
sen nipineintnnnneeeisnanennnas nnn, 
1 See Appendix I1I, pp. 225-226. 
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reached Krishna and threw on him his discus (chakra). But the chakra did Krishna no 
harm and Krishna taking it in his hand threw iton Jarasandha with such force that he 
was killed on the spot. Thus with victory on his side Krishna returned to Dvaravati 
where he was crowned once again as the chakravartin or undisputed lord of the three 
worlds by the devas, Vidyadharas and other mortal kings. 


75-4. RTQe 
Krishna... 
SeRcrishnicmen nme 
Krishna is here addressing Neminatha who is seated on a throne and is evidently 
asking him to look after Dvaravati during his absence. The crown on the head of Nemi- 
natha suggests that he has already assumed temporary charge of the kingship of Dvara- 


vati. 
75-b. ay ohm gurengQ@O . . . usn1(am)erg Gat a || 
Krishnan Jarasandhanodu . . . pan(uu)kuradu yivadam @_ || 
“Krishna . . . (fighting) . . . withJardsandha .. . here”. 


The words, “Krishna” and “Jarasandha” indicate that the two are here shown 
fighting. Krishna’s forces are on the left and Jardsandha’s on the right. While Krishna 
is kneeling ina chariot and is drawing a bow Jardsandha is sitting in a howdah on the 
back of an elephant and is similarly engaged. Neither is throwing the discus referred to 
in the Sri Purina. Baladeva, who is painted white, is on horseback behind the chariot 
and is shooting an arrow from his bow. In these paintings when a fight is painted it is 
always the bow and the arrow that are shown. 

Painting No. 76 (pl. xxvii).—The painting which is inverted is obliterated and has 
no label below as its space has been utilized for that of painting No. 75. But the scene is 
familiar. Krishna is here crowned a chakravartin by the devas, the Vidyadharas and the 
other kings of the world. He is shown seated on a throne with some one seated by his 
side, probably Neminatha to whom he owed his victory and coronation. Various figures 
are standing on either side of the throne witnessing the coronation. A dancing girl can 
be seen dancing on the extreme right to the accompaniment of time beaten by two men 
behind her, one probably holding cymbals and the other beating a drum (mridaiga). It 
should be noted that generally in Indian sculptures and paintings when any celebration 
is to be shown the most common method of showing it is to introduce a dance performed 
by dancing girls to the accompaniment of music and time produced ‘by men called 
natfuvans. 

Painting No. 77 (pl. xxviii).—Before coming to this painting we should describe a 
few scenes found on the wall of the store-room (pl, ii, 15) which have suffered terribly 
and consequently could not be successfully photographed, A label, however, indicates 
the scenes, and runs as follows -—~ 

esr) opin §) BD yollas yuoris 1 160 YI, 0.4), 
Nemisvami trivikramam pannukuradn, 


‘ | . . 
“Nemisvami performing (rivikrama,” 
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One day while Neminatha was sporting in the waters with Satyabhama, the favour- 
ite wife of Krishna, he entered into a wager with her described on page 136 and when 
challenged by Satyabhama to perform trivikrama,’ he did so and blew a blast with the 
conch that was heard everywhere. In the painting Nemi can be seen ascending the 
naga-sayana which is in the form of a cobra with raised hood, holding a bent bow in his 
right hand and drawing a conch with his left to his mouth. 

Coming to painting No. 77 we can make out a few letters of its label which are:— 


oe . €OE RTORG 


chche Krishnan 
Wg og we Moe 5 6 


The blast that Nemi blew on the conch, which it was hitherto believed Krishna 
alone could blow, was heard by Krishna who was then sitting in court. He got alarmed 
and began to enquire from his people who it was that could blow upon his sankha. On 
learning from them that it was his cousin he became jealous of him as a rival, and direct- 
ed his girls to excite amorous thoughts in him and shame him into marriage, thinking 
company with women was the only way to sap his strength. The gopis teased him and 
challenged him to prove to the world that he was a man by marrying. After a while 
Nemi consented and Krishna selected for him Ratrimati (Rajimati), the daughter of 
Ugrasena? and Jayavati. 

In the painting Krishna sits on a long throne accompanied by his brother Baladeva 
on his right. On the left stand six kings who have come probably to pay obeisance to 
Krishna who was then a chakravartin or universal monarch. While he was thus engaged 
he heard the blast. Though one may be tempted to see in the six figures standing in 
front of Krishna the people that told him who blew the blast their dress and the crowns 
on their heads preclude this possibility. They all have swords resting on their shoulders. 

Painting No. 78 (pl. xxviii)—Between Nos. 77 and 78, in a narrow band, the 
design of a creeper can be seen. This serves merely a decorative purpose as it finds no 
place in the story relating to the scenes between which it is shown. 

The label of No. 78 is obliterated while the painting itself is badly damaged but the 
scene is obvious. 

Krishna had arranged the wedding which was to take place shortly. Then another 
idea crossed his mind. If Neminatha should enter into the pleasures of married life he 
might come to love life and position so dearly that he would next begin to covet the posi- 
tion of the chakravartin which he himself was. And if he did covet it, no force on earth 
could prevent the achievement of his purpose. Thus fear and jealousy filled his mind 
and he now determined to make Nemi feel disgust for worldly life and pleasure so that 
the marriage should not take place. This he achieved by placing a pack of animals like 
cattle, etc., on the way of Nemi who was going in a procession through the streets—a 
ee ee ee 


1To get on a ndga-sayana, blow a conch drawing it to the mouth with one hand and with the other bend a bow. 
3 This Ugrasena was of the Ugra-vamsa and was the ruler of Girnar. 
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preliminary ceremony attending marriages in high life. According to the Sr Purana these 
animals were sickly and were yelling piteously, while, according to the Adi Purana andthe 
Satruiijaya-mahatmya’, flocks of sheep and cattle were collected to be sacrificed for the 
people that had come to attend Nemi’s Marriage, On seeing these animals, particularly 
the sheep that were bleating piteously, he asked his followers why they were there, and 
being told that they were brought for him he resolved to become an ascetic? and 
came back to the palace with his mind filled with the idea known as vairagya or 
“ world-flight.”” 

In the painting the procession is shown marching towards the left. An elephant can 
be made out which according to the text carried the bridegroom. The persons that 
precede and follow the elephant form the Party that accompanied Nemi. Onthe extreme 
left four animals, deer, ram, tiger and a lion are looking at the Procession and are 
receding from the latter affrighted. 

Painting No.79 (pl. xxviii)—Though nothing remains of its label the scene portrayed 
here is clear. The prince is sitting in a Pavilion inside the Palace, with the idea of 


attended by three attendants (palace menials), two of whom wave chamaras before him 
while the third, the one on the extreme left of the Painting, holds a Parasol over him. 


Painting No. 80 (pl. xxviii), . . . Qurp2g Bow a 
+ + «+ poradu yivadam a- 
“. . . going here,” 
Nemi determined to renounce the world and immediately the devas brought him a 
palanquin called Devaguru in which he was carried to a garden called Sahasramravana 


(so called because there were thousand mango trees in it) where he entered diksha. 


the world. So this was his last pompous Procession ; hence the flags and attendants, 


Painting No. 81 (pl. xxix),—The label is obliterated, as also the right half of the 
painting, But sufficient details remain for identification. The Procession is shown on 
the left, the prince being still in the palanquin which rests on the shoulders of its 


1 Ind. Ant., Vol, II, P. 139. 

? When by the show of the bleating and moaning of the dumb creatures the mockery of life, of human Civilization 
and its heartless selfishness was revealed to him he is said to have flung away his kingly ornaments much as Buddha did 
and repaired at once to the forest, The Srf-Purana is silent about the fate of the bride. But other texts Such as the 
Satuiijaya-mahatm ya Say that the lady Rajimati dedicated her life to serving him even as Yasodhara did in Bud- 
dhism, She followed him to the forest and adopted the life of a nun; she followed him to Girnar and was with him at 
the time of his death, To-day Jainas at Mount Girnar, in Junagadh in Kathiawad, Point at two foot-prints there as 
those of Neminatha and not far from them they show a grotto where Rajimati is said to have also died. See also /nd. 
Ant,, Vol. II, p. 139. 
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bearers. In front of the palanquin goes an attendant carrying a flag, while another 
carrying a parasol follows behind. Two persons of pygmy stature are found beneath the 
palanquin carrying the chamara and fan, insignia of royalty. 

On the right, Nemi is sitting on a slab under a tree in the garden referred to where 
he is doing /éch, i.e., plucking out the hair from his head and the face in five handfuls 
(paiichamushti). While his left hand rests on the lap in meditation his right hand is 
placed on his head suggesting that he is plucking out his hair. In the next panel he is 
shown standing under another tree, this time engaged in the performance of various 
austerities and fasts, in the intervals of which he repaired to villages and towns for food 
(charya). It is said that nearly a thousand kings followed him to the garden and were 
engaged in similar austerities and fasts. Probably the blurred half of the painting 
showed some of these kings, one of whom can, however, be made out as standing to the 
right of Nemi. 

Painting No. 82 (pl. xxix)— 


No. 82-a. sri rer Aue anreg@eraral «ress | | . asm Zenr Licver aap DI 
Weut_t, 
Dvaravatiyil Vardattanennum narapati . . . paranai pannukuradu yivadam. 
“In Dvaravati a king called Varadatta . . . offering him food (is shown) here.” 


Nemi did penance for the space of six months and then waking up from his medita- 
tion set out to seek some kind of nourishment for his frail frame. As prescribed he 
approached a city, which happened to be Dvaravati, without uttering a word and without 
asking for food from any one. Varadatta, a king, met him at the outskirts of the city 
and with affectionate devotion invited the Tirthankara to his mansion and taking him to 
a high place in his palace which was clean swept he offered him the refreshing juice 
of the sugarcane in the approved way.. The gods hovered in the air above and rained 
down a shower of flowers and gems on the party below, uttering cries of “ victory (jaya) ” 
to the accompaniment of the beating of heavenly drums. 

In the painting Nemi is standing under a tree while Varadatta is shown twice before 
him, first as kneeling at his feet offering him obeisance and next as getting up and 
requesting him with folded hands (afjali) to grace his mansion‘and to partake of the food 
that he would give him. Nemi indicating his assent by following him silently, Varadatta 
took him to his palace. 

82-b. The label has fallen. But the scene is obvious. As in the case of Rishabha- 
deva (see No, 35, p. 104) the king offers Nemi food taken from a tray resting on a stand, 
The food given is white. Nemi is standing on the right of the stand with extended 
hands while Varadatta stands on the left of the tray and is putting into his hands the 
food that he had taken from the tray. Small patches of black on the white background 


1C, R. Jain, Rishabhadeva, pp. 117-118, ‘' There are many kinds of gifts which people make to one another ; 
but of all of them the gift of food to a true saint is the most meritorious, and as the Tirthankara is the greatest 
of all saints, the giving of food to him with a pure heart that is illumined with the light of jrana (knowledge devine) 
and filled with reverence and devotion for the Ideal is the most meritorious of all.” 
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probably represent the shower of heavenly flowers and gems. The idea that Nemi was 
taken to a high place in the palace is indicated by a raised base painted yellow on 
which he is standing. 


S2-Cew nie as 5. 


eres CAPA eee 


“ ” 


5 6 5 WEENIE 5 6 
Here Nemi is departing for the forest. After he had received the food offered by 


_ Varadatta he left the place as silently as he had approached it. 
82-4... . Uewemrg .. 


panunadu . . -. 

“, , . done (the fact that he had done) 

He reached the mount called Urjayanta,’ where he stood under a bamboo grove and 
after deep meditation for several years obtained kevala-jiana or perfect and all-embracing 
knowledge, by destroying the forces that keep it from blazing forth.’ 

The standing figure of Nemi can be seen under a tree ona higher level suggesting 
the Urjayanta peak. He is standing erect in the kayotsarga pose which suggests his 
determination. 


” 


82-4. . . WrJaG Gaaogrow. . 


- + . Svamikku kevala-jiianam . , 


« ” 
‘ 


. .tothe Svami kevala-jiana . . 

Here Nemi is seated in the samparyanka attitude (sitting cross-legged) on a throne 
placed in a pavilion. After he had become a kevali the devas came and created for him 
the samavasarana in the centre of which the Tirthankara took his seat on a throne placed 
in a pavilion or mandapa called Gandhakuti. The pavilion here represents the Gandha- 
kuti. The white colour in which he is painted indicates the change in his condition, viz., 
that he had become a Tirthankara or World-Teacher endowed with perfect knowledge. 
The eight prdatiharyas with which every Jina is associated® are present here, The 
chdmara is waved by two Indras standing on either side of the pavilion. The sizithdsana 
(lion-throne) is the throne on which the Tirthankara is seated, though the lions’ feet 
are not found. In all these paintings a padmdsana or bhadrdsana is shown in place of 
siithdsanas (see painting Nos. 36, 48 and 64). The nimbus, parasol rising in three tiers 
(mukkodai) and the asoka tree can be seen above the head of the Tirthankara, one above the 
other. The shower of flowers was probably shown but in the present faded condition of the 


EEE 


* The place on the Ujjinta peak where he is said to have died is considered sacred, and has a chhatra erected 
over it where his footprints (Jagia) are shown —/nd. Ant., Vol, II, p. 139. 
F * There are four kinds of sarma called ghati (obstructive), i.¢., knowledge-obstructing, perception-obstruct- 
ing, serenity-obstructing and power-obstructing energies which hide kevala-jitana in every case and are responsible 
for the loss of this ‘great and divine attribute in our case,” These obstructive energies come into play as a 
result of the contact of the spirit with matter which is the case with every unemancipated soul. 

® See above, pp. 114-5, 
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painting it cannot be made out. The celestial music and the drum can only be inferred 
for they cannot be shown easily. The rest or cushion on which the Tirthankara was 
reclining is painted white behind the Tirthankara. 


IV 
SCENES FROM THE LIFE OF AGNILA (AMBIKA) OR DHARMADEVI. 


Two rows, Nos, 83 and 84, illustrate scenes from the life of Agnila, who becomes in her 
next birth the Yakshi of Neminatha by name Ambika or Dharmadevi, and are found on 
the beams of the veranda facing the Sangita-mandapa. 

Painting No. 83 (pl. xxix).—This row has been much affected as a result of water 
leaking down from the ceiling during heavy rains and dripping all over the paintings 
thereby washing out the colour little by little so that to-day only some patches here and 
there remain. These patches are figured in plates xxix and xxx. 

At first the scenes portrayed in them were not clear to me as they did not conform 
to any description found in the Sri Purana; luckily however a palm-leaf manuscript in 
the possession of the temple priest entitled “ Punyasrava-katha ”* which contains a 
number of stories from Jaina mythology including one entitled “Vakshi-katha ”’ supplies 
the materials necessary for their.identification. The story is briefly narrated below :— 


In a city called Girinagara, the king of which was Bhtpala, there lived a Brahman 
family consisting of Somagarman, his wife Agnila and their sons Subhamkara and 
Prabharhkara of seven and five years of age respectively. One day Somagarman was 
performing the sraddha ceremony of his ancestors (pitris) for which he had invited 
Brahmans of the locality. When the time for offering ablutions (pinda-pradana) came the 
party left for a tank nearby on the banks of which the offerings were expected to be 
laid to be picked up later by crows. In the meanwhile a Jaina ascetic, Varadatta who 

_was a resident of the Urjayanta hill, came to Somagarman’s house to have his paraud, /.e. 
to break a fast that lasted fora month. In the absence of her husband Agnila invited 
the ascetic into the house where she fed him freely from the things cooked for the 
Brahmans invited for the sraddha ceremony, little thinking that her act of feeding a Jaina 
ascetic will be much resented by her husband and the Brahmans. 

Just as the ascetic was departing from the house after having been sumptuously fed, 
Somagarman came accompanied by the other Brahmans from the tank. On seeing the 
ascetic of alien faith coming out of his house he got angry, and the Brahmans refused to 
partake of his offerings as they considered what he would offer to them as polluted 
(uchchhishtha). Somagarman then drove his wife out of his house. Agnila left the house 
with her two boys and an attendant woman and repaired to the Urjayanta hill where the 
ascetic Varadatta was doing penance. Arrived at the hill she found the ascetic ina cave 
and falling at his feet she craved him to give her djkshd or initiation. This the ascetic 
i SSS 


1 There is a copy of this in the Madras Government Oriental Mss, Library bearing No, I-5-51. 
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refused on the grounds that she had come there from her husband’s protection with 
feelings of anger and resentment at his conduct and that she was the mother of the two 
boys whom also she had taken with her. He counselled her to leave the place and leave 
him alone as otherwise the world would begin to spread scandals about her. The 
disappointed lady took his advice and took her abode on an elevated place on the hill 
under the welcome shade of a tree which became by virtue of her spiritual greatness a 
kalpaka-vriksha or the “wish-tree” catering to her needs and those of her sons and the 
attendant woman that had accompanied her. Anda dry tank near by began to overflow 
when she went to it for water. 

In the meanwhile the city of Girinagara witnessed the wrath of the gods in the 
shape of a great conflammation which consumed all the houses except that of Somaégar- 
man. All the citizens assembled outside the city and proclaimed with one voice that the 
virtue of Agnila alone saved Somagarman’s house from being consumed by the flames, 
The Brahmans that had refused to partake of Somagarman’s offerings on the ground 
that they were polluted by the Jaina ascetic’s presence went to Somagarman and 
requested him to give them the intended food which they said was purified and blessed 
by the touch of the ascetic who was none other than a god in disguise. There was 
universal gratification on that day and all the citizens were made to feel by the virtue 
accruing from the good deed of feeding the ascetic by Agnila that they had all partaken 
of divine food. 

Somagarman was struck with remorse for his wicked act in driving his virtuous wife 
away and ran in search of her to the Urjayanta hill. Agnila saw him coming at a 
distance and not knowing his reformed attitude towards her and feeling sure that he was 
only coming to torment her, left her sons in the charge of the attendant woman and killed 
herself by falling from a precipice into a cave below. The next moment she was born 
in the family of the Vyantaras‘ as a Yakshi called Ambika. As she was able to 
remember her past birth, compassion for her dear sons drove her to them. As however 
her changed appearance into that of a Yakshj would frighten her sons she assumed her 
original form, viz., that of Agnila and lived beside them. Somagarman came there and 
taking her for Agnila besought her pardon for his vile and rash acts. Agnila showed 
him her Yakshi form on seeing which Somagarman fainted with fright and recovering 
realized that his wife Agnila no longer lived. Unable to bear the grief he fell into the 
same Cave and killed himself. According to his deserts he was born in the next birth as 
a lion, and so deep was his attachment for Agnila in her changed form that he sat at her 
feet licking them and became eventually her vahana. Thus he became the lanchchhana 
or the device with which this Yakshi is associated in Jaina iconography”. The sons, 
Subhamkara and Prabhamkara led for a long-time the lives of Jaina householders 
(grihasthas); and during the samavasarana of Neminatha, the twenty-second Tirthankara 
they got initiation or diksha and obtained salvation. As for their mother who had become 
a Yakshi she obtained the unique honour of becoming the Yakshj or the attendant spirit of 
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*See Appendix III, PP. 229-230. ?See Appendix III, p. 209, 
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Neminatha, ever standing on one side of the Tirthankara while on the other side stood 
the Yaksha Gomedha or Sarvahna. 

Various incidents from this story are present in the paintings under description. In 
No. 83 (pl. xxix) the following scenes run from left to right :— 

In the first panel can be seen a pair seated, probably representing the Brahman 
Soma$arman and his virtuous wife Agnila ; an attendant woman is standing on their right 
gently fanning them, 

In the second panel Agnila is sitting between her sons while the attendant woman 
stands on the left and is fanning the party. The children are shown like child Krishna 
(cf. pls. xxv, xxvi) and are smelling flowers held in their right hands. 

In the third panel the naked form of the ascetic Varadatta is discernible while 
Agnila is shown before him in two attitudes; at first she is kneeling before him, thereby 
expressing her extreme regard and respect for the ascetic and then she gets up and with 
hands folded in afijali requests him to partake of her offering. The right hand of the 
sage indicates that he is in the act of addressing her while in his left he is holding a 
water vessel with a spout (kamandalu). 

In the fourth panel she is offering him food taking convenient morsels from a tray 
placed on a stand.’ The food that she is offering is heaped on the tray. Both the food 
and Agnila are painted white while the sage who stands on the left is painted black as 
is also in the previous panel. 

The next panel reveals the sage in the act of departing from the house. He is 
walking. The colouring is as usual in black on a white background. 

What the succeeding panels contained is difficult to say as nothing remains on the 
beams, except a few patches figured in plate xxx as No. 84. 

Painting No. 84 (pl. xxx).--These, however, appear to represent, from left to right, 
the following scenes from Agnila’s story :— 

Agnila is walking with her sons, one of whom walks in front of her, and is accom- 
panied by the attendant woman referred to in the story. Evidently the whole relates to 
the departure of Agnila with her sons and the attendant woman from her husband’s 
house in Girinagara under the circumstances that have been narrated above. The 
attendant woman holds in her left hand something which may perhaps be a cloth or the 
apparel necessary for Agnila. It looks, however, more like a garland, in which case 
the scene can be explained thus :— 

The attendant woman is shown twice, first on the left with the garland in her hand 
ready to honour Agnila who by then had become the Yaksht Ambika, and next as 
standing on the left of the Yaksht herself and stretching her hands with the garland held 
between them to put it on her. The Yakshi is seated cross-legged and has a conical 
makuta on her head which is suggestive of her divine nature. She is, however, shown 
with two hands like any human being, the significance of which becomes clear when 
it is seen that by her sides stand her sons, one on her left and the other on her right, 
The latter stands between the Yakshi and the attendant-woman with the garland in 
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1 Cf. painting Nos, 35, 47 and 82, 
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herhands. Though she had by then become a Yakshi, Agnila was drawn towards 
her tender sons and comes to them not as the Yakshi lest they should get frightened 
but as their mother Agnila. Hence she is shown with two hands, the makuta and the 
particular yogic attitude serving to indicate that she was in reality the Yakshi Ambika. 
This is confirmed by the next panel where she is shown in her Yakshi form, sitting 
cross-legged, with a conical crown on her head and with four hands befitting her divine 
nature. While her lower hands are held in the abhaya (protective) and the varada 
(boon-conferring) poses her upper hands hold her usual emblems, viz., goad and noose’. 
On her left stands a party of women, two of whom can alone be made out in the painting, 
the rest being completely washed out. One of them, the one standing nearest to 
the Yakshi holds in her hands a vessel from the mouth of which flames are issuing, 
Suggesting that a light was burning init. The other has a tray in her hands from out 
of which three flames can be seen issuing. Both the vessel and the tray are intended for 
particular lights which are considered as auspicious and the waving of these lights before 
gods and saintly persons is considered as a mark of respect and devotion shown towards 
the particular gods or saints. 

The beams of the mukha-mandapa of both the Vardhamana and Trikiita-Basti shrines 
show on their narrow sides designs of lotus petals (see Nos. 83-4) and on their broader 
sides rosettes and other floral motifs, in which the creeper figures most. 


Vv 


MISCELLANEOUS PAINTINGS. 


Mention may also be made of stray paintings found on the eastern wall of the 
Trikitta-Basti-ardhamandapa, which faces the Sangita-mandapa and the Vardhamana 
veranda wall. The temple priest explained to me that they were done some forty years 
ago and are hence very recent. The paintings found on the Trikiita-Basti-ardhamandapa 
eastern wall may be described below :— 

Studying them from south to north, the first panel shows Brahma Yaksha, the 
Yaksha attendant of Sitalanatha, riding his va@hana, the elephant. He has two hands, the 
right hand holding a goad and the left something that is not clear. Inthe next panel is 
the figure of Neminatha sitting cross-legged and in meditation. Two devas stand behind 
waving chadmaras while two women, each with a vessel from out of which a flame issues 
(kumbha-haratij—an auspicious mark denoting devotion—stand on either side of the 
Tirthankara. In another panel can be made out faintly three figures; two of them 
represent Sarvahna and Ambika or Kishmandini or Dharmadevi, the Yaksha and the 
Yakshi respectively of Neminatha. Both are sitting cross-legged and have four hands, the 
contents of which are blurred, The third figure is so faint that its details can hardly be 
made out. 
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On the Vardhamana veranda wall can be made out in bright colours two dvarapdlas, 
one on either side of the entrance to the Vardhamana-ardhamandapa. They have as usual 
four hands, the upper hands carrying noose and goad, the lower showing the ¢arjint or the 
pose of threat and carrying gada@ or mace. = 


VI 


FRAGMENTS OF EARLIER PAINTINGS. 


The Sangita-mandapa contains on that part of its ceiling which is near the balipitha 
another row of paintings which is unfortunately much faded, the colour having fallen in 
many places. Very little of these scenes now remains, though there are here and there 
a few patches of colour displaying some figures. For this reason visitors to this temple 
are apt to overlook them. Indeed I had almost neglected them when my attention was 
luckily drawn to them by Prof. Norman Brown of the Philadelphia University whom I 
had the pleasure of conducting to this temple in 1927. It was not easy to take photo- 
graphs of them as the colour employed is of the following composition—deep red, 
yellow, pink and black with occasional grey—colours which appear black in print. As, 
however these paintings are probably earlier than the other rows by at least a 100 years, 
and as the treatment of the subjects is different, in that the figures are larger and less 
conventional, and floral designs and ornamental patterns are differently rendered, a few 
patches that could be successfully photographed have been photographed and are figured 
in plates vi and vii. 

Besides various designs (pl. vi, figs. I and 3), both floral and ornamental in which the 
lotus flower figures most, there are also scenes from the life of Vardhamana, the twenty- 
fourth Tirthankara (pl. vii) to whom the temple is mainly dedicated. These are without 
labels. As already pointed out on page 18 all the early inscriptions in the temple are agreed 
in calling the temple after Vardhamana to whom it was mainly dedicated. For this reason 
there was presumably no need to label them as the scenes painted would even otherwise 
be intelligible. From this we may argue indirectly that these paintings were put up ata 
time when the other Tirthankaras such as Rishabhadeva and Neminatha, whose lives 
are portrayed in the later paintings, had not been introduced into the temple or, if they 
were there already, had not acquired popularity sufficient to warrant their lives being 
painted. Another indication with regard to their early date is the location of scenes 
already described above (pp. 124-132) relating to Vardhamana’s samavasarana (Nos. 49-64) 
in the veranda, i.e., the mukha-mandapas of the Trikita-basti and the Vardhamana shrines 
and not in the next row of the ceiling of the Sa/gita-mandapa where they might be 
expected if they were to run continuously with the others (Nos. 38-48) of the same 
series. This must have been done from regard for earlier paintings that then existed on 
the row in question. Even if many of these earlier paintings had fallen by then they 
might be left untouched by later painters, and the entire wing of the ceiling that once 
contained them would be likely to remain uninterfered with out of regard for them, 
especially as they would be considered in some special degree sacred being scenes from 
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the life of Vardhamana, to whom the temple is dedicated, A further indication of the 
earlier date of these paintings is the employment of such colours as black, yellow and red 
in preference to others. In the Jater paintings (Nos. I-84) colours such as white, black, 
red, yellow, blue, grey and a mixture of black and red predominate though green is 
absent. It appears that the colour-scheme found in the earlier paintings here is similar 
to that found in the case of very early paintings such as those at Sittannavagal, datable 
from seventh century A.D.’ The later paintings in the temple (Nos. I-84) exhibit a 
tendency, which is certainly modern, towards white and black and towards a representa- 
tion in the form of miniatures of the subjects in a purely conventional manner. The 
labels appended to the later paintings, that must have been done about the same time 
as the paintings, are in modern Grantha-Tamil script. The date of the later paintings 
cannot be earlier than the latter part of the eighteenth century. We may tentatively 
suggest that this earlier series probably dates from at least about a century before the 
others, 7.¢., probably from about the seventeenth century. 
The scenes in this earlier series May now be described? :-- 

Pl. vii-5.—Shows Priyakarini, the mother of Vardhamdana, inlabour. Sheis sitting 
on a seat (defaced), with the left leg hanging down and the right raised and resting on 
the seat vertically (utkutika), between her attendant women of whom, the one on the left 
of her is holding what looks like a mirror with both her hands and is looking at Priyakari- 
nl’s face with evident sympathy. The head of the devi is slightly lowered with down-cast 
looks suggesting labour. Her right hand is extended towards the attendant woman on the 
left as if seeking support and help, while her left hand rests on the seat by her side sug- 
gesting helplessness or ease. Her waist cloth has been drawn down revealing a swollen 
abdomen and the navel. The purpose of such a rendering is clear. The painter has 
brought out the idea that Priyakarini is in labour, the swollen abdomen suggesting that 
she was not yet delivered of the divine child. A banner appears over the head of the 
attendant woman on the left. This was no doubt intended as a mark of royalty or 
divinity and was probably held by another attendant woman whose form cannot be made 
out in the painting which has crumbled badly here. On the right of the devi can be 
made out two women, probably attendants, engaged in conversation probably concern- 
ing the condition of their mistress, Or have we here Sachi (the figure on the extreme 
right) come to receive the child from an attendant (the figure on the left) for janmabhi- 
sheka? 

Pl. vii-4.—Shows the janmabhisheka of the child, the ceremony of anointing him with 
celestial waters. 

In the centre of the painting isa figure seated on a pedestal withlegscrossed. The 
head and the body are defaced, the only distinguishable fragment being the left hand laid 
ee ae ee 


2 Cf, Ind, Ant. Vol, LII, pp. 45-7, Jouveau Dubreuil, Pallava Painting, p. 2. 

* Tam indebted tu Mr, D, P. Roy Chowdhury, Principal, Government School of Arts and Crafts, Madras, for 
rendering technical aid by touching up here and there the paintings figured in plate vii from photographs supplied to 
him, 
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onthe leftthigh. This evidently represents Vardhamana as the child engaged in the cere- 
mony of janmabhisheka. There is a deva on the right pouring water on him from a vessel 
held over his head with both hishands. This deva wears a kirita on his head, patra-kundalas 
in his ears, armlets, necklaces and the waist-girdle round his waist. He must be Sau- 
dharmendra, the Indra of the first heaven. This identification is confirmed by the 
presence of a female figure similarly adorned, who is Sachi, his wife, on the right of 
Saudharmendra. Some other devas stood on either side of the child, of whom five can 
be made out in the painting. Two of these five stand on the right, behind Sachi. One 
of them is of short stature and has his right hand extended with the palm open suggest- 
ing wonder (vismaya). Nothing remains of the other except the crowned head. In the 
foreground an elephant is standing. This is Airavata, the vehicle of Saudharmendra. 
The other three devas stand in a row, one behind the other on the left of the child. The 
one farthest from the child is bringing a vessel probably with the celestial water in it, 
the second takes it from him and carries it in both his hands to the third who after 
receiving it pours the water over the divine child’s head. In the foreground, and in front 
of the second figure of these three, can be seen the fallen figure of another deva, similarly 
ornamented and dressed but with his back turned towards the child. He is evidently 
one of the many doubting devas that fell down when the child sneezed, 

Pl. vii-2 is in two panels. The one on the left shows the figure of Vardhamana 
(defaced) seated ona pedestal and decorated with ornaments such as armlets, wristlets, 
kundalas and kirita and garlands. A cushion is placed behind him on which he is leaning. 
His left hand rests on his thigh suggesting ease, the idea being that he was thus installed 
by Saudharmendra and the other devas in order to give audience to them so that they could 
look at him all the time and delight themselves to their hearts’ content by dancing, singing, 
etc. Indra is shown dancing in the next panel. Only the lower part of his body is visible, 
the rest having fallen. The legs are crossed as in painting No. 45 (pl. xix) suggesting 
that the figure is engaged in dancing. : 

Pl, vii-I represents the scene portrayed in painting No. 45 (b) and described on p. 123. 
Sangama is here shown in the form of a snake, twisting himself round a tree with the 
tail laid on the ground and the hood spread on top of the tree. Vardhamana is standing 
on the ground very near the tail evidently with the intention of climbing up and crushing 
the snake under his feet. He has his right hand raised as if speaking. Probably he is 
advising the deva Sangama to withdraw from the foolish wager into which he had entered 
before he was made to realize the consequences of his folly. The right hand and the 
right half of the body of a figure can be made out to the right of Vardhamana. 


Pl. vii-3 illustrates the samavasarana of Vardhamana. Though much of it has fallen 
what remains shows parts of the Lakshmivara-mandapa which consisted of the twelve koshtas 
andthe Gandhakufi in which the Tirthankara was installed. Only three compartments of 
the Lakshmivara-mandapa remain, each containing two figures. Proceeding clockwise, the 
first of these contains two representatives of the Bhavanavasi-devas, both with their hands 
folded in worship (aijali) against their breasts. The next shows two winged men, 
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seated cross-legged and with hands folded in worship (aiijali). They represent the 
Gandharvas that form a division of the Vyantera or peripatetic devas. The next contains 
two figures which are those of the sun and the moon, the two important divisions 
of the Jyotishkas. They each have a halo round their heads which distinguishes 
them easily and have their hands folded in worship (afjali) against their breasts, As 
in the other paintings in this temple illustrating the samavasarana only two figures 
are shown in each hall to represent the class of devas that should occupy it. In the 
centre bounded by two concentric circles is the Gandhakuti. Part of a throne is visible 
with its canopy and a cushion on it. But the portion showing the Tirthankara has 
fallen. What now remains of this part of the structure shows the Standing figure of a 
deva who waves a chamara on the right side of the Tirthankara. 
Between the samavasarana scene (3) and the Sangama scene (I) can be made out faintly 
a patch of colour, that could not be successfully photographed, in which two heads and 
small circular and irregular discs looking like flowers can alone be made out. Probably 
the heads are those of the Gandharvas who scattered flowers over the samavasarana 


structure. 
Pl. vi—2 shows women riding on horses in a circle (defaced) around a circular 


and embossed medallion in the centre. Originally there must have been eight such 
women each on her horse. But now most of the painting having fallen only two women 
can be made out, one of them clearly onthe horse. The medallion contains a well-finished 
carving showing Saudharmendra, head westwards, riding his elephant, Airavata with 


his wife, Sachi seated also on the back of the elephant behind him. Both have kiritas~ 


on their heads. Saudharmendra holds a flower in his right hand and carries a flower- 
garland in his left. Sachi’s right hand holds a flower, while her left is hidden by 
Indra’s right hand. The whole carving has been painted over but most of the paint has 
fallen, 

Some other patches of colour (not photographed) reveal parts of scenes in which 
common folk, devas with parasols in their hands, men on horse-back and ornamental 
floral designs figure. These are so hopelessly fragmentary that the scenes portrayed 
cannot be identified, 
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JAINA UNITS OF MEASUREMENT AND TIME. 


UNITS OF MEASUREMENT. 

The following tables of measurement are necessary to understand the pages devoted 
to Jaina cosmology, classification of souls, etc., where measurements of the universe and 
its various parts, of the respective heights, ages, etc., of the various souls, living in the 
universe, viz., human, sub-human, hellish, celestial and perfect are discussed :— 


I 
Samaya is the smallest unit of time. Innumerable samayas pass while one winks an 
eye or tears an old piece of cloth or snaps the finger or drives the sharp end of a pin into 
a lotus leaf or petal. 


Innumerable samayas= I nimisha (time | 30 muhurtas = Iahoratra (a day 
taken in raising _ and a night). 
the eye-lid). 30 days = I masa. 

I5 ntmishas = I kashtha. 2 masas = Iritu. 

20 kashthas = I kala. 3 ritus = I ayana, 

20 kalas and a little 2 ayanas = I samvatsara. 

over = I naili or ghati. 70,560,000,000,000 

2 ghatis = I muhirta. Samiwvatsaras. = I pirva. 


Another classification of time starting from samaya as the smallest unit is as 
follows :— 
Countless samayas=1 dvalika which is the next smallest division of time. 
16,777,216 avalikis=1 muhirta ; also called antarmuhirta. A muhirta is equivalent 
to 48 minutes of English time. 


30 muhurtas =] ahoratra (i.e., a night and a day). 


After ahoratra the Jainas count like the Hindus the fortnight, months and years till 
they come to what is called a palya or palyopama, which is an inestimably long period of 
time. It is calculated thus :— 

A vessel or circular pit with a diameter of one yojana, 1.e., 2,000 krosas or 4,000 
miles, and of an equal depth is filled with “the ends of the downy-hair of a lamb of seven 
days born in the highest bhoga-bhiimi (utkrishta-bhoga-bhiimi).” Tf one such hair is taken 
out every 100 years, the time required to empty the pit or the vessel is a palya or 
palyopama or as it is also called vyavaharapalya. Innumerable vyavahdrapalyas make 
one uwddharapalya and innumerable uddharapalyas make one addhapalya. 

Se ee ee 
1 Concerning authorities consulted see preface. f 


166 


Bulletin, Madras Government Museum 


[G.S. I, 3, 


EY 


Ten crores of crores of addhapalya=1 sagara, i.e, one hundred millions of palya 


Infinite x Infinite atoms = 


8 utsanjiiasanjias 
8 sanjnasanjiias 

8 truti-renus 

8 trasa-renus 

8 ratha-renus 


8 such hair-points 


8 do. 
8 do. 
8 do. 
8 nits 
8 lice 


8 barley-seeds 

[500 utsedha angulas 
6 angulas 

2 padas 

2 vitastis 

2 hathas (cubits) 

2 kikus (or 4 cubits) 
2,000 dhanushyas 

4 kosas 


Il 


500 yojanas or 2,000 kosas = 


By the Pramana Angula 
continents, oceans, etc., are measured. 


multiplied by one hundred millions make one sagara or sagaropama. 


I 


I utsanjnasanjna. 

I sanjndsanjna. 

I trufi-renu. 

I trasa-renu. 

I ratha-renu. 

I hair-point of a hairbin in the highest enjoyment-land 
(utkrishta-bhoga-bhiimi). 

I hair-point in the middle (madhyama) enjoyment-land, 

I hair-point in the lowest (jaghanya) enjoyment-land. 

I hair-point in the action-land (karma-bhiimi). 

I /isha nit (young louse or egg of a louse). 

I yuka louse. 

I yava-madhya barley-seed (in its diameter). 

I utsedha angula (small finger in its breadth). 

I pramana angula (big finger). ] 

I pada. 

I vitasti (span). 

I hatha or hasta (cubit). 

I Riku. 

I dhanushya or dhanusha or dhanus (bow). 

I koSa. 

I yojana. 

I Pramdaua yojana or big yojana. 


and Pramaua Yojana (500 times of the ordinary measure) 


A rajju is a certain inconceivably great measure of length. 
Sagara or sigaropama, palya, and pirva are names of high numbers. 


DIVISIONS OF TIME. 


In common with other oriental faiths Jainism speaks of time as an infinite series of 


aeons (kalpas) which are likened to a wheel rotating, now down and now up. Its down- 
ward course forms one era of an aeon, and its upward course the other era, each aeon 
having only two eras. The former era is known as avasarpini, or the descending era, and 
the latter as utsarpini or the ascending era. Both are under the influence of serpents, the 
former under that of a bad serpent and the Jatter under that of a good one, The wheel 
of time is said to have twelve spokes, six for each era. 
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AVASARPINiI.—The era in which we are now living, and in which piety and truth go 
on decreasing until chaos prevails, has the following six divisions’ :— 


(1) Sushama Sushama (pure bliss) was an age of great happiness, lasting for four 
crores of crores of sdgara or sagaropamas. In this age human beings lived for three 
palyas, had 256 ribs each, were six miles high and ate every fourth day. They had 
symmetrical bodies, with joints firmly knit and were always healthy. They were free 
from anger, conceit, greed, etc., and by nature shunned vice. The ten “wish-trees ” (kalpa- 
vrikshas) supplied all their needs.?/ The children born in this age were always twins, a 
boy and a girl. In many Jaina temples one can see carvings representing these happy 
twins standing under the dalpa-trees that catered to their needs. The parents of the 
children died as soon as they were 49 days old, and the children could eat on and from 
the fourth day after they were born food equal to a grain of cornin size. They never in- 
creased the amount of their food, which they ate, as already said, every fourthday. The 
human beings of this period passed after death straight to devaloka, without ever having 


heard of religion. As this spoke of the wheel passed, the powers of the kalpa-trees slowly 
deteriorated. 


(2) Sushama (bliss) was, as the name indicates, an age of happiness only a little 
reduced. It lasted for three crores of crores of sagaras. This age was only half as happy 
as the first. Human beings were four miles high, had only 128 ribs, lived for two palyas 
and ateevery third day. The ten dalpa-trees still continued their kind offices, though their 
powers were somewhat diminished. Abundance gradually decreased “like the size of 
an elephant’s trunk.”’ The parents of the children (twins again) lived longer now after 
they were born and died only when the latter were sixty-four days old. Food equal in 
size to a jujube fruit was now consumed every third day. 


(3) Sushama Dushama (bliss-sorrow) was the next age when happiness had become 
mixed with sorrow. It lasted for two crores of crores of sagaras. In this period human 
beings lived for one palya, were only two miles in height, had only sixty-four ribs and 
ate every second day. The power of the kalpa-trees became still further diminished. 
After death human beings still went to devaloka. It was during this period that Risha- 
bhadeva was born, who taught the twins of this age seventy-two useful arts such as cooking, 
sewing, etc., “for he knew that the desire-fulfilling trees would disappear, and that 
human beings would have only themselves to depend upon.” While he established a 
kingdom and introduced politics, etc., it was given to his illustrious daughter Brahmt, the 
Jaina patron of learning, to invent during this period eighteen different alphabets 


—_— 


1 Tyilokasara, Vv. 780, 
2 ‘The manner in which they supplied their needs is as follows:— 

One tree gave them sweet fruits, another bore leaves that formed pots and pans, another murmured enchanting 
music with its rustling leaves and boughs, a fourth shed bright light, a fifth shone with radiance like little lamps, the 
flowers ofa sixth gave forth scent and form (riifa), 2 seventh bore food, both nice to behold and good to taste, the 
eighth had its leaves looking like jewels, the ninth was like a palace rising with many storeys to live in, while the 
tenth and the last supplied clothes with its bark, 
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“including Turkish, Nagari, all the Dravidian dialects, Canarese, Persian, and the 
character used in Orissa. ” 

(4) Dushama Sushama (sorrow-bliss), the next age, was a period of misery with 
some happiness. It lasted for one crore of crores of sa@garas or sagaropamas minus 42,000 
years. Human beings lacked their former power and lived for one crore of pirvas. 
They were only five-hundred bows or spans tall and had thirty-two ribs. Women of 
this period ate twenty-eight morsels of food, the men thirty-two, and they both ate only 
once in the day. It was during this period that the Jaina religion was fully developed, 
and the remaining twenty-three Tirthankaras, eleven Chakravartins, nine Baladevas, 
nine Vasudevas and nine Prati-Vasudevas belong to it. People of this period did not all 
go to devaloka, but might be reborn in any of the four gat, indicated by the svastika 
(hell, heaven, man or beast) or might become siddhas. 

(5) Dushama (sorrow), is the age in which we are now living and is entirely evil 
as the nameindicates. It began in about 523 B.C., i.e. 3 years and 8! months after 
Vardhamana obtained liberation and will last for 21,000 years, of which some 2;418 years 
have now passed. Life is limited to 125 years?; people do not have more than 16 ribs 
nor are they more than seven cubits or 10% feet high. 

No Tirthankara can be born in this period. Ascetics and laymen cannot reach 
moksha without passing through at least one more birth, “so that there would not seem to 
be much use in becoming an ascetic nowadays!”. The present age will witness worse 
things than it has yet seen and Jainism itself will slowly disappear’, a belief so firmly 
implanted in the minds of the Jaina that it paralyses all effort at the present time, “ for 
the younger Jaina feel that anything they may do to spread their faith, for instance, is 
only building castles in the sand that must be swept away by the incoming tide of 
destruction. ” 

(6) Dushama Dushama (sorrow-sorrow or pure sorrow), is the age of greatest misery 
which follows our present era and lasts for 21,000 years. Evil alone will prevail and 
mortals can live only for sixteen years or, according to some sects, twenty years at the 
most and cannot have more than eight ribs, nor will their height exceed one cubit or 1% 
feet. Days will be hot and nights extremely cold; all kinds of diseases will spread, and 
chastity even between brothers and sisters will become non-existent. At the end of this 
period tempests will rend the earth when humanity will seek refuge in the Ganges, in 
caves and in the ocean.* 

At the end of this age the wtsarpini era wil] begin and the wheel of time will start its 
upward revolution, when it will rain for seven days seven kinds of rain which will “so 
nourish the ground that the seeds will grow ” 


1 One crore pfirva = 7,056 x 107 years, 

? According to Flemachandra life was limited to 100 years only. See 7% rishashtisalaka purushacharitra, Vol. I, 
edited by Helen M. Johnson, 1931, p. 95. ; 

® The last Jaina monk will be called anapalantls the last nun Phalguéri, the last layman Nagila and the 
last laywoman Satyaéri, 

* As the Jainas, unlike the Hindus, believe that their world was never created and as such can never be Sestrered 
they have no reason to apprehend that the earth is doomed to perish in these tempests, 
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UTSARPINI.—The six ages of the uwtsarpini era have the same names as those of the 
avasarpini but they occur in the reverse order, Dushama Dushama being the first. The first 
three ages of the avasarpini and therefore the last three ages of the utsarpini are the ages 
of bhoga-bhiimi or enjoyment.” 

In these men get what they want from the zalpa-trees, which means “that in the 
earliest periods of their existence men knew neither the arts and industries, nor the pasto- 
ral pursuits, nor agriculture, and that they kept body and soul together by a diet of fruits, 
roots, etc., wearing leaves and the bark of trees ”.” 

The remaining three ages are those of karma-bhitmi or work.* In these men have to 
sweat for their livelihood and also for their comforts and blessings in the life to come. 
The duration of the two eras combined is twenty crores of crores of sagaras or sagaro- 
pamas, 

Dushama, the second age in this era will bring slight improvement. 

Dushama Sushama, the third age will be important for the reason that the first of the 
future twenty-four Tirthankaras will appear. He will bear the name Padmanabha and 
will resemble Vardhamana in accomplishing as much as the latter did in spreading the 
Jaina faith. During Vardhamana’s time he was a king in Magadha and he is now expiat- 
ing his bad Rarma inthe first hell. When the upward revolution of the wheel brings us 
to the age of Sushama, twenty-three other future Tirthankaras will appear who will carry 
on the work of Padmanabha “and the world will grow steadily happier, passing through 
every stage till the happiest of allis reached, when the decline of the wheel must once 


more begin that leads at last to the destruction of Jainism, and soon in endless succes- 


sion ”.* 


eee eee 
1 Bhoga-bhismi means enjoyment-land This is a condition of life where there isall enjoyment and no labour 
suchas agriculture or manufacture. Life runs its full span and can never be cut short. 


3 Jaini, Outlines of Jainism, pp. xxvi-xxvii. 
3 Karma-bhiimi, work-land, i.e, a condition of life where work, like agriculture, etc., is necessary for sustenance, 


and in which the span of life can be cut short by extemal causes such as disease, accident, suicide and the like. 
4Stevenson, The Heart of Jainism, p. 278. 
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APPENDIX II." 
JAINA COSMOLOGY. 


The universe (Joka) is believed to have the shape of a man standing with arms 
akimbo? (pl. xxxvii) resembling at its top a cane-stand, in the middle a cymbal (‘hal- 
lari) and at its bottom a drum (muraja). It is composed of three worlds, the lower. the 
middle and the upper. Its breadth at its lowest point (jagat-sreni) is 7 rajjus, its area 
at its base (jagat-pratara) is 7 rajjus x 7 rajjus=49 square rajjus, and its total volume 
(jagat-ghana or loka) is 343 cubic rajjus (7 rajjus). 

It tapers up from the base till at the height of 7 rajjus, where we arrive at the navel 
or centre of the universe, it is only I rajju wide. This part resembles the man’s waist. 
From here it again bulges out till at half the remaining height it reaches the breadth of 
5 rajjus. From here it narrows down gradually till at the top it is one rajju wide only. 
The whole universe is enveloped in three atmospheres called vata-valayas or wind- 
sheaths :— 

(1) the thick wind or very dense atmosphere (ghanodadhi-vata-valaya), 

(2) the less thick or dense atmosphere (ghana-vata-valaya), 
(3) the fine wind or rare atmosphere (tanu-vata-valaya). 

This threefold sheath of the universe is compared to the bark of a tree*, Through 
the centre of the universe runs a region figuratively referred to as a nerve (trasa-nadi) in 
which alone all mobile souls live. Itis 14 rajjus high, one rajju thick and one rajju broad. 
It is generally called trasa-na@di because mobile (trasa) souls cannot live outside it. The 
special name given to this trasa-nadi or “the nerve of the mobile souls” is guna, which 
means ‘“chord”*, It means to the universe what sap means to the tree’. All living 
beings, #.e., men, animals, devas, devils and gods and also many immobile souls live here. 


THE LOWER WORLD (Adho-lokay. 


The lower part of the figure of the man, /.e., the legs, represent the lower world 
(adho-loka). Yt is made up of seven earths which lie one below the other with an interven- 
ing space of one rajju separating one from the other. Each of these is surrounded and 
supported by three atmospheres, a gross air atmosphere (ghanavata), a vapour atmosphere 
(ambuvata), and a thin air atmosphere (tanuvata), which are each 20,000 yojanas thick at the 


1 Concerning authorities consulted, see preface. i 
2 It is an allegory, ‘ of the human form divine, a macrocosm of the universe roughly evolved from the human 


microcosm” (Jaini, Bright Ones in Jainism, p.15). But the comparison cannot be stretched far, for it is quite 
superficial and is only. intended to make the complications of Jaina cosmology easy to comprehend, 

> Trilokasira, v. 123 ‘* - ghanimbughanataninam bhavel 1 Vatanam valayatrayam vrikshasya tvagiva 
lokasya ||”. 

* Trilokasara, v. 143. 

® Trilokasara, v.143, “ , . » wrikshesdraiva . . 


- 


ar) 
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bottom of the universe. In these seven earths are located the abodes of the hell-inhabi- 
tants (Na@rakas), Counting from above downwards these earths are— 


(I) Ratnaprabha—also called Gharma. It is in hue like gems or jewels (ratnas), 
whence its name. Sixteen kinds of precious stones such as diamond, ruby, etc., are 
found there’. 

(2) Sarkar aprabha—also called Vamsa. It is like sugar in hue. 

(3) Valukaprabha—also called Megha. It is like sand in hue. 

(4) Pankaprabha—also called Aijand. It is like mire in hue. 

(5) Dhimaprabha—also called Arishta. It is like smoke in hue. 

(6) Tamah-prabha—also called Maghavi. It is like darkness in hue. 

(7) Mahatamah-prabha—also called Maghavi. It is like pitch darkness in hue. 


The first earth is 180,000 yojanas thick or high and has three parts. The uppermost 
part is called Khara-bhaga. It is 16,000 yojanas thick and contains all the 16 kinds of 
jewels. In its middle 14,000 yojanas live all the ten classes of Bhavanavasi or residential 
celestial beings except the Asura-kumaras?, and all the eight classes of the Vyantaras or 
the peripatetic celestial beings except the Rakshasas*. The middle part of the first earth is 
called Pankabhaga. It is 84,000 yojanas thick and the Asura-kumaras among the Bhavana- 
vasins and the Ra@kshasas among the Vyantaras live there?. The lowest part of the first earth 
contains the first group of hells (¢.e., in its trasa-nadi or mobile channel) and is called 
Abbahula-bhaiga. It is 80,000 yojanas thick. 


The second earth is 32,000 yojanas thick’ and contains the second group of hells. 
The third earth is 28,000 yojanas thick* and contains the third group of hells. 
The fourth earth is 24,000 yojanas thick® and contains the fourth group of hells. 
The fifth earth is 20,000 yojanas thick® and contains the fifth group of hells. 

The sixth earth is 16,000 yojanas thick’ and contains the sixth group of hells. 
The seventh earth is 8,000 yojanas thick® and contains the seventh group of hells, 
The number of hells in these earths is as follows :-— 


30 lakhs in the first earth. 99,995 in the sixth earth. 
25 . second earth. 5 in the seventh earth. 
15 3 third earth. == 
50) ‘ fourth earth. Totally. 84 lakhs of hells. 
3 45 fifth earth. 


These hells are huge holes in which hellish beings live. They are in 49 different layers 
(patalas), 13 for the first earth, 11 for the second, 9 for the third, 7 for the fourth, 5 for the 
fifth, 3 for the sixth and I for the seventh. In each layer there is a central hole called 
Indraka-bila, and lines of holes (Sreni-baddhas) in the four cardinal and four intermediate 


2 For theirnames see 7rilokasdra, vv. 147-8. * See below, p. 229, 
3 Another version is 132,000 yojanas, See Trishushtisalakapurushacharitra, p. 380. 
4 Trishashtisalakapurushacharitra, p. 380—128,000 yojanas, 


5 [bid:—120,000 yojanas, © Jbid.—118,000 yojanas, 
1 [bid.—116,000 yojanas, * [bid —108, 000 yojanas. 
22-A 
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directions. In the first layerthere are 49 in each of thecardinal directions, and 48 in each 
of the intermediate ones. In the second layer the numbers are 48 and 47; in the third 47 
and 46 and so on, till in the forty-ninth layer there is a central hole and 4 holes in the 
cardinal points, thus making 5. The total number of these holes or hells may be arrived 


at thus :— 
49 central holes (Indrakas). 


9,604 in the eight directions (Sreni-baddhas). 
8,390,347 sporadic holes (Prakiruakas). 


8,400,000 Total number of hells. 


Hellish beings (n@rakas) have very bad “ thought-colours ” or leSyas’. They have the 
lowest kinds of sense-perceptions and have ugly and grotesque bodies. Their “thought- 
colours” are always of the lower type; black, indigo and grey. Grey (kapota) is associ- 
ated with those of the hells in the first and second earths, indigo (ni/a) in the fourth, a 
mixture of indigo and black in the fifth, a mixture of grey and indigo in the third, black 
in the sixth and the seventh. The sound of these hellish beings is harsh, their touch 
rough and their person and environments are terrible to behold. Their bodies are 
grotesque and disproportionate; their heights vary with the different earths in which they 
live. Thus the height in the hells of the first earth is 7 bows, 3 cubits, and 6 fingers. It 
doubles at each successive earth till in the hells of the seventh earth it is 500 bows. 
These beings torture one another. They change their bodies at will, but the change is 
always for the worse, such as that of the raven, wolf, etc. The Asura-kumaras who live 
in the Panka-bhaga of the Ratnaprabha earth, though they are celestial beings, give torture 
to these beings (in the first, second, and third earths) or incite them to torture one another. 

There are also other celestial beings (devas) engaged in this torturing. They are 
divided into fifteen classes according to their functions—{1) The Aiba, who destroy the 
nerves of their victims; (as a mango is crushed in a man’s hand to soften it, so do they 
wreck the nerves of the jiva they torture); (2) the Asibarasa, who separate flesh and 
bones; (3) the Sama who beat men ; (4) the Sabala who tear the flesh ; (5) the Rudra who 
spear men; (6) the Maharudra who cut flesh into mince-meat; (7) the Kala who roast 
the flesh of the victims; (8) the Mdahakala who tear flesh with pincers; (9) the Asipaat 
who cut with swords; (10) the Dhanu who shoot their victims with arrows; (11) the 
Kumnbha who torture with chillies; (12) the Valu who steep men in hot sand; (13) the 
Vetarani who duck the victims in boiling water and dash them against stones like a 
dhobi ; (14) the Kharasvara who throw men on thorny trees ; (15) the Mahaghosha who shut 
men up in black holes, 

The maximum age of the hellish beings of the different earths are 1, 3, 7, 10, 17, 22 
and 33 sagaropamas of years respectively. All the hells in the first, second, third and 


iain iad, 


‘ Leiya is said to be that by means of which the soul is tinted with merit or demerit, It is translated as 
“tint” or ** paint of body and thought.” 
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fourth earths and the upper two lakhs’ of the fifth earth are all very hot. The rest are 
very cold. It is said that the group of hells in the seventh earth is so horrid, and the 
pain there so acute, that our “ degenerated race of the fifth age of the avasarpini era is not 
strong and capable enough to sin so as to deserve being sent to this blackest spot in the 
universe!”, While all these hells are situated in the region of the legs of the standing 
figure symbolising the universe there is a still worse place called Nigoda situated below 
its feet? in which are thrown evil jivas who have committed sins like murder and who 
have no hope of ever coming out of it. 

Next above these hells is the waist of the figure, which stands for the middle world 
madhya-loka) where we live. 


THE MIDDLE WORLD (Madhya-loka). 


The middle world is 100,040 yojanas* high, and is a circular body consisting of a 
number of concentric rings called dvipas or island-continents, separated from each other 
by ring-shaped oceans, each of these rings having twice the breadth of the one immedi- 
ately preceding it. In the centre of this world, like the navel of the body, is Mount Meru, 
surrounded by the first continent /ammbi-dvipa. The names of the first sixteen and the 
last sixteen island-continents are— 


1. Jambit-dvipa, one lakh of yoyanas across, | 6. Ghritavara-dvipa; Ghritavara-samudra. 
which is surrounded by the Lavana- | 7. Kshaudravara’ or Ikshuvara-dvipa ; 


samudra or the salt-ocean, of two Kshaudravara or Ikshuvara-samudra. 

lakhs of yojanas of breadth. 8. Nandisvaravara-dvipa; Nandisvaravara- 
2. Dhataki-khanda-dvipa, of twice the samudra. 

breadth of its preceding ring, wz., | 9, Arunavara-dvipa; Arunavara-samudra. 

Lavana-samudra: This island is 10, Arunabhadsavara-dvipa; Arunabhasavara- 

surrounded by Kalodaka-jaladhi or samudra. 

Kalodadhi-samudra Or ocean) of twice 11. Kundala-vara-dvipa; Kundalavara- 

the breadth of the island it encir- Santina. 

cles. wan 12. Samkhavara-dvipa ; Samkhavara- 
3. Pushkaravara-dvipa, which is surrounded ee 

vara- = 
by an eceap called Bushkarancn 13. Ruchakavara-dvipa ; Ruchakavara- 
samudra which takes its name from c tiner. 
islz i ircles. From here ; $ : 
the island it enci 14. Bhujagavara-dvipa ; Bhujagavara- 


onwards the oceans take their names 


ter the dvipas that they surround. : ; 
4 oo pesto or island; Varunivara- | 15 KuSagavara-dvipa; Kusagavara-samudra, 


dra or ocean 16. Krauiichavara-dvipa ; Krauiichavara- 
samudra f 


7; mudra. 
5. Kshiravara-dvipa ; Kshiravara-samudra. sa 


a ee ee 


2 Pl, xxvii. 
4 part according to 7rilokasara, see Vv. 152. Pl, xxxvii 
3 1 yojana = about 4,000 miles, 


samudra. 
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From here onwards, after leaving countless dvipas and samudras come the last 
sixteen dvipas and their corresponding encircling oceans, which are— 


I. Manah-sila-dvipa ; Manah-sila- 9. Vajravara-dvipa; Vajravara-samudra. 
samudra. TO. Vaiduryavara-dvipa ; Vaidiryavara- 
2. Haritala-dvipa ; Haritala-samudra. samudra. 
3. Sinduravara-dvipa ; Sindiiravara- Il. Nagavara-dvipa; Nagavara-samudra. 
_samudra. ; 12. Bhitavara-dvipa; Bhittavara-samudra. 
4. Syamavara-dvipa ; Syamavara- 13. Yakshavara-dvipa; Yakshavara- 
samudra. samudra. 
5. Anjanakavara-dvipa; _Antjanakavara- 
Nriira: 14. Devavara-dvipa; Devavara-samudra. 
6. Hiigulikavara-doipa; Ean 15. Ahindravara-dvipa; Ahindravara- 
samudra, samudra, 
7. Ripyavara-dvipa; Riipyavara-samudra. 16, Svayambhiiramana-dvipa; Svayanbhi- 
8. Suvarnavara-dvtpa ; Suvarnavara- ramana-samudra, which is the last 
samudra. ocean. 


The first three islands and the eighth island (Nandisvaravara-dvipa) must now be 
described, the former three for the reason that men can be found only in the first two 
islands and in the first half of the third island, and the latter for the reason that it is “a 
land of delights of the gods ” who make in them with all splendour “ eight-day festivals 
in the shrines on the holy days of the holy Arhats.” The fact that the works I rely on 
for my study on this point speak of these particular islands specially and of the other 
islands in a general manner speaks for their relative importance.’ 

Jambit-dvipa—tin the centre of Jamnbii-dvipa Mount Meru, golden and in the shape of a 
truncated cone, is buried 1,000 yvojanas in the ground. Its diameter at the surface of the 
earth is 10,000 yojanas and 1,000 yojanas at its top, while its height is 99,000 yojanas. It is 
in three parts, being so divided by the three worlds. Its first part which is the 1,000 
yojanas of it that are buried in the ground is taken to be in the adho-loka. This part con- 
sists of pure earth, stone, diamond and gravel, The second part which is 63,000 yojanas 
high is composed of gold, crystal, and avka?. The third part, which is 36,000 yojanas 
high, consists of slabs of gold, and is surmounted by a glittering peak made of vaidirya 
(cat’s eye), whose diameter at its base is 12 yojanas and height 40 yojanas. At the base 
of Mount Meru, on the level of the earth, there is a dense encircling grove called 
Bhadrasala. At 500 yojanas height from Bhadrasdla, on a terrace® of the mountain is 
situated another grove called Nandana*. 6,250 yojanas® above Nandana is the third grove 


? It is interesting to note that one of the inscriptions in the big temple, dealt with above on pages 56-7 speaks of 


one of the festivals conducted in the Vasdisvara-vara-island. ; : 
* It is not clear what aka means here. But from among the numerous meanings available for the word the 


following three need to be mentioned :--an ornament, a mountain and water, Cee ‘ ; 

* The word used is sau, which literally means a peak. As this meaning is clearly impossible here I follow 
Memachandra in translating it as “ terrace.” : 

* This is the Hindu garden said to be in the world of Indra, 

* 62,500 according to Hemachandra. 
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called Saumanasa, also on a terrace. And 36,000 yojanas above Saumanasa is the fourth 
grove called Panduka or Pandaka in the shape of a circle, also ona terrace. As mentioned 
on pp. 83-84 the Janmabhishekas of the Tirthankaras are performed in this Paduka grove 
(vana). 

Jaribi-dvipa is divided into seven kshetras or zones by six ranges of mountains 
running through it from east to west. These ranges are, from south to north :— 
(1) Himavan, (2) Mahahimavan, (3) Nishadha, (4) Nila, (5) Rukmin and (6) Sikharin. 
These ranges which are of equal dimensions, abound in various kinds of precious stones 
(mani) on their slopes, and touch the Lavana-samudra or the salt ocean. The first 
mountain is of snow colour’, the second of white, the third of burning or red-hot gold, the 
fourth of blue like the neck of the peacock, the fifth of silvery white and the sixth of 
golden colours. On the tops of these six mountains there are six lakes, Padma, 
Mahapadma, Tiginchha, Kesari, Mahapundarika, and Pundarika, respectively. The first lake 
has a length of 1,000 yojanas, a breadth of 500 yojanas, and a depth of 10 yojanas, and 
contains in its centre a lotus-like island, one yajana broad. Each of the three lakes up to 
Tigiichha is twice as great in length, breadth and depth as the preceding lake and each 
of the three islands in them is also twice the length, breadth and depth of the island 
immediately preceding it. Thus Mahapadma is twice the dimensions of the first lake 
Padma, and Tigifichha is twice the size of Mahapadma. Kesari is, however, equal to 
Tiginchha, Mahapundarika to Mahapadma and Pundarika to Padma. The same is the case 
with the islands in them. In these islands live six Devis with life-periods of a palya: 
attended by celestial beings of equal status called Samanikas, and with celestial beings 
who are members of their courts called Parishadas. The Devis (goddesses) are called 
Sri, Hri, Dhriti, Kirti, Buddhi and Lakshmi, respectively. 


The six mountains divide Jambi-dvipa into seven zones or kshetras which are, from - 
south to north:—(1) Bharata-kshetra; (2) Haimavata-kshetra; (3) Hari-kshetra; (4) Videha- 
kshetra; (5) Ramyaka-kshetra; (6) Hairanyavata-kshetra; and (7) Airavata-kshetra, In 
each kshetra is a pair of important rivers, one flowing eastwards and the other west- 
wards, both falling into the salt ocean. They are as follows :—Ganga and Sindhu in 
the Bharata-kshetra, the former flowing eastwards and the latter westwards, Rohit and 
Rohitasya in the second kshetra, Harit and Harikanta in the third Ashetra, Sita@ and Sitoda 
in the Videhu-kshetra, Nari and Narakanta in the Ramyaka-kshetra, Suvarnakila and Riipya- 
Rila in the Hairanyavata-kshetra, and Rakta and Raktodain the Airdavata-kshetra. These 
rivers arise from the six lakes mentioned above in the following manner :— 

Gaiga, Sindhu and Rohitasya spring from the lake Padma; 

Rohit and Harikanta spring from the lake Mahdpadma ; 

Harit and Sitoda@ spring from the lake Tigifichha; 

Sita and Narakanta spring from the lake Kesart ; 

Nari and Ripyakila spring from the lake Mahapundarika. 
Suvarnakila, Rakta and Raktoda spring from the lake Puxdarika. 


1 Golden colour according to Umasvami. 
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Ganga and Sindhu have 14,000 tributaries each. Each pair of the others receives 
twice as many tributaries as the preceding pair up to Sita and Sitoda, i.e., Rohit and 
Rohitasya have 28,000 each, Harit and Harikanta have 56,000 each, and Sita and Sitoda 
have 112,000 each’. The northernrivers (north of Videha) are equal to the southern. Thus 
Nari and Narakania have 56,000, Suvarnakila and Ripyakila 28,000, and Rakta and 
Raktoda& 14,000 each. 

Bharata-kshetra is the zone to which we belong and is 190th part of the breadth of 
Jambi-dvipa *853°), i.e. 5263, yojanas wide, while its bounding mountain Himavan is 
twice its width, viz., 1,05212 yojanas, according to the general rule noted above that every 
mountain and &shetra has double the breadth of the mountain or kshetra preceding it. 
This rule extends up to Videha-kshetra. To the north of Videha-kshetra the arrangement 
and extent of kshetras, mountains, rivers, lakes, etc., exactly correspond to those south 
of it. Inthe Bharata and Airavata-kihetras, in the extreme south and north of Jambii-dvipa, 
there is increase and decrease of age, height, bliss, etc., of their inhabitants in the two 
eras of time, Utsarpini and Avasarpini, while in the other five kshetras they are constant, 
there being neither increase nor decrease in bliss, age, height, etc. 

While the mountain Himavan bounds it there is another mountain called Vijayardha, 
parallel to Himavan, which divides Bharata-kshetra into a northern and a southern region. 
The northern region is peopled by Mlechchhas or barbarians that do not care for religion. 
Human beings that live in Jambii-dvipa, Dhataki-dvipa and one half of Pushkaravara-dvipa, 
which together are referred to as Adhayi-dvipa or the 24 regions, are of two kinds, Arya 
and Mlechchha. Arya is translated as ‘‘ noble, worthy andrespectable” and Mlechchha as 
“ barbarian, non-Aryan, low and Savage.” But the real import of these two terms is as 
follows:—The Aryas are divided into Riddhiprapta-Arya, i.e., with supernatural powers, 

.and Anriddhiprapta-Arya, without supernatural powers. The supernatural powers (riddhi) 
referred to are: enlightenment (buddhi), changing the body at will (vikriya), austerities 
(tapas), giant-strength (bala), healing power (aushadha), capacity of an evil eye and its 
opposite and the like (rasa), and capacity of making wealth, stores, places, efc., 
inexhaustible (akshina). There are 64 sub-classes of these seven kinds of supernatural 
powers. Anriddhiprapta-Aryas are divided into five classes :—(1) Kshetra-Aryas, those 
born in Arya-khanda, one of the six divisions of Bharata-kshetra, to be described below. 
(2) Jati-Aryas, born in illustrious families, such as Ikshvaku, Siirya-vamsa, etc. (3) Karma- 
Aryas, Aryas by their vocations, military, literary, trade, arts, science, agriculture, etc. 
(4) Charitra-Aryas, Aryas by right conduct or sterling character, (5) Darsana-Aryas, 
Aryas by right belief. 

The Mlechchhas are of two kinds:—(1) Karmabhiimija, born in work-land and 

(2) Antardvipaja, “inter-continental” Mlechchhas. Karmabhiimija-Mlechchhas are born in 
850 divisions of the Jambi-dvipa, 800 in Videha-kshetra, 25 in Bharata-kshetra and 25 in 
Airavata-kshetra, Antardvipaja-Mlechchhas or intercontinental Mlechchhas live in 24 islands 
which are arranged in a circle in Lavanodadhi or the salt ocean, the first eight, 500 yojanas 
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1 According to Hemachandra 532,000 rivers each. 
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from the circumference of Javbi-dvipa and the remaining sixteen, 550 yojanas from the 
circumference of Jambi-dvipa. Four of these in the cardinal points are 100 yojanas broad, 
four more in the intermediate corners are 55 yojanas and the remaining sixteen are 50 
yojanas broad. The inhabitants of these islands are described to be grotesque creatures 
with heads of boars, horses, elephants, lions, efc., on human bodies, or with long ears, one 
leg, etc., from which features the islands derive their names as Ekoru, Hayakarua, 
Gajakarna, Gokarna, Sashkulikarna, Adarsamukha, Meshamukha, Hayamukha, etc.’ These 
Mlechchhas live on fruits and other tree-produce and their age-limit is one palya. 

The Karmabhitmija-Mlechchhas are Sakas, Yavanas (Greeks, Romans), Sabaras, 
Barbaras, Kayas, Murundas, Udras, Godras, Arapakas, Htnas (Huns), Romakas, Parasas, 
Khasas, Khasikas, Patkanakas, Dombilikas, LakuSas, Bhillas (Bhils?), Anghras, 
Bukkasas, Pulindas, Kraufichakas, Bhramararutas, Kufichas, Chinas (Chinese), Vafichu- 
kas, Malavas, Dravidas, Kulakshas, Kirdtas, Kaikayas, and others who do not know even 
the word “dharma”. It will be seen that the above list includes foreigners like Greeks 
and other invaders of India like the Huns and the Dravidas or the early South Indians as 
Mlechchhas. 

It was noted above that the Vijayardha mountain divides Bharata-kshetra into a 
northern and southern regions. The northern region is peopled by Mlechchhas. The 
southern region is divided into three sections, western, middle and eastern, by the rivers 
Sindhu flowing in the west and Gavga flowing in the east. The Mlechchhas again live in 
the extreme eastern and western sections while the middle section is peopled by Aryas 
and is therefore called Arya-khanda where we (as Aryas) live. It will thus be seen that 
this Arya-khanda is bounded by the Ganga on the east, by the Vijayardha mountain on the 
north, by the Sindhu onthe west and the salt ocean on the south, and Bharata-kshetra 
is divided by the two rivers and the Vijayardha mountain into six sections, five for the 
Mlechchhas and one (Arya-khanda) for the Aryas. According to Jaini “our whole world, 
-with its Asia, Europe, America, Africa, Australia, etc., are included in Arya-khanda.” ? 

To the north of the Nishadha mountain and to the south of Meru are the Vidyutprabha 
mountains and the Saumanasa mountains in the west and east respectively, in the shape of 
an elephant’s tusk, almost touching Meru. Between them is the bhogabhimi or enjoyment- 
land known as the Devakurus, 11,842 yajanas wide. The salient features of the bhoga- 
bhiimis have been set forth above on p. 72. In the Devakurus, on the east and west 
banks of the river Sitoda are two important mountains, Chitrakiita and Vichitrakita, on 
which temples of the Jinas (Jinalaya) are worshipped. To the north of Meru and to the 
south of the Nila mountain are the Gandhamadana and Malyavat mountains, also in the 
shape of an elephant’s tusk. Between them is the second bhogabhiimi called the Uttara- 
kurus, where on the banks of the river Sita are two mountains named Yamaka correspond- 
ing to the Chitrakiita and Vichitrakita of the Devakurus. The Devakurus and Uttarakurus 
are said to be bhogabhitmis of the first or highest order; Hari and Ramyaka-kshetras are 

1 According to Hemachandra the Antardvipfas are 56 in number; but the surplus 32 can however be treated as 


just subdivisions of some among the 24 we have detailed here. 
2 See Outlines of Jainism, p. 124. 
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said to be bhogabhiimis of the second order, and Haimavata and Hairanyavata-kshetras are 
bhogabhimis of the lowest order. The remaining kshetras are karmabhiimis, where people 
have to work for their livelihood ; these are also regions of piety whence liberation can 
easily be attained. 

East of the Devakurus and Uttarakurus the region is called East Videhas and to the 
west, West Videhas. In each there are 16 provinces. Kachcha, Sukachchha, Mahakach- 
cha, Kachchakavati, Avarta, Langalavarta, Pushkala, Pushkalavati, Vatsa, Suvatsa, 
Mahavatsa, Vatsakavati, Ramya, Suramyaka, Ramantya and Mangalavati are the 16 
provinces of the East Videhas. The ones in West Videhas are Padma, Supadméa, Maha- 
padma, Padmakavati, Samkha, Nalini, Kumuda, Sarit, Vapra, Suvapra, Mahavapra, 
Vaprakavati, Gandha, Sugandh2, Gandhila and Gandhamdalini2 In Bharata-kshetra, on 
the southern and northern slopes of the Vijayardha mountain there are the cities of 
Vidyadharas, 50 in the south and 60inthe north. There are also a similar number of 
Vidyadhara cities in the Airdavata-kshetra, while in the Videha-kshetra they are 55 for each 
slope of the mountain.*? Life in the Haimavata, Hari and Devakurus are respectively of 
one, two and three palyas. Thesame is the case with Utiarakuru, Ramyaka, and Hairanya- 
vata, But in Videha the maximum is one crore pirvas and the least is antar-muhirta (48 
minutes). The age of human beings in the other regions ranges from a maximum of 
three palyas to a minimum of one antarmuhiirta? 

The countries (desas) in the Arya-khanda are Magadha, Anga, Vanga, Kaéi, Kalinga, 
Kosala, Kuru, KuSdartaka, Pafchala, Jangala, Videha, Surashtraka, Vatsa, Malaya, 
Sandarbha, Varuna, Matsya, Chedi, Dagarna, Sindhu, Sauvira, Surasena, Masapurivarta, 
Kunalaka, Lata, and Ketaka. The cities of Arya-khanda are Kshema, Kshemapuri, 
Arishta, Arishtapuri, Khadga, Mafijisha, Aushadhi, Pundarikini, Susima, Kundala, 
Aparajita, Prabhankara, Anka, Padmavati, Subha, Ratnasafichaya, Agvapuri, Simhapuri, 
Mahapuri, Vijayapuri, Araja, Viraja, Aéoka, Vitagoka, Vijaya, Vaijayanti, Jayanta, 


Aparajita, Chakrapuri, Khadgapuri, Ayodhya and Avadhya.* 
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1 Trilokasara, vv. 687-690. E 
2 For the names of the cities see 7rilokasara, vv. 697-707. 
° Tattvarthadhigamasitra, ch, I11, sutra 39 :— 
The sub-human beings (¢iryaiichah) also have the same range of age— 


Maximum age. Minimum age. 


Earth-bodied (prithvikayika) ... +» 22,000 years oe ie a) 
Vegetable-bodied (Vanaspatikayika) 10,000 ,, ae ae oes 

Water-bodied (aphayika) r 7,000 ,, “eh net is 

Air-bodied (va@yuhkayika) 3,000 ,, sed ae ies 

Fire-bodied (agnikayika) 3 days 

2 sensed (dvi-indri)a) 12 years co on 

3 do. (éri-indriya) ... 49 days see e+. One antar-muhirta, 


4 do, (chatur-indriya) 6 months 


5 do, (fatichendriya), like fish 


Mongoose ., sae 4 
Serpent... oe nee a 
Birds be te ans as 
Quadrupeds ane nae toe 


* Trilokasira, vy. 711-715. 


I crore piirvas of years 
9 purvangas of years 


ss. 42,000 years 0 ie on 
Bran 72; 0000s A ae meet 
ees 3 palyas ne ix czy) 
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The continent Jamba-dvipa has a fortification consisting of a diamond wall, 8 
yojanas high and 12 yojanas wide at its base. This wall contains four gates in the four 
cardinal points, which are called Vijaya, Vaijayanta, Jayanta and Aparajita respect- 
ively. The lord of Jambi-dvipa is a Vyantara deva called Anadara. 

Lavana-samudra, the salt ocean.—Surrounding Jasbit-dvipa, and twice as wide, is 
the Lavana-samudra with its water saltish in taste. It may be noted that the names of 
this ocean and the succeeding oceans indicate the taste of their waters. Thus, for 
instance, saltish for the salt ocean, the natural taste of water with slight variety in each 
case for Varunivara, Kalodaka, Pushkaravara and Svayanbhiramana-samudras, taste of 
milk for Kshiravara-samudra, of clarified butter for Ghritavara-samudra and of sugarcane 
juice for Jkshuvara-samudra and the remaining samudras.1 Aquatic souls (jalachara-jiva) 
live only in Lavana-samudra, Kalodaka-samudra and the last samudra, Svayambhiiramana- 
samudra and nowhere else. The salt ocean is sunk 1,000 yojanas in the ground; in its 
centre is a crest 16,000 yojanas high and 10,000 yojanas wide. At the time of tides there 
is a decrease and increase of its water up to two gavyitas or four miles. There are four 
Patala vessels in it which control the quantity of its water. They are called Vadava- 
mukha, Keyipa, Yupaka and Igvara respectively, beginning with the east. In them four 
devas, Kala, Mahakala, Velammba, and Prabhafijana live respectively in pleasure-mansions. 
Naga-kumaras, one of the ten classes of the Bhavanavasi-devas, to the number of 42,000 
are engaged in controlling the inner waves, while 72,000 more control the outer waves 
and 60,000 others keep guard over the crest waves. Island-mountains are found in this 
ocean among which mention may be made of the following which serve as the abodes 
of some of the devas: Gostiipa, Udakabhasa, Sankha, Udakastmaka,? Karkotaka, Karda- 
maka, Kailasa, Arunaprabha.”* 

Twelve thousand yojanas from Jaimbii-dvipa, in the east are two islands for the moon, 
both 12,000 yojanas wide. .At the same distance in the west are two islands for the sun. 
These islands contain in them palaces wherein live the inner and outer suns and moons. 
Removed from Jambi-dvipa by the same distance is another island, Gautama-dvipa, which 
is the abode of Susthita, the lord of the salt-ocean. 


Dhatakikhanda-dvipa—tn the Dhatakikhanda, the next region after the salt-ocean, the 
number of &shetras, rivers, mountains, lakes, etc., is double that found in Jambi-dvipa, and 
their names are as in Jambi-dvipa. It is divided by the Jshvakara mountains which run 
from north to south, There are also other mountains dividing this region into zones 
as in Jaibi-duipa. The Ishvakara and other mountains are like the spokes of a wheel, 
high as the Nishadha mountains of Jambi-dvipa, and touching the Lavana and Kaloda- 
oceans. The zones are between the spoke-like mountains. Two devas are the lords of 
this region, Prabhasa and Priyadar$ana by name. There are four small Merus, smaller 
than the Meru of Jambi-dvipa by 15,000 yojanas. 


ee SSS 
1 Cf, Trilokasdra, v. 319. 
2 According to Hemachandra the abodes of the /ndras of the Veladharins. 
3 The latter four are according to Hemachandra the abodes of the /udras of Anuveladharins, 
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Kalodadhi-samudra,—The ocean surrounding Dhataki-khanda, 800,000 yojanas wide 
is Kdlodadhi or Ka@loda. Aquatic souls live here as in Lavana-samudra. Its lords are two, 
Kala and Mahakala by name. 

Pushkaravara-dvipa or the “lotus-island,’—This is the next region or island- 
continent. It is divided by Mount Manushottara running all round it, which is called 
Manushottara because man is not born except on this side of it. This mountain is the 
ultimate limit of the region inhabited by human beings. Thus it will be seen that 

human beings live in 2% continents, Jambii-duipa, Dhataki-dvipa and the first half of 
Pushkaravara-dvipa, This mountain is round like a city-wall, surrounding the whole 
human world. It is golden, 1,721 yojanas high, deep in the ground by 430% yojanas, 1,022 
yojanas in diameter at the base, 723 at the middle and 424 at the top. On the other side 
of it, mortals are neither born nor die. Even animals, efc., do not die if they have gone 
to the other side of it. Beyond it there are no rivers, clouds, lightning, fire, time, etc. 
The number of kshetras, rivers, mountains, etc., in the first half is twice that of Jambi- 
dvipa’. 

There are four small Merus in this half, smaller than Meru of Jambii-dvipa by 15,000 
yojanas. Their diameter at the base is less than Meru’s by 600 yojanas, They have also 
the four groves, Bhadrasala, Saumanasa, Nandana and Panduka. 

Thus it will be seen that the human world according to the Jainas consists of 2% 
continents (adhayi-dvipa), 2 oceans, 35 zones, 5 Merus, 35 zone-mountains, 5 Devakurus, 5 
Uttarakurus, and 160 provinces. Of these the Bharata, Airavata and Mahavideha zones, 
except the Devakurus and Uttarakurus are Karmabhiimis, The lords of the first half of 
Pushkaravara-dvipa are Padma and Pundarika, while the lords of the half on the other 
side of Mount Manushottara are Chakshushman and Suchakshushman. 

Pushkaravara-samudra.—Twice as large as the continent of that name, with water 
that can be drunk. Its lords are Sriprabha and Sridhara. 

Varunivara-dvipa—T wice as large as the previous samudra, with two lords of the 
names of Varuna and Varunaprabha. 

Varunivara-samudra.—Twice as large as the continent of the same Name, with water 
sweet and pleasing with “varied beverages.” Its lords are Madhya and Madhyamadeva. 

Kshiravara-dvipa—Twice as large as the previous samudra, with two lords, Pandura 
and Pushpadanta. 

Kshiravara-samudra.—Twice as large as the previous continent, with its water resem- 
bling “milk with one-fourth part of ghee mixed with candied sugar.” Its lords are 
Vimala and Vimalaprabha. 

Ghritavara-dvipa.—Twice as large as the previous ocean, with two lords, Suprabha 
and Mahaprabha. 

Ghritavara-samudra.—Twice as large as the previous continent, with water “of 
freshly boiled cow’s ghee.” Its lords are Kanaka and Kanakaprabha. 
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* According to temachandra it is twice the number of those of Dhatakikhanda, 
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Ikshuvara-dvipa—Twice as large as the previous ocean, with two lords, Punya and 
Punyaprabha. 

Ikshuvara-samudra.—Twice as large as the previous continent, with its water resem- 
bling the juice of sugar-cane. Its lords are Devagandha and Mahdagandha. Then comes 
the eighth continent which is compared to heaven. 

Nandisvaravara-dvipa—Twice as large as the previous ocean. The diameter of its 
outer circle is 1,638,400,000 yojanas. It is a land of delight to the devas who go there to 
worship the Jizas installed in temples in “ gardens of manifold designs.” In it there are 
several mountains of which the most important are three mountain ranges called Afjana, 
Dadhimukha and Ratikara, with shrines of the Jinas on their tops. The whole continent is 
filled with “temples, theatre-pavilions, arenas, jewelled platforms, beautiful stiipas and 
Statues, fair chaitya-trees, indra-dhvajas, and divine lotus-lakes in succession.”" 

In the various temples and palaces here the devas in all their splendour, together 
with their retinues, celebrate “ eight-day festivals ” on the holy days of the Arhats or the 
Jinas. 

The religious importance of these festivals in the Nandisvaravara-dvipa can be realized 
if it is pointed out that in one of the inscriptions in the Vardhamana temple? a gift is made 
for the performance of one of these festivals (G@rambha-Nandi) in the temple. This is 
further augmented by symbolical representations both in stone and metal, of this land 
where the /inas are worshipped in temples by the devas and other highly spiritual souls. 
One is in metal (pl. xxxi, fig. 3) and is pyramidal in shape rising in six tiers with a finial 
top. Several siddha figures can be made out sitting on the sides of the pyramid in medi- 
tation. The other (pl. xxxi, fig. 4) which is in stone is bigger, being shaped like a 
vimana superimposed on a square base, the sides of which reveal several seated siddhas 
in meditation. The vimana has for each side a niche surmounted by an arch with the 
figure of a seated Tirthankara below it (arch). A finial surmounts the whole giving it 
the dignified appearance of a shrine (Jina-bhavana). 

The lords of this continent are Nandi and Nandiprabha. 


Nandisvaravara-samudra.—Twice as large as the previous continent with its water 
resembling sugar-cane juice. Its lords are Bhadra and Subhadra. 

The continent Aruya-dvipa surrounds Nandisvaravara-samudra. Its lords are Aruna 
and Arunaprabha. Aruza-samudra comes next and its lords are Sasugandha and Sarva- 
gandha, Then come Arunabhasa-dvipa and Aruyabhasa-samudra and so on with two 
lords for each, the former ruling over the southern part and the latter over the northern 
part. The remaining continents and oceans are like those discussed above, each twice as 
large as the preceding one. The last continent is Svayambhitramana-dvipa which has a 
mountain called Svayamprabha running through it like the Manushottara mountain of 
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1 For details regarding the names o!.the lakes, the number of palaces and the dimensions of the mountains and 
for the worship of the Jinas by the devas see Trilokasara, vv. 966-990. 
2 See above, pp. 56-57- 
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Pushkaravara-dvipa. The last ocean which surrounds Svayambhiiramana-dvipa is Svayain- 
bhiramana-samudra, with its water drinkable like that of K@lodadhi and Pushkaravara- 
samudra, And like Lavana-samudra and Kalodadhi it is filled with aquatic souls like fish, 


tortoise, etc. 


The five classes of Jyotishka Devas or Stellars '—1. Suns (Adityas), 2. Moons (Chandras), 
3. Planets (Grahas}, 4. Constellations (nakshatras), and 5. Scattered stars (prakirnaka- 
taras)—extend up to the last ocean of the middle world: At790 yojanas above the surface 
of the earth (middle world) is the lower level of the Jyotishkas. The lowest are the stars. 
The suns are ten yojanas above them. Eighty yojanas abovethe suns arethe moons. Four 
yojanas above the moons are the 27 wakshatras, Krittika, Rohini, Mrigasirsha, Ardra, Punar- 
vasu, Pushya, Aslesha, Magha, Piurvah, Uttarah, Hasta, Chitra, Svati, Visakha, Anuradha, 
Jyeshtha, Milam, Pirvishadha, Uttarashadha, Abhijit, Sravana, Dhanishtha, Satabhishak, 
Pirvottarabhadrapada (or Pirvabhadrapada and Uttarabhadrapada), Revati, Asvinit and 
Bharani. Four yojanas above the nakshatras is Budha, the planet Mercury. Three yojanas 
above Budha is Sukra, the planet Venus; three yojanas above Venus is Brihaspati (Jupiter) ; 
three yojanas above Brihaspati is Angaraka (Mars), and three yojanas above Ajigiraka is 
Sanaischara (Saturn). So in height the Stellar world is 110 yojanas or 900 yojanas from the 
surface of the earth. In the 24% dvipas, where human beings live, the Stellars move 
round their respective Merus, but the nearest point on their orbits is 1,121 yojanas from the 
centre of the Meru of Jambi-dvipa?. Divisions of time are caused by the movements of 
the Stellars. There are two moons and two suns belonging to Jambi-dvipa; four moons 
and four suns for Lavaya-samudra, 12 moons and 12 suns for Dhatakikhanda-dvipa, and 42 
moons and 42 suns for Kdlodadhi-samudra. To the first half of Pushkaravara-dvipa belong 
72 suns and a similar number of moons. Thus there are 132 moons and 132 suns in the 
human world. Each moon has a retinue of 88 planets, 28 constellations and of 
6,697,500,000,000,000,000 stars. The width and length of a moon’s car (vimana) is £4 of a 
yojana; of the sun’s car 4% of a yojana; of those of the planets % a yojana; of those of the 
constellations %4 yojana; of those of all the stars that have the maximum life ¥% yojana; 
of those of all the stars having a minimum life ;'g yojana or 500 bows. This is the case 
with the Stellars in the human world (244 dvipas). : 


Beyond the Manushottara mountain-range the Stellars are fixed and never move. The 
suns and moons:stand still and their sizes are half those of the suns and moons of the 
human world. Their number increases according to the successive increase in the circum- 
ference of the various island-continents. Their retinue consists of innumerable planets, 
constellations and stars, brilliant and bell-shaped and the whole group is finally bounded 


by the Svayambhiiramana ocean. 


2Sce below, pp. 230-231. ‘ t 4 ie 
* According to Hemachandra the Jyofischakra or circle of heavenly bodies moves continually in a circle at 1,121 


yojanas from the borders of Aferu. The pole star is fixed. Beyond the 2} dvipas constituting the unas world the 
1 yotischakra remains fixed in a circle, “not touching the end of the world, at a distance of 1,111 yojanas,’ 
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THE UPPER WORLD (Urdhva-loka). 


Going upwards in the trasa-nadi we reach the upper world where the Vaimanika- 
devas and still higher celestial beings and perfected and liberated souls live. The upper . 
world is above Mount Meru and is seven rajjus high less 900 yojanas. It can be divided, 
starting from below, into (1) Kalpas, (2) Graiveyakas, (3) Anudisas, (4) Anuttaras and (5) Sid- 
dha-kshetra, The Kalpas which are 16 in number rise above Mount Meru and are situated in 
eight superposed pairs which are compared to the ribs of aman. Above the last of the kalpas 
rise the Graiveyaka heavens which correspond to his neck, hence called Graiveyakas (Griva, 
neck). They are in three layers each divided into three parts. Then come the Anudisas 
which correspond to the chin of the figure; they form one layer and are nine in number. 
Then come the Amuttaras which are five in number; they correspond to the five openings 
in the face, two eyes, two nostrils and onemouth. The whole is capped by the “crown of 
Siddha-kshetra”” which is in the shape of a “‘half-moon-like dome”; this region corre- 
sponds to the crown of the human head. The devas of the kalpas are called Kalpavasi- 
devas*; those of the Graiveyakas, Anudi§as, and Anuttaras are called Ahamindras,? while 
the liberated souls that occupy Siddha-kshetra are called Siddhas.*® 

The kalpas must now be described. They are sixteen in number and are situated in 
pairs like the ribs of a man, one pair above the other. They are— ; 

(x) Saudharma, (2) Aigana, (3) Sanatkumara, (4) Mahendra, (5) Brahma, (6) Brah- 
mottara, (7) Lantava, (8) Kapishta, (9) Sukra, (10) Mahagukra, (11) Satara, (12) Sahas- 
rara, (13) Anata, (14) Pranata, (15) Arana, (16).Achyuta. 

The first kalpa, Saudharma, is the nearest to the middle world, because its central 
heavenly car or abode (Indraka-vimana) is only one hair’s breadth from the top of 
Mount Meru. 

The first two kalpas are founded on thick water; the next three on thick wind; the 
next three on thick water and thick wind; and the heavens above these rest on space. 
It is 1%4 rajjus from the level of the ground to the first pair of kalpas; 2%4 rajjus up to 
Sanatkumara and Mahendra; 5 rajjus to Sahasrara, and 6 up to the sixteenth kalpa. 
There are thus 7 rajjus up to the top of the universe. The fifth kalpa is 5 rajjus wide and 
is situated in the place that corresponds tothe elbow of the man representing the 
universe. 

The upper world has in all 63 layers (patala), each layer being coextensive with the 
mobile channel (trasa-nadi). In the centre of each layer is the central abode or car 
(Indraka-vimana) of that layer. The respective Indras live only in these cars or vimanas, 
The Indraka-vimana of the first layer is a circle with a diameter of 45 lakhs yojanas; then 
it goes on decreasing in size till in the sixty-third layer it is a circle of one lakh yojanas 
diameter. Apart from the central cars there are also other cars or vimanas in each patala 
in the four cardinal points. Thus in the first layer there are 62 such cars or vimanas in 
each direction, in the second layer 61, in the third 60 and so on till in the sixty-second 
enn ar rrnnnnnnEEE ES EEEEEEEEEES EEE NEE Ennnmnmeemee ee 

1 See Uelow, p. 231. 2See below, pp. 231, 234. 5See below, p. 189. 
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and sixty-third layers there is only one car for- each in each direction. In the inter- 
mediate directions and all over the rest of these layers there are innumerable other vimanas 
also. The arrangement of the layers are as follows :— 

The 16 kalpas have 52 layers as detailed below :— 


31 layers for the first pair of kalpas. I layer for the sixth pair of alpas. 

7 do. second do. 6 layers for the seventh and eighth 
4 do. third do. pairs of kalpas. 

2 do. fourth do. 52 layers. 

I layer for the fifth do. —_ 


The Kalpatita heavens have eleven layers as follows :— 
9 for the 9 Graiveyakas. 
I for the 9 Anudifas. 
I for the Anuttaras. 


II layers. 


The Kalpatita part of the upper world where the Ahamindras live are as we have 
seen the Graiveyakas, the Anudisas and the Anuttaras. 

The Graiveyakas are nine in number, being arranged in three rows one above the other. 
The bottom row consists of three named Sudarsana, Suprabuddha and Manorama; the 
middle row of three called Sarvabhadra, Suvisala and Sumanas; and the upper row of 
three more called Saumanasa, Pritikara and Aditya. 

The Anudisas are also nine and they are arranged; four for the cardinal points, four 
for the intermediate directions and one for the centre. The four in the cardinal points are 
called Archih, Archimalini, Vaira and Vairochana; the intermediate four are Soma, 
Somartpa, Anka and Sphatika; and Aditya is the name of the central one. 

Above the Anudisas are the Anuttara heavens which are five in number; they are 
arranged as follows: Vijaya in the east, Vaijayanta in the south, Jayanta in the west 
and Apardjita in the north and Sarvarthasiddhi in the centre. ‘Those that get born in 
the Anuttaras, excepting Sarvarthasiddhi, and in the nine Anwudisas will attain liberation 
after undergoing at most two births as human beings. But those in Sarvarthasiddhi 
will have only one more birth before liberation. 

Twelve yojanas above Sarvarthasiddhi at the summit of the universe is the Siddha- 
kshetra, the place of liberated souls, which is situated in the middle of the eighth world 
(dhara) called Ishatpragbhara. This Ishatpragbhara world is one rajju broad, one rajju long 
andeight yajanas high. In its centre, radiant like silver and shaped like a parasol or canopy, 
is the Siddha-Sila or kshetra, eight yojanas broad and 45 lakhs of yojanas wide, tapering up 
towards the top. Above this Siddha-sila, at the end of the uparima-tanu-vata-valaya or 
outermost atmospheric sheath, the Siddhas live in “the blissful possession of their infinite 

quaternary.” Their happiness in a second (shana) compares with that for all time of 
all human beings, kings, Indras, devas and Ahamindras put together. 
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APPENDIX III? 


JAINA CLASSIFICATION OF SOULS.’ 


Jainism is accused of being atheistic, which is however not true. The numerous 
gods (Tirthankaras, Yakshas, Yakshinis, Indras, etc.) that fill the Jaina pantheon speak 
for the Jaina belief in godhood. But their gods are not creators of the universe, for 
~ creation implies volition or desire to create which can be spoken of only if there is any- 
thing which hitherto is not but must come into existence. The world is infinite and was 
never created at any particular moment. It is subject to integration and dissolution. 
Its constituent elements or magnitudes (astikayas) including the soul are eternal and 
indestructible ; but they change their forms and conditions. These changes take place in 
the two eras avasarpini and utsarpini above explained (pp. 167—169). The desire to create 
would imply imperfection which will have to be attributed to God if he is to be the 
creator of the universe. Also the theory of creation, if accepted, will give rise to theories 
of a more complicated nature such as causation, which must eventually point to imper- 
fection, The creator will be only a man, needy and therefore imperfect as any other. 
Jainism attempts to raise man to godhood and to inspire him to reach it as nearly as 
possible by “steady faith, right perception, perfect knowledge, and, above all a spotless 
life.”® Thus it will be seen that Jainism believes in godhood and Jaina iconography 
speaks of innumerable gods. Here it should be noted that in Jainism a sharp line of 
‘distinction is drawn between gods and devas; the former are called Siddhas and the latter 
are described as mundane souls. All souls can aspire to godhood. 

Jaina iconography as it is available to us to-day is so mixed up with Hindu icono- 
graphy‘ and has been drawn so much from Hindu mythology® that a correct description 


Ne ES 


1 Concerning the authorities consulted, see preface. 

2Though the popular heading ‘‘ Jaina Iconography ” might be expected here, it is not adopted because the 
heading ‘Jaina classification of souls,” being wider, deals not only with those Supreme Beings (Souls) that are 
covered strictly by the term ‘‘ Iconography » but also with other mundane souls that are privileged to attain to god- 
hood by a particular course of conduct. See table delow, p. 187. 

3]. L. Jaini, Outlines of Jainism, pp. 4-5. *See above, pp. 9, 10 and 33. 

5 Jbid., pp. 9, 10, 133-149. 
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of the various gods and goddesses occupying the Jaina pantheon is necessary to prevent 
them from being confused with their present equivalents in the Hindu pantheon. 
Though Brahmanical divinities have been included they have been accorded only inferior 
positions—a feature that luckily marks them out clearly. The whole system of the Jaina 
gods and goddesses appears to-day as an elaborately constructed system, probably syn- 
chronizing in its origin with the period in Hindu iconography which witnessed a similar 
construction of a system of gods in accordance with certain dogmas that were made to 
standardize the various icons, till then loosely and freely fashioned. More than this 
we cannot say as materials are lacking for a chronological study of the Jaina system 
of divinities. Much reliance cannot be placed on the Jaina tradition that the system of 
Jaina divinities was evolved immediately after Mahavira, for if this were admitted it 
would carry the gods and goddesses back to very early centuries before the birth of 
Christ. Even very orthodox Jainas who accept the above tradition, will hesitate to assign 
the various Brahmanical divinities that have crept into their iconography to such a 
remote past, for they have undoubtedly been taken into the system as C. R. Jain says 
“to placate the Brahmanical hatred and win them over to protect the Jainas against 
bitter persecutions at the hands of their co-religionists (Hindus).”* And so far as South 
India is concerned the need for protection appears to have arisen only about the seventh 
century A.D. The utmost that can be expected in the early centuries of the Christian 
era is that there was then a pantheon of gods, not so bewilderingly big as is found now, 
but probably consisting of only a select few. The membership may even have been 
so circumscribed that only the 24 Tirthankaras and some members of their families like 
Bahubali or Gommategvara (Sravana Belgola) and Bharata, etc., were admitted. But as 
years rolled on a regular Jaina heirarchy of munis or sages and Acharyas or apostles came 
to be evolved. Very soon these came to be deified by their followers. Closeon the heels 
of this visible apostle-worship came religious persecution. Both combined to elaborate 
for the modern Jaina the present iconography that he boldly and with legitimate pride 
presents to his erstwhile Hindu persecutor. 

As in Hindu iconography, so also in Jaina, the gods and goddesses are classified into 
orders, and convenient groups; they are mostly mortal and are mostly distinguished by 
laiichchhanas or cognizances. The most prominent among these gods as well as the most 
ancient are the 24 Tirthankaras or the perfected teachers who belong to the present 


age (avasarpini). 
Luckily we have ample materials concerning these Tirthankaras*, and if to-day we 
have not a sufficiently satisfactory compendium of Jaina iconography it is not because 


materials are lacking. 


1 Rishabhadeva, p, 102, 
*Thanks to the philanthropist Mr. J. L. Jaini, who has made endowments for the speedy publication of several 


Jaina works, and Dr. ¥, W, Thomas, the erudite scholar who in his capacity as President of the Jaiua Literature 
Society is bringing to light several of these Works, 
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The classification of souls’ in Jainism can be seen in the following table :— 


Table of Classification of Souls. 


Souls 
: | 
| | 
rece (Siddha) Mundane (entangled in matter) 
: | at 
Al a ele ] pa 
Samanya-Siddha® Tirthankara-Siddha* Human Sub-human Heliish Celestial 
(p. 189) (pp. 189-190) | (pp. 227, 234) (p. 227) 
Ascetic Non-ascetic 
| Zp | | | | 
Arhats Acharyas ? Opidhyayas Sadhus Great Ordinary 
(p. 213) (pp. 214-218) (p. 219) (p. 219) | 
| { | | 
12 Chakra- 9 Prati-Nara- 14 Manus 9 Naradas 24 Kama- 
vartins ® yanas® (pp. 223-225) (pp. 225-226) devas 
(pp. 220-221) (p. 222 (p. 227) 
9 Narayanas* 9 Baladevas * 24 Parents of 
(pp. 221-222) (pp. 222-223) Tirthankaras 11 Rudras 
(pp. 192-195) (p. 226) 
| 
Bhavanaviasi-devas Jyotishka-devas 
and their Jndras Vyantara-devas and their /ndras Vaimanika-devas Other devas 
(pp. 228-229) and their /udras (pp. 230-231) and their /nzdras and devis 
(pp. 229-230) (pp. 231-234) (pp. 234-235) 


Siddhas, arhats, acharyas, upadhyayas and sadhus are called pajicha-parameshthins or the 
five supreme ones, to whom the Jainas pray and bow many times every day with the 
following invocation (mantra) :— 

Namo arahantanam, namo siddhanam, namo ayariyanat, namo uvajjhayauam, namo loye 
sabba-sahiinaii. 

“ Salutation to the arhats, to the siddhas, to the a@charyas, to the upadhyayas and to 
all the sadhus of the world.” 

With the above invocation repeated millions of times every day the Jainas bow with 
hands folded in afijali (worship) in the four cardinal directions, east, south, west and 
north.1 The main import of such a prayer is three-fold:— 

(1) Worship is given to all human souls worthy of it, in whatever clime they may 
be, (2) Worship is impersonal. It is the aggregate of the qualities that is worshipped 


* An asterisk denotes the special importance of the class to which it is affixed. 

1 As the subject of Jaina iconography deals with the Jaina gods and goddesses, who are all classified as souls, 
it is treated here under the wider heading ‘‘ Jaina classification of souls ” instead of going as a separate appendix, 

2 Arya-devis are not included in this table as they are females. Being the leaders of the female converts to 
Jainism they rank with Acharyas. See below, p. 218. 

3 These four groups were contemporaneous with the 24 Tirthaiskaras of the present age, forming with them 
a group of 63 great and spiritual persons collectively known as the 63 Salaka-purushas. be 

4 For details regarding the worship of the patichaparameshthins see Indranandin’s Pajichaparameshthi-piuja ; 
Hemachandra’s Abh idhana-chintamani; Amritachandra Siri’s Purushartha-siddhyupaya, 
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rather than any individual, (3) The arhat, “the living embodiment of the highest goal 
of Jainism ”, is mentioned first and then the siddha who is disembodied and consequently 
cannot be appealed to or approached by humanity. As the siddha is without body the 
Jainas feel that they can never pray to the siddha alone and pre-eminently. A siddha has 
however, 108 attributes, some of which have been enumerated above (p. 64) aad 
these the Jainas recite, telling their beads. By this they do not worship or salute the 
siddha but tell their beads “only with the object of stirring up their spiritual ambition 
and in order to remind themselves of the qualities a siddha must Possess, in the hope 
that some day they too may reach their desired goal, and rest in perfect bliss in the 
state of nirvana, doing nothing for ever and ever.” 

The Jainas include Aum (Om) also in their incantation and interpret it as consisting 
of the following five sounds, standing for the five supreme ones (Paficha-parameshthins) : 
a, a, 4, wand m; a stands for arhat; a stands for aSarira, i.., “ disembodied”, ic., siddha ; 
astands for dcharya; u stands for upadhyaya; and m stands for mint, 1.€., Saint, who is 
the sadhu. 

Images and sculptures containing figures of these five supreme ones ( paiicha-paramesh- 

thins) can be seen in Jaina temples. They are invariably in the shape of chakras 
standing on padmdasanas. A very interesting specimen of this symbolic worship is found 
in the temple at Tiruparuttikunram which is figured as No. 2 on plate xxxvi. The whole 
is in the form of a chakra which is supported by a crouching lion and two rearing ydlis 
in turn standing on a padmasana attached to a rectangular bhadra@sana. The chakra can 
compare well with the Hindu chakra which is associated with Vishnu. Within the 
chakra is placed an eight-petalled lotus (ashtadala-padma), each petal bearing a seated 
figure or some article. The figures are those of the five supreme ones (arhat, siddha, 
acharya, upadhyaya and saidhu) while the articles are a dharmachakra or the wheel of the 
law’, a wooden-rest supporting the Jaina scripture called Sruta or Sruta-jiia@na? and a temple 
(Jina-Glaya). In the centre of the lotus where one would expect the seed-vessel of the 
lotus, is the seated figure of the Tirthankara in all his glory, attended by chamaras, 
triple-parasol, halo and the like.. Mr. Mallinath explains this in a different way, which 
has much in its favour. According to him the whole specimen is symbolical of the 
worship of the Navadevatas or the “nine deities,” they being the five panchaparameshthins 
and dharmachakra, sruta, chaitya and chaityalaya. The pafchaparameshthins occupy the 
centre and the four cardinal points of the lotus while the latter four go in the petals 
alternately in the following order: proceeding clockwise dharmachakra first, then Sruta, 
then chaitya (an idol), and lastly chaitydlaya or temple. 

The evolution of souls is based on three fundamental principles, viz., that man is not 
perfect, but can improve and can achieve perfection, that man’s personality is dual, 
material and spiritual, and that by his spiritual nature man can and must control his 
material nature. The second of the principles is in striking contrast with the Hindu 
Advaitic doctrine of Brahman, or one soul which is in all and is all. When the material 


1 See above, pp, 109-110, 2 The ahga literature and the like, 
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nature is entirely subjugated the soul is said to have been liberated or to have attained 
perfection. In its perfection-condition the soul “enjoys its true and eternal character, 
whereof the characteristic is the four infinities—infinite perception or faith, infinite 
knowledge, infinite power and infinite bliss.” And such a soul is called a Siddha. 


SIDDHAS. 


These perfect and free souls are of two kinds, Samianya-siddhas and Tirthankara- 
siddhas. Samanya-siddhas are “ disembodied and in zirvana at the summit of the Universe, 
steady and in bliss unending.” They are commonly referred to simply by the term 
“ sddhas.” Tirthankara-siddhas are these perfect souls in zirvaza, who in their embodied 
condition preached and propounded the Truth. There have been 24 of them in the 
current cyclic era, the avasarpini. 

Both kinds of Siddhas have innumerable qualities, but eight qualities of the Sadmdanya- 
siddhas or Siddhas and 46 of the Tirthankara-siddhas are the mostimportant. The perfect 
soul, without body (siddha) has the following eight :— 

(1) Infinite and perfect faith (ananta-darsana), (2) Perfect perception, (3) Perfect 
knowledge (ananta-jnana), (4) Being neither light nor heavy (agurulaghu), (5) Infinite 
capacity for penetrability, (6) Extreme refinement beyond sense-perception, (7) Infinite 
power (ananta-virya), (8) Immunity from disturbance of all kinds.’ 


TIRTHANKARA-SIDDHAS. 


The 46 most important qualities of a Tirthankara-siddha can be analysed under the 
following five broad heads :— . 
L Four attributes in their infinity called ananta-chatushtaya, viz., (1) infinite percep- 
tion, (2) infinite knowledge, (3) infinite power and (4) infinite bliss. 
Il. By birth he attains: (1) A handsome body, beyond the powers of description, 
(2) a natural pleasing fragrance emanates from the body, (3) No sweat forms on it, 
(4) No excreta comes out of it, (5) The limbs are perfect in proportion, (6) The joints, 
bones, nerves and sinews are strong and unbreakable, (7) There are something like 
1,008 lucky signs or auspicious marks on the body, (8) Immeasurable strength character- 
ises the body, (9) The blood is of milk-white purity, (10) Speech is sweet and harmless. 


Il. By achieving omniscience (Kevala-jiiana) he performs the following :— 
(1) Averts famine within a circular area of 800 miles’ radius, (2) Remains always raised 
above the ground, whether walking, sitting or standing, (3) Appears to face every one in 
all the four directions, (4) Removes all destructive inclinations and impulses of people 
near him, (5) He is free from pain and disturbance (upasarga), (6) Lives without food, 
(7) Is master of all arts and sciences, (8) His nails and hair do not grow, (9) His eyes 
are always open and the lids do not wink, and (10) His body does not cast a shadow. 


1 A slightly different list of these eight qualities from Pajichapratibramayadsstirs Bhavnagar, 1926, p. 2, is as 
follows : —(1) Anantadarsana, infinite faith, (2) Anantajnana, infinite knowledge, (3) Anantachiritra, perfect 
conduct or infinite good-conduct, (4) Avyabadhasukha, undisturbable bliss, (5) Akshayasthiti, permanent state as 
Siddha, (6) Aripatva, state of being a pure spirit, (7) Agurulaghu, being neither too light nor too heavy, (8) Ananéa- 


virya, infinite power, 
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IV. The effects of his achieving omniscience, which are also treated as his 
attributes are:—(I) The heavenly bodies attain a general mastery over the Ardha- 
magadhi language, the language in which he spoke,* (2) All the beings near him cherish 
nothing but friendly feelings towards each other, - (3) The skies are always clear, 
(4) The directions and the whole atmosphere are all clear, (5) Trees and plants bear 
fruits and flowers in all seasons, (6) Space around the Tirthankara of eight miles radius 
(one yojana) is clean, (7) When he walks the devas place under his feet golden lotuses, 
{8) Shouts of “Jai! Jail, victory, victory,” rend the air, (9) Pleasant, mild and fragrant 
breeze blows all round, (10) The earth gets cooled by sweet-scented showers, (II) The 
thorns of the earth are all removed scrupulously by the devas of the air (Vanavyantaras), 
(12) Every being is endowed with supreme joy and happiness, (13) The dharma-chakra, or 
the “wheel of the law” goes in front of the Tirthankara when he is taken in procession, 
(14) Eight kinds of auspicious marks or things (ashta-mangalas) attend the procession, i.e., 
parasol, chamara, flag, svastika, mirror, a kind of vase (kalaSa), a powder-flask (vardha- 
médnaka} and a throne seat.? 

V. Eight kinds of heavenly signs called bratiharyas appear miraculously :— 

(I) ASoka tree, (2) Showers of celestial blooms, (3) Heavenly music or “ wordless 
speech flowing from the Lord” (divya-dhvani), (4) Chamara held by the Yakshas, (5) A 
stiihasana, (6) Aura of beautiful radiance (bha-mandala), (7) Heavenly drum, and (8) Triple 
parasol (trichhatra). 

TIRTHANKARAS OF THE PAST AGE (Atitakala-Tirthankaras)—-Endowed with the 
abovementioned qualities there were 24 Tirthankara-siddhas in the pastage. They are 
as follows’ :— , 

(1) Nirvana, (2) Sagara, (3) Mahasadhu, (4) Vimalaprabha, (5) Sridhara, (6) Sudatta, 
(7) Amalaprabha, (8) Uttara, (9) Angira, (10) Sanmati, (12) Sindhu, (12) Kusumaijali, 
(13) Sivagana, (14) Utsaha, (15) Jianeévara, (16) Parameégvara, (17) Vimale$vara, (18) 
YaSodhara, (19) Krishna, (20) Jaadnamati, (21) Suddhamati, (22) Sribhadra, (23) Atikranta, 
and (24) Santa. 

Little is known of the iconography of these 24 Tirthankaras of the past age. It is 
only when we come to the Tirthankaras of the present age that our search for iconogra- 
phic details is amply rewarded. 

TIRTHANKARAS OF THE PRESENT AGE (Vartamanakala-Tirthankaras)—Images of 
the 24 Tirthankaras of the present age are usually placed on highly sculptured Gsanas, 
generally padmasanas. In Svetambara temples they are generally of marble, white mostly 
except in the cases of Mallinadtha, Munisuvrata, Nemindtha and ParSvanatha, where they 
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+ The original language of the Jaina canon was a Prakrit, an early derivative of Sanskrit, spoken in Bihar, which 
is known as Arsha or Ardha-Magadhi. Dr. F. W. Thomas observes, ‘In the existing Svetambara texts, modified by 
time, two dialects are distinguished, one being confined to verse, while the Digambaras employ a third, The early 
commentaries were in Prikrit, Sanskrit, first employed by the Digathbaras, has been predominant since about 
Tooo A.D., although the Prakrit has continued in use. Of modern dialects the Marwari, a special form of Hindi, and 
Gujarati are preferred,”—Jaini, Outlines of ‘Jainism, p. xxv, n.1. 

* Fora slightly different list of the ashtamangala see Trilokasara, v. 989. - ; 

® The names given here are taken from the Jayamala, which the temple priest was kind enough to show me, 
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are often black. There is no such preference in South India for white marble and though 
we do find it in some of the Jaina temples here it is due to North Indian influence. 
Ordinary granite.is more often selected for image-making than polished stone or any 
other material, it being maintained that the colossal statues at Sravana Belgola, Karkal 
and Yenur which are hewn out of rocks justify the selection. 

Tirthankara images are luckily found only in two attitudes, sitting and standing. 
There, however, appears to be a marked preference for the former attitude. Twenty-one 
Tirthankaras are said to have attained mirvaua in the kayotsarga’ attitude, z.e., standing 
erect as do Bharata and Bahubali at Sravana Belgola, while the other three did so while 
sitting on a padmasana, These three are Rishabhadeva, Neminatha, and Mahavira, who 
are considered the most important of all. The attitude in which they attained nirvana 
was thus specially emphasised and came later to be sometimes associated with all the 
twenty-four. When colossal statues of any Tirthankara were made they were hewn out 
of boulders, the standing posture being mostly preferred’. 

Seated images of Tirthankaras always have the legs crossed in front, the toes of one 
foot resting close upon the knee of the other, and the right hand placed on the left in the 
lap, both the palms facing upwards. All are so alike when thus represented that the 
need appears to have been felt to differentiate them by certain devices which are known 
as chihnas or laichchhanas. These have been given in the table below under emblems. These 
emblems are usually carved on the pedestals or @sanas on which the images are installed. 
In the case of Par§vanatha, snake-hoods numbering seven are shown over his head and 
sometimes a snake with a single hood or without hood on the pedestal. This is to dis- 
tinguish him from SuparSvanatha, the seventh Tirthankara, who has also snake-hoods 
over his head, though the number of the hoods rarely exceeds five. To avoid even the 
slightest confusion the svastika symbol has been prescribed for SuparSvanatha, which is 
scrupulously engraven in all images of this Tirthankara. Digambara images are all nude 
while those of the Svetambaras (there are a few of them in South India) are dressed and 
sometimes decorated with crownsandornaments. They havea triple umbrella called muk- 
kodai in Tamil over their heads which is surrounded by a bha-mandala or halo. At the base 
of the Zisanas are sometimes found nine figures representing the nine planets (zavagrahas). 
On the front of the dsanas are usually carved two small figures, To the right of the 
Tirthankara stands a male figure representing the Yaksha or male attendant deva of that 
particular Tirthankara ; to his left stands the corresponding female figure representing 
the particular Yakshint or female attendant devi of that particular Tirthankara. Some- 
times between these attendants isa small panel iri which the figure of a devi is often shown, 

The iconography of the twenty-four Tirthankaras is shown in the following table, 


2 Helen translates £ayotsarga as ‘indifference to the body by one standing or sitting, with the arms hanging 
down” (Yogasastra by Hemachandra, 4,133). Another term which indicates much the same idea is pratima which 
also involves meditating in a particular posture. But in gratia the meditator must always stand while in kayotsarga 
he may be either standing or seated, See Hemachandra, 7rishashtisalakapurushacharitra, Vol. 1, Helen's edition, 
1931, pp. T6n, 54n- Sahel 

But the general way of representing the kayotsarga, judging from images and sculptures, appears to be to show it 
standing. See 77 vishashtisalakapurushacharitra, pp. 68, 323-4. 

2 C, R, Jain, Rishabhadeva, pls. 1, 6, 8 and 9. 
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Number and name of 
the Tirthankara, 


(1) 


1, Rishabhadeva or 


Adinatha, 


2, Ajitanatha 


3. Sambhavanatha ... 


4. Abhinandana .., 


5. Sumatinatha 


6. Padmaprabha ... 


7. Suparsvanitha ... 


8. Chandraprabha ... 


g. Pushpadanta or 
Suvidhinatha. 


1c. Sitalanatha 


11, Sreyaméanatha ... 


12, Visupiijya at 


Vimana (heaven) 


from which he 
descended for 
incarnation, 


(2) 
Sarvarthasiddhi. 


Vijaya ... 


Uparima-graive- 
yaka. 


Jayanta ... 
Do. 
Uparima-graive- 
yaka, 
Madhyama- 
graiveyaka, 


Vaijayanta 


Anata 


Achyuta te 


Prinata ... 


Father and 


The Twenty-four 


Birth place, eoiherl Age, Colour, Weight. | Nakshatra, 
(3) (4) (5) (6) (7) (8) 
Ayodhya Nabhi: Maru-|84 lakhs of| Golden 5co = dha-} Uttara- 
Devi, Pirvas, yellow. nushas.* | shadha, 
Do. Jitasatru : Vijaya | 72 lakhs of} Do. 450 dha-| Rohini 
Devi, Pirvas. nushas, 
Sravasti .| Jitari: Sena 60 lakhs of} Do, 400 dha-|Pirvashadha, 
Pirovas, nushas, 
Aydédhya Sathvara : 50 lakhs of} Do, 350 dha-} Punarvasu ... 
Siddhartha, Pirvas. nushas, 
Do, Meghaprabha : 40 lakhs of| Do. 300 dha-| Magha 
Sumangala. Pirvas. nushas. 
Kausambi Dbarana or|30 lakhs of| Red 250 dha-| Chitra 
Sridhara ; Piirvas, (rakta), nushas 
Susima, 
Varanasi Supratishtha: zo lakhs of] Green. 200 dha-| Visakha .., 
(Benares). Prithivi. Piirvas. nushas. 
Chandrapuri ... | Mahasena : 1o lakhs of] White 150 dha-| Anuradha... 
Lakshmana, Pirvas, nushas, 
Kakandi or| Sugriva: Rima...|2 lakhs of| Do, 100 dha-| Mila 
Kanandinaga- Pirvas, nushas, 
rL 
Bhadrapura or} Dridharatha ; 1 lakh _ of| Golden go dha-} Pirvashadha, 
Bhadila, Sunanda. Piirvas, yellow nushas, 
Simhapuri Vishnu: Vishna}84 lakhs of] Do, 80 dha- Sravana Pe 
or Vishnudri, common nushas, ’ 
years. 
Champapuri .,, | Vasupiijya : 7z lakhs of} Red 70  dha-| Satabhisl.ak, 
Vijaya (Jaya). years, nushas, 


1 The iconography of Yakshas and Yakshis is dealt with separately (pp. 196-212), 
* Dhanusha or dhanus = 4 cubits (see table on p, 166), 
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Tirthankaras. 
First 

SEA ie Number of | 3. - 2 o 

Diksha- Emblem or Place of Ganadharas Any es Yaksha or Wendi Gh Valsbiat Interval to next 
vriksha. cognizance. Nirvana. | or apostles; |. cc. of | attendant godt or alten gaat Tirthankara, 

. +). 2? | the female goddess. 
their chief. 
converts, 
(9) (10) (21) (12) (33) (14) _ (15) (16) 

Banyan tree. | Bull 2 ... | Mt. Kailisa |} 84; Vrisha- | Brahmi ..,| Gomukha ... | Chakregvari (Sv. 50 lakhs of 

(or Ashta- | bhasena Apratichakra). crores 
pada.®) (Pundarfka.) Sagaras. 

Sala (Shorea| Elephant ... | Sammeta- 90; Simha-| Phalgu .. | Mahayaksha_ ... | Rohini (Sv, Ajita-| 30 lakhs of 
robusta). sikhara or| sena. bala). crores 

Mt, Parsva- sagaras, 
nath,* 

Prayala (Bu-| Horse .,, ace Do. 105; Charu. Syama «| Trimukha .. | Prajiaptt (Sv. Duri-| 10 lakhs of 
chanania tarih). crores 
latifolia). sdgaras, 

Priyangu Monkey or the Do. 103; Vajra-| Ajita ...| Yakshegvara (Sv. | Vajragrinkhala (Sv,{9 lakhs of 
(Panicum ape nabha. Yakshanayaka). | Kalika), crores 
italicum). Sagaras. 

Sala (Shorea| Wheel or circle Do. 116; Charu. | KaSsyapi ..| Tumburu .. | Purushadatta (Sv. |90,000 crores 
robusta). or Curlew ma. Mahakali). Sdgaras, 

(Lraujicha), 

Cchatra Red lotus ares Do. III; Prady6.} Rati ...| Kusuma +» | Manovegg oy Mano. | 9,000 crores 
(Anethum tana, gupti (Sv. Syama or} sdgaras, 
sowa). Achyuta). 

Sirisha Svastika on the Do. 95; Vidar-|Soma .. | Varanandi (Sv. Kall (Sv. Santa) ees | 900 crores 
(Acacia @sana and 5 bha. Matanga). Sdgaras. 
Sirisha). snake hoods 

over his head. 
Naga tree .., | Crescent-moon .. Do. 93; Dinna. | Sumani... Syama or Vijaya Jvalamalint (Sv. Bhri- | 90 crores 
(Sv. Vijaya). kuti), Sagaras, 

Sali ve. | Makara (croco- Do. 88;  Vara- | Varuni ...] Ajita  ... .» | Mahakalf or Ajita]| 9 crores 
dile) or the haka. (Sv, Sutara). _ Sagaras, 
crab, 

Priyangu Srivriksha or Do. 81; Nanda, | Suyaga ...| Brahma or Brah- | Manavt (Sv. Adoka), |r crore, less 
(Panicun wishing tree; mesvara, 100 sdgaras, 
italicum),. Srivatsa mark 

according to 
Svetimbara. 

Tanduka Deer or Rhino- Do. 77; Kasyapa.| Dharani | Idvara (Sv. Yak- | Gaurt (Sv. Manavi). |54 Sagaras, 
treed ceros or Garuda, shet). 

5 Buffalo or bul- | Champapuri | 66; Subhi- |Dharani ...) Kumara «. | Gandhart (Sv. Chan- | 30 sdgaras, 

Peat Pan |lisook: (in North ma. dra or Chanda). * 
suaveolens). Bengal). 


Se a eee 
a Supposed to be Satrufijaya in Gujarat. E 
4In Western Bengal. : 5 Sy, Golden yellow, 


25 
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The Twenty-four 
ss ies cee 


Vimana (heaven) 


d fal oh ich : 
She SS oa eng de ete | Birthplace. panerand Age. Colour, | Height. | Nakshatra 
incarnation, ; 
(1) (2) (3) (4) (5) (6) (7) (8) 
13. Vimalanatha .., | Mahagukra Kampilya Kritavarman : 60 lakhs of} Golden 60 dha- |Uttarishadha, 
Suramya Or} years, yellow. nushas, 
Syama, . 
14. Anantanatha Pranata ... Ayodhya Simhasena : 30 =©=lakhs of Do 50. dha- | Revati 
(pl. xxxvi, fig. 3). Sarvayasa or] years, nushas, 
Suyasa. : 
15. Dharmanatha .., | Vijaya ... Ratnapurt Bhanu: Suvrata,| 10 lakhs of] Do. 45 dha- | Pushya 
years, nushas, 
16. Santinatha + | Sarvarthasiddhi. Hastinapura ... | Viévaséna ;: I Jakh of years.| Do, 40 = dha- Bharani 
Achira, nushas, 
17. Kunthunatha Do. Do. Sirya (Sara) ; 95,000 years, Do. 35 dhanw- | Krittika 
Sri Devi, shas. 
18. Aranatha .. i Do. Do. Sudaréana ; 84,000 ,, Do. 30 dhanu- | Rohini 
Mitra Devt, shas, 
19. Mallinatha see | Jayanta ... Mithilapurt Kumbha : 55,000, Do.* 25 dhanu- | Aévini 
2 y (Mathura), Rakshita (Pra- s : shas. 
bhavati), 
20. Munisuvrata _... | Aparajita Rajagriha or | Sumitra: Padma- 30,000 ,, Black zo dhanu- Sravana 
Kusagrana- vati. shas, 
gara, 
21. Naminatha, Nimi | Pranata Mithilapurt Vijaya: Vapra| 19,000 ,, Golden 15 dhanu- | Asvini 
or Nimesvara, (Mathura). (Vipra>. yellow. shas, 
22. Neminitha or | Aparajita Saurtpura or | Samudravijaya : 1,000 _—"» Black to dhanu- | Chitra 
Arishtanemi. Dvaraka, Siva-Devi. (syaéma) | shas, 
23. Parsvanatha Pranata Kaét (Bena-| Aévasena: Ioo_ ,, Blue .. | 9 kastas | Trivisakha, 
(pl. xxxiii, fig. res). Vama. or hands, 
2). 
» Mahavira or Do. . | Kundapura or | Siddhartha : 72 Golden 7 hastas | Wasta 
ee Ee Kundagra- Priyakarini ; yellow, or hands, 
(pls. iii, fig, 2, ma, (Trisala). 


xxxiv, fig. 2.). 


; 
* Blue, according to Syetambara version, 
’ g 


— + 


———- 
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io sree aaah tale ee Su bie 6 Al ee 


Place of 
Nirvana, 


(11) 


Number of 
Ganadharas 
or apostles ; 
their chief. 


(12) 


First 
Arya or 
leader of 


the female 


converts. 


~__ G3) 


Yaksha or 
attendant god!. 


(14) 


Yakshi or Yakshint 
or attendant 
goddess?, 


(15) 


‘Interval to next 
Tirthankara. 


(16) 


eee (9) LO) CL) ee 


Tirthankaras—cont. 
Diksha- Emblem or 
vriksha, cognizance, 

(9) (10) 

Jambu Boar asa 
(Zugenia ’ 
jambolana). 

Agoka Bear (falcon 
(Jonesia according to 
asoka). others). 

Dadhiparna | Vajra-danda 
(Clitoria (thunderbolt). 
ternatea). 

Nandi Deer (tortoise 
(Cedrela according to 
toona). others). 

Bhilaka Goat 
tree. 

Mango tree. | Fish (Sv. 

Nandyavarta 
diagram). 


A§oka tree, | Water pot or jar. 


Champaka Tortoise 
(Michelia 
cham paka). 

Bakula Blue water-lily... 
(Mimuso ps . 
clengi). 

Vetasa Conch 

Dhatakt Serpent on the 
(Grislea seat and seven 
tomen- snake-hoods 
tosa). over his head. 


Sala, or teak} Lion 
tree 


Mt. Parsva-| 55; 
nath or 


Sammeta- 
gikhara, 


Do. 


Do. 


Do. 


Mt Parsva- 


nath 


Do. 


Do. 


Mt, Girnar, 


Mt. ParSva- 
nath, 


Payapuri ... 


dara. 


50; Yasas 


43; Arishta. 


36; Chakra- 
yudha, 


35; Samba, 


30; Kum- 


bha, 


28; Abhik- 
shaka, 


18; Malli. 


17; Subha. 


11;  Vara- 


datta. 


1o; Arya- 
dinna. 


11; Indra- 
bhiti, 


Man- 


Dhara 


Padma ... 


Arthasiva. 


Suchi 


Damini 


Rakshita, 


Bandhu- 
mati. 


Pushpa 
vati, 


Anila 


Yaksha- 
dinna. 


Pushpa- 
chiida. 


Chandra- 
bala. 


Shanmukha or 
Karttikeya, 


Patala 
Kinnara 


Kimpurusha (Sv. 
Garuda). 


Gandharva 


Kendra (Sv. 
Yakshendra or 
Yakshet). 


Kubera . 


Varuna ,., 


Bhrikuti 


(Sv. 


Sarvahna 
Gomedha), 


Dharanendra or 
Parsvayaksha, 


Matanga fs 


Vajroti or Vairatya 
(Sv. Vidita). 


Anantamati (Sv. 


Ankuda). 


Manasi (Sv. Kandar- 
pa). 


Mahamanast (Sv. 


Nirvani). 
Vijaya or Jaya (Sv. 
Bala). 


Ajita (Sv. Dharini or 
Dhana). 


Aparajita (Sv. 
Vairotya or 
Dharanapriya). 

Bahuripini (Sv. 
Naradatta). 

Chamundt (Sv. 
Gandhar!), 

Kushmandini or 


Dharma-Devi. (Sv. 
Ambika), 


Padmavatl ... cay 


Siddhayini or Siddha- 
yika. 


1 The iconography of Yakshas and Yakshis is dealt with separately (pp. 196-212). 
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9 sdgaras. 


4 Sdagaras. 


3 Sdgaras, less 
by } palya. 


4 palya, 


4 palya, less 
by 6,000 
crores years, 


1,000 crores, 
less 6,584,000 
years, 


54 lakhs years, 
9 lakhs years, 


5 lakhs years, 
84,000 years, 


250 years. 
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SASANADEVATAS.—The names of the Yakshas and the Yakshis or Yakshinis are 

given in the table against the particular Tirthankaras with whom they are associated. 
In the Jaina puranas legends are given accounting for these associations. These Yakshas 
and Yakshinis are called the Sasanadevatas of the Tirthankaras by Hemachandra (twelfth 
century A.D.)’, the celebrated author of two works on Jaina iconography and mythology, 
the <Abhidhanachintamaui and the Trishashtisalakd-purusha-charitra from which I have 
drawn for my study. As these Sasanadevatas form almost the whole of the Jaina pantheon 
and include such Brahmanical divinities as have found a place in it they receive elabo- 
rate treatment at the hands of Hemachandra, which gives his work a special value to 
students of Jaina iconography for they are important “not only on their own account, but 
because they help to identify the statues of the Jinas.” The account given by Hema_ 
chandra is strictly the Svetambara version and differs so much from the Digambara 
version current in South India that given images designed according to one version they 
cannot always be recognized from the description found in the other. Hemachandra 
discusses each Sasanadevata under convenient heads such as name, colour, va@hana, hands 
and the emblems in them, and other particular features. 

The Digambara version that is known at Tiruparuttikunram is the one current in the 
Kanarese districts of the Madras Presidency, for the temple priest, who was asked by 
me to recite the dhydna-slokas or meditation-verses on these Sdsanadevatias, poured out a 
volley of verses in Kanarese. As he is a Tamilian I asked if he knew Kanarese to 
which he replied that it did not matter, he was only concerned in getting these verses 
by rote for there was much merit accruing out of memorising them—indeed it was his 
duty to do so. 

It thus appears that no Tamil version is known and that apparently this Kanarese 
version is the only one extant here. It agrees closely with the iconographic notes given 
by Burgess in the Indian Antiquary, vol. xxxii, pp. 461-3. Oncomparing it with the 
Svetambara version given by Hemachandra, however, several points of difference appear. 
It is therefore necessary to give both the versions side by side, but in doing so we have 
refrained from going into the details of the Svetambara version as our main concern is 
to concentrate on the Digambara. The difference is not only in the details of name, 
emblems and objects held in the hands but also in the attitudes of the figures, The 
Svetarbara admits of such variety that it is a relief to find in the Digambara that there 
is much greater uniformity in attitude, etc. 

Before proceeding to details it is necessary to indicate the features that are common 
to all these Sasanadevatas. All have head-dresses, high and tapering, that resemble the 
karanda-makufa known to the Hindu iconographer. All are seated in the Jalita-pose, i.e., 
wth one leg down and the other tucked up on the seat (dsawa) in front. They are 
naked up tothe waist, disclosing the navel; the YakshinIs are sometimes clad with ibe 
tight arm and shoulder bare. All except the first Yaksha, Gomukha who has a cow's 
face, have earrings in the ears of the Hindu patra-kundala type which is associated with 
Side ome ile eee 


1 Ind, Ant., Vol. LVI, p. 72+ 
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Hindu devis and inferior gods. All the Yakshiyis have generally more than two hands 
except Siddhayint, the Yakshini of the last Tirthankara, who has usually two hands. 


In the following summary of the iconography’ of the Sasanadevatas (Yakshas and 
Yakshis or Yakshints) the Digarmbara version is the one in Kanarese which has just been 
mentioned. The Svetambara version is taken from Hemachandra’s works mentioned 
above. These versions have been supplemented from two palm-leaf manuscripts in the 
possession of the temple priest at Tiruparuttikunram, one without any title and the other 
having the title “ Yaksha-Yakshi-lakshana”, both in a badly moth-eaten condition. 
They are referred to below as numbers (i) and (ii), respectively. 

And luckily the bronze images (utsava-vigrahas) of the temple representing some of 
the Sasanadevatas, which the temple priest very kindly permitted me to photograph, are 
illustrated in this bulletin itself (plates xxxi-xxxv), so that our information on the 
subject is not only further supplemented but also receives confirmation in most places. 
Description of the temple images is necessarily brief and is given at the end of the respec- 
tive items. 

Gomukha (Yaksha of the first Tirthankara}— 

Dig.—Of golden colour. Head of a cow or ox. Seated om am Zsouz with the 
left leg hanging down and the right toc 
the upper right with a rosary, lower right s 
left with pomegranate fruit (m@tuluiiga). TS 
Tirthankara. It may either be engravedc 


on the seat im iret. ~onr 2mms; 


edition”; woper ee with axe, lower 


COmizaice een 2s if is Gor his 


Svet——Of golden colour, Right banc 
and noose (pasa). An elephant is bis Shacc 
(i) In agreement with (ii). 


his head. The bull is his vahana. 


Chakresvari (Yakshini of the first Tirthankara)— 
Dig.—Seated like Gomukha. Has 16 arms, one right showing abhaya 


corresponding left in the kataka pose, another right and the correspending Left 
on lap, and the rest with weapons of war. Garuda is her wdana or cognizance. 


i eS Ee 


1 It has been necessary to refer to several well-known poses (msdras). A brief descripties: of th 
found on pp. 17-18 of ‘* Catalogue of the South Indian Hindu metal images in the Madras Government: Mu 
(Bulletin, Madras Government Museum (N.S.) G.S. 1 (2)). 

2 There appears to be some confusion in the use of the terms adhtaya and varada by the Jaines. While the 
Digatnbaras assign these to any hand, the Svetambaras, as we gather from Hemachandra’s warks, assign the varada 
always to the right hand, From this it has been deduced that ‘‘apparently, the Jain use of these two terms is just 
the opposite of the Buddhist aad the Hindu’ (/nd. Ant., Vol. LVL, p. 72), ox, ‘that in the case of the 
§vetambaras, at least, the very ordinary right hand position, usually called abhaya-hasta may also be on the leit 
side.” So far as the Digatibaras are concerned there is no confusion, for from what I could gather they understand 
the terms much in the same manner as Hindus do. The varada and adhaya might thus be expected in any hand 
(cf, Varadaraja, Vishyt, Srinivasa). 


4 
- 
—_ 
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Svet.—Also called Apratichakra. Golden in complexion; rides a Garuda and has 
eight arms; right hands varada, arrow, chakra and noose; left hands vajra or thunder- 
bolt, bow, chakra and elephant-goad. 

(i) Golden in colour. Has three eyes and twelve arms: Sakti, vajra, discus 
in eight hands, one in each, varada and padma. Garuda is her vahana. 

(ii) Golden colour. Twelve arms. Thunderbolt in two hands, one in each, 
discus in eight hands, one in each, citron (bijapura), and varada, Garuda is her vahana. 


Mahdayaksha (Yaksha of the second Tirthankara)— 
Dig.—Dark in colour. Seated on asnake. Has eight arms with weapons of war 
in six of them, like sword, dauda, goad, axe, trident, discus, the seventh (the front right) 
with lotus and the eighth varada. Elephant is his cognizance, 


Svet—Colour dark. Has four heads and eightarms. Right arms, hammer, rosary, 
pasa and varada; left arms, citron, goad, spear and abhaya. Elephant is his vahana. 


(i) Dark colour. Eight arms: sword, lotus, discus, trident, varada, elephant-goad, 
stick or staff and axe. Serpent is his vghana. 

(ii) Golden colour. Four heads and eight arms: discus, sword, trident, staff, lotus, 
axe, goadand varada. Elephant is his va@hana. 


Rohini (Yakshini of the second Tirthankara)— 

Dig.—Seated with her right leg down and left tucked up in front. Has four arms ; 
upper arms with a chakra in each; lower right abhaya, and lower left kataka, A stool or 
seat is her emblem. 

Svet—Called Ajitabala or Ajita. Seated on aniron seat. Golden yellow in colour: 
Has four arms; right varada and noose; left citron, and goad. 

(i) Red colour (Awikuma). Has four arms: thunderbolt (vajra), elephant-goad, dart 
or dagger (samku), lotus. Crocodile (makara) is her vahana. 

(ii) Golden colour. Has fourarms: varada, abhaya, conch, discus. Sits on a metal 
seat. 

Trimukha (Yaksha of the third Tirthankara)— 

Dig—Syama incolour. Seated with left leg down and right tucked upin front. Has 
three faces and six arms: right arms, trident, noose or vajra, abhaya; left arms, sword, 
goad, book? or closed but with a tendency to show the palm outwards. Peacock is his 
symbol. 

Svet—Dark in colour, with three faces, three eyes and six arms: right arms, 
mongoose, mace and abaya; left arms, citron, wreath of flowers and rosary. Peacock 
is his va@hana. 

(i) Dark-blue in colour (sya@ma). Has six arms: sword, shield, dagger (Ratti), 
discus, trident and staff. His vahaua is an active monkey (viramarkata). 

(ii) Dark-blue ($yamala) in colour. Has three heads, three eyes, and six arms: 
discus, sword, staff, trident, elephant-goad, a weapon called satkirtika.- Peacock is his 
vahana, 


1934] Tiruparuttikunram (Jina-Kaiichi) and its temples 199 


es ee ee 2 


Prajiaptt (Yakshini of the third Tirthankara)— 
Dig.—Seated with left leg down and right tucked up in front. Has six arms: right 
arms, axe, sword, abhaya; left arms, noose, chakra, kataka. Hazisa or duck is her vahana. 


Svet.—Called Duritarih. Her colour is gaura or fair-white. Has four arms: right, 
varada, rosary ; left, abhaya, serpent. Her vahana is a ram. 


(i) Dark-blue in colour (syama). Has two arms: varada and lotus. Horse is her 
vahana. 

(ii) White in colour. Has six arms: crescent or half-moon, axe, fruit, varada. The 
contents of the remaining two arms are not given. A bird is her vahana. 

Yakshesvara (Yaksha of the fourth Tirthankara)— 

Dig.—Seated with left leg down and right tucked up in front. Has four arms: right 
arms, sword, abhaya; left, shield, bow. A spear or arrow leans on the right shoulder. 
Elephant is his cognizance. 

Svet—Called also Yakshandyaka’*. Dark in colour. Has four arms: right, citron, 
rosary ; left, mongoose, goad. Elephant is his vahana, 

(i) Blue in colour. Has four arms : sword, shield, arrow, bow. Elephant is his 
vahana. ; 

(ii) Dark-blue in colour (syama). Has’four arms : arrow furnished with a heron’s 
feathers (kankapatra), bow, sword and shield. Elephant is his vahana. 

Vajrasrinkhala (Yakshini of the fourth Tirthankara)— 

Dig—Seated with left leg hanging down and right tucked up in front. Has 
four arms: right, rosary, abhaya; left, snake, kataka. Hazisa is her cognizance. 

Svet.—Called Kalika. Dark in colour. Seated on a lotus which is also her cog- 
nizance. Has four arms: right, varada, noose; left, snake and goad. 

(i) Dark-blue (syama) in colour. Has four arms: discus, water- jar (kamandalu), 
varada, lotus. Monkey is her vahauna. 

(ii) Golden colour. Has four arms: varada, fruit, noose, rosary. Havitsa is her 
vahana. 

Tumburu (Yaksha of the fifth Tirthankara)— 

Dig—Seated with left leg down and right tucked up in front. Has fourarms: 
upper arms With snakes; lower right abhaya, lower left kafuka. Garuda is his cognizance. 

Svet.—White in colour. Has four arms: right, varada, spear; left, mace, noose. 
Garuda is his vahana. 

(i) Golden colour, Has four arms: sword, shield, thunderbolt, fruit. Lion (raa 
kanthirava) is his vahana. 

(ii) Dark-blue in colour (syama). Has four arms: snake in two hands, one in 
each, fruit, varada. A snake serves as his yajfopavita. Lion? (gadadhipati) is his vahana. 


1 Abhidhanachintamant, v. 41. 
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Purushadatta (Yakshini of the fifth Tirthankara)— 
Dig—Seated like the Yaksha, Has four arms: upper, chakra, vajra; lower, abhaya, 
kataka, Elephant is her vahana. 
Svet—Called Mahakali. Golden yellow in colour. Has four arms: right, varada, 
noose; left, citron, goad. Lotus is her symbol. 
(i) Golden colour. Has two arms: abhaya, goad. Dog is her vahana. 
(ii) Has four arms: discus, thunderbolt, fruit, varada. Elephant is her vahana. 
Kusuma (Yaksha of the sixth Tirthankara)— 
Dig.—Seated with left leg hanging down and right tucked up in front on the seat. 
Has four arms: upper, spear, shield ; lower, abhaya, kataka. Bull is his symbol. 
Svet—Blue in colour. Has four arms: right, abhaya (or varada), fruit; left, 
mongoose, rosary. Deer is his vahana. 
(i) White in colour. Has four arms: a lotus or turner’s lathe (kuzda), shield, 
varada, abhaya. A spotted deer (krishnasara) is his vahana. ; 
(ii) Dark-blue in colour (Syama). Has four arms: varada, abhaya, lance (Ranta), 
shield. Deer is his va@hana. 
Manovega or Manogupti (Yakshini of the sixth Tirthankara)— 
Dig.--Seated like Kusuma. Has four arms: upper, sword, shield: lower, abhaya, 
kataka. Horse is her vahana. 
Svet.—Called Syama or Achyuta. Dark in colour. Has four arms: right, varada, 
noose; Jeft, bow, abhaya. Her vahanaisa man. 
(i) Red colour (kuwkuma). Has four arms: sword, shield, arrow, bow. Deer 
(krishnasara) is her vahana. 
(ii) Golden colour. Has four arms: varada, shield, sword, fruit. Horse is her 
vahana, 
Varanandi (Yaksha of the seventh Tirthankara)— 
Dig.—Seated like Kusuma. Has two hands only: right, ¢triSila; left, rod or cane. 


Lion is his symbol. 
Svet.--Called Matanga. Blue in colour. Has four hands: right, Sri-phala (bilva 


fruit), noose: left, not known. Elephant is his vahana. 
(i) Also called Matanga. Blue in colour. Has two arms: trident, staff. Lion is 


his vahana. 
(ii) Called Matanga. Dark colour (asita). Has four arms: trident, staff, lotus, 


lotus. Lion is his va@hana. 
Kali (Yakshini of the seventh Tirthankara)— 
Dig.—Seated like the Yaksha Varanandi. Has four arms: upper, trident, bell; 


lower, abhaya, kataka, Bull is her cognizance. 
Svet.—Called Santa. Golden in colour. Has four arms: right, rosary, varada; 


left, abhaya, trident. Elephant is her va@hana. 
(i) Deep dark colour (kala). Has four arms: afjali (by two hands), varada, rosary. 


Peacock is her vahana. 
(ii) White colour, Has four arms: bell, trident, fruit, varada, Bull is her vahana, 
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Syama or Vijaya (Yaksha of the eighth Tirthankara)— 

Dig.—Seated like Varanandi. Has four arms: lower right abhaya, rest not 
known. Havisa is his cognizance. 

Svet.—Called Vijaya. Green in colour. Has two arms: right, chakra; left, 
hammer. Haviisa is his vahana. 

(i) Dark-blue (Sy@ma) in colour. Has four arms: whip (Rasa), noose, varada, ele- 
phant-goad. Dove is his vahana (kapotavara). 

(ii) Also called Vijaya. Dark-blue (sya@ma) in colour. Has three eyes, and four 
arms: fruit, rosary, axe, varada. Dove is his vahana. 

Jvalimalinit (Yakshini of the eighth Tirthankara)— 

Dig.—Seated like Vijaya, the Yaksha. Has eight arms: right, trident, arrow, 
snake, abhaya; left, vajra, bow, snake, kafaka. Flames issue out of her makuta asin Hindu 
Kali, Bull is her emblem.’ : 

Svet.—Called Bhrikuti. Yellow incolour. Has four arms: right, sword, hammer; 
left, tablet, axe. Swan (marala) is her vahana. 

(i) White incolour. Has eight arms: discus, crocodile (makara), flag, arrow, bow, 
trident, noose, varada. Buffalo is her va@hana. 

(ii) White in colour. Has eight arms: arrow (kauda), discus, trident, varada or fruit, 
bow, noose, fish (jhasa), shield. Buffalo is her va@hana.? 

There is a bronze image of Jvalamaliniin the temple at Tiruparuttikunram (pl. xxxv, 
fig. 1) which is carried in procession (utsava-vigraha). The Yakshini is represented as 
seated in the /alita pose on a padmdasana placed on the back of a bull, with a kirita-makuta 
framed as it were by an aureole of flames, and showing the seated figure of Chandra- 
prabha in its front, adorning her head. She has eight arms that carry the following: 
upper row, chakra and conch; second row, bow and arrow; third row, sword and shield ; 
fourth or the bottom row shows abhaya and varada. A yajnopavita can be seen on her 
body. 

Ajita (Yaksha of the ninth Tirthankara)— 

Dig.—Seated as Syama. Has four arms: right, rosary, abhaya; left, spear, pome- 
granate fruit. Tortoise (kirma) is his cognizance. 

Svet.—White in colour Has four arms: right, rosary, citron; left, mongoose, 
spear. Tortoise is his symbol. ‘ 

(i) White in colour. Has four arms: whip (asa), staff, trident, axe. Tortoise is 


his vahana. 
(ii) White in colour. Has four arms: fruit, rosary, trident, varada. Tortoise is his 


vahana. 
a a a ae nA Gee ie aaa et ne 
1 M.E.R., 1929, p. 88 :—In the Adinatha temple at Ponnir in the North Arcot District there are a few well-made 
metallic images (#lsava-vigrahas), carried in procession, of Chandraprabha, Parsvanatha, Mahavira, Bahubalin, etc., 
and of minor deities like Jvalaimalini. The image of Jvalamalint is represented here “ with an aureole of flames 
framing its head, and with eight arms carrying the characteristic attributes in the following order: right series— 
chakra, abhaya, gada, and a sila; and the left series—sSankha, kheta, kapdla and a pustaka(?)”. 
2 Cf, Hindu Mahishasuramardins. 
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Mahakali or Ajita (Yakshini of the ninth Tirthankara)— 
Dig.—Seated as Yaksha Syama. Has four arms: upper, rod, fruit or vajra; lower, 
abhaya, kataka. Has no cognizance. 


Svet.—Called Sutara or Sutaraka. Gaura or fair-white in colour. Has four arms: 
right, rosary, varada; left, water-pot, goad. Bull is her vahana. 

(i) Golden colour. Has four arms: sword, fruit, thunderbolt, lotus. Lion (raja- 
kauthirava) is her vahana. 


(ii) Black in colour. Has four arms: Sarvajiia? (probably a weapon or jiiana-mudra, 
the pose of knowledge), hammer (mudgara), fruit, varada. Tortoise is her vahana. 


Brahmesvara or Brahma (Yaksha of the tenth Tirthankara)— 
Dig.—Seated as Yaksha Syama. Has three eyes, four heads and eight arms: 
six arms with weapons like mace, sword, shield, rod, and the remaining two abhaya and 
kataka. Lotus-bud is his cognizance. 


He is often confused with the Hindu Ajiyanar’, whose other names such as Hari- 
haraputra and Sasta are also in vogue among the Jainas. Though he is the special 
attendant of Sitalandtha he is also represented in the form in which we recognize 
Aiyanar, either as seated with an elephant below him as in fig. 2 of plate v, or as 
mounted on horseback, with four hands, holding whip, reins, sword and shield. In the 
former he is two-handed, the right holding a crooked stick called Sendu and the left 
stretched in ease with its elbow resting on the left knee, which is Placed vertically on 
the seat and is secured by a yoga-band going between the left leg and the waist, the 
attitude suggested by the figure being one of serenity and inner contemplation.? Some- 
times Parna and Pushkala, the two goddesses that Hindu iconography speaks of as the 
wives of Aiyandr are associated with this Yaksha. Yet another form of this Yaksha 
which conclusively proves his confusion with the Hindu Aiyanar is supplied by a group 
of three bronze images used in worship in the temple at Tiruparuttikunram (pl. XXxi, 
fig. 1). The three images represent Brahmadeva or BrahmeSvara and Parna and 
Pushkala. The Yaksha stands in the middle on a padmasana in the sama-bhanga pose, 
wearing a jatd-makuta on his head, makara-kundalas in his ears, and a yajiopavita on his 
chest besides other ornaments serving a decorative purpose. He has four arms, the 
upper two holding a goad and noose and the lower two the Sendu and fruit. Ptrna 
stands on his right on a padmdasana in the tribhanga pose bending towards him and 
wearing besides other ornaments a karanda-makuta on her head, patra-kundalas in her ears, 
the breast-band over her breasts and a yajiiopavita across her body. Her right hand is 
hanging down like the tail of a cow while her left holds a lotus. Pushkala stands on the 
left of the Yaksha and is similarly equipped except for a water-lily that she holds in 
her right hand, makara-kundalas in her ears and the absence of the breast-band, Both 


arr ee Se 


* Cf. “ Catalogue of the South Indian Hindu Metal Images in the Madras Government Museum”, p. 14— 
Madras Museum Bulletin, New Series, General Section, Vol. I, part 2. 
* Pl, y; fig. 2, 
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Parna and Pushkala are provided by the temple priest with the ¢a@li, symbol of marriage- 
tie, round their necks. Given this group and a group of Aiyandr with consorts according 
to the Hindu canon it will be difficult to say which is which. 

Svet,—White in colour. Has three eyes, four faces and eight arms: right, citron, 
hammer, noose, abhaya; left, mongoose, mace, goad, rosary, He is seated on a lotus. 

(i) White in colour. Has eight arms: sword, shield, arrow, bow, axe, thunder- 
bolt, noose, abhaya, or varada. Lion is his vahana. 

(ii) White in colour. Has four heads and eight arms: sword (attahasa), shield, 
varada, arrow, bow, staff, axe, thunderbolt. Red lotus is his vahana. 

Manavi (Yakshini of the tenth Tirthankara)— 

Dig.—Seated like Yaksha Syama. Has four arms: upper, rosary, fish; lower, 
abhaya, kataka. No cognizance is given. 

Svet.—Called Asoka. Of bean-colour. Has four arms: right, noose, varada; left, 
fruit, goad. Her vahana is a cloud. 

(i) Dark-blue (Syama) in colour. Has two arms: varada, lotus. Crocodile (makara) 
is her vahana. ‘ 

(ii) Dark? (hisatvarna?) in colour. Has four arms: fish (jhaSa), rosary, garland, 
varada. Black boar or pig (s#kara) is her vahana. 

Isvara (Yaksha of the eleventh Tirthankara)— 

Dig.—Seated as the Yaksha Syadma. Has four arms: right, kafaka and abhaya; left, 
trigula and rod. A crescent is attached to the outer side of the makuta. Nandi or the 
bull is his va@hana. Surely in this Yaksha we can recognize Siva who carries the moon 
on his head and who rides on Nandi. 

Svet.—Called also Yakshet. White in colour. Has three eyes and four arms: 
right, citron, mace; left, mongoose, rosary. Bull is his va@hana. 

(i) White in colour. Has four arms: arrow, bow, trident, staff. Bullis his vahana, 

(ii) Colour not mentioned. Has three eyes, four arms: fruit, abhaya, trident, staff. 
Bull is his va@hana, 

Gauri (Yakshini of the eleventh Tirthankara)— 

Dig.—Seated like I$vara. Has four arms: right, water-pot, abhaya; left, varada, 
rod. The bull (Nandi) is also her va@hana. The crescent is also attached to the outer side 
of her makuta. Surely this is Gauri or Parvati or Uma, the wife of Siva. 

Svet-—Called Manavi. Fair white (gaura) in colour. Has four arms: right, varada, 
hammer; left, axe and goad. Her vadhana is a lion. Surely the lion is the vahana 
assigned to Ambika or Devi in Hindu iconography. 

(i) White in colour. Has two arms: whip (kasa@), elephant-goad. Awisa is her 
vahana. 

(ii) Golden colour. Has four arms: lotus, hammer? (munira, probably mudgara), 
vessel (kalasa), varada, Deer is her vahana. : 
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Kumara (Yaksha of the twelfth Tirthankara)— 

Dig.—Seated like ISvara. Has three heads and six arms: right, noose, spear, 
abhaya; left, vajra?, bow, varada. His cognizance is the peacock. This is the Hindu 
Subrahmanya, also called Kumara. 

Svet—White in colour. Has four arms: right, citron, arrow; left, mongoose, bow. 
Hfamsa is his vahana. 

(i) White in colour. Has four arms: arrow, bow, fruit, staff. Havitsa is his vahana. 

(ii) White in colour. Has three heads and six arms; contents of arms not men- 
tioned. Hamsa is his vahana. 

Gandhari (Yakshini of the twelfth Tirthankara)— 

Dig.—Seated like Kumara. Has four arms: upper, ?mirrors; lower right abhaya, 
lower left, rod or cane. Serpent is her emblem. 

Svet.—Called Chandra or Chanda. Dark in colour. Has four arms: right, varada, 
spear; left, flower, mace. Horse is her vahana. 

(i) Dark blue (Syam@) in colour. Has two arms: varada, pose indicative of knowl- 
edge (jia@na-mudra). Haznsa is her vahana. 

(ii) Green in colour. Has four arms: varada, pestle (mzsala), lotus, lotus. Makara 
is her vahana. 

Shaumukha or Karttikéya (Yaksha of the thirteenth Tirthankara)— 

Dig.—Seated with the right leg hanging down and the left tucked up in front on 
the seat. Has six heads and twelve hands, one of the latter showing abhaya. The cock 
(kukkuta) is his cognizance. This is the same Shanmukha, the six-headed form of 
Subrahmanya known to the Hindu. 

Svet.—White in colour. Has twelve arms: right, fruit, chakra, sword, noose, 
rosary ; left, mongoose, discus, bow, tablet, goad and abhaya. Peacock is his vahana. 


(i) Dark-blue (¢yama) in colour. Has twelve arms: sword, shield, axe, varada in 
eight arms, and pose of knowledge ( jiidna-mudra). Monkey is his vghana. 

(ii) Fair in colour. Has twelve arms: axes in eight arms, one in each, shield, 
sword, staff, and rosary. Peacock is his vahana. 


Vairoti or Vairatya (Yakshini of the thirteenth Tirthankara)— 

Dig.—Seated like Shanmukha. Has four arms: upper, snakes; lower right, 
abhaya, lower left, kataka. A spear leans against her right shoulder. The serpent is her 
emblem. 

Svet.—Called Vidita. Yellowish-green in colour. Has four arms: right, noose, 
arrow ; left, snake and bow. Seated on a lotus which serves as her vahana. 

(i) White in colour, Has four arms: arrow, bow, varada, lotus. Spotted deer 
(krishnasara) is her vahana. 

(ii) Green in colour. Has four arms: snakes in two arms, One in each, arrow, bow. 
A kind of snake (gonasa) is her vahana. 
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Patala (Yaksha of the fourteenth Tirthankara)— 

Dig.—Seated as Shanmukha. Has three heads and six arms: right, rod, spear, 
abhaya i left, axe, noose, hook or spear. Makara or the crocodile is his emblem. 

Svet.--Red in colour. Has three heads and six arms: right, lotus, sword, noose; 
left, mongoose, tablet, rosary. Crocodile (makara) is his vahana. 

(i) Red (kuikuma) in colour, Has three heads, and six arms: whip (kaa), elephant- 
goad, fruit, varada, trident, noose. Makara is his vahana. 

(ii) Red in colour. Has three heads and six arms: arrow, elephant-goad, plough, 
trident, fruit, lotus. A snake surrounds his head. Makara is his vahana. 


Anantamati (Yakshini of the fourteenth Tirthankara)— 

Dig.—Seated like Patala. Has four arms: upper, arrow, bow or crook; lower 
right abhaya, lower left kataka, Havsa is her cognizance. 

Svet.—Called Aikusa@. Fair-white (gaura) in colour. Has four arms: right, sword, 
noose ; left, tablet, goad. Lotus is her vahana. 

(i) White in colour, Has two arms: varada, lotus. Peacock is her vahana. 

(ii) Golden colour. Has four arms: bow, arrow, fruit, varada. Havisa is her 
vahana., 


Kinnara (Yaksha of the fifteenth Tirthankara)— 


Dig.—Seated like the previous Yaksha. Has three heads and six hands: right, 
rosary, rod, abhaya; left, Sakti, spear, mala or garland or kataka. Fish is his emblem. 


Svet.—Dark-red in colour. Has three heads and six arms: right, citron, club, 
abhaya ; left, mongoose lotus, rosary. Tortoise is his vahana. 

(i) Red (unkuma) colour. Has six arms: mudga’ or a kind of kidney-bean, discus, 
thunderbolt, rosary, varada, elephant-goad. Fish is his vahana. 

(ii) Red like lotus. Has six arms: discus, hammer or club (sudgara), thunderbolt, 
elephant-goad, varada, rosary. Fish is his vahana. 

Manasi (Yakshini of the fifteenth Tirthankara)— 
Dig—Seated like the Yaksha. Has four arms: right, goad, spear or arrow; left, 


flower or chakra, hook or bow. Lion is her emblem. 

Svet—Called Kandarpa. Fair-white (gaura) in colour. Has four arms: right, 
goad, nilotpala; left, abhaya, lotus. Fish is her va@hana. 

(i) Yellow in colour. Has four arms: arrow, bow, varada, lotus. Spotted deer 


krishnasara) is her vahana. : 
& (ii) Red like coral (vidrumaprabha). Has six arms: lotus, bow, varada, elephant- 


goad, arrow, water-lily (utpala). Tiger is her vahana. 
Kimpurusha (Yaksha of the sixteenth Tirthankara)— 
Dig—Seated like the previous Yaksha. Has four arms: upper, chakra, Sakti ; 
lower, abhaya, kataka. Bull is his emblem. 
ee ee 


1 What was probably intended is mudgara, i.e., hammer or club, 
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Svet.—Called Garuda. Has the head of a (?) boar. Black in colour. Has four 
arms: right, citron, lotus; left, mongoose, rosary. Elephant is his vahana. 

(i) Blue in colour. Has four arms: thunderbolt, lotus, discus, lotus or abhaya or 
varada. Garuda is his vahana. 

(ii) Dark-blue (Sya@ma) in colour. Has four arms: thunderbolt, fruit, discus, lotus. 
Boar is his va@hana. 

Mahaméanasi (Yakshini of the sixteenth Tirthankara)— 

Dig.—Seated like the Yaksha. Has four arms: upper, dart, chakra; lower, abhaya, 

kataka. Peacock is her cognizance. 


Svet—Called Nirvani, Fair-white (gaura) in colour, Seated on a lotus. Has four 
arms: right, nilotpala, book ; left, water-pot, lotus. Lotus is her cognizance or vahana. 


(i) White in colour, Has four arms: sword, shield, lance (Sakti), noose. Crocodile 
(jalacharagraheshu grahavaram) is her vahana., 

(ii) Golden colour. Has four arms: fruit, sword, discus, varada. Peacock is her 
vahana. 


Gandharva (Yaksha of the seventeenth Tirthankara)— 

Dig-—Seated like the previous Yaksha. Has four arms: upper, snakes ; lower, 
Spear or arrow, crook or bow. Deer is his cognizance. 

Svet-—Black in colour. Has four arms: right, noose, varada; left, citron, goad. 
Hazisa is his vahana. ; 

(i) Dark-blue (sya@ma) in colour. Has four arms: arrow, bow, noose, noose. A 
car? (ratha-nandana) is his vahana. 

(ii) Dark-blue (Syama) in colour, Has four arms: noose in two, bow, arrow. Bird 
is his vahana (pakshi-yana). 

Vijaya or Jaya (Yakshini of the seventeenth Tirthankara)— 

Dig.—Seated like the Yaksha. Has four arms: upper, chakras; lower, abhaya, 
sword. Peacock is her emblem. 

Svet—Called Bala. Fair-white (gaura) in colour. Has four arms: right, trident, 
citron; left, a stick or rod of iron four cubits long (musandhi), lotus. Peacock is her 
vahana, 5 

(i) White in colour. Has two arms: varada, blue water-lily. Hansa is her 


vahana. 
(ii) Golden colour. Has four arms: conch, sword, discus, varada. A black boar 


is her va@hana. 
Kendra (Yaksha of the eighteenth Tirthankara)— 
Dig.—Seated like the previous Yaksha: Has six heads and twelve arms: one 
pair lying in his lap; another pair, abhaya, kataka; a third pair, crook and snake; the 
rest with other emblems not specified. Peacock is his vahana. 
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Svet—Called Yakshendra or Yukshet. Dark in colour. Has three eyes, six faces 
and twelve arms: right, citron, arrow, sword, hammer, noose, abhaya; left, mongoose, 
bow, shield, trident, goad, rosary. Conch is his emblem or vahana. 

(i) Also called Jaya. Blue in colour. Has two arms: trident, staff. His va@hana is 
said to be Ambaravana, the meaning of which is not clear. 

(ii) Colour and vahana not mentioned. Has twelve arms: bow, thunderbolt, noose, 
hammer or club (sudgara), elephant-goad, varada, arrow, lotus, fruit, ladle (sruk), garland, 
rosary, 


Ajita (Yakshini of the eighteenth Tirthankara)— 

Dig.—Seated like the Yaksha. Has four arms: upper, snakes; lower, abhaya, 
Sakti. Haiisais her emblem. . 

Svet.—Called Dhariui or Dhana. Blue in colour. Seated ona lotus. Has four 
arms: right, citron, nilotpala; left, lotus, rosary. Lotus is her vahana. 

(i) Also called Vijaya. Dark-blue (Syama)in colour. Has six heads and twelve 
arms: sword, shield, arrow, bow, discus, elephant-goad, staff, rosary, varada, blue water- 
lily, abhaya, fruit. Bull is her vahana. 2 

(ii) Called Vijaya. Golden colour. Has four arms: snake, thunderbolt, deer, 
varada. Harmsa is her vahana. 


:  Kubera (Yaksha of the nineteenth Tirthankara)— 

Dig.—Seated like the previous Yaksha. Has four heads and eight arms: right, 
sword, javelin, dagger, abhaya; left, arrow, bow or crook, double-pointed javelin or 
mace, kataka or with some other weapon. Elephant is his cognizance, 

Svet—Of rain-bow colour. Has four heads and eight arms: right, axe, trident, 
abhaya, varada; \eft, citron, spear, hammer, rosary. Elephant is his vahana. 

(i) Red (kuikuma) in colour. Has four heads, eight arms: sword, shield, arrow, 
bow, fruit, axe, varada and shanda-mudra@?. Elephant is his vahana, 

(ii) Red incolour. Has eight arms: sword, shield, arrow, bow, lotus, staff, noose, 
varada. Elephant is his vahana. 

Aparajita (Yakshini of the nineteenth Tirthankara)— 

Dig.—Seated like the Yaksha. Has four hands: upper, sword, shield; lower right 
abhaya, lower left kataka. Hazisa is her cognizance, 

Svet.—Called Vairotya or Dharanapriya. Black in colour. Seated ona lotus which 
is also her vahana. Has four arms :—right, lotus, varada; left, citron, spear. 

(i) White in colour. Has two arms: varada, maddar flower (satara). Fox is her 


vahana. 
(ii) Green in colour. Has four arms: fruit, sword, shield, varada. A spider or a 
fabulous animal called Sarabha (ashtapada) is her vahana. 
Varuna (Yaksha of the twentieth Tirthankara)— 
Dig——Seated like the previous Yaksha. Has seven heads and four hands: right, 
flower (lotus), abhaya; left, kataka, shield. He has no cognizance. 
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Svet.—White in colour. Has three eyes, four heads with matted hair (jata@s) and eight 
arms: right, citron, mace, arrow, spear; left, mongoose, rosary, bow and axe. Bull is 
his vahana. 

(i) White in colour, Has five heads, eight arms: sword, shield, arrow, bow, fruit, 
noose, varada, staff. Makara is his vahana. 


(ii) White in colour. Has three eyes and four arms: sword, varada, shield, fruit. 
Bull is his vahana. 


Bahuripini (Yakshint of the twentieth Tirthankara)— 
Dig.—Seated like the Yaksha. Has four arms: upper, sword, shield ; lower, abhaya, 
kataka. Her cognizance is a snake. 
Svet.—Called Naradatta. Fair (gaura) in colour. Seated on a throne. Has four 
arms : right, varada, rosary; left, citron, trident. The throne is perhaps her vahana. 
(i) Goddess of learning (vidya-yakshi). Has two arms: sword, shield. Peacock is 
her vahana. 


(ii) Golden colour. Has four arms: shield, sword, fruit, varada. Black snake is 
her vahana. 


Bhrikuti (Yaksha of the twenty-first Tirthankara)— 

Dig.—Seated like the previous Yaksha. Has four heads and eight arms: right, 
sword, dart, flower, abhaya; left, shield, crook or bow, arrow and kataka. Bull is his 
vahana or cognizance. 

Svet—Golden colour. Has three eyes, four heads and eight arms: right, citron, 
spear, hammer, abhaya; left, mongoose, axe, thunderbolt, rosary. Bull is his cognizance. 

(i) Also called Vidyut-prabha. Red (kuikuma) in colour. Has four heads and 
eight arms: sword, shield, arrow, bow, discus, elephant-goad, varada, mango-flower 
(sahaka@ra-pushpa). Haisa is his vahana. 

(ii) Red in colour. Has four heads and eight arms: shield, sword, arrow, bow, 
discus, lotus, elephant-goad, varada. Nandi or bull is his vahana. 


Chamundi (Yakshini of the twenty-first Tirthankara)— 

Dig—Seated like the Yaksha Bhrikuti. Has four arms: right, rosary, sword or 
abhaya; left, rod, kataka. Makara or the crocodile is her cognizance. 

Svet.—Called Gandhari. White in colour. Has four arms: right, sword, varada; 
left, citrons. Havisa is her vahana. 

(i) White in colour. Has two arms: varada, lotus. Havisa is her vahana. 

(ii) Of terrible form. Green incolour. Has four arms: sword, staff, shield, rosary. 
Makara is her vahana. 


Sarvahna (Yaksha of the twenty-second Tirthankara)— 
Dig—Seated like the previous Yaksha. Has three heads and six arms: right, 
Sakti, flower, abhaya; left, rod, axe, kataka. A small temple is his cognizance. 
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Svet-—Called Gomedha. Dark in colour. Has three heads and six arms: right 
citron, axe, chakra; left, mongoose, trident, spear. A man is his va@hana. 

(i) Dark-blue in colour. Has three heads, six arms: whip (kas@), hammer or club 
(mudgara), fruit, axe, varada, staff. Rides on a man. 

(ii) Called Gomedha. Dark-blue in colour. Has four arms: abhaya, elephant- 
goad, noose, varada, Carries in his head a dharmachakra or “wheel of the law.” A 
flower serves as his cognizance.’ Elephant is his vahana. 

Answering fairly well this description (ii) is a bronze image in the temple at Tiruparut- 
tikunram (pl. xxxii, fig. 1) which superficially resembles Hindu images of ChandraSekhara- 
It stands in the samabhanga pose on a padmasana, the lower part of which reveals the form 
of a bull, meant to be the Yaksha’s vahana. This is a deviation from the text which 
speaks of the elephant as the vahana. The apparent resemblance of this figure to the 
Hindu Chandragekhara whose vahana is a bull, is obvious. The arms carry the pre- 
scribed emblems. A #irita-makuta surmounted by a dharmachakra and with the figure of 
the Tirthankara Neminatha in its front adorns the head. Other features worth noting are 
patra-kundalas and makara-kundalas in both the ears, a yajfopavita and the exquisite 
drapery of the under-garment. The temple priest informed me that this image and that 
of Dharma-Devi to be described below, also of the temple at Tiruparuttikunram, are the 
oldest inthe whole temple collection of utsava-vigrahas. To me these two appear to date 
from about 1600 A.D. 


Kishmandini (Yakshini of the twenty-second Tirthankara)— 

Dig—Also called Dharma-Devi. Seated like the Yaksha. Has four arms: upper 
arms, sword, chakra; lower resting on the lap and supporting two children, her sons, 
seated one on each thigh. A lion is her cognizance. It is believed that the lion repre- 
sents her husband.” 

Svet—Called also Ambika. Golden in colour. Has four arms: right, noose and 
cluster of mangoes; left, child, goad. Her vahana is a lion. 

(i) Dark-blue in colour. Has two arms: fruit, varada; lion (rajakanthirava) is her 
vahana. 

(ii) Also called Dharma-Devi. Seated with her two sons on her lap, one on each 
thigh. Has four arms: two support the sons, one left arm holds a hunch of mango 
flowers, the corresponding right is extended towards the lion that serves as her va@hana. 


The bronge image of this Yakshini in the temple at Tiruparuttikunram (pl. xxxii, fig. 3) 
represents her as standing, slightly bent, on a padmasana, the lower part of which reveals 
the lion, her v@hana. Her right hand holds a lotus bud while her left hangs down. A 
jata-makuta showing the seated figure of the Tirthankara Neminatha in front adorns her 
heads makara-kundalas adorn her ears. Other features worth noting are the yajiopavita, 
Pea Len TL La Le 


11 take the flower to be cognizance, though the text has it as a vdhana or vehicle, for elephant is also referred 


to as vahana. 
2 See above, p. 158. 
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the exquisite drapery of the under-garment and an artificial (removable) tali, the last 
mentioned provided by the temple priest. 
Dharanendra or Parsvayaksha (Yaksha of the twenty-third Tirthankara)— 

Dig.—Seated like the previous Yaksha. Has a single head over which rise five 
snake-hoods. Has four arms: upper, snakes; lower, abhaya, kataka. A tortoise is his 
cognizance. 

Svet—Dark in colour. Has the head of an elephant and a serpents’ hood for an 
umbrella. Has four arms: right, citron, serpent; left, mongoose, serpent. Tortoise is 
his vahana. 

(i) Blue in colour. Has four arms: water-vessel (kalasa), noose, goad and fruit. 
Tortoise is his vahana. 

(ii) Black in colour (syama). Has four arms: noose, goad, fruit, water-lily ? 
(utphulla-dhara?) or water-vessel? (kalasa?). Tortoise is his vahana. A snake is seen 
over his head. 

In the temple at Tiruparuttikunram there is a bronze image of Dharanendra (pl. xxxiii, 
fig. 1) representing him standing in the sama-bhanga pose on a padmasana resting as it were 
on a tortoise, the whole supported by a bhadrasana. The Yaksha wears a Ririta-makuta 
presenting the seated figure of his Tirthankara in its front and surmounted by a cobra 
with five hoods. He has makara-kundalas in his ears and wears a yajnopavita, while his 
arms, of which there are four, hold the goad and noose in the upper two and a fruit 
(pomegranate) in the lower left while the lower right presents the abhaya. The image, 
though modern looking, is highly interesting as also another of the same Yaksha (pl. xxxii, 
fig. 2) which is at present in household worship, being in the possession of the temple 
priest’s son. The latter is similar to the former except that its lower left hand indicates 
the varada instead of holding the fruit and that the tortoise underneath the padmasana is 
not shown. 

Padmavati (Yakshini of the twenty-third Tirthankara)— 

Dig.—Seated with left leg down and right tucked up in front. Has four arms: 
upper, axe, thunderbolt; lower, abhaya, kataka, Was five snake-hoods (Sesha-phana) over 
her makuta. Hamsa is her cognizance. 

Svet-—Golden colour. Has four arms: right, lotus, noose; left, fruit, goad. Her 
vahana is a kukkufa-sarpa. 

Monier Williams translates the term kukkufa-sarpa, whose other equivalents are 
kukkutabha and kukkutahi as “a kind of snake compared to a fowl perhaps from having 
a crest or comb.” 

(i) Yellow in colour. Has three eyes and four arms: goad, noose, varada and lotus. 
Kukkuta-sarpa is her vahana. : 

(ii) Red in colour. Has three eyes and four arms: noose, goad, fruit, varada. 
Snake is her va@hana and a snake is seen over her head. 

There are three bronze images of this Yakshini (pls. xxxi-xxxiii) in the temple at 
Tiruparuttikunram, two of them standing and the third sitting on padmasanas. One of the 
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Standing ones (pl. xxxii, fig. 2) belongs to the temple priest’s son and is therefore in 
household worship. The other (pl. xxxiii, fig. 3) represents the Yakshini as wearing a 
Ririta-makuta surmounted by a cobra with five hoods and showing the seated figure of the 
Tirthankara in its front, makara-kundalas in her ears, and as carrying in her upper two 
arms goad and noose and in her lower two a water-lily (uépala) and a fruit, probably 
pomegranate, while her cognizance, the kukkufa-sarpa can be seen in front of the lower 
part of the padmasana. The image in private ownership (pl. xxxii, fig. 2) is much similar 
_ to this but shows abhaya in the lower right and wears patra-kundalas in the ears while the 

kukkuta-sarpa is not in evidence. The sitting one (pl. xxxi, fig. 2) is similar to the latter 


except that its right leg rests on the kukkuta-sarpa while the cobra over the makuta is 
bigger. 


Matanga (Yaksha of the twenty-fourth Tirthankara)— 


Dig——Seated like the previous Yaksha. Has fourarms: upper arms are lifted up 
in worship and are applied to the sides of his makuta; lower right, abhaya ; lower left, open 
with its fingers hanging down and the palm inwards. Elephant is his cognizance. 


Svet.—Black in colour. Has two arms: right, citron; Jeft, mongoose. Elephant 
is his vahana. 


(i) Blue in colour. Has six arms: dharmachakra, whip (kasa), noose (pasa), 
thunderbolt (vajra), staff (danda), and varada. 


Answering this description there is a bronze image at Tiruparuttikunram (pl. xxxiv, 
fig. 1) which shows this Yaksha as standing in the sama-bhanga pose on a padmasana, 
the lower part of which shows the carving of a lion which is intended to be his cogni- 
zance’, The Yaksha has six arms which are characterised by the following emblems : 
dharmachakra and vajra in the upper row; goad and noose in the middle row; and whip 
and varada in the lower one. Makara-kundalas adorn his ears while a kirita-makuta show- 
ing the seated figure of the Tirthankara Vardhamana in front rests on his head. 


(ii) Green in ‘colour (mudga-varna). Carries dharmachakra on his head. Has two 
arms: varada, pomegranate fruit. Elephant is his va@hana. 


Siddhayini or Siddhayika (Yakshini of the twenty-fourth Tirthankara)— 

Dig—Seated like Padmavati. Has two hands only: right, abhaya; left, open with 
its fingers hanging down and the palm inwards. Hazisa is her cognizance. 

Svet—Green in colour. Has four arms: right, citron, lute; left, book, abhaya. 
Lion is her vahana. 

(i) Golden colour. Has twelve arms: sword, shield, flower, arrow, bow, noose, 
discus, staff (danda), rosary, varada, blue water-lily (nilotpala) and abhaya. Garuda is her 
vahana. 
eee 


1 All the versions are agreed in claiming for him the elephant as the vaiana or cognizance, This deviation 
would therefore speak for the tendency to manipulate iconographical details over and above those warranted by 
the canon, 
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Answering this description there is a bronze image of this Yakshini in Tiruparutti- 
kunram (pl. xxxiv, fig. 3) which represents her as standing in the samabhanga pose ona 
padmasana, the lower part of which shows the carving of a Garuda, her cognizance. She 
wears a karanda-makuta showing the seated figure of Vardhamana in front, on her head, 
patra-kundalas in her ears and a yajnopavita on her body while her arms, of which there 
are twelve, carry the following emblems and weapons: first row of two chakra and conch, 
second row goad and noose, third row arrow and bow, fourth row sword and shield, fifth 
row water-lily or lotus and lotus, sixth and bottom row rosary and varada. 


(ii) Golden colour, Has two arms. 

TIRTHANKARAS OF THE FUTURE AGE (Bhavikdla-Tirthankaras)—The Jainas 
believe that 24 Tirthankaras will appear in the coming age, the first of them with life 
duration of II16 years ‘and height of 7 cubits (hastas) and the last of them with life 
duration of a oti of purvas and height of 500 dhanushas*. They are?: 

1. Mahapadma or Padmanabha, who will appear in the Dushama Sushama age of the 
coming era as was seen above (p. 169). 

2. Suradeva, the first of the remaining 23 Tirthankaras who are to appear in the 
Sushama age of the coming era. Suparsva, who was an uncle of Vardhamaina and who 
is now in the second kalpa (heaven) will be born as this Tirthankara. 

3. Suparsva. Udiayi, the son of Kunika, who is now in the third kalpa will become 
the third Tirthankara of the coming era. 

4. Svayamprabha,’ Proshthila, now in the fourth kalpa, becomes the fourth of these 


Tirthankaras. 
5. Sarvatmabhita.* Dridhaketu, now in the second kalpa, will become the fifth 


Tirthankara. 
6. Devaputra." KarttikaSreshtha, now in the first kalpa, will become the sixth 


Tirthankara. 
7. Kulaputra,* becomes the seventh. 
8. Udanka® becomes the eighth. 
9. Proshthila, becomes the ninth. 
10. Jayakirti, will become the tenth. 
11. Munisuvrata. Devaki, the mother of Krishna, now working out her karma in the 


eighth kalpa will become the eleventh.’ 
12. Ara,’ will become the twelfth Tirthankara.* 


1 Trilokasara, v. 876. 
® The list given below is taken from 77ilokasara, wv. 872-5 and from Jayamala. 


2 The Svetarbbara list is different. It is as follows :— 
1-3 the same as in our list, 4, Svayamprabhu. 5. Sarvinubhiti. 6. Devaéruta. 7. Udayaprabhu. Sankha- 


rivaka, now in the twelfth alfa becomes this Titthankdra. 8. Pedhala, AnandaSravaka, now in the first dala, will 
become the eighth. 9, Potila. SunandaSravika, now in the first a/pa, will become the ninth, 10. Satakirti, A man 
named Satakagravaka, now in the third hell, will become the tenth. 

4 These are some of the “ elements of the Hindu influence”? taken in deliberately or unconsciously by the Jainas 
to placate Brahmanical hatred, to which we drew attention at the beginning of this paper. See above, pp, 9-10. 
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13. Nishpapa,* will become the thirteenth Tirthankara.” 

14. Nishkashaya,' will become the fourteenth Tirthankara.* 

15. Vipula,’ will become the fifteenth Tirthankara. © 

16. Nirmala, will become the sixteenth Tirthankara. 

17. Chitragupta. Rohini, the mother of Baladeva and step-mother of Krishna, who 
is at present in the second falpa, will become the seventeenth Tirthankara.’ 

18. Samadhigupta, will become the eighteenth Tirthankara. 


19. Svayambhith, do. nineteenth do. 

20. Anivartaka,* do. twentieth do. 

21. Jaya," do. twenty-first do.? 

22. Vimala,’ do. twenty-second do. 

23. Devapala," do. twenty-third do. 

24. Anantavirya, do. twenty-fourth do. 
ARHATS, 


Souls that like Tirthankaras are embodied and have attained omniscience, but 
unlike them “have not yet discarded the last vestments of the human body” are the 
arhats. They await going to mirvaua after shedding the “karmana” body. They have 
the following twelve chief qualities : — ; 

1-8. The pratiharyas’. 9. Complete freedom from any kind of harm or injury 
(apayapagamatisaya). 10. Perfect knowledge (jiainatisaya). 11. Worship by every one 
(pijatisaya). 12, Supernatural characteristics of speech (wachanatisaya), which are 35 
according to Hemachandra’. 


0 eS el 


1 The Svetambara list is different :— 
12, Amama, Krishna himself, now in the third hell, will become the twelfth? 
13. Nikashaya, Harasatyaki, the guru of Ravana, now in the fifth 4a/ga, will become the thirteenth.* 
14. Wishpulaka, Baladeva, the brother of Krishna, now spending his time in the sixth dalpa will become 
the fourteenth.* ! 
15. Nirmama, Sulasa, a man now in the fifth kalpa, will become the fifteenth. 
16, Chitragupta.* 
17, Sumadhi, Revati, a woman, now in the twelfth £a/fa, will become the seventeenth. 
18, Sarvaranatha, a lady of the name of Subala in her past birth and later a chaste woman of the name of 
Magavati, who is now in the eighth alfa, will become the eighteenth, 
19. Yasodhara, Dyaipayana, who set fire to Dvaraka, and is now one of the Agnikumaras will become the 
ineteenth,* : ’ 7 
eens 20. Viiaya. Kunika, who in his past birth was named Javakumara and a relative of Krishna, is now in the 
4 Rte aki 
th £alp~a, and will be born as the twentieth. 
ey i Malinatha or Mal yadeva, Narada, a layman in the time of Ravana of Hindu mythology, who is now in 


j vill become the twenty-first Tirthankara, 
Barr ee Amnbada, a layman aseetic in his past birth, who is now in the twelfth alfa, will become 


he twenty-second, ; . 
= sb Anantavirya, Amara, now in the ninth Graiveyaka, becomes the twenty-third, 

ah Bhadrajina, Svayambuddha, now in the highest of all the devalokas (Sarvarthasiddhi) will become 
i the twenty-fourth and last. : 
ApaeTA Ss ae ae of the “ elements of Hindu influence” taken in deliberately or unconsciously by the Jaina to 


F ‘cal hatred, to which we drew attention at the beginning of this paper. See above, pp. 9-10. 
Chae a La ne * See his Abhidhdnachintamarsi, 
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ACHARYAS, 


Acharyas are the heads of groups of saints or sages. They have among others 36 
qualities, which can be classified under five heads :— 


I Twelve kinds of penance (tapas)—1. Not taking food (anasana). 2. Eating less 

than necessary (anavapta). 3. Vrata-parisaiikhyana, a pledge taken by a saint onthe way 
to receive food, that he will accept it only if a particular thing is fulfilled, otherwise go 
without it. This pledge, of course, is secret and extempore. 4. Renunciation and suppres- 
sion of taste (rasaparityaga) and of tasteful things. Six such tasteful things are milk, 
ghee, curds, sugar, saltand oil. 5. Sitting or sleeping alone (vivikta-Sayyasana), 6, Self- 
mortifications (kaya-klesa), not by inflicting injuries on the body but by refusing it many 
comforts and necessities. These six are called external tapas. Theremaining six which 
constitute internal tapas are—7. Penance to expiate sins or faults committed know- 
ingly or otherwise (prayaschitta). 8. Zeal in the pursuit of right faith, knowledge, conduct 
and proper fapas or restraint, and also loving obedience to superiors (vinaya). 9. Service 
in the manner of attending on old, infirm or sick ascetics and elders (vaiyapritya). 10. 
Studying the scriptures (suidhyaya). 11. Detachment to the body (vyutsarga). 12. Medita- 
tion (dhyana). 


Il. Ten kinds of duties or dharmas—t. The highest type of endurance, complete 
annihilation of feelings of anger, efc., and a ready spirit of forgiveness of all injuries, 
real or imaginary (uwttama-kshama). 2. Gentleness or humility (mardava). 3. Frankness 
or frank straightforwardness (arjava). 4. Truth in mind, speech and action or conduct 
(satya). 5. Purity and freedom from sinful feelings such as avarice, hatred, etc. (faucha). 
6. Restraint (saviyama), which is of two kinds: restraint of the senses, and practice of 
compassion towards six kinds of living beings, v#z., (a) mineral life which is the lowest, 
(b) aquatic life, (c) fire-life, (d) air-life, (e) vegetable-life, and (/) animal-life, 7. Asceti- 
cism (tapas) mainly of the various kinds enumerated under the first heading. 8. Bene- 
volence (tyaga). This term is also generally interpreted as gift of knowledge by means 
of lessons and precepts when applied to the acharyas as here, and sometimes as renuncia- 
tion of all worldly connections as applied to all ascetics. 9. Beggary or development of 
the feeling, “nothing is mine,” more probably the latter (akiichana), 10. Chastity 
(brahmacharya). Jaini translates it as “the devoted contemplation of the self by the soul ” 
which could be attained “by securing self-concentration through celibacy and other 
means of freeing the mind from the bondage of worldly care and attachment.?”? 

Il. Six kinds of daily duties called avasyakas—t. Cultivating in slow degrees and 
peacefully a spirit of indifference to worldly things with a view to attain eventually 
tranquillity of mind and thereby equanimity of soul (s@mayika). 2. Worshipful bowing 
before perfect souls and their images (vandana). 3. Singing the praises of perfect souls 
and other holy beings (stut?). 4. Repentance for sins and faults already done which have 
“attached themselves to the soul” (pratikramana). 5. Zeal to avoid such faults adhering 
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‘See Outlines of Jainism, p. 132. 
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to the soul in future ( pratyakhyana).. Sometimes svadhyaya, or studying scriptures, is given 
in the place of pratyakhyana. 6. Detachment from the body and practice of self- 
contemplation (kayotsarga). 

IV. Five kinds of exercises (a@charas)—practice with a view to (1) induce strong 
and Steady faith (darSanachara), (2) increase knowledge (jiandachara), (3) improve daily 
life or conduct (charitrachara), (4) to become a great ascetic (tapachara), and (5) to 
increase power, which is here the power of one’s inner self (viryachara). 

V. Three kinds of restraint—(1) restraint of mind (mano-gupti), (2) of speech 
(vachana-gupti), and (3) of body (Raiya-gupti). 


A list of acha@ryas, who were historically important and pre-eminently great, is avail- 
able from a palm-leaf manuscript (without heading) in the temple of Vardhamana, where- 
in the subject is dealt with under the caption Acharyaprasasti or “Praise of Acharyas.” 
After Vardhamana attained mirvaza propagation of the religion that he had founded was 
taken up first by the apostles and next by their successors who thus established a con- 
tinuous line of pontiffs. While the earlier ones knew all the teachings of Vardhamana 
comprised in the twelve avgas, fourteen pirvas,? etc., the later ones were successively less 
and less learned in them till the time came when they were masters of but a fraction of 
what Vardhamana taught the world. These pontiffs of the Jaina faith are— 

Eleven Ganadharas or apostles, that explained things in accordance with Vardha- 
mana’s teachings— 


1. Sri Gautama. 5: Maurya. 9. Akampana. 
2. Vayubhtti. 6. Mandara. 10. Achelaka. 

3. Agnibhiti. 7. Putra. iL Prabhasa. 

4. Sudharma. 8. Maitreya. 


Five Pancha Sarvaiga-Dharas, who were masters of all the anga literature and the 
purva literature*— 


I. Vishnu. 3. Aparajita. 5. Bhadrabahu (I). 
2, Nandimitra. 4. Govardhana. 

Eleven Pirva-Dharas, masters of all the fourteen kinds of pirva* literature— 
I. Vigakha, 5. Nagasena. 9. Buddhila. 
2. Proshthila. 6. Siddhartha. Io. Gangadeva. 
3. Kshatriya. 7. Dhritishena. 11. Dharmasena. 
4. Jaya. 8. Vijaya. 

Five Azga-Dharas, masters of eleven angas*— 
1. Nakshatra. 3. Pandu. 5. Kamsa, 
2. Jayapala. 4. Dhruvasena. 


EE 
1 Roughly pratitvamana and pratyakhyana correspond to two of the seven principles (¢attvas) of Juinism, nirjara 

which means the falling away of 4armic matter from the soul, and sazivava, which means darma-check, i.e., check- 

: ing the inflow of Adrmic matter. 

2 See below, p- 219. 
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Four Acharanga-Dharas, masters of one anga, the achara-anga— 
3. Bhadrabahu (II). 
4. Lohachiarya. 


From here follow propagators of the Jaina faith who had not perfect knowledge of 


I, Subhadra. 
2. YaSobhadra. 


even one anga. 


But the line of pontiffs, was never broken. 


Mukhya-Paiichamakala-Dharma-pravartakas, principal propagators of dharma of the fifth 
age (dushama), through which we are now passing— 


I. Arhadbali. 14- Némichandra. 

2. Maghanandi. I5, Prabhavachandra. 

3, Pushpadanta. 16. Vasavachandra. 

4. Umacharya. 17. Balachandra. 

5. (H)elacharya. 18. Meghachandra. 

6. Kundakunda. 19. Sarvabhitahita-Bhat- 
7. Griddhrapinchchha. taraka. 

8. Mayirapinchchha. 20. Tribhuvana-Svayam- 
g. Dharasena. bha-Bhattaraka. 
Io. Virasena. 21. Sruta-Sagara-Bhatta- 
II. Jinasena. raka. 
12. Ramasena. 22. Samadhi-Gupti-Bhatta- 
13. Jinachandra. taka. 


23. 
24. 
25. 
26. 
27. 
28. 
29. 
30. 
Bie 
Bu 
33. 
34. 


Siva-Gupti-Bhattaraka, 
Samantabhadra. 
Sivakoti. 
Pijya-pada. 
Akalanka. 
Nishkalanka. 
Anantavirya. 
Vidyadnanda. 
Manikydnanda, 
Kaviparameshti. 
Vardhamana. 
Gunabhadra. 


Jaini’s list of sages’ is critical and has been drawn after a careful comparison of the 
various patfavalis recording the extant traditions concerning the sages. It is worth quot- 
ing here for comparison with the list of sages culled from the temple manuscripts given 


above :— 


Serial number 
of saint. 


Name. 


Number of years 
that he was head 


From and to the year 
of Lord Mahavira, ze, 
after Mahavira’s Nir- 


of Jainism, vana—s27 B.C. 
I 
3 Kevali (for 62 years). 
I I. Gautama Svami . 12 I-12 A.V. 
Zz 2. Sudharmacharya -.- 12 13-24 5, 
3 3. Jambu Svami 38 OC Ocmames 
Il 
5 Sruta Kevali (100 years). 
4 J. Vishnudhara ee 14 63-76 A.V. 
5 2. Nandimitra 16 77-92 
6 3. Aparajita tee 22 93-114 ,, 
i 4. Gauvardhana 19 115-133 » 
8 5. Bhadrabahu I 29 134-162 ,, 


ea eee 


1 Umasvami, Zattvarthddhigamasitra, pp. ix-x. 
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Name. 


Il 


Number of years 
that he was head 
of Jainism. 


Il Ten-Piurvi (181 years). 


. Vigakhacharya 


. Proshtilacharya ... 
. Kshatriyacharya ... 17 
. Jayasenacharya ... 21 
. Nagasenacharya ... 
. Siddarthacharya ... 17 
. Dhritishenacharya 18 
. Vijayasenacharya 13 
. Buddhilingacharya 20 
- Devacharya 14 
. Dharmasendcharya 14 

IV 

5 Eleven-Angins (123 years). 

. Nakshatracharya “ec 18 
. Jayapalakacharya 20 
. Pandavacharya 39 
. Dhruvasenacharya 14 
. Kamsacharya 32 

V 

4 Minor Angins (99 years). 

. Subhadracharya ... 6 
. Yagobhadracharya 18 
. Bhadrabahull ... 23 
. Lohacharya or 52 

VI 

5 One-Angins (118 years). 

. Arhadbali 28 
. Maghanandi 21 
. Dharasena 19 
. Pushpadanta . 30 
. Bhitabali ... co 20 


From and to the year 
of Lord Mahavira, 7.¢., 
after Mahavira’s Nir- 
vana—527 B.C. 


163-172 A.V. 
173-191 ,, 
192-208 ,, 
209-229 ;, 
230-247 » 
248-264 ,, 
265-282 ,, 
283-295 ,, 
296-315 ” 
316-329 » 
330-343 5 


344-361 A.V. 
362-381 ,, 
382-420 ,, 
421-434 ,, 
435-466 ,, 


467-472 A.V. 
473-490 ,, 
491-513 ;, 
514-565 », 


566-593 A.V. 
594-614 ” 
615-633 ,, 
634-663 
664-683 
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After Bhitabali, there was no one who had perfect knowledge of even one anga. 
But the line of Jaina pontiffs was never vacant, and the list of Jaini continues as 


follows :— 

Name. Became Pontiff on Remained ave Gem 
J. Guptigupti ... Phalguna, Sudi 14, Saka 26 ... LO years. 683-693 A.V. 
2. Maghanandi ... Aévina, ail Ata.. £30, pasar vere 694-697 ,, 
3. Jinachandra 5 edie, py WE 5 2) joe ae freee 698-706 __,, 
4. Kundakunda ... Pausha Badi 8 , 49 Soap Tels eee 707-758, 
5. Umasvami. .. Kantika Badi 8 ,, IOI ... 40 years, 759-799 ,, 

8 days. 


As Mr. Jaini admits, the dates that he has assigned to these sages and pontiffs 
tentatively are not to be relied upon as absolutely correct, for different dates are given to 
them in other paffavalss resulting in a discrepancy of a few years which “is inevitable.” 
The dates found in Jaini’s list must therefore be taken to be rough and approximate. 
The sequence of the tradition regarding these saints is however universally acknowledged 
and may be relied upon thoroughly. 

There is also another palm-leaf manuscript in the temple in which a list of these sages 
(munisvarar varalaru) is found. According to it numbers 17 and 18 of Jaini’s list’ are 
Buddhila, Gangadeva; No. 29 is Arhadbali; Vrishabhacharya, and Uchcharanacharya 
take the place of Guptigupti, Maghanandi, and Jinachandra of Jaini’s list. 


Arya-Devis—From yet another palm-leaf manuscript entitled ‘“ Punyahavachana” 
preserved in the temple the following list is available regarding the Arya-devts, or leaders 
of the female converts to Jainism, associated with the twenty-four Tirthankaras*, whose 
position corresponds to that of the Acharyas in our classification of the souls :— 


1. Brahmi. g. Ghoshavati. 17. Bhavaséri. 

2, Pragabja. 10. Dharanasri. 18. Kuirmaéri. 

3. Dharmaéri. 11. Dharana. I9, Buddhishena. 
4. Paurushena. 12. Varasena. 20. Pushpadanta. 
5. Anantamati. 13. Padmaésri. 21. Mangini. 

6. Ratrishena. 14. Sarvasri. 22, Yaksha$ri. 

7. Minaégri. .I5. Suvrata. 23. Sulochana. 
8. Varunasri. 16, Harishena. 24, Chandana. 


eee 


2 See Introduction of Jaini to Umasvami’s Tattvarthadhigamasiitra, vii-x, 
* See above, table on p. 187. 
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UPADHYAYAS, 
Upadhyayas are teaching saints who have twenty-five qualities inasmuch as they have 
to study and teach Jaina scripture consisting of the eleven angas and fourteen pirvas.’ 


SADHUS. 


All ascetics or saints are sadhus. They have twenty-eight chief qualities among 
several other subsidiary ones, which can be arranged under five broad heads :— 
I. Restraint of the five senses (touch, taste, smell, sight and hearing). 
IL. Six daily duties or Gvasyakas specified under dcharyas.? 

Ill. Seven other duties—r. Not to bathe. 2. To sleep on the ground. 3. Nakedness« 
4. Pulling the hair on the face and the head with one’s own hands (loch). 5. Eating very 
little food and that once a day. 6. Desisting from the use of tooth-brushes. 7. Receiving 
food in the hollow of the hands held together and eating it standing (cf. paintings 
Nos. 35, 47, 82). ’ 

IV. Five samitis or religious observances:—I, To walk observing carefully all the 
things and insects, if any in the way, 344 yards ahead at least (Irya). 2. To speak 
relevently and that ina manner prescribed by the scriptures (Bhasha). 3. To partake of 
pure food, not however specially prepared for the person concerned (Eshan@), 4. Tohandle 
very carefully the things in the possession of the s@dhu such as water-bowl (kamandalu), 
scriptures, peacock-brush, etc. (Adana-nikshepana). 5. To select with great care places 
where the sadhu should answer calls of nature, etc. (Pratishthapana or Parishthapanika.) 

V. Five great vows or austerities (maha-vratas)—1. “Not to cause, or tend to cause, 
pain or destruction to any living being, by thought, speech, or conduct” (ahimsa). 
2. Truth in thought, speech and deed (satya). 3. To take nothing unless offered (asteya). 
4. Chastity (brahma-charya@) as in the case of a@charyas. 5. Renunciation of all worldly 


things and concerns (parigrahatyaga). 


NON-ASCETIC GREAT SOULS. 


The non-ascetic class of the human mundane souls as opposed to the ascetic class 
described above can be divided into Ordinary and Great souls. Such human beings as 


SS 

1The Angas are :—I. Achiara-aiga, 2. Siitrakzita-aiga, 3. Sthana-anga, 4. Samavaya-anga, 5. Vyakhya-praj- 
fiapti, or Bhagavats or Vivaha-prajitapti, 6. Dharma-katha-ahga, also called Jiiatzidharma-kathi-anga, 7. Opiasa- 
kadhyayana-anga, 8. Antakrid-dasa-anga, 9. Anuitaropapadaka-fasa-anga, 10, Praina-vyGkaratsa-ayga, and 
11, Vipaka-sittra-aiga. Sometimes a twelfth azga is added to these which is called Drishti-pravida-anga. 

The 14 Purvas or Piirvagatas as they are called are Th Uipada-pirva, 2. Agriyani, ya- parva, 3. Viryanuvada- 
piirva, 4. Astinasti-pravida-piirva, 5. Jittina-pravada-purva, 6. Satya-pravada-pitrva, 7 Atma-pravida-piirva, 
8, Karma-pravada-pirva, 9. Pratyakhyana-piirva, 10 Vidyanuodda-purda, Il. Kalyina-vada-purva, 12, Prina- 
vada-piirva, 13. Kri ‘ya-visdla-purva, and 14, Triloka-bindu-sara-pirva. For details of the contents of the ahgas 
and the pirvas see Jaini, Outlines of Jainism, pp. 135-145 3 Jaina Gaselte, 1905, Pp. 133-140; Nemichandra, 
Gommata-sara, Jiva-kauda ; Tattvarthadhigama-sitra by Umasvami, edited by J. L. Jaini, 1920, pp. 29-31 and 


32-36 
2 See above, pp. 214-215. 
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are great in life and have superior status, attainments and the like are called pre- 
eminently great souls. They are— 

TWELVE CHAKRAVARTINS OR CHAKRINS.—These were universal monarchs and 
lived during the times of the Tirthankaras of the present age. All of them were golden 
in colour and belonged to the gotra of Kasyapa. They are— 

1. Bharata, the son of Rishabhadeva, the first Tirthankara and therefore nearly 
contemporaneous with him. His height was 500 dhanushyas or bows and he lived for 84 
lakhs of purvas. Soon after death he reached moksha. 

2. Sagara of Ayodhya, theson of Sumitra through Yasomati and contemporaneous 
with Ajitandtha, the second Tirthankara. His height was 450 bows and he lived for 72 
lakhs of pirvas. After death he went to moksha. 

3. Maghava, born in Sravasti to Samudravijaya and Bhadra, in the interval 
between Dharmandatha and Santinatha, the fifteenth and the sixteenth Tirthankaras. 
His height was 42% bows and he lived for five lakhs of years. After death he went to the 
third heaven (kalpa), Sanatkumara, 

4. Sanatkumara, who must be distinguished from Sanatkumara-Indra, the Indra 
of Sanatkumdara, the third heaven. He was bornin Hastinapura to ASvasena and his 
wife Sahadevi, in the interval between Dharmanatha and Santinatha. His height was 
41% bows and he lived for three lakhs of years: After death he reached the Sanatkumdara- 
kalpa like Maghava. 


. Santinatha, 
5 Sa aaa ee three were both Tirthankaras and Chakravartins. For 


6. Kunthunatha. 4 be 
their description, see pp. 192-195. 


7. Aranatha. 


8. Subhauma, son of Tara and Kritavirya. He lived in Hastinapura in the 
interval between Arandatha and Mallinatha, the eighteenth and nineteenth Tirthankaras. 
His height was 28 bows and he lived for 60,000 years. After death he reached the 
seventh earth, or seventh hell as it is more often called, Mahatamah-prabha. 

9. Mahapadma, also called Padma or Padmanabha, son of Padmottara and Jvala. 
He lived in Varanasi (Benares) in the interval between Mallinatha and the next Tirthan- 
kara Munisuvrata. His height was 22 bows according to Trilokasara (verse 819), and 20 
bows according to Hemachandra’s Trishashtisalakapurushacharitra, He lived for 30,000 
years, and after death went to moksha. 


10. Harishena, son of Mera and Mahahari. He lived in Kampilya in the interval 
between Munisuvrata and the next Tirthankara Naminatha. His height was according 
to Trilokasara (verse 819) 20 bows, and according to Trishashtisalakapurushacharitra 15 
bows. He lived for 10,000 years and soon after death went to moksha. 


II. Jaya, also called Jaya-sena. He was born in Rajagriha as the son of Vijaya 
and Vapra in the interval between the Tirthankaras Naminadtha and Neminatha. His 
height according to the Trilokasara was fifteen bows and according to the Trishashtisalaka- 
purushacharitra twelve bows. He lived for 3,000 years and after death went to moksha, 
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: 12. Brahmadatta, son of Chulani and Brahma. He ruled in Kampilya in the 
interval between Neminatha and Parévanatha. His height was seven bows and he lived 
for 700 years. After death he went to the seventh hell, Mahatamah-prabha, as he had 
engaged in evil meditation. 

NINE NARAYANAS OR VASUDEVAS OR ARDHACHAKRINS.—They were all black 


in colour, and ruled over three parts of the earth and enjoyed half the power of the 


Chakravartins. All of them belonged to the family of Gautama, except the eighth who 
belonged to the Kagyapa family. They were— 


I. Triprishtha, son of Prajapati and Mrigavati. He lived in the city of Potana 
in the time of Sreyaméanatha, the eleventh Tirthankara. His height was 80 bows 
and he lived for 84 lakhs of years. After death he went to the seventh hell. 


2. Dviprishtha, son of Padma and Brahmanandana. He lived in Dvaravati in 
the time of Vasupiijya, the twelfth Tirthankara. His height was 70 bows and he lived 
for 72 lakhs of years. After death he went to the sixth hell, Tamah-prabha. 


3. Svayanbhiih, son of Bhadraraja and Prithvidevi. He lived in Dvaravati and 
was a follower of Vimalanatha, the thirteenth Tirthankara. His height was 60 bows. 
After living for 60 lakhs of years he reached the sixth hell. 


4. Purushottama, son of Soma and Sita. He lived in Dvaravatr in the time of 
Anantanatha, the fourteenth Tirthankara. His height was 50 bows and he lived for 
30 lakhs of years. After death he went to the sixth hell. 


5- Purushasimha, also called Narasimha, son of Siva and Rajamrita. He ruled 
in ASvapura in the time of Dharmanatha, the fifteenth Tirthankara. He was 45 bows 
tall and lived for 10 lakhs of years, after which he went to the sixth hell. 


6. Purusha-pundarika, also called Pundarika, son of Lakshmivati and Maha- 
$iras. Heruled in Chakrapuri in the interval between Aranadtha and Mallinatha, the 
eighteenth and the nineteenth Tirthankaras, respectively. His height was according to 
Trilokasara 29 bows, but according to Trishashtisalakapurushacharitra 19 only and he 
lived for 65,000 years. After death he went to the sixth hell. 


7. Purusha-datta, also called Datta or Datta-deva, son of Agnisimha and Sesha- 
vati. He ruled in Varanasi in the interval between MalJlinatha and Munisuvrata, the 
nineteenth and twentieth Tirthankaras, respectively. He was 22 bows high according to 
Trilokasara, and 26 according to Trishashtisalakapurushacharitra, and lived according to 
the former for 32,000 years and according to the Jatter for 56,000 years. After death he 
went to the fifth hell (Dhitma-prabha). 

8. Narayana, in some works also called Lakshmaya, son of DaSaratha and 
Kaikeyi (cf the Hindu Rama). He lived in Rajagriha in the interval between Munisuvrata 
and Naminatha, the twentieth and twenty-first Tirthankaras. His height was 16 bows 
and he lived for 12,000 years, after which he went to the fourth hell (Pavika-prabha) 
according to Trilokasara, and tothe third hell (Valuka-prabha) according to Trishashfisalaka- 


purushacharitra, 
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9. Krishna, son of Vasudeva and Devaki. He was born in Mathura and ruled in 
Dvaravati in the time of Neminatha, the twenty-second Tirthankara, who was his cousin. 
His height was 10 bows and he lived for 1,000 years. After death he went to the third 
hell (Valuka-prabha). 

NINE PRATI-NARAYANAS OR PRATI-VASUDEVAS.—They were the respective foes 
of the nine Narayanas or Vasudevas, and each shared with his particular foe the latter’s 
height, period of life, and destination (hell). They fought against these foes with the 
chakras (discus) and perished from their own chakras which went to their foes’ hands. 


They were— 

I. Asvagriva, foe of Triprishtha. 

2, Taraka, foe of Dviprishtha. 

3. Meraka, rival of Svayambhth. In some books he is called Naraka. 

4. Nisumbha, rival of Purushottama. 

5. Madhukaitabha, sometimes merely called Madhu. Rival of Purushasimha. 

6. Bali. Insome works the next (seventh) Prati-Vasudeva is given as the sixth and 
Bali is treated as the seventh. He was the rival of Purusha-pundarika. 

7. Praharana, sometimes called Prahlada and treated as the sixth Prati- 
Vasudeva. Rival of Purusha-datta. 

8. Ravana, rival of Narayana. 

The above eight Prati-Vasudevas moved inthe sky. The ninth, Jaradsandha, to be 
described now, was alone a denizen of the earth like any mortal. 

9. Jarasandha, rival of Krishna. 

NINE BALADEVAS OR BALABHADRAS’*.—They were all white in colour and were 
the half-brothers of the respective Vasudevas. The father of each Baladeva is the same 
as that of the corresponding Vasudeva, the Baladeva being the son of a co-wife. The 
first eight Baladevas went to moksha, while the ninth and the last (Padma) went to Brahma- 
kalpa from where he will come down to Bharata-kshetra and attain moksha in the coming 
utsarpini era when Krishna becomes the Tirthankara, Amama*. The Baladevas are— 


I. Vijaya. In some texts he is given as the second, the second being treated as 
the first. He was son of Subhadra and was of the same height as his half-brother, the 
Vasudeva, Triprishtha. He lived for 87 lakhs of years 3: 

2. Achala. In some works Achala is treated as the first Baladeva. He was the 
son of Bhadra, and was of the same height as his half-brother, the Vasudeva Dviprishtha. 


He lived for 77 lakhs of years’. 
ee eee 


1 The four groups, viz,, Chakravartins, Ndrayanas, Prati-Narayauas, and Baladevas were contemporaneous 
with the 24 Tirthankaras of the present age, forming with them a group of 63 great and spiritual persons collectively 


known as the Zvishashti-Salaka-purushas. 


2 See above, p. 213. 
® See Hlemachandra, 7vishashtisalakapurushacharitra, p. 351. 


* According to Hemachandra, he lived for 75 lakhs of years. 
5 According to Hemachandra, he lived for 85 lakhs of years. 
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3. Sudharma. In some works he is called Bhadra or Dharma-prabha. He was the 
son of Suprabha and was of the same height as his half-brother, the Vasudeva Svayambhih. 
He lived for 67 lakhs of years. * 

4. Suprabha, son of Sudargana. He was of the same height as the fourth 
Vasudeva, his half-brother. He lived for 37 lakhs of years. * 

5. Sudarsana, son of Vijaya. He was of the same height as the Vasudeva, 
Purushasimha. He lived for 17 lakhs of years. 

6. Nandi, In some texts he is called Ananda. Son of Vaijayanti, he was of the 
height of the sixth Vasudeva, Purusha-pundarika. He lived for 67,000 years. * 

7. Nandimitra, sometimes called Nandana. Son of Jayanti, he shared the height 
of his half-brother, the Vasudeva Purusha-datta, and lived for 37,000 years.$ 

8..Ra@ma, also called Ramachandra.® Son of Aparajita, he shared the height 
of the Vasudeva Narayana, and lived for 17,000 years, ° ; 

9. Padma,’ son of Rohini. He shared the height of his half-brother Krishna and 
lived for 1,200 years. 

Besides these 63 great ones Jaina hagiology recognizes other less important classes 
of great souls that also find prominent places in Jaina mythology. They are— 
14 Kulakaras or Manus. 
24 fathers of Tirthankaras 
24 mothers of Tirthankaras 
9 Naradas. 
If Rudras. 
24 Kamadevas. 


Total ... 106 


FOURTEEN KULAKARAS OR MANUS.~--They were wise men who arose from time to 
time and laid the foundation of civilization, for which reason the Jainas call them saviours. 


The first Manu was Pratigruti. He is sometimes called Prati-Svati. Inhistime the 
trees that were shedding light till then disappeared and the sun and the moon that were 
till then overshadowed by the lumination of the light-shedding kalpa-trees became 
visible. The people of the world who saw them for the first time became bewildered 
and were running helter-skelter when Pratisruti came to their rescue and explained to 
them the significance of the two new lights. The division of day and night dates from 


EEE 


1 According to Hemachandra, he lived for 65 lakhs of years. 
2 55 lakhs of years according to Hemachandra. 
2 8r,000 years according to Hemachandra. 


4 ording to Hemachandra, 
: is ete cata is eerained from Hemachandra’s Trishashfisalakapurushacharitra which is as follows ;— 


8, Paama, son of Apardjitd, with a life of 15,000 years. 
9 Pane Tie ninth will be Rama, son of Rohini, living for 1,200 years, 


6 y5,000 years according to Hemachandra, 


} see under Tirthankaras, pp. 192-I95. 
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his time. He was also instrumental in-establishing a sort of rule approaching kingship, 
and offences were almost unknown as the people were simple folk, strangers to fraud 
and vice. 

Sanmati, the second Manu, explained. to the people the significance of the 
seasons. In his time the light-giving trees had become so feeble that even the stars 
appeared to the people, It was given to this Manu to define the different constellations 
It was therefore said of him that he was the “ first astronomer of the half-cycle.” 

Kshemankara, the third Manu, taught the world the nature of animals and of men 
and that the latter should not imitate the former. In his time animals began to grow 
troublesome as, owing to changed conditions and the inactivity of the feeding-trees that 

were till then supplying both animals and men with food, they were forced to fend for 
themselves. He was also responsible for drawing a distinction between domestic and 
wild animals and for teaching people how to make use of the former with advantage. 

Kshemandhara, the fourth Manu, advised men, who were becoming the prey of 
food-hunting wild animals, to protect themselves from them with the aid of stones, 

-missiles, weapons of wood and stone and sticks. 

_ Stmankara, the fifth Manu, was so called because he fixed the sima@s or boundary 
marks of property and proprietorship. In his time people were fighting for the indivi- 
dual possession of a few Xalpa-trees that remained. He determined their proprietorship, 
assigning them to the possession of groups or communities of men. 

Simandhara, the sixth Manu, who continued the work of the former and deter- 
mined the individual ownership over these kalpa-trees. The quarrels of the people over 
these trees had become so intense that he had to set marks on them. 

Vimalavahana, the seventh Manu, taught men how to make use of certain domes- 
tic animals like the elephant and the horse by inventing the tethering rope, the bridle 
and the like. 

Chakshushman, the eighth Manu, who explained to the world the nature of 
bhogabhiimi * and the causes for the changes in that world such as parents not dying at 
the birth of their progeny. Hitherto the rule in the bhogabhiimi was that parents died as 
soon as they gave birth to children, a rule which was necessary to restrict the number of 
its residents. 

Yasasvan, or Yasasvin, the ninth Manu, who taught men how to regard their 
children as their own, how to rear them up and bless them. 

Abhichandra, the tenth Manu, who made some more changes in the old order of 
things and taught men to play with their children and give them useful instruction. It 
is said that this Manu came to acquire the name Abhichandra as he was the first to play 

with his children in moon-light. 

Chandrabha, the eleventh Manu, who also devoted his time to the betterment and 
proper guidance of children. 


2, See above, pp. 72, 177-178. 
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Marudeva, the twelfth Manu, who established state-control over all the kalpa-trees 
that still remained in the country and taught men among other things navigation and 
engineering work, as for instance, building forts, halls, steps, boats and ships. Many 
small hills, lakes and rivers came into existence during his time and there was rainfall 
for the first time, though scanty and irregular, 

_  rasenajit, also called Prasena-chandra, the thirteenth Manu, about whose work 
' the Sri Purana is silent, appears to have acquired such a name owing to the fact that 
in his time children were first born with the prasena or amnion, the membrane in which a 
child is born. Prior to his time children appear not to have been born wrapped in a 
membrane, 
Nabhi Maharaja,’ the fourteenth and the last Manu, is said to be the wisest of all 
and appears to have earned the name Nabhi from the fact that he taught men how to 
cut the navel chord called na@bhai. He taught men how to make use of vegetables, fruits, 
grain and other eatables and thereby appease hunger. In his time the kalpa-trees had 
failed to function completely and rain and clouds became a regular feature of the 
world. It appears that till then the existence of kalpa-trees coupled with some other 
natural force prevented cloud-formation. Cultivation became a regular feature and fruit 
trees began to grow in abundance.? There was no need to resort to elaborate measures 
to check crimes, efc., as the people still continued to be very simple. The first five 
Manus were able to check a wrong-doer by making the exclamation, “ha”!. The next 
five said “ma” to express their disapproval (“ ma” signifies regret), and this was enough 
to make the culprit straight for the future. The remaining Manus added “ dhik” (curse 
you!) to express their disapproval. But the necessity for the codification of laws, penal 
and otherwise, arose only in the days of Bharata, the son of Rishabhadeva, the first 
Tirthankara. 

For 24 parents of Tirthankaras see above, pp. 192-195. 

NINE NARADAS.—Their function is tale-bearing and as a result of this self- 
inflicted office they go after death to hell. Occasionally, however, they have been inclined 
towards dharma, for which reason they are treated as great souls. They are— 

I, Bhima, contemporaneous with the first Vasudeva. 


2. Mahabhima do. second do. 
3. Rudra do. third do. 
4, Maharudra do. fourth do. 
5. Kala do. fifth do. 
6. Mahakala do. sixth do. 
7. Durmukha do. seventh do. 
8. Naraka-mukha do. eighth do. 
9. Adhomukha do. ninth do. 


a 
a , —Nabhi, his son Rishabhadeva and Bharata, the Jatter’. 
: uu Purana, Vol. IL, pp. 100-103—Nabhi, a y StS BOD 

; Re naa Purinic lists, where Nabhi is said to be the son of Agnidra, King of Jathbidvipa, son of 
find a plac hee pean Also see /nd. Ant., Vol. II, p. 135, and /nd. Ant., Vol. XXX, p. 248, 
Bae i; eee vol. 9, p. 259. Nabhi allotted to men the means of subsistence, Uiz,, ast (sword), 

, vol, 
(letters lit, ink), Arishi (agriculture), vapijya (commerce), pasupalana (attendance on cattle), 
e y Ht. ee 
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It was Adhomukha-Narada that informed Kamsa of -the whereabouts of Krishna, 
when the latter was spending his boyhood in Goda@vana. é 


ELEVEN RUDRAS OR EKADASA-RUDRAS, as they are popularly called, took to the 
right spiritual path, setting their hearts on the highest goal, viz., to become liberated (siddha), 
but left off perseverence (in repeated meditation, contemplation, etc.) after some stage. 
As, however, they had the right faith and had started well, they are destined to become 
siddhas after a few more births (bhavas). They are— 


I. Bhimavalitn some texts he is called Bhima-bali. He lived in the time of 
Rishabhadeva. His height was 500 bows, his life-period was 83 lakhs of pirvas, and 
after death he went to the seventh hell. i 


2. Jita-Satru.—He was contemporaneous with Ajitandtha. His height was 450 
bows, his life-period was 72 lakhs of pirvas, and after death he went to the seventh 
hell. 


3. Rudra.—He must be distinguished from the third Narada of the same name. 
He lived in the time of the ninth Tirthankara, Suvidhinatha; his height was 100 bows, 
his life-period was 2 lakhs of piirvas, and after death he went to the sixth hell. 


4. Visalanayana—In some texts his name is given as Visvdnala. He was 
contemporaneous with Sitalanatha, the tenth Tirthankara; his height was 90 bows, and 
after living for a lakh of parvas he went to the sixth hell. 

5. Supratishtha.—He was living in the time of the eleventh Tirthankara, Sreyarméga- 
natha. His height was 80 bows and after living for 84 lakhs of years he went to the 
sixth hell. 


6. Achala—He was centemporaneous with the twelfth Tirthankara, Vasupijya. 
His height was 70 bows and his life-period was 60 lakhs of years. After death he went 
to the sixth hell. 


7. Pundarika,—He lived in the time of the thirteenth Tirthankara, Vimalanatha. 
His height was 60 bows, and after living for 50 lakhs of years he went to the sixth 
hell. 


8. Ajitandhara—Sometimes spelt as Ajitadhara. He lived in the time of 
Anantanatha, the fourteenth Tirthankara. His height was 50 bows and after living for 
40 lakhs of years he went to the fifth hell. 


9. Jitanabhi—He lived in the time of the fifteenth Tirthankara, Dharmandatha. 
His height was 28 bows, and his life-period was 20 lakhs of years. After death he went 
to the fourth hell. 

10. Pitha—He was contemporaneous with Santinatha, the sixteenth Tirthankara. 
His height was 24 bows, and after living for one lakh of years he went to the fourth 
hell. 

11. Satyaki—He lived in the time of Mahavira, the last Tirthankara. His height 
was seven hastas or cubits and after living for 69 years he went to the third hell. 
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‘TWENTY-FOUR KAMA-DEVAS.—There is nothing special to note about the 24 Kama- 


, devas, except that some of them have to be distinguished from their namesakes occurring 
in other parts of Jaina mythology and iconography. They are as follows :— 
I. Bahubali, the brother of Bharata and 10. Kanaka-prabha. 
one of the sons of the first Tirthan- II. Megha-prabha. 
kara. The colossal ‘figure at 12 Santinatha. 
Sravana Belgola represents him. 13. Kunthunatha. 
There is a bronze image of Bahubali 14. Arahanatha. 
in the temple at Tiruparuttikunram 15. Vijayaraja. 
(pl. xxxvi, fig. 1) which is fashioned 16. Syichandra. 
like the colossal figure at Sravana 17. Nalaraja, can be compared with the 
Belgola. It stands'ona padmasana Nala of Hindu mythology, and the 
in the kayotsarga pose, with arms hero of the Sanskrit classic Naisha- 
hanging down, and answers well dha. 
the description of Bahubali given . 18. Hanuman, can be compared with the 
by Hemachandra’. monkey-devotee of Rama of Hindu 
2. Prajapati. “ mythology. 
3. Sridhara. 19. Baliraja. 
4. Darsanabhadra. 20. Vasudeva, to be distinguished from 
5. Prasenachandra, to be distinguished the nine Vasudevas. 
from the thirteenth ‘Manu of the 21. Pradyumna, can compare with his 
same name. namesake in Hindu mythology, the 
6. Chandravarna. son of Krishna through Rukmini. 
7. Agni-yukta. 22. Naga-kumara, to be distinguished 
8. Sanat-kumara, to be distinguished from the Nagakumaras, one of the 
from the Indra of the kalpa of the tenclasses of the Bhavanavasi-devas. 
Bae TEE, 23. Jivandhara., 
9. Vatsaraja. 24. Jamnbiisvami, 


Sub-human 2 and hellish souls 5 also come under the head of mundane souls. As in 
Hinduism they are classified according to the various sufferings they have to undergo. 
There are no pre-eminently great souls among them such as are found among the human 
(mortal).class of the non-ascetic group of mundane souls. 


DEVAS. 


Among the four kinds of mundane souls, vfs. human, sub-human, hellish and 
celestial mentioned above (p. 187) the last are the devas, so called because they have 


1«e-Thinking this, proud, he stood in that very spot in kdyolsarga, his arms hanging down, like a jewelled 
Bahubali, remained there alone, as if sprung up from the earth, as if fallen from the sky, 
ed to meditation, his eyes fixed on the end of his nose, motionless, the muni appeared like a sign-post 
Devais Both of his feet were covered with moss caused by dripping water, like the steps of a deserted village. 
ae oe He was surrounded completely by creepers with a hundred branches shooting up, like a drum 
tank « + i s. Dense clusters of reeds grew up and around him, . aa His feet were surrounded by 
by fee ee acicts that had left the ant-hill near his feet, See Zyishash¢isalakapurushacharitra, pp. 323-5 
ive above, p 187, under cosmology fur details. . pee 
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shining constitutions and the following eight. heavenly acquisitions:—(I) power to 
make their bodies very small (azima), (2) power to assume any immense dimension 
(mahima), (3) power to make their bodies light (laghima), (4) power to make them heavy 
(garima), (5) power to assume any kind of forms as well as any number of bodies at one 
time (sakama), (6) power to control others (vasitva), (7) overlordship, i.e., power by which 
they can show their superiority over others (7Sitva), (8) power to act as they chose 
(prakamya). f 
They have fluid or changeable (vaikriyika) bodies’ which they can change at will. 
The deva-body has no flesh, blood and bones, and knows neither sweating nor excretions; 
it is ever bright and glorious like “a cloud shot with the shining glory of a rising or 
setting sun.” 
There are four broad orders or groups of devas and they are—. 

I. Bhavanavasi or residential devas (see p. 171). 

2. Vyantara or peripatetic devas (see p. 171). 

3. Jyotishka or stellar devas (see p. 182). 

4. Vaimanika or heavenly devas (see pp. 183-184). 

Each order or group has generally ten grades and they are— 

I. Indra, of supreme authority, like the king of the land. This grade includes a 
sub-grade, that of the Prati-Indra, whose position will correspond to that of the deputy 
of Indra. 

2. Saméanika, not so authoritative as Indra but still powerful like teacher or father. 

3. Trayastritsa, so called because the devas coming under this grade are 33 in 
number. Their position will correspond to that of minister, priest or princes of the 
common land. 

4. Parishad, like courtiers. 

5. Atmaraksha, like body-guards. 

6. Lokapala, like the police and other protectors of the people. 

7. Anika, corresponds to the army. 

8. Prakirnaka, like the people, 7.¢., villagers and townsmen. 

9. Abhiyogya.—The devas that came under this grade formed themselves into con- 
veyances as horse, lion, bullock, swans, etc., for the other grades of devas.” 

10. Kilbishika, like the servile or lowest castes. 

The Vyantaras and Jyotishkas do not have the Trayastrimsa and Lokapdla grades. 
The Bhavanavasi, Vyantara, Jyotishka devas and the Vaimdanikas of the first two heavens 
(to be described below) have bodily sexual enjoyment like human beings. 
BHAVANAVASI-DEVAS.—The Bhavanavasi—devas are of ten classes, and they are.— 
1. Asura-kumara, with a crest-jewel cognizance (chihna). 
‘2. Naga-kumara, with a snake hood cognizance. 
3. Suparna-kumara, with a garuda bird cognizance. 


1In Jainism mundane souls have always at least three bodies:--(1) Karmana body or the body made up ‘of 
kiirmie matter which changes according to the intensity or mildness of the motives and actions we are doing by means 
of mind, speech and body, (2) Zaijasa body, luminous or electric body, which is co-extensive with the karmana body. 


(3) Audarika body or physical body. . 
* According to Hemachandra they were like slaves, 
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4. Dvipa-kumara, with an elephant cognizance. 

5. Udadhi-kumara, with a makara cognizance. 

6. Vidyut-kumara, with a powder-flask cognizance. 

7. Stanita-kumara, with a thunderbolt cognizance, 

8. Dik-kumara, with a lion cognizance. 

9. Agni-kumara, with a vessel containing fire as his cognizance. 
10. Vata-kumara, with a horse cognizance. 

They are all called kumaras or youngsters because their lives and actions are like 
those of playful youths (kumaras). All the Bhavanavasi-devas live in the first earth, Ratua- 
brabha,’ the Asura-kumaras alone living in the panka-bhaga and the other classes living in 
the khara-bhaga. The thought-colours (lesyas) of the Bhavanavasi-devas are black, indigo, 
grey and yellow. Their minimum age is 10,000 years while their maximum is as follows — 


One sagara for Asura-kumaras ; 3 palya for Naga-kumaras ; 2% palya for Suparna- 
Rumaras ; 3 palya for Duipa-kumaras ; and 1% palya for the remaining six.classes. 


The Asura-kumaras are 25 bows (dhanus) high and the other zumaras are 10 bows 
high. There are 20 Indras, two for each of the I0 divisions of the Bhavanavasi-devas. 
They are arranged as follows :— 

Chamara and Vairochana are the two Indras of the Asura-kumaras. Bhitananda 
and Dharanananda are the Indras of the Naga-kumaras. Venu and Venudhari are the 
Indras of the Suparna-kumaras; Pirna and Vagishta® of the Dvipa-kumaras; Jalaprabha 
and Jalakanta of the Udadhi-kumaras; Ghosha and Mahaghosha of the Vidyut-kumaras ; 
Harishena and Harikanta of the Stanita-kuma@ras; Amitagati and Amitavahana of the 
Dik-kumaras; AgniSikhi and Agnivahana of the Agni-kumaras; Velamba and Prabhan- 
jana of the Vata-kuma@ras. 

Chamara often fights with Saudharmendra; Bhitananda with Venu. From 
Vairochana onwards the enmity is between the alternating Indras, as for instance 
between Vairochana and Dharanananda and so on. 

VYANTARA-DEVAS.—There are eight classes of these devas :— 

1, Kinnara, with the aSoka tree as cognizance," 

2. Kisipurusha, with the champaka as cognizance, 

3. Mahoraga, with the naga tree as cognizance, 

4. Gandharva, with the ¢wmburu tree as cognizance, 

5. Yaksha, with the banyan tree as cognizance. 

6. Rakshasa, with the kaufa tree* as egenizence, 

7. Bhitta, with the tulast plant as cognizance. 

8. Pisacha, with the kadamba tree as cognizance. 

Some of the Vyantara-devas live in the innumerable oceans and continents of the 
middle world.6 The Rakshasas live in the panka-bhaga of Ratnaprabha, while the other 


seven classes live in the khara-bhaga of the same earth. 
2 Avasishta according to Hemachandra, 


ing marks, are spoken of as chaitya-tartz, See Trilokasdra,v. 253, 
5 Sulasa tree according to Hemachandra, 


1 See above, p. 171 for details. en 
® Here the trees, though they are the distinguish 


i i Hemachandra, 
4 Khatvdnga tree according to ; 
6 Ei PP: 171) 179 under cosmology for details, 
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The maximum age of the Vyantara-devas is a little over one palya- while the minimum 

is 10,000 years. Their height is 10 bows (dhanus), There are 16 Indras for the whole 

order, two for each class, each with his own deputy or Prati-Indra. The Indras are 
arranged as follows :— 

Kinnara and Kimpurusha are the Indras of the Kinnara class, Satpurusha and 
Mahapurusha of the Kimpurusha class, Mahakaya and Atikaya of the Mahoraga class, 
Gitarati and Gitayagas of the Gandharva class, Manibhadra and Pirnabhadra of the 
Yaksha class, Bhima and Mahabhima of the Rakshasas, Suripa and Pratiriipa! of the 
Bhitas, and Kala and Mahakala of the Pisachas. Each Indra has two principal consorts 
(vallabhika). 

Each class of Vyantara-devas is subdivided as follows :— 

Kinnara has 10 subdivisions—i. Kimpurusha, 2, Kinnara, 3. Hridayangama, 4. 
Rupapali, 5. Kinnara-kinnara, 6. Anindita, 7, Manorama, 8. Kinnarottama, 9. Ratipriya 
and 10. Jyeshtha. 

Kimpurusha has 10 subdivisions—I. Purusha, 2. Purushottama, 3. Satpurusha, 
4. Mahapurusha, 5. Purushaprabha, 6. Atipurusha, 7. Maru, 8. Marudeva, 9. Marut- 
prabha and 10. YaSasvan. 

Mahoraga has 10 subdivisions—I. Bhujaga, 2- Bhujangagali, 3. Mahakaya, 4. Ati- 
kaya, 5. SkandhaSali, 6. Manohara, 7. Aéanijava, 8. Mahaisvarya, 9. Garmbhira and-10, 
PriyadarSin. : 

Gandharva has 10 subdivisions—I. Haha, 2. Huh, 3. Narada, 4 Tumburu, 5.? 
6. Kadamba, 7. Vasava, 8. Mahasvara, 9. Gitarati and Io. Gitayasas. 

Yaksha has 12 subdivisions—I. Manibhadra, 2. Pirnabhadra, 3. Sailabhadra, 4. 
Manobhadra, 5. Bhadraka, 6. Subhadra, 7. Sarvabhadra, 8. Manusha, 9. Dhanapala, 10. 
Surtipa-yaksha, 11. Yakshottama and 12. Manohara. ; 

Rakshasa has seven subdivisions—I. Bhima, 2. Mahabhima, 3. Vighnavinayaka’, 
4. Udaka, 5. Rakshasa, 6. Rakshasarakshasa and 7. Brahmarakshasa. pe 

Bhiita has seven subdivisions—I. Suripa, 2. Pratirfipa, 3. Bhiitottama, 4. Pratibhita, 
5. Mahabhata, 6. Pratichchhanna and 7. Akasabhita. 

Piéacha has 14 subdivisions—}?. Kishmanda, 2. Rakshas, 3. Yakshas, 4. Sammoha, 
5. Taraka, 6. Aguchi, 7. Kala, 8. Mahakala, 9. Suchi, 10. Satalaka, 11. Deha, 12. Maha- 
deha, 13. Tashnika and 14. Pravachana? 

JYOTISHKA-DEVAS.—There are five classes of the 
4. Constellations and 5. Scattered stars.‘ 


m:—I. Suns, 2. Moons, 3. Planets, 


2 Corresponds to the Hindu Ganefa, 
are divided as follows :——In the first 100 yojanas of Ratnaprabha, 
n 80 yojanas, there are 8 classes of Vyantarvas: Aprajnaptikas, 
Mahakranditas, Kiishmandas, Pachakas. The two /ndras 
Dhatri and Vidhatrika; Rishi and Rishipila; Igvara and 
Sveta and Mahasveta; Pachaka and Pachakadhipa— 


1 Apratiriipa according to Hemachandra. 

3 According to Hemachandra the Vyantaras 
with the exception of 10 above and 10 below, #., i 
Pafichaprajfiaptis, Rishivaditas, Bhitavaditas, Kranditas, 
in these classes are respectively, Sannihita and Samana; 
Mahedvara ; Suvatsaka and Visila ; Hisa and Hasarati ; 
Trishashtisalakapurushacharitra, p. 383. 

_ Mrs, Stevenson calls the above subdivisions Van 
Jainism, pe 270, 

“See above, pp. 182-183 under cosmology for details. 


avyantaras and assigns them the lower regions, See Heart of 
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Ri Their Indra is the sun and Prati-Indra the moon. Their maximum age is-a little 
aie ea gc while their minimum is % palya. The suns and moons have each 16,000 
uyogika-devas, the planets 8,000, the constellations 4,000 and the scattered stars 2,000. 


VAIMANIKA-DEVAS—They are of two classes :—I. Kalpopapannas or Kalpaviisi-devas, 
born in the kalpas which are 16 in number and 2. Kalpatitas, born beyond the kalpas, 
z7.é.. In the nine Graiveyakas, nine. Anudigas and five Anuttaras?... Those that. live ‘in 
the kalpas are named after the heavens in which they live, There are 12 Indras for these 
16'kalpas and they are distributed as follows :— : € 

I. Saudharma-Indra for the first heaven, Saudharma.. He corresponds to the 
Hindu Devendra and his wifeis Sachi, He is much the most important, being the only 
one. commonly sculptured ; he is frequently figured also with his wife Sachi on ceilings 
and on the lower jambs of the doorways of temples. 

. ISana-Indra in the second kalpa, Aigana. 

. Sanatkumdara-Indra in the third, Sanatkumara. 

. Mahendra in the fourth, Mahendra. 

. Brahmendra in the fifth and sixth kalpas, Brahma and Brahmottara. 
. Lantava in the seventh and eighth, Lantava and Kapishta. 
. Sukra in the ninth and tenth, Sukra and Mahagukra. 

. Satara in the eleventh and twelfth, Satara and Sahasrara. 

. Anata in the thirteenth, Anata. 

. Pranata in the fourteenth, Pranata. 

. Arana in the fifteenth, Arana. 

12. Achyuta in the sixteenth, Achyuta. 


There are no grades nor Jndras’ in the heavens beyond the kalpas, vis., the Graiveya- 
kas, Anudigas and Anuttaras,s for the inhabitants of those heavens are called 
“ Ahamindras” (i.e., lit. “I am Indra”) and are all alike. 

The devas are spontaneously born, without either pregnancy or labour attendant 
upon their birth. A mundane soul to be born as a deva rises as it were from’ a couch 
(Sayya) of “divine space.” There is no neuter sex in the upper world. In each heaven 
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2 See above p. 183 under cosmology for details. #See above pp. 183-184 under cosmology, 
3The total number of /udras in the Jaina pantheon is 100 and is arrived at as follows :— 


___ ‘The /ndra of human beings is called Chakravarti und th 


Prati-Indras. 


4 See above, pp. 183-184 under cosmology. 
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Sub-human ies a we . 

st 49 = Total 100, 


e Jndra of sub-human beings Singha. Both haye no 


232 Bulletin, Madras Government Museum [c.s. 1, 3, 


ee — eee 


there are many devis, each deva having many devis in his family. No deva has less than 
32 devis. Hach deva and devi has a retinue of numerous minor devas and devis, and also a 
host of vahanas, elephants, horses, bulls, etc. It should be noted that every animalis an 
abhiyogya-deva or menial deva transformed on account of his fluid body. 


The devas of the first two ka]pas as well as all beings living below them have physi- 
cal sexual union. The devas in the third and fourth kalpas have sexual gratification by 
touch only; in the fifth, sixth, seventh and eighth kalpas by sight only, i.c., by seeing 
their loved ones; in the ninth, tenth, eleventh, and twelfth kalpas by sound alone, i.e., 
by songs, etc.; in the thirteenth, fourteenth, fifteenth and sixteenth kalpas by mind only, 
z.€., by contemplating the charms of their beloved. The heavenly beings beyond the 
sixteenth kalpa have no sexual impulse, and there are no devis, the only sex that is 
known there being the male sex. Their bliss is infinite, unlike that of the devas who 
marry. 


In the fifth kalpa, Brahma, which is situated in the upper world in the place that 
corresponds to the elbow of the man representing the universe (pl. xxxvii), live a special 
kind of devas called Laukantikas so called because they have reached the end of the uni- 
verse. They are called deva-rishis because they are all alike, independent and without 
sexual desire. They are of 24 classes in the following eight groups :—Sarasvata, Aditya, 
Vahni, Aruna, Gardatoya, Tushita, Avyabadha and Arishta. The total number of the 
Laukantikas is given as 407,806. They descend and attend to the Tirthankaras when the 
latter get the spirit of “ world-flight ” (vaira@gya).’ Their good offices, coupled with the 
fact that they are in their celestial incarnation, entitles them to be born as human beings 
in their next birth and to attain liberation then. 


In Saudharma there are 32 lakhs of palaces of the devas; in AiSana, Sanatkumara, 
Mahendra, and Brahma there are 28, 12, 8 and 4 lakhs, respectively. There are 50,000 in 
Lantava, 40,000 in Sukra, 6,000 in Sahasrara, 400 in Anata and Pranata, and 300 in 
Arana and Achyuta. In the first three Graiveyakas there are I11, inthe middle three 
107, and in the Jast three 100 palaces. There are only five in the five Anuttaras, one for 
each. Women are born up to Aigdna, ascetics are born up tothe Jyotishkas, wandering 
monks are born up to Brahma-kalpa, five-sensed creatures are born up to Sahasrara, 
laymen are born up to Achyuta, and monks having wrong belief but observing the 
austerities in good faith up to the Graiveyakas. Those who have studied the 14 pirvas 
are born from Brahma-kalpa up to the last Auuttara-vimana. Monks and laymen of good 
behaviour are born at least in the first kalpa. 


The thought-colours (/efyas) of the devas are as follows :—Yellow in the first and 
second kalpas ; yellow-pink in the third and fourth alpas; pink in fifth, sixth, seventh, 
eighth, ninth and tenth dalpas; pink-white in eleventh and twelfth kalpas; white in the 
remaining four kalpas and the higher regions which are collectively called kalpatitas as 
opposed to the kalpas. 


1 See above, pp. 94-95. 
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The maximum and minimum ages of the devas are as follows:—A little over two 
Sagaras is the maximum age in the first and second kalpas, while the minimum in these 
two kalpas is a little over one palya ; in the third and fourth kalpas the maximum is a little 
Over seven s@garas. Further on the maximum- age of the preceding kalpa becomes the 
minimum for the next kalpa. The maximum age in the fifth and sixth kalpas is a little 
over ten s@garas. The age of the Laukantikas who live in the fifth kalpais eight sagaras 
which is both the minimum and the maximum for them, while the minimum for the other 
devas in the same kalpa is seven sagaras (the maximum of the fourth kalpa) and the maxi- 
mum ten s@garas. The maximum age in the seventh and eighth kalpas is a little over 
fourteen sdgaras;in the ninth and tenth a little over sixteen sa@garas; in the eleventh 
and twelfth a little over eighteen s@garas ; in the thirteenth and fourteenth twenty sagaras 
and in the fifteenth and sixteenth 22 sagaras. In each of the nine Graiveyakas it increases 
by one sagara, 7.é., It is 23 to 31 sagaras, respectively. In the nine Anudisas itis 32 sadgaras ; 
in the first four Anuttaras it is 33 sagaras as a rule but in the last Anuttara, Sarvarthasiddhi, 
it is never less than 33 sagaras. 


The size of the devas goes on decreasing as we go up to the higher heavens. 

Thus :— 

In the first and second kalpas it is about seven hands or cubits (hasta). 

In the third and fourth kalpas it is about six hands or cubits (hasta). 

In the fifth, sixth, seventh and eighth kalpas it is about five hands or cubits (asta). 

In the ninth, tenth, eleventh, and twelfth Kalpas it is about four hands or cubits 
(hasta). 

In the thirteenth and fourteenth kalpas it is about three and a half hands or cubits 
(hasta). 

In the fifteenth and sixteenth kalpas it is about three hands or cubits (hasta), 

In the first, second and third Graiveyakas it is two and a half hands or cubits 
(hasta). 

In the fourth, fifth and sixth Graiveyakas it is two hands or cubits (hasta). 

In the seventh, eighth and ninth Graiveyakas it is one and a half hands or cubits 
(hasta). 

In the AnudiSas it is one hand or cubit (hasta), 

In the five Anuttaras also it is one hand or cubit (hasta). 

The devas breathe extremely slowly, for their respiration occurs only at fixed interval, 
which is of a fortnight for each sagara of their maximum age. Thus, for instance, the 
devas of the first and second kalpas, whose maximum age is a little over two Sdgaras 
breathe once in two fortnights, .¢., once a month. 

The devas have the sensation of hunger, though they do not ordinarily take food. It 
arises at fixed intervals, the intervals being the number of years which is 1,000 times the 
number of sagaras constituting their maximum age: Thus as the maximum age of the 
devas of the first two kalpas is a little over two sagaras their hunger interval works to 
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2,000 years. If we compare the hunger interval with the respiration period we find that 
a deva has the sensation of hunger in 2,000 years, if one respiration takes a month or two 
fortnights ; in other words one hunger interval covers 24,000 respirations, as 2,000 years 
have 24,000 months. f 
From the first kalpa onwards up to Sarvarthasiddhi the devas become stronger in each 
successive heaven in respect of duration of life, power, enjoyment, brilliance, purity of 
leSya (thought-colour), sense-faculties, and visual] or clairvoyant knowledge ; in respect of 
attachment to worldly objects, pride, height of body and sexual impulses they become 
weaker and weaker successively. All the devas usually have pleasant feelings, but if 
they cherish any unpleasant ones these last only for one antarmuhirta. 


The devas of the kalpas attend the ceremonial worship of the Tirthankaras whenever 
the five kinds of auspicious events (paiichakalyanas) associated with every Tirthankara 
happen; but the Ahamindras do not go out of their heavens, merely worshipping the 
Tirthankaras on those occasions by placing their hands in afjali over their heads. 


OTHER DEVAS AND DEVIS. 


Among other celestial souls that are pre-eminently great, mention may be made of 
sixteen Vidya-devis or devis of learning common to both the sects, who are included among 
the Yakshinis described above (pp. 193, 195). They are as follows:— 

I, Rohini, 2. Prajiapti, 3. Vajragrinkhala, 4. Kuligankuéa, 5. Chakreévari, 6. Nara- 
datta, 7. Kali, 8. Mahakali, 9. Gauri, 10. Gandhari, 11. Sarvastramahdajvala, 12. Manavi, 
13. Vairotya, 14. Achchhupta, 15. Manasi, 16. Mahamanasika. 


Sarasvati, the Hindu goddess of learning, is regarded as a messenger (SG@sanadevi) of 
all the Tirthankaras and is figured in temples and private houses. She is usually shown 
with four hands but sometimes with two hands only. In the former case she ordinarily 
holds a vind in two of her hands, and a lotus or rosary and a book in the other two; in 
the latter the vizd is alone held by both her hands. The swan (havisa) is her cognizance 
or vahana. Sometimes, however, her upper hands hold a goad and noose and her lower 
hands a rosary and book, and the hair on her head is arranged in the form of a jata- 
makujfa. There is a bronze image of Sarasvati, almost modern looking, used in worship 
in the Tiruparuttikunram temple (pl. xxxv, fig. 2) which answers this description pretty 
strictly. : 

In some Jaina temples large figures are shown as guards or Dvarapdlas at the entrance 
of shrines as in Hindu temples, who can be treated as devas. The Dikpdlas or the 
guardians of the quarters, the Yoginis, Jnatidevatas and Hanuman that have representa- 
tions in the larger Jaina temples can also be classed under devas, though perhaps Hanu- 
man alone, who compares well with the Hindu monkey-devotee of Rama, can be treated 
as a pre-eminently great soul among the sub-human class of mundane souls’. 


On ee eee 


1 See above, pp, 187, 227. 
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Jaina iconography finds a place, as does Hindu iconography, for the Kshetrapalas 
who have to be classed under devas. Their functions are much the same as those of the 
Hindu Ganega and Vishvaksena, being removal of obstacles from the way of their 
devotees. They are classed by Agadhara under the Yaksha group of the Vyantara-devas'. 
They are— : 

I, Manibhadra ; 2, Bhairava. There is a stone image of Bhairava in worship 
in the temple of Tiruparuttikunram which is similar in every respect to the Hindu form 
of this deity ; 3, Virabhadra?; 4. Jaya; and 5. Vijaya’. 
eee tee a ek a i 


* See above, pp, 229-230, 

* Can be compared with the Hindu Virabhadra, 

® Aéadhara, Pajapatha, p.78 :— 
Prathamo Manibhadrascha dvitiyo Bhairavas-tatah.| 
Tntiyo Virabhadras-cha chaturtho Jayasanjiakal.,|| 
Paiichamo Vijayas-chaivam Kshetrapala ami surah.| 
Vakshe kule bhavah khyatah visvavighnavighatakah.|| 


30-A 


PAGE 

A 
Abbahula-bhaga ... 
Abhaya ... oes 


171 

vee 160, 197, 
1972, 198-211 
79; 224 

«+ 1877, 196, 
T99n, 2137 


Abhichandra (Manu) 
Abhidhanachintamani 


Abhijit eve we 182 
Abhikshaka (Ganedhars): 195 
Abhinandana 192 
Abhinava-charukirtipandi- 

tacharya ... ons a 8 
Abhisheka ... oy ses | 92, 108 
Abhiyogika-devas .. -. 228, 231, 


232 
222, 226 


Achala HEA ae 


Acharanga ... ++. 11On, 216, 

219% 
Acharanga-dhara wwe 216 
Acharas a 215 
Achary a{s] 5, 6, 8, 


42, 43, 51, Gia 186-187, 1877, 

188, 214, 215, 218-219 

Acharya, P. kK, 5 1062 
Atharya-prasasti ... nr 215 
Achchhupta (Vidyadevi) .. 234 
Achelaka (Ganadhara) 215 


Achira ra “ro ace 194 
Achyuta (Indra) . ini 231 
Do. (Kalpa) .. os 73s 74s 
120, 121n, 183, 192, 231, 232 
Achyuta (Yakshi) .. 193, 200 
Achyutendra ued ce 65, 73, 
ss 74, 117, I19 
Adana-nikshepana tse 219 
Adarsa-mukha ,,, aes 177 
Adtha-palya an 165-166 
Adhayi-dvipa oes « 176, 180 


Adhirajas ... one 
Adhishthinam (base) 
Adholoka .., 
Adhomukha-Narada Ay 


93 

23 

170, 174 
151, 225, 
226 

re» 637, 192, 
20In 


wee 


oe 


Adinatha .,. ton 


Aiyanar 


Ajanta 


236 


Adipurana ... 


PAGE 


...6, 107, 78, 


90, 907, 10%, O57, 154 


Aditya (of Graiveyakas) ... 
Do. 


Adityagati ... 

Agni ven re 
Agnibhiti... ... 
Agnidra 


(of Jyotishka- Devas). 
(of Laukantika-Devas). 


ve 79H, 852, 


184 
182 
94, 
947, 232 


215 


2251 

Agnijvala ... 68 
Agnikayika 1782 
Agnikumara(s) ... 1 109, 128, 
128%, 129, 213%, 229 

Agnila - 157, 158, 
159, 160 

Agnisikhi (Indra) 229 
Agnisimha .. es “ 221 
Agnivahana (Indra) 229 
Agni-yukta (Kamadeva) 227 
Agrahara ,,, eee 58 
Agrayaniya-purva 219n 


Agurulaghu 
Ahamindra(s) 


+++ 189, 1897 


77; 78, 


183, 184, 231, 234 


Ahamindra-deva .., - 65 74,77 
Ahavamalla (Somesvara) 7 
Ahinsa see nt 219 
Ahindravaru-dvipa oe 174 
Abhindravara-samudra 174 
Ahoratra ... 165 
ATH OLGA as ie Meheton ube 5 
Airavata (elephant of 
Saudharmendra) +. 65, 83-85, 


I19, 120, 122, 126, 150, 163, 164 


Airavata (zone) 
Airvavata-Kshetra ... 


AiSana (heaven) ... 


erry oe ore 


oy 


180 
175, 176, 
178 
183, 231, 
232 
_ 33, 202, 
203 


PAGE 
Ajita (Yaksha) 193, 201 
Ajita (Arya) a AD 193 
Do. (Yakshini) +e 193, 195, 
198, 202, 207 
Ajitabala {Yakshin!) 193, 198 
Ajitadhara (Rudra) (see 
Ajitandhara) .,, 226 
Ajitanatha (Tirthasikara), 192, 220, 
226 
Ajitandhara (Rudra) ab 226 
Ajitasena-vadibhasitiha .., 45% 
Ajya Rasy ates 88 
Akalanka (mukhya- 
paichamakala- 
dharma-pravartaka), 216 
Do. (Sage) ...19, 41, 42 
Akalanka-chariira ine 6 
Akampana (warrior) g2 
Do. (a Ganadhara), 215 
Akasabhita pon 230 
Akasa-sphatika-sala 108, 113, 
132 
Akijichana .., cm can 214 
Arshaya-sthiti  .,, ees 1897 
Akshina ees 176 
Alagiya-Pallayan ... + 35, 39:47, 
2 59 
Alagiya Solan 47 
Alaka 0 nt con 134 
Alakapura ,,, an 68 
INET 67 
Alakta-nagara ie eet 5 
Alayanga on at oe 107 
Alvar(s) 2,9, 49 
Amalaprabha A 190 
Amana _,,, cm ses 9, 2131, 
222 
Amara 213% 
Amatakirti-achatya = 43 
Athba Sheree mee 172 
Atbada or ent 213% 
Anbarasa , - Re 172 
Abavavana (wahana) ven) 207 


Ambi (village ) 


se 42, 51 


ee ee 


Ambika (Parvati) .., * pee 
Do, (Yakshini) 19, 157, 
Anbuvata .., PBL AOOA TOS eee 
Amitagati (Indra) a ae 
Amitavahana (Indra) 229 
Amoghavarsha vs LOS7 
AmoghavarshaI a 6 
Anmritachandra Siri 187% 
Ansum adbhedagama 1061 
Anadara 44, 179 
Anakshart i be) 
Ananda'(@ Baladeva) 223 
Anandasravaka an) 212n 
Anantacharitra ,,, 189% 
Anantachatushtaya 189 
Ananta-darsana .,, + 189, 189% 
Ananta-jitina «. 189, 189% 
Anantamati (Aryadevi) 218 
Do, _(Yakshini) 195, 205 
Anantanatha (Tirthankara), 194, 221, 
226 


Ananta-virya (quality). ... 189, 1897 
Anantavirya (future Tirthan- 


kara) 0) ++ 213, 213% 
Anantavirya (Mukhya- 

Pajchamakaladharma- 

pravartaka) «. os 216 


Anantavirya-deva ,.. oe 43 


Anantavirya Vimana __ ,..26, 38, 40, 
42-46, 60, 61 

Anas'ana ... on ce 214 
Anata (Indra)... +. 1207, 231 
Do. (falfa) « .. 183, 192, 

231, 232 

Do, (Kalpadeva) +. 121M, 125 

Anavépla ... ae cr 214 
Andhra (King) ... an 4 
Andhra-Karnata ... es 43 
Andhra-Karndta-deia 1. 42 43 
Anga (desa) 178 


Anga(s) (literature) .. 110, 1107, 
TII#, 113, 1887, 215, 216, 
218, 219, 219” 


Angadharas sae eee 215 
Angadraka .. vee vee 182 
Angavastra ses oo gr 
Anghra eH cn A ur 
Angin oun oe aon ei 
ee sae rot 

we ; 
Anika oo oe oe ee 
Anilé (Arya) ve e 2 


Anima 


PAGE 

Anindita (of Kinnaras) 230 
Anivartaka (future 

Tirthan kara) 213 

Anjali ++630, 67, 77, 


91, 93, 103, 113-115, 122~ 


124, 127, 129, 136, 146, 

151, 155, 159, 163-164, 

187, 200, 234 

Aiijana (mountain) p 181 
Aitjana (naraka) 171 
Aitjanakavaraedvipa 174 
Aitjanakavara-samudga ... 174 
Anka ee +» 174, 174 
Do. (of Anudisas) 184 
Anka (city) ... b 2 178 
Aukusa (Vakshini)., .., 195, 205 
Anriddhiprapta (Arya) 176 
Antakrid-dasd-an ga a Tron, 
2197 

Antarila .., 12, 13 
Antardvipa(s) © 177% 
Antardvipaia-mlechchhas... 176 
Antarmuhurta ... -. 165, 178, 
1782, 234 

Antarveda .., ves 79H, 8521, 
225 

Anudisas ww. waa. ane 183, 184, 
231, 233 

Anuja te oe te 117 
Anuradha ... oo 182, 192 
Anuttara(s) ae TIO, 183, 


184, 231-233 


Anutlara-vimana .. 232 
Anuttaropapadaka dasa- 
anga . Iro#, 
219% 
Anuveladharins 179" 
Aparajita Sena ae 
ven) .. vo 184, 194 
Do. (gate) ... itu 179 
Do. (son of Jara- 
sandha) 147, 148 
Do. (Paiicha-sar- 
vangadhara). 215 
Do. (Sruta-kevali ade 216 
Do. (brother of 
Vajranabhi) ... 74,75 
Aparajita (city) 178 
Do. (Yakshi) 195, 207 
Do, (mother of Rama 
Baladeva) ... 223, 2232 
Apayagamitisaya os oe 213 
Apkayika we ome ts 178" 
vee 2, 51, 9 


Appar. eae oe 


237 


PAGE 

Aprajiaptikas ma 230” 
Apratichakra (Yakshini}... 193, 198 
Apratiriipa .. oe. 2307 
Apsaras oe 95, I21 
Ara ‘ Tirthankara) 213 
Arahanatha (a Kamadeya). 227 
Araja (city) F 178 
Arambha-rand: 57, 181 
Arana (Indra) «- 120m, 231 
Do, (4alpa) ... re LOZ aay 
232 

Do. (Kalpadeva) - 121, 12Ix 
Aranatha (Tirthankara) ... 194, 220, 
221 

Arapaka or < 177 
Archakas .. sey roe 43 
Archana 110% 
Archih (of Anndieesy 184 
Archimalini (of Anudisas). 184 
Ardha-chakrins .., “ce 221 
Ardha-magadhi ... - 190, 190” 
Ardhamandapa ... 12-13; 


18-21, 23, 25, 26, 60, 61 


Ardri ae 182 
Arhadbali ... cae + 216—218 
Arhats 5, 64n, 


174, er, 187, 188, 213 
Arihara Raja (see Hari- 


hara) ta ie 30; 58 
Aikitti ... coe 6 
Arifjaya ... 67 
Arishta (Laukantika- cee 94, 94, 

I4l, 142, 232 

Do, (Ganadhara) 195 
Arishta (one of the earths), 171 

Do. (city) ce 178 
Arishtapuri.., we 178 
Arishtanemi va nee 194 
Ar]aU a. ksteee eee 214 
Arkakirti ... ves oa 93 
Arpakkam .. 5 fs I 
Arrah nae ar nee Ir, 

Il2, 115" 

Arsha an wee Igo 
Arthasiva (Arya) . 195 
Aruna aon Ar os §=94, 940, 
181, 232 

Arunabhasa-dvipa 181 
Arunabhasa-samudra 181 
Aruyadbhasavara-dvipa 173 
Arunabhasavara-samudra. 173 
Aruna-dvipa ion nae 181 
Arunagiri ... a is 2 


238 


ee 
————————————————— 


PAGE 
Arunagiri-médu 2, 3% 
42-44, 61 
Arunuaprabha oo 181 
Do. (island moun- 
tain) 179 
Aruna-samudra ia 181 
Arunavara-dvipa ... =A 173 
Arunavara-samudra 173 
Ariipatva ... “s 1891 
Arya(s) ... Bre = 72, 74s 
176, 177 
Arya = eo .-» 103, 195 
Aryedevis .. ecg wee 18772, 218 
Aryadinna .., : 195 
Aryakas 132 
Aryaka-sravakis 113 
Aryaka-sravaki-samitha 109 
Aryakhanda “er 80, 176- 
178 
Aryaperumbakkam eae I 
Asadhara + 235, 2357 


Asana 4 An ++. 1067, 190, 
I9I, 193, 196, 197 


PASANIIRVA Sop sve, ese 230 
Asarira ees 188 
Ashtadala-padma .,, 188 
Ashta-mangalas .., + 127, 130, 
190, 1907 

Ashtanhlka-vrata ... “G3 69 
Ashtapada ... 105 
Do, (mountain) 193 
Do. (spider) nak 207 
AEE oun ove 79", 225 
Asita (colour) ies 200 
Asipata ... tee or 172 
ASléshd ase ane 182 
Asoka (tree) . 107,112, 


114, 115, 131, 132, 156, 
190, 195, 229 
ASoka (king) os ase 3 


ASoka (Yakshint) ... 193, 203, 

Do. (city) ot eg 178 
Asteya (quality) ... ee 219 
Astikayas ... ant Sie 185 
Asti-nisti-pravida-pirod.. “ 219n 
ASuchi (of Pisichas) _.., 230 
Asurakumara(s) +109, 1281, 


129, 171, 172, 228, 229 


ASWMONIVO ccc ce us 222 
ASWADOUR a vise 221 
Svan: GS tsa. ack 178 


PAGE 

Asvasena (father of Parsva- 
natha) : vrs 194 

Asvasena (father of Sanat- 
kumara Chakravartin) .. 220 
Asvini ‘ 182, 194 
Atibala — .., ve aos 67 
Atikaya (of Mahoragas) .. 230 
Do. (Indra) ... 230 
Atikranta ... xt 190 
Atipurusha ... ees 230 
Atilakala Ti epnekras oe 190 
Atma, pravada-purua 219” 
Almaraksha 228 
Attahasa (weapon) 203 
Audarika a 2281 
Aum (om) ... 188 
Aushadha ... 176 
Aushadhi 178 
Avachijnana 65n, 81, 
‘ 103%, 151 
Avadhijianin  .., ea 108 
Avadhya .., Be ots 178 
Avalika Ce are 165 
Avani-alappirandan eee 47 
Avanyavanodbhava fae 47 
Avara sae ve ae go 
Avarta “tee te At 178 
Avasara ... ove 105 
Avasarana ove tee 104 
Avasarpini... is «2. 166, 167, 
169, 173, 176, 185, 186, 189 
Avasishta ax one 229n 
Avasyakas + we - 214, 219 
Avatar{a) .., tne tee 9 
Avyabadha.., 94, 947, 
232 
Avyabadha-sukha .., ver 189% 
Ayana sea ove ove 165 
Ayodhya 65, 80, 


82-85, 87, 90-92, 117, 178, 
192, 194, 220 


B 
Badari (tree) aoe oF 67 
Bahubali ,,. aa a 6, 41, 


85, 93, 94, 186, 191, 
20In, 227, 2270 


Bahuripini ... ove se 195, 208 
Bakula (tree) sv see 195 
Bala a iad wae 176 
Bala (Yakshin{) ... ss 195, 206 


PAGE 
Balabhadras 222 
Balachandra 216 
Baladeva ... : «» 9, 134, 


1347, 135) 1$7-139, 141, 
142, 145-153, 168, 187, 
213, 213m, 222, 222 


Balaka-piftchchha .., ce 41 
Balarama .... ton = CD 9 
Bala-sirya an see 81 
Balathkara on a8 4x 
Balt An eee ono 43 
Bali te aa “ 222 


Balipitha ... +. 23, 24, 
38, 39, PEN 60-62, 161 


Baliraja... ate 21 227 
Ballala II, Vira ... bx 8 
Banavasi .. on 5 
Bandhumati Gry) 195 
Barbara ten 177 
Basava “on nee on 7] 
Basava-Purana ... are 7 
Basti. Or aes . 8, 25 
Beale:Semerca Set rr 2n 
Bhadila_.,. cee nee 192 
Bhadra eee O 181 
Do. (Baladeva) on 223 
Bhadra nee oat ess 220, 222 
Bhadrabahu I... 4) 4K, 
215, 216 
Bhadrabahu II... soe 216, 217 
Bhadrabahu-svami S80 117” 
Bhadrajina (future Tirthan- 
kara) oe 5 2138 
Bhadraka (of Yakshas) ae 230 
Bhadrapura ave te 192 
Bhadraraja a eee 221 
Bhadrasala... ee +. 83, 174, 
180 
Bhadrasana ass ses 40, 156, 
188, 210 
Bhagavad-gita .,., oes I5r 


Bhagavan .., ae Ay 92 
Bhagavata ... ‘se 


oo 133 

Bhagavati ,.. tee aes I10#, 
219” 

Bhairavas (of wan 0 8 
Bhairava .., ee 235 
Bhajananga soe s» 78, 107 
Bhamandala use + 13, III, 
TI5, 190, 191 

Bhandarkar, D, R. ‘ 105 


Bhanu 


a oo se 143, 1 
Bharani... PA we 


o 182, 194 


PAGE 
ne see On, 65, 
79, 8s, ‘85m, 90; 93, 94, 
96 98, 110, 131, 115, 
116, 186, 191, 220, 228, 


Bharata 


225n, 22 
Bharata (zone) .., i ae 
Bharata-kshetra « 80, 175- 

178, 222 

Bhasha ifr, re 219 
Bhava . 652, 67, 
“68, Bsn 117, 226 

Bhavana .,, ay) vee an 
Bhavana-bhiimi 108, 113, 
132 

Bhavanandi : < 43 
Bhavanavasi +» T09, 14, 
120”, 132, 171 

Bhavanavasi-devas - 98, 114, 


128, 128%, 129, 132, 163, 
179, 187, 227, 228, 229, 


23In 
Bhavasri... ms 218 
Bhiavi-kala-7 Petey 212 
Bhavya . 108, I11, 
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Bhupala tee 157 
Bhishanadnga ne tes 705 OZ, 
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Chakravartin “0 735 


117, 135, 136, 152, 153, 


168, 187, 220, 221, 2220 
Chakrayudha (Ganadhara). 195 
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Chettis ay ics 68, or 
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Coomaraswamy, Dr. A. K. 62, 98 


Crole 


we oe 18y 52, 53 


D 

Dadhimukha (Mt.) cA 181 
Dadhiparna (tree) ose 195 
Damavara Le, 5 70, 71 
Damini (Arya) ... ae 195 
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Dhanapala woo “0 230 
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Dharaninanda ate 229 
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216, 225 
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1882, 190, 197, 209, 211 
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157, 160, 195, 209 
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219" 

Dharmanatha . 194, 220, 
221, 226 

Dharmapala Bodhisattva 3 
Dharmaprabha 223 
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Dharmasenacharya ae 217 
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Dridharatha aay 192 
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Dushama . 168, 169, 
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152, 155, 221, 222 
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Dviprishtha . 221, 222 
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Ganadhara 
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Gandhani (Vidyadevi)~ ... 234 
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Gandharva (Yaksha) 195, 206 
Gandhila ... 0 66, 68, 
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Ganga vce 175-177 
Gangadeva ... ese 215, 218 
Gangaraja ... ese ase 7 
Gangavadi ... 6n, 41 
Ganita-sara-sangraha ... 6 
Garbhadana one oe ron 
Garbhagriha : 12, 13 
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Gauri (Vidyadev}) .., oss 234 
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Gautama (gotra) ... ves 221 
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Gautama Sri we eae 215 
Gautama Svimi 10 216 
Gautama-dvipa uae 179 
Gauvardhana vee tee 216 
Gavyita toe ase 179 
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Ghanavata... ose me 170 
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Ghritavara-dvifa ... 
Ghritavara-Samudra 
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Do, (an Indra) 23° | Haha (of Gandharvas) ... 230 
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Gomedha ... sep 


Gommatesvara ws 
Gommatasa7a 1 
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H7i... rs eae oo 175 
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Jauma bhisheka vee O85, SI, 
83-85, 90, I17, 119, 121, 


135, 150, 162, 163, 175 
Janmabhisheka-mandapa, 34 
Jarasandha one we (133-136, 

147, 148, ISI, 152, 222 
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Minakshi (temple) rey on 
Minasri_., RE bee 218 
Mithilapurt ise dee 194 
Mitradevi .., 31 aed 194 
Mlechchha ... va SLT Oy iT 7 
Moha pee one 108 
Moksha .. ay o 30; 32, 
168, 220, 222 

Myidanga ... on + I2I, 128, 
; 152 
Mrigasirsha ne ves 182 
Mrigavati ..,. ose to 221 
MrigeSavarman ... 5, 5% 
Mudga .,.. ase 205 
Mudgara on ve» 202, 203, 


205, 2057, 207, 209 
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Mudga-varna ss «. ove 211 

Mudris ... tes 1972 

Muhiirta ws 2 oo 165 
Mukhamandapa (of Var- 

dhamana temple) a. 18, 22, 


23, 24, 50, 51, 63, 124, 160, 161 
Mukhya-Paiichamakala- 


Dharmapravartakas .. 216 
Mukkodai ... ove ve 62, 115, 
132, 156, 191 

Muktesvara (temple) II, 16 
Mila ae “0 ws 182, 192 
Miila-sangha ove tee 5 
Muni + 40%, 42, 


43, GN 186, 188, 2277 
Munisuvrata (Tirthankara), 190, 194, 


220-221 
Do. (future = Tir- 
thankara) ... 9, 212 
Munisvarar-varalaru 218 
Munivasa .., nel 215) 325 
34-38, 40; 43, 44, 45, 46 
Munivasa-Mandapa ase 37 
Muraja ... oe en 121,170 
Murundas ... see ned 177 
_Musala Bi aoe 204 
Musandhi ... vee on 206 
Mushkara ,.. nes fen 6 
Musirupakka vee we 58 
Mivendavélan oer eve 38, 48, 59 
N 
Nabhi oo on we 65, 78, 


79,792, 80, 85, 857, 86-89, 
92, 92n, 192, 225, 225% 
Nabhi (navel chord)... 


tee 225 
Naga vee os ve = - 38, 82 
Do. (design) 00 28 
Do. (serpent) ,.. see 142 
Do. (tree) am ss -193, 229 
Naga(s) .., a + 81,99 
Nagabandha ae 20, 28, 
Nagabhavana vee vee 2 o 


Nagadatta .., eos ase 71 
Nagakumara (a Kamadeva), 227 
Naga-Kumaras (Bhavana. i 
vasi-devas) are + 98, 108, 
109, 128, 129, 179, 227, 228, 229 
Nagapratishtha see 38 
Nagari o00 ore eee 168 
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Nagasayana RG .. 136, 142, 
143, 153, 1537 
Nagasena 215 
Nagasenacharya ,,. 217 
Nagavara-dvipa 174 
Nagavara-Samudra 174 
Nagila 1687 
Naigamarshana 134 
Naisarpa 1300 
Naishadha ... ae 227 
Nakshatras -. 182, 192, 
194 
Nakshatra (Avgadhara) ... 215 
Nakshatracharya ... 217 
Nala 227 
Nalaraja 227 
Nati 165 
Nalini re 178 
Namakarana one os 85 
Namam ae 139 
Nami + 98, 99; 
100 
Naminatha ... oo see 194, 220, 
221 
Nammalvar vee ay 9 
Nanaratna . or 130" 
Nanartharatnamala : 307 
Nanda (father of Bala- 
deva) + od vee 134, 137- 
139, 141-144, 
145 
Nanda (a king) on 117 
Do. (a Ganadhara) 193 
Nandana (a Baladeva) «. 223 
Do. (a garden) 83,174, 
180 
Nandi (sangha) -. ve 4t 
Nandi (tree) 195 
“Do. (vahana) . 12, a 
20 
Do, (a Baladeva) 223 
digana ... ” 4t 
; ata (a Baladeya). 223 
Do. (a Paiichasar- 
vangadhara). 215 
Do. (Sruta-Keval). a 
Nandiprabha ss ee Tor 
Nandisvaravara-dvipa i ae 
tyqravara-Samudra. 173) 181 
aba sae Pleyel u 
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Nandivarman (dynasty) -. 
32 
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Nandyavarta Fad 195 
Naradas (class) . 187, 223, 
225, 226 
Narada (of Gandharvas) ... 230 
(a layman) 213 
Naradatta (Yakshini) ... 195, 208 
Do. (Vidyadevi) 234 
Naraka Be 222 
Narakas 171, 172 
Narakanta .. nese 7 5e1X 70 
Narakamukha on a 225 
Narasimha (Artiecetr). 221 
Narasithha I (Hoysala) .. 7,8 
Do. IT (Hoysala) 
Vira. 47 
Do. III (Hoysala) ... 8 
Do. ‘Vira (of Vijaya- 

Nagara) .., 59 
Narasimhachar, R. : 62n 
Narasimhavarman I... 15 

Do. Tr. 14 
Narayanas s~ 1074 2224 
222n 
Do. (ardhachakrin). 221 
Narayana (a Vasudeva) ... 223 
Nari 175, 176 
Natesa Sastri a 22n 
Natha (varisa) 93, 117 
Nathashanda 123 
Natha-vaiisa A oe 92 
Nattuvan .. 128, 152 
Navadevata 188 
Navagrahas I9I 
Nayanar 49, 50, 
57 
Nayanmars on wee 2 
Nayasara... one 117" 
Nedumaran oe oe 5 
Nemi 153, 154, 
155, 156 
Nemichandra - 93%, 
120n, 219 

Nemichandra (Mukhya 

Pajichamakala dharma- 
pravartakas) 216 
Neminatha .. Gy Ay, 


63, 63, 64, 133, 135, 
136, 136% 147, 150-153, 
154, 157-161, 190, 191, 
194, 209, 220-222 

152 

81, I09, 

130, 130” 


Nemisvami 
Nidhi 
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Nigoda on oe 173 
Nikashaya ... 2131 
Nila - 172, 175, 
177 
Nilakésitiratts a coe 44 
Nilamani ... aaa 4 106 
Nilanjana ... “0 +. 64, 86, 93 
Nilotpala 20, 205, 
206, 207, 211 
NimesSvara ... 194 
Nimi 194 
Nimisha ove 165 
Niravadya-Pandita 5 
Nirgranthas (Digam- 
baras) ... or waa 57 
Nirjara 21cn 
Nirmala 213 
Nirmama nee 213 
Nirnamika ... A a 7° 
Nirvana 5 65, 66, 
116, 1187, 188-191, 193, 195, 
213, 215-217 
Nirvant (Yakshint)... 195, 206 
Nishadha .., - 175, 1775 
179 
Nishkalanka 216 
Nishkashaya 213 
Nishpapa ... see 213 
Nishpulaka 9, 213% 
Nidhi, Oe been 42 
Nisumbha ; 222 
Nitimarga I see See 6 
Nits eae are 166 
Nivyittidharma ... ree 85 
Nrisimha, Saluva ... bee 59 
P 
Pachakaf{s] ... BS, 2307 
Pachaka (Indra) ... oe 2307 
Pachakidhipa (Indra) _... 230” 
Pachcheka-Buddhas 1087 
Pada ae aes 166 
Padartha ... va Irov 
Padasara .. soe 128 
Padma Pee * 198 
Padma (Chakravartin) “re 220 
Do. (a deva) 180 
Do. (a Baludeva) vee 222, 223, 
223 
Do. (antdhi) ... +. 130, 1307 
Do. (alake) ... 175 


Padma (an Arya) 


Do. (mother of Dvi- 
prishta-Nara- 
yana) 

Do. (a province) 

Padmakavati 

Padmanabha (future Tir 

thankara) 
Do. (a chakravartin). 


Padmanabha-Vaadzkola- 
kala 
Padmaprabha 


Padmiasana 


124, 132, 156, 188, I90, 191, 
201, 202, 209-212, 227 


Padma Sri ... 
Padmavati (Yakshint) nue 


vee 


Do. (mother of Tir- 
thankara) 

Do. (wife of Ugra- 
sena) 


Padmavati (city) ... 
Padmottara ave 
Paduma (Padma) ... 
Paglia te ves 


Paithan 

Pakshi-yana < 
Palasika (Halsi) ... 
Palitana ‘4 ae 
Pajja-pattadat .., ya 
Pallava, the ea vee 


11, 14-17, 22-36, 38, 


PAGE PAGE 
195 | Pavchapratikramanddi- 

Suiva 189% 

een earoaieaeharcs ve 215 

221 | Panichastikaya 43 

178 | Patichendriya 178 

178 | Pandaka 175 

Pandal 87, 88 

169,212 | Pandavas 151 

220 | Pandavacharya 207 

Pandu (idk?) 1307 

45% | Do, (an Angadhara) 215 

18,25, | Panduka(vana) ... tee!) 835, 04, 

192 121, 175, 180 

20, 115, | Pandura 180 

Pandya, the Im, 2-5 

Panka-bhaga L7E, 172, 

218 229 

195,210; | Pankaprabha 171, 221 

2It Papa 118 

Paramesvara (Siva) 17 


194 Do, (Attakala Tir- 

thankara) i Igo 
133: 134: | Paramesvaravarman II 16,17 
AO rarkaa 157 
178 Parasa ett ova “A 177 
a2 Paraviadimalla 5, 452, 58 

130” : = oy 
Parigrahatyaga .., te 219 
1567 Parikarmas ase Ilon 
4 Parishadas os see 175, 228 
ae Parishthapanika 219 
oe ParSvanatha (Tirthaakara), 18, 25, 


35s 36, 38, 39, 639, 1187, 
136n, 190, I91, 194, 2017, 
221 


62 
2, 3:5; 


Parsvanath, Mount 


ty 8, 60 : 193, 195 
Pallava, Tami] te i te 39 Parsvanath, Mr. ... 13% 
Pallavar-kon ie 47 | Yarsvayaksha . ++ 195, 2I0 
Pallavan Miivéndavélan ... ABNOR sais rani wis 2 
Palya sie 165-167, Hervatl zo in Ree 203 
: 175, 177, 178, 1781, 195, | Paraiba wo 13, 20 
229, 230, 231, 233 Paryanka-Gsana ... «, 13; 32, 
Palyopama... 165 , 38, 103, ro4 
Paninga ... ba ry 107 | Pasa ay) oa ++. 197, 398, 
Patichagni... wn ane 133 e : 
Patchakal jGuas .. 234 Pishaydin ... 96-98, 
Pafichila .. 178 3 116 
Patichamushti—... +. 97,118, | Pasupdlana sae ves 79%, 2250 
155 | Pasupatas ...  ... 96, 97 
Paiichaparameshthin 647, 69, | Patala (a Yaksha).., 195, 205 
187, 1877, 188 | Patala sas Pre * 179 
Patichaparameshthi-piija .. 64n, 187 Patala ane ok +» 171, 183, 
Patichaprajiiaptikas 230n 184 


Patala (tree) 


Pataliputra 
Patkanaka 


Patra-kundala 
163, 196, 202, 209, 211, 212 


Pattavaji 


Paudanapura 


Paurushena (iryadert) 


Pavapuri 
Pedhala 


soe 
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4Ix 
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29,1 15, 


++ 4In, 216, 


218 
134 
218 
118, I95 


ace er : 2127 
Pennaconda (=Penugon- 
da) ane con In 
Pentha ne 4 
Penugonda., In 
Penukonda Gopente eae: 1 
Phalas 0 are 80 
Phalgu ‘ - 193 
Phalgu Sri ... me A 1687 
Pinda-pralana ,.. 157 
Pingala 1307 
Pisachas oi oA + T09, 229, 
230 
Pitha[n] con ss = 74—76 
Pitha (a Rudra) .,, ee 226 
Ponniir 20In 
Potana 221 
Potila AQ cos é 212n 
Prabhachandra 7 
Prabhafijana (a deva) 179 
Prabhafijana (an Indra) . 229 
Prabhankara an see 157, 158 
Prabhankara (town) nea 178 
Prabhasa (a Ganadhara) ., 215 
Do. (adeva) .., ono 179 
Prabhavachandra .,. een 216 
Prabhavati (mother of Tir- 
thankara) 
Pradyotana on on os 
Pradyumna ee a 227 
Pragabja or oe 218 
Praharana .., me 222 
Prahlada... |, on, 222 
Prajapati .., on 221 
Do. (a Kamadeva) é 227 
Prajfapti (a Vakshinf) .., 193, 199 
Do. (a Vidyadevi) , 234 
Prikimya ... ove os 228 
Prikira .., aaa ss = 12, 39, 
Prakirnakas a 


Prakirnaka-taras .,, 


Prakgit 


eve 172, 228 


tee 


182 
19072 
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Pramana-angula ...  ,., 166 

Pramana-yojana or 166 

Pranata (deva) .,.. ++. 120, 12172, 

125 

Do. Indra) .., ++.1202, 231 

Do, (heaven) ,,, - 183, 192, 

194, 231, 232 

Pranavada-pirva ono 219n 

Prasida 32 

Prasaida ° 106 

Prasasti te +014, 15, 24, 

495 51, &4 

Prasena oe eae 225 
Prasenachandra (a Kama- 

deva),.. 227 

Do, (a sie 225 

Prusenajit cee 79, 225 


Prasna- Pyakarane cacal II0n, z19n 
Prasnottara-ratna- malika, 6 


Prathamanuyoga ... 1107 
Prathama-pitha es 109 
Pratibhiti ... aie 230 
Pratichchhanna nn 230 
Pratiharyas . 114, 132, 
; 156, 190, 213 
Prati-Indra - 228, 230, 
231, 231n 

Pratindra ... An) 74n 
Pratikramana bes ++ 214, 2152 
Pratima ... veo I9I# 
Prati-Narayanas’... .. 187, 222, 
222" 

Pratiriipa (of Bhiitas) ... 230 
Do. (Indra)... co 230 
Pratishthapana ... “te 219 
Pratisritil ees sunnere iat 223 
Pratisvati ... ray aw 223 
Prati-Vasudevas ... ws 168, 222 
Pratyakhyana +. 215, 215% 
Pratyakhyana-purva .. 219 
Pravachana ue (at 230 
Pravachana-Sara ... con 43 
Prayala  w. tee ane 193 
Prayaschitla Se tn 214 
Prithvi ona 1k “ 192 
Prithvidevt ove Kay 221 
Prithvikayika ‘ Kt 1782 
Pritikara ... ay 184 
Priyadarsana Gera) nee) 179 
Priyadarsana aD oe 117 
Priyadarsin 230 


« 17, 119, 
135, 162, 194 
117 


Priyakarin! wee 


Priyamitra 
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Prijangu ... he 193 
Priyavrata .,, «=. 79, 85n, 
2252 
Proshthila (future Tirthan- 
kara) 212 
Proshthila Caarvatenrayes 215 
Proshthilacharya 217 
Pudgala T10# 
Piija A 109 
Pujapatha ... 2350 
Pijatisaya 213 
Pajyapada ee pees Oana L 
Do, (MUukhya Pait- 
chamakala Dharmapra- 
vartakas) ree & 216 
Pulakegin I os e. 5 
Do. ‘II aes 5 
Pulinda 177 
Punarvasu ; + 182, 192 
Pundarika (brother in-law 
of Vajrajangha).., Ns ee TONTT 
Pundarfka (Ganadhara) .., 193 
Do. (a Rudra) 226 
Do (Ardhachakrin), 221 
Do. (Deva)... 1°o 
Do. (lake) ... 175 
Pundarikini a s+ 74, 178 
Punnata (gana) ... ‘ 41n 
Punya(adeva) ... ve St 
Punya ao “s cto 30 
Punyahavachanea .., 218 
Punyaprabha eh 4 18t 
Punyasrava-hatha 157 
Puranas ae 5n, 6 
Purimatalapura ... tee 103 
Pina (Indra) san 229 
Pirni (Goddess) ... .,, 202, 203 
Piirmabhadra (of Yakshas),. 230 
Do, (Indra) 230 
Purodasa ... Pct es 88 
Purohita ... A 79, IOI, 
102, I19, 137 
Purusha.., a 230 
Purushadatta avs 2215 222, 
223 
Purushadatta oy) 193, 200 
Purushaprabha ...  « 230 
Purushapundartka se 221-223 
Purushartha-siddhyupaya, 1872 
Purushasiha 44. 0 ase 221-223 
Purushottama of Kimpuru- 
shas ia %e as 230 
Purushottama (Ardha- 
chakravartin) .. «+221, 222 
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Pirva (time) +» 165, 166» 
168, 168, 178, 1787, 192, 
212, 220, 226 
ILI, 215, 
219, 219%. 232 


Purvas (literature) 


Pirvah sea 182 
Purvabhadrapada ... ate 182 
Pirvadharas «+ 108, 113, 
205 
Piirvagatas oe ++. 110”, 2197” 
Pirvidnga ... a 178n 
Piiroashadha sew 182, 192 
Pairvi ooo oh 217 
Piirvottarabhadrapada 182 
Pushkala (goddess) tee 202, 203 
Do. (province) 178 
Pushkalavati “=~ - 70, 74, 
178 
Pushkaravara-dvipa . 173, 176, 
180, 182 
Pushkaravara-Samudra ... 1 73s 179, 
180, 182 
Pushpachiida 195 
Pushpadanta (Tirthatkara), 18-21, 
25, 38, 59, 192 
Pushpadanta (Deva) aoe 180 
Do. (Mukhya paii- 
chamakala Dharma pra- 
vartakas) 216 
Pushpadanta (angin) 217 
Pushpadanta (Arya) 218 
Fushpaka-vimana .., 120n, 
121" 
Pushpasena 24, 26, 


29, 30-32, 35, 40, 43-46, 
467, 47, 57, 58, 62 
Pushpasena-munipungava- 


Vamana ... ea wee 43 
Pushpasena Vamana 40, 58 
Pushpavati ... aaa 19s 
Pushtaks gachchha 41# 
Pushya Se 182, 194 
Pustaka 20In 
Putra re aes vee 215 
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Rajagriha .., or vee 118, 151, 
194, 220, 221 

Rajakanthirava .,, + 199, 202, 
209 

Rajakesari ian oo 54 
Rajamalla I ' 6 
Rajamrita .., ve ase 221 
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Raja. Raja I + 3,15, 17 
Do, Ill RenXpialGizAy 
275 33) 35) 39) 47) 50, 61 
Rajasithha ... enrasa6 
Do. esa x 17 

Do (style of Beciss 

tecture) ... pom 16, 16% 
Rajendra-Chola I... 14, 15, 
17, 22, 49 


ee 153, 1547 
«+. 166, 170, 


Rayjimati... 
Rajju oo Pe 


183, 184 
Rakshas (of Pisachas) ... 230 
Rakshasa (class) ... - 109; 171, 
229, 230 
Rakshasa-Rakshasa we 230 
Rakshita (mother of Tir- 
thankara) Sia oe 194 
Rakshita (Arya) ... exe 195 
Rakia (colour). a 192 
Rakta (river) 175, 176 
Raktoda 175, 176 
Rama a Bae 9, 221, 
» 227, 234 
Rama (a Baladeva) o-- 223, 2237 
Rama one 192 
Rariechandra ® (Baladevs).. 223 
Ramanuja .. ane nage 45,7009 
Ranintyt -, ae ae tee 178 
Rama Raya ret fot 8 
Ramasena .. ece 216 
Ramya see te see 178 
Ramyaka w+ eee +» 175, 177; 
178 
Rasa ane eve ose 176 
Rasaparityaga on 214 
Rashtrakiitas, the .. we Sn bid 
Rathanandana... see 206 
Ratharénu ... 166 
Ratna one a sen 715 137, 
171 
Ratna-karandaka ... =p 77" 
Ratnaprabha (earth) 2 I7IsL7ay 
229, 230” 
Ratnapuri ... 194 
Ralna-8si we ose 82 
Ratnasaftchaya as 178 
Rati... = we oer 193 
Ratikara ... sea ao 181 
Ratimukta .., 4a i 134 
Ratipriya ... aa 230 
Ratrimati ... te 136, 153 
Ritrishéna ..,. tes tee 218 
Ravana ws oo soo 213%, 222 
Ravikfrti ... wr ase 5 
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Ravivarman 5) 5, 
Rea, A. 159, 16, 
168 

Revati 2137 
Do. Kuakehatrs) | 182, 194 
Riddhi 176 
Riddhi-prapt- Arya 176 
Rijugati... son en rex 
Rijukula... ie 1182 
Rijupalika ... 1187 
Rijuvalika ... oo 118% 
fishabha a ae 82 

Rishabhadeva (Tirthan- 

kara) ... 51, 34, 35, 63, 637, 64-67, 


78, 79, 791, 82, 84, 85, 
85n, 86, 87, 89-96, 98, 99, 
IOI-~103, III, 113, 116, 
117, 117, 130, 155, 161, 
167, 191, 192, 220, 225, 
225%, 226 

Rishabhadena (work) lon, 697, 
76n, 81, 85, 937, 952, 
96%, 1002, Ioln, 1037, 
105, 1077, 1082, 1107, 
IIt#, 1157, 1552, 186n, 


19In 
Rishabhasena “ti I10, 113 
Rishi 2307 
Rishipala 230n 
Rishi-samudaya 54, 61 
Rishivaditas 230n 
Ritu . one see 165 
Rohini (nakshatra) 182, 192, 
194 

Do, (mother of Bala- 
deva) 9, 213, 223 
Do. (mother of Rama) 223n 
Do. (Vidyadev3) 234 
Do. (Yakshini) «» 193, 198 
Rokit yeu « 175, 176 
Rohitasya ... 175, 176 
Romaka .. Aa 177 
Roy Chowdhury, D. 1s 1621 
Ruchakavara-dovipa , 173 
Ruchakavara-Samudra 173 
Rudra (an Asurakumara), 172 
Do. (a Narada) 225 
Do. (of Rudras) 226 
Rudras A, 187, 223, 
226 
Rukmin... vee ara 175 
Rukmini_... ane ee 227 
Riipa eos we se 167" 
Ripapall ... 230 
Riipyakula... sas ss 175, 176 
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Ripyavura-dvipa ... oe 174 
Ripyavara-Samudra .,, 174 
Ss 
Sabala 172 
Sabara on oe 172 
Sabdachaturmukha on 7 
Sabha-viniyoga 57 
Sachi .. 65, 82-85, 
90, 92, 119, 126, 150, 
162-164, 231 
Sadhu + 642, ne 
188, 
Sadyojata ... oe 
Sagara 00 8 166- 
169, 193, 229, 233 
Sagaropama - 166, 167, 
168, 169, 172 
Sagara aS 220 
Sagara 190 
Sagarasena ... vee 70, 71 
Sahadevi ... eve 220 
Sahakarapushpa ... 208 
Sahasatunga-Himasitala ... 41 
Sahasrara (heaven) +. 183, 231, 
232 
Do. (Kalgavisi-deva),  120n, 
I2Iz 
Sahasramravana .., 154 
Sailabhadra 230 
Sakas on tes 177 
Sakama ae nee 228 
Sakata-mukhya “ nan 103 
Sakra ave toe go 
Sakti oo) s+. 198, 205— 
, 208 
Sakyamuni ... ea as 108% 
Sala (tree)... . 118, 124, 
193, 195 


Sala... “on aes +6106, 1067, 
107-109, 112, 113 


Sala... Oe are Be 106% 
Salt... oon see ‘we 193 
Salakapurusha +» 64, 1877 
Sallekhana ... ava .. 6, 68, 77, 

77% 
Sama toe ve 104, 105 
Sama one see 172 
Samabhanga aes 202, 209-212 


Samadhi ss. ven +» 2, 39, 40, 


42-45, 61, 62 
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Samadhigupti Bhattaraka. 216 
Samana ase on 2307 
Samanika ... a ani NYA CEES 
Samantabhadra 41, 417, 
216 

Sdmanya-Siddha ... see 647, 187, 
189 

Samavasaraya 27, 622, 


65, 103-105, 108%, 110, 
Y1I, I1I#, 112, 115, 116, 


118, 124-128, 130-132, 

136, 156, 158, 161, 163, 

164 

Samavasayvana-Stavana ... 105 
Samavaya-aiga ... vee 1Ioz, 
219n 

Samaya we vay oe 165 
Samayadivakara ... nes 44 
Samayasara te oes 43 
Sdmayika ... 214 
Samba eee tee te 195 
Sambandhin * ee 88 
Sambhavanatha 192 
Samhbhinnamati ... wn 67 
Samitis ws. vee 219 
Sarnkha 178 
Saku a0 tee foe 198 
Sammeta a vee ase 105 
Sammeta-Sikhara ..,, see 193, 195 
Sammoha ... a mn 230 
Sanparyanka oe se 118, 132, 
156 

Samudra eee see 174, 179, 
E 180 


Samudravijaya ... os 135, 147, 
150, 194, 220 


Sathvara sxe rT) 


oon 192 
Samvara (tativa) ... ove 2I5n 
Samvaranatha in cn 2130 
Samvatsara 165 
Samyak-darsand ... nee 72 
Sayama .. aac 214 
Sanaigchara nae 182 
Sanatkumara (deva) an SkHCL) 

120 

Do. ., (kalga) . 183, 220, 
231, 232 

Do. (Indra) chs 1207, 
121”, 126, 220, 231- 
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PLATE I. 


A. Ground plan of Chandraprabha temple. 


B. Details of architecture— ~ 
. Pallava niche (Rajasimha style). \From Chandraprabha 
. Pallava pilaster ( do. ). temple. 
. Chola pillar (870—1250 A.D.). 
. Chola pilaster ( do. ). 
. Early Vijayanagara pillar (1350—1450 A.D.). 
. Late Chola pillar (1070—1250 A.D.). ‘From Vardhamana 
. Early Vijayanagara pillar (1350—1450 A.D.). temple. 
Do. do. | 
Do. do. J 
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PLATE IL. 


Ground plan of Vardhamana temple— 
I. Vardhamdana shrine. 

. Pushpadanta_ do. 

. Dharmadevi_ do. 

. Vardhamana-Ardhamandapa. 

. Elevations. 

. Vardhamana-Mukhamandapa. 

- Padmaprabha shrine > 

. Vasupijya shrine {together known as Trikiita-Basti. 

. ParSvandtha shrine 

. Triktita-Basti-Ardhamandapa. 

. Trikiita-Basti-Mukhamandapa. 

. Sangita-Mandapa. 

. Cloister. 

. Verandas. 

. Store-rooms. 

. Brahmadeva shrine, 

. Balipithas, one with the ‘“ Kora ” tree on it. 

. Rishabhadeva shrine. 

; Santi-Mandapa. 

. Processional path. 

. Munivasa. 

. Munivasa-Mandapa. 

. Dhvaja-Stambha or flag-staff. 

. Temple well. 

. A small garden. 

. Kitchen (madapalli). 

Gopura. 
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PLAN OF VARDHAMANA TEMPLE. 


PLATE IIL 


ee i tandeaprabha temple. 


BULL., MADRAS GOVT. MUS. (N.S.) G.S. I (3) 


PGE 


Peer eat 


> 


PLATE IIL 


IMAGE OF VARDHAMANA. 


CHANDRAPRABHA TEMPLE. 


PLATE IV. 
andapa, Vardhamdna temple. — 
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VARDHAMANA TEMPLE, 
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SANGITA-MANDAPA 


PLATE V. 
ypa from Sangita-Mandapa, Vardhamana temple. 
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PLATE VI. : 

ainting showing floral design, Sangita-Mandapa. ; 
women on horseback, Sangita-Mandapa. 
floral design, Sangita-Mandapa. 

‘sages from Arunagiri-médu, Tiruparuttikunram. 


ILATE VI 


BULL., MADRAS GOVT. MUS. (N.S.) G.S. I (3) 


oe 
ae 


2, weet 


n 


ee 
at 


Cad 


= ¢ mm, +S 


EARLY PAINTINGS ; SAMADHI. 


PLATE. VIL. 


Fragments of early painting representing scenes from the life of Vardhamana— 


I. Subduing Sangama. 

2. Saudharmendra’s dance before Vardhamana after returning from janmabhisheka. 
3. Samavasarana of Vardhamdana. 

4. Janmabhisheka of Vardhamana. 

5. Nativity of Vardhamdana. 
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PLATE VII 


EARLY PAINTING; SCENES FROM THE LIFE OF VARDHAMANA, 


PLATE VI. 


Scenes from the life of Rishabhadeva, the first Tirthankara— 

1. (a) Srishena Maharaja and his queen Sundari. 

(b) Srivarman. 

(c) Jayavarman receiving dikshd at the hands of Svayamprabha, 

(d) Death of Jayavarman by snake-bite. 

2. (a) The Vidyadhara king Mahabala and his wife listening to their minister Svayam- 

buddha. 

(b) Mahabala performing with his minister Gshtanhika-vrata in Siddhakita-chaitya- 
laya. 

3. (a) The deva Lalitanga and his wife Svayamprabha. 

(6) King Vajrajangha and his wife Srimati. 

(c) King Vajrajangha and Srimati hearing from chdrana sages their previous births, 
along with their minister, priest, general and treasurer. Four animals, a 
tiger, monkey, boar and mongoose also listen. 

4. The king and queen who were born as a couple in Uttamabhogabhimi listening to 
dharma from charana sages. The four animals, tiger, monkey, boar and mongoose 
of the previous birth are now born as Aryas and are also listening to dharma from 
the same sages. 
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SCENES FROM THE LIFE OF RISHABHADEVA, 


PLATE IX. 
Scenes from the life of Rishabhadeva— 
5. (a) The deva Sridhara and his wife. 
(b) King Suvidhi and his wife Marorama. 
(c) Disgusted with worldly life Suvidhi received diksha from a sage. 
6, (a) Achyutendra and his wife. 
(b) King Vajranabhi and his queens. 
7. (a) Vajranabhi’s minister Dhanadeva-Sreshti going in a palanquin. 
(b) Aparajita riding an elephant. 
(c) Vaijayanta and Jayanta riding an elephant. 
8. (a) Subahu and Mahabahu riding a chariot. 
(b) Pitha on elephant-back. 
(c) Mahapitha and Vijaya riding horses. 
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SCENES FROM THE LIFE OF RISHABHADEVA, 


PLATE X, 
Scenes from the life of Rishabhadeva— : 
g. Vajranabhi going with his brothers and merchant-friend to Vajrasena Tirthankara 
to hear from the latter an exposition of dharma. 
10. Do, do. do. 
11, (a) Vajranabhi receiving diksha at the hands of Vajrasena Tirthankara. 
(b) Vajranabhi born as an Ahamindra-deva, in the heaven Sarvarthasiddhi. 
12. The king’s brothers and merchant-friend also born as Ahamindra-devas. 


13. The ten kalpaka-vrikshas or “ wish-trees.” 
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PLATE XI. 
Scenes from the life of Rishabhadeva— 
14. The Manus. y 
I5. The fourteenth Manu Nabhi Maharaja and his wife Marudevi. 
Marudevi dreaming. 


Nabhi explaining to her the significance of her dreams. 
16, Marudevi’s dreams. 
17. (a) Celestial ladies (devis) attending on Marudevi. 

(b) Birth of Rishabhadeva. 

(c) Removal of the child by Sachi for Janmabhisheka. 
18. The procession to Pauduka-vana for Janmabhisheka. 
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SCENES FROM THE LIFE OF RISHABHADEVA, 


PLATE Xi. 


Scenes from the life of Rishabhadeva— 
19, (a) The Janmabhisheka ceremony. 
(b) Return of the party from Payduka-vana. 
20. Return of the party tothe city and Saudharmendra dancing, after placing Rishabha- 
deva on a throne. 
21. (a) Nabhi requesting Rishabhadeva to marry. 
(b) Rishabhadeva walking in procession with his brides. 
22. Marriage of Rishabhadeva with the two Vidyadhara brides. 


BULL., MADRAS GOVT. MUS. (N.S.) G.S. I (3) PLATE XI 


Se SES. 
a 


Btu B ee at 


SCENES FROM THE LIFE OF RISHABHADEVA, 


PLATE XIU. 


Scenes from the life of Rishabhadeva— 


23. 
24. 


26. 


Marriage-festivities and entertainments. 
Rishabhadeva teaching the world professions, trade, agriculture and the like and 
classifying people into castes after their respective professions. 


. (a) Coronation of Rishabhadeva as king. 


(b) Classification of dynasties or families (vamSas). 
The dance of the celestial nymph Nilanjana. 
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SCENES FROM TIE LIFE OF RISHABHADEVA, 


PLATE XIV. 


Scenes from the life of Rishabhadeva— 
27. (a) The Laukantika-devas reminding Rishabhadeva that it was time for diksha and 
his renunciation. 
(6) Rishabhadeva disgusted with worldly life. 
28. Rishabhadeva proceeding for diksha in a palanquin called SudarSana. 
29. (a) The dikshad ceremony. 
(6) Kachchha, Mahakachchha and others trying to imitate Rishabhadeva in his 
dikshd. 
(c) Unable to bear cold they clothed themselves; and unable to bear hunger they 
fed themselves with forest-products such as fruits and roots. 
30. (a) Nami and Vinami approaching Rishabhadeva, who was then in meditation, for 
their share in the distribution of his kingdom. 
(b) Dharanendra in human form advising them. 
(c) Then assuming his n@ga-form Dharanendra takes them in his vimana and starts 
for Mount Vijayardha. 
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SCENES FROM THE LIFE OF RISHABIIADEVA. 


PLATE XV. 
Scenes from the life of Rishabhadeva— 

31. Dharanendra performing the coronation ceremonies of the brothers, of Nami on the 

left and of Vinami on the right. 

32- (a) When Rishabhadeva went to the city for his first charyad, the kings of the land 
presenting him with elephants, horses, etc., in fact with everything else than 
what he actually required. 

(b) His return to the forest without doing his charya. 
33. (a) Somaprabha. 
(6) Sreyankumara dreaming. 
(c) Do. narrating his dreams to his brother Somaprabha. 
(d) The family priest explaining to them the significance of the dreams. 

34. (a) A messenger informing Sreyankumara that Rishabhadeva was coming to their 
city for charyd. 

(b) Sreyankumara receiving Rishabhadeva. 
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SCENES FROM THE LIFE OF RISHABUADEVA. 


e -PLATE XVI. 
1 the life of Rishabhadeva— 
reyankumara offering food to Rishabhadeva, 
| The departure of Rishabhadeva after his charya. 
habhadeva spending all his karma. 
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SCENES FROM THE LIFE OF RISUABHADEVA, 


36 
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PLATE XVI. 
Scenes from the life of Rishabhadeva— 
37- Saudharmendra’s dance at sight of the Samavasarana. 
Scenes from the life of Vardhamana, the 24th Tirthankara— 
38. (a) King Siddhartha and his wife Priyakarint. 
(6) Priyakarini dreaming. 
(c) do. narrating her dreams to her husband. 
(d) The family priest explaining their significance. 
39. (a) Sachi, the wife of Saudharmendra removing the child (Vardhamana) for janma- 
bhisheka. 
(6) The devas placing the child on the back of Airavata and proceeding to Mount 
Maha-Meru in a procession. 
40. The procession. 
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PLATE XIX. 
Scenes from the life of Vardhamana— 
45. (a) Saudharmendra placing Vardhamana on a throne and dancing out of joy. 
(b) The humiliation of Sangama. 
(c) The humiliated Sangama seeking Vardhamana’s pardon. 

46. (a) Vardhamana getting the spirit of world-flight (vaira@gya) and the Laukantikas 
appearing before him just then and reminding him that it was time for him to 
renounce the world and take to diksha. 

(b) Vardhamana proceeding to the forest for dikshd in a palanquin. 
47. (a) Vardhamana performing dikshd. 
(b) do. do. do. ' 
(c) do. going out for charya and partaking of food offered by King Kila 
of Kilagrama. 
48. (a) Vardhamana spending all his karma and doing penance to obtain Kevala-Jnana. 
(b) do. becoming a kevali and the devas worshipping him after the event 
in the Gandhakui. 
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SCENES FROM THE LIFE OF VARDIHAMANA, 


PLATE XX, 
Scenes from the life of Vardhamana— 
49. Men and devas marching towards the samavasarana structure to hear “tie Tirthan- 
kara’s discourse, 
50. March of devas. 
51. March of devas—(cont.) 


52. Celestial ladies holding eight emblems of honour (ashfa-mangalas) and proceeding 
to the samavasarana structure. 
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SCENES FROM THE LIF£ OF VARDITAMANA. 


PLATE XxiIl. 
Scenes from the life of Vardhamana— 
56. Other classes of the Bhavanavasi-devas marching to the samavasarana structure. 
57. Celestial ladies performing kélattam-dance. 
58. Celestial ladies dancing in groups. ° 
59. Celestial ladies carrying in their hands materials of honour. 
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PLATE XXII. 


Scenes from the life of Vardhamana— 
60. Devas, with emblems of honour (ashta-mangalas) in. their hands, marching to the 
samavasarana structure. 
61. The presiding deities over the nine treasures (nidhis 
dancing. 
62. The samavasarana s 


) including Satkha and Padma, 


tructure : the first three regions with the manastambha. 
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SCENES FROM THE LIFE OF VARLHAMANA, 


; the remaining four regions. 
; the Lakshmivara-mandapa with the Gandhakuti in 
the centre. 
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PLATE XXV. 


Scenes from the life of Krishna, the cousin of Neminatha— 
65. (a) Kamsa and his consort Jivadyaésa. 

(b) Kamsa’s sister Devaki being given in marriage to Vasudeva. 

(c) Birth of child Krishna to Devaki. . 

66. (a) Baladeva removing the child from the chamber of nativity. 

(b) Vasudeva holding a white umbrella over the child. 

(c) The presiding deity of the city, in the form of a bull, showing Baladeva the 
way. 

(d) The city gate opened of its own accord. 

(ce) The river Jumna divided and gave him the way. 

(f) Baladeva delivering the child unto the care of Nanda Gopa, and the latter’s 
wife receiving the child from her husband. 

67. The sports of child Krishna and the annihilation of seven evil spirits sent by 
Kamsa— 

(a) One of the evil spirits that came in the form of a wheel. Two other evil spirits 
that came in the form of trees and stood in hisway as he was dragging the 
mortar to which he was tied by his foster-mother. 

(b) Three more evil spirits that came in the forms of a palmyra tree, a horse and an 

ass respectively. 

(c) The seventh evil spirit that came as a woman offering 
breasts smeared with poison. 

(d) Subjugation of the deva Arishta, who came as 4 bull to test Krishna’s strength. 

(ec) Devaki, Baladeva and Vasudeva arriving just then on the scene, and Devaki 
admiring her son with motherly love, milk flowing out of her breasts spon- 


taneously. 
68.(a) Krishna raising up Mount Govardhana. 
(b) Krishna doing trivikrama. 
(c) Nanda’s flight from the village wit 
Kamsa. 
(d) Krishna assuring 
column, thus prevailing on him to ret 


Krishna milk from her 


h his cowherds and cattle out of fear for 


Nanda of his strength by lifting on the way a huge stone 


urn to the village. 
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PLATE XXVI. 
Scenes from the life of Krishna— 
69. (a) Krishna plucking a lotus-flower from a tank guarded by a naga, after subduing 
the latter. 
(o) Krishna subjugating an infuriated elephant set up against him by Kamsa. 
(c) Baladeva informing Krishna, while wrestling with the latter, that the time was 
opportune for killing Kamsa. ~ 
(d) Krishna vanquishing a wrestler set up against him by Kamsa. 
(ec) Krishna killing Kamsa. 
(f) Public wrath appeased by Baladeva, Vasudeva and others narrating the 
parentage of Krishna to all assembled. 
70. (a) Ugrasena and his wife Padmavati. 
(b) Vasudeva and Devaki. 
(c) Samudravijaya and his wife Sivadevi. 
(d) Krishna’s victory over Mahabala, one of Jarasandha’s sons. 
71.(a) The battle between Krishna and AparaAjita, another son of Jardsandha and the 
latter’s death in the battle-field. 
(vb) The ruse employed and the return of Kalayava, another son of Jarasandha, 
without ever encountering Krishna. 
72.(a) The flight of the Yadavas under the leadership of Krishna. 
(vb) Krishna fasting and doing penance. 
(c) Krishna dreaming of the deva Gautama, who offered to take Krishna on his back 
as a horse and to find for him a new land. 
(d) The realization of the dream. 
(e) The finding of the city of Dvaravati, and Krishna, Baladeva, Vasudeva and 
Devaki being in the palace. 
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PLATE XXVII. 


Scenes from the life of Neminatha— 
73- (a) Samudravijaya and his wife Sivadevi. 
(6) Sivadevi narrating her dreams to her husband. 
(c) Birth of Neminatha. 
(d) The Devas placing the child on the back of Airavata and proceeding to Mount 
Maha-Meru to perform the janmabhisheka of the child. 
74.(a) The Janmabhisheka ceremony. 
(b) Return of the party to the city. 
(c) Devendra dancing after installing the child on a throne. 
75. (a) Krishna requesting Neminadtha to look after the city of Dvaradvati during his 
absence away on war with Jardsandha. 
(b) Fight between Krishna and Jardsandha. 
76. Krishna crowned as a chakravartin. 
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PLATE XXVIII. 


Scenes from the life of Neminatha— 
77. Krishna in court, when he heard the blast produced on the conch by Neminatha. 
78. The marriage procession of Nemindtha and the spectacle of the sickly and 
frightened animals. 
79. The Laukantika-devas remind’ng Neminatha that it was time for diksha. 
80. Neminatha proceeding in a palanquin for diksha@ to the garden Sahasramravana. 
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PLATE XXIX. 


Scenes from the life of Neminatha— 
81. The diksha ceremony, and subsequent penance. 
82. (a) The first charya of Neminatha. 
(b) Do. do. 
(c) Neminatha’s departure to the forest. 
(d) Neminatha doing penance. 
(ce) Neminatha being worshipped in the Gandhakuti when he had become a kevali. 


Scenes from the life of Agnila (Ambika) or Dharmadevi— 
83. In five panels from left to right— 
Somagarman and Agnila. 
Agnila and her sons. 
Agnila inviting Varadatta for food. 
The offering of food. 
Varadatta departing after partaking of Agnila’s offering. 


PLATE XXIX 
BULL., MADRAS GOVT. MUS. (N\S.) G.S. I (3) 


HAE Mx SMS 


ais ISOIOOOOCO OOO ao 


TUS Bis oy 


ra YS 


SCENES FROM THE LIVES OF NEMINATHA AND AGNILA (AMBIKA). 
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with his consorts Parnd and Pushkala. 


in stone. 
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PLATE XXXII. 


Yaksha with Padmavati Yakshint. : 


SARVAHNA. 


DHARANENDRA AND PADMAVATI, 


DHARMADEVI, 
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